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CALL FOR PAPERS

The rapid growh of electronic nodes of academic nature led to the creation of the electronic journal
A d 3 ¢ oeon lm@/Ethnologhia on line

The online journaEthnologhia on lineis a scientific publication of the Greek Society of
Ethnology and is published in pdrdlwith the printed journak d 3 6 a-lés @im {$ to promote the
theoretical and scientific background of studies related tdiglteof Anthropology and Ethnology
and to give the opportunity to scientists, ethnologists and anthropologists, for a presgsttation
of their work.

With the aim of developing thejournal, we invite the submission of papers that fall within
thescientific field of anthropology and ethnology, for the issues of the year 2022.

On behalf of thé=ditorial Scientific Board

Dr Maria Koumarianou
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Mauvais 1Til, talciheman®setAran®mti ielnsg e ¢

anthropologique’
Eleftherios P. Alexakis

Abstrait

Cette communicationexamine les croyances les pratiques magieco el i gi euses sur l e mauv
Ar m®ni ens et en particulier |l es donn®es ar m®ni ennes s
de |l a magi e. Les di ff®rences et hangisllao gpirqRhei ss tdoei rcee s scornc
dans une anthropologie de | a diff®rence, comme | a cr
mauvais Til et donner de |l a fertilit® car cet ani mal
fet i 1 it ® Nar . Dans cet article, l es amulettes &t sort s
communicatiore st bas®e sur des documents publ i ®Astarbkenl e r esc

Ar m®ni e.
00

Evil Eye. Amulets and Spells Among the Armenians. An Anthropological

Approach

Eleftherios P. Alexakis
Abstract

In this presentatiorthe beliefs and the magiegdligious practices about the evil eye among the Armenians are
examined and especially the armenian data aboutwuiheeye in the general anthropological context of the
sorcery/witchcraft. The ethnological differences alsthekebeliefs, which are very ancient from the prehistoric
times, are examined in an anthropology of difference, for example the belief ofle gidrog to avert the evil
eye and to give fertility as the animal is considered the symbol of the ancddess of the fertility Nar. In this
paper theamulets/talimmans and the spells oral or written for cure are examined togrékentations based on
published material and ethnographic fieldwork in the region of Astarak of Armenia.

Keywords: Astarak ofArmenig evil eye,magic,spells, amulets

" Traduction du grec. Actes d& ConferencénternationalecSuj et s du Fol k|l @&r § KRunog é ne t,
30 Oct-1 Nov. 2015). Edition sous la direction de L.H. Abrahamian, U.D. Anchabadze, E. K. Charadzidis et al
(en grec). Editioa K.& M. A. Stamoulis, Thessaloniki 2018.
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La probl ®matique

Une question importante qui a o0cC Ccup Gauwdctlturelsu i con
mai s aussi des scientifiques doautrees éspg®cijaluirt,
r®ponse satisfaisante nbéa ®t ® apport®e ~ cette (q

l a magie et geecobesisdi®re® @emme °pmresque ®pui s®,
croyance danisl ¢ e camasvayande au c¢cmauvais Tile a
particul arit®s de chaque r ®gion et ®ceost yppreisnec i(pHaalr
1981: 171), ont ®t® signal ®e savecdaimageinorgue | es di f
Ce sujet occupe de nombreux sp®cialistes, par
1991) en ce qui concerne ses origines, les kmpies et les anthropologues pour ce qui est de sa
structure et de sa fonction sociale, &tme | es m®decins ophtal mol ogues.
faire pour comprendre cette superstition enco
pof ondes de cette cr oyla88i.c285). Avealls puldlication impoeamtle ( St e

Mal oney (1976), |l es probl mes particuliers ont @
sociale, | 6interpr ®t at ocleslesplssyinopbriarites gst bgpwentendlcélle n e d
de Foster, lequel, dans deux articlestften d6i nt er pr ®t er | e ph®nom ne. L
¢ | 6dmapeen | imit®e chez | es paysans (19&ad5) , et
une base davantage ®conomi que, | 6autllenentgdnaus soc
| 6interpr®tation sociologiqgque/ anthropol ogique, s
magie. Je ne sui s ipeasnhe epgarati npagsuede ed drec € ht®ioans
(essentialismé)toutcommel@ sychanal yse relative qui | a ,relie :
1983, cf. Djeribi, 1 98 8 ) . Bien que cela pourraitar®tlree bl®&b& “d
|l ait maternel, | equel est c¢onsi dgdas Balkansehalleursay an't

(Alexakis, 2001: 112, note 27cf. aussi Gifforgd 1958: 16), tandis que chez les Arabes le mot qui
correspond au ¢maevdes!| 0al bafglOBme g tRaln/g) RMo hReBicne mme r
cas, dédautreprop®s®ees onit b ®t davantage | i ®es
constructiyi®sm®) .(V®e koansi d re que si nduss acce
just ement de construction/ concepti ondecudnmnalraedil e
culturellee (V®i kou 919999 ; c@Ghr yj searstuh ep @wblaowi s que
oeil & est déun autreplmuitddauunet iquéalplr®t m®c @ns ict
toujours i nt ®grcllgcf. Bayd sd.; Crawfordd991)e xt e s o

lPare qubil seesomicems rteo sjuo ujessudanamiehu®nsindoarersavoad r ®al i t ®
plus sur |l a relation ewvoitSchmeck 1870]1684t acrisqueede $pbondr,4976na uv ai s
Surlesdives e s t h ® 0 ®it & Dundlew 1981r p
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Par aill eurs, doaustaonets lgcu@esgtrioobnls npea, r tqgiuciu lointr er:
de cette croyancen) QU i sont ceux qui ont damgerepfontily des s 1T i | ¢
caract®ristiqgues phys$i do®s rpageircsuyul der ¥9? sSdagiot
de parents ®lb) g@®sl beas ps 0w h el?desenfants,rles personeesenv ul n ®
cours de rite de passage (naissance, bapt- me, me
il s eux aussxkCommentpeuv®ith bl s Pe prot ® g®s? Quels type
ils utuelApp®sti s gvec | e syst melsymbealxi cdwe petu pmha
ancienetmoderne? Seintl s uti |l i s®s sp®ci fiquement seul ement
maux en g®n®r al ( ma Ques talsmamsspfa bt squ®agi ée qguel )@
qui ? d) Quel s sont l es sympti!mes chez |l a perso
sbeffectue | a gu®rei sro®a,l iest®ep a(rg ugUii esssteur s, prat.i
etc.)?

Cetravailefode sur des ®tudes publ i ®e getertaimseunr®eune r
dans | a r®gion ddA#ar ageak sAdrerm®nai epreonv i&tc®& 2012 et
2015. Bien s3%r, si | a r ec her tdariehessetdeBn c®greanpt hsi gduoen ns
par | es sources, emchamtiemeniteduapgrongdelee ed®e a
croyance est toujours tr s forte: par exempl e,
auj our dsSuasifer™ | ehdval , des repr®sentatioddadbrebev
(de vie)aux grillages/barreaux des portes de cours de maisons modernes, etc.

Les habitanssntdeuha p®pgubatproinncnipxatlee,meand mpdodsA

indig nes de | 6Arm®ni e de | 6Est, end WiCtuee sd e § Mu ¢
Bayazit, etc.) qui s6by install rent ~ la p®riod
mondiale, mais aussi desrapat ®s de Choy en Il ran dans | e pass®.
entiers excludieve®éntgi ®sns piaru®@xempl e, Nor (nouyv
Leur®c onomi e est agricole. I'ls ont des vaches
arbresf r ui ti er s. M°me | a ville do6Astar ak, ville pri
parai | | eurs el l e est un centre administratif et
sporadi guement | a gr aserdhgan f amaiilsl es umu lotuitn ulca ®faa miel
famille-souche ¢ndanifj . Le cl| anazgpeait i leinn ®ainte quobdi d®e, mai s

Il i gnages ptahmerisegheh @ars randfisationd et les divisions avec changement de no

desgrandpar ent s sont courantes, tout comme | es d®I o

Lesdonf®es et hnographiqgues en Ar m®ni e
Les agriculteurs arm®niens croyaient et croient

bi en plrdicrifslesence dbébune personne Vi vcama weyv aius Teislté
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catsk jtetarg@gue smous allons traiter. Un mauvais e
pluriePur Ad Rfeunt , surtout uene®f emtc or @c egqrute | qqwid u\
monde* Un Sai nt , qgui est f ©c h ® a wlkques oueefreint gob lien g u i

consacr® @gltih®ereéetec des microbes concernant | es

dans |l es villages arm®niens jusqud”™ | a fin du XI
faitbienconnul es mal adi es sont de nauveall atoui malReei | |
gui pr®c de, bien s ¥magenoitee f awdnmy ® ud re r gnhgaamagu <« , |
( mal ®f iQueo)i gudbdil en soidgu®rdianse Wres narmMb® reiuexn £ aEq p
oeil (lesaknahaghners ceux qui chassent l e ¢cmauvais T1il &)
authentiques sorciers, lgakhardney en wuti l i sant | eurs m®t hodes tr

sens probakiment fait plus de bien que de mal (soutien psychglegi (Hoogasian Villa Kilburne
Matossian1982: 147; Bardumyari991: 78 cf. Dundes1981: 295%.

La croyance dans | e ¢mauvais Tilé est tr s co
destrt t eur du c¢mauvais 1Til éscnt datsteenitntqsuée d e ss gretnesr
On dit déeux qudils ont |l e ¢mauvais Tileée ou que

2 Alk signifie rougeeniranien (cf. la couleualiko). Les Alkappartiennenauxdeux sexese@ nt unellsgcm r e e
vivent dans des endroits humidesablonnewainsi que danslestons des mai sonss,esdAk dans |

®da i e notiginéded edprits dmaladiesquvisa ent | es e rdsaonvean ®lgs Bnanied enoeintes t
etl es accewdh @eosu;r gud i utiliseat beavcoum@Enrioyems snagiques deeptmn (armes
outils, etc.)Un autreesprinnal ogue est Thepl a. Les Al k ont un seul

Cyclopes)(Ananikian, 1925: 8889, 394395 et Asatrian200L). Leur nature borgne les rattache amauvais

esprits maisaussiuxd i vi ni t ®s s o0/|188l:R2BpP a(rc fa.i | Dwerud esgplescvbising (pad 6 aut r e
exemple lesulifs), on pense quelma u v ai sprovogq® Eear | a 6fuenr mestidr  Br av, 1981:
sont ar rles An@®n icehrez par ISyeiend) soddesPerses) qui croidraussi en eux et les

consid rees eepmets .Be midadt &u & & yub deb Guatre mauvaié esprits

maisk s Al k apemaf@coriegpondesidta v a nt Alighed e’s IHa@h r € u x aGellodewnGracs o u

cf. pou les nythes(grec etc.), en relation avec le lait maternel eslesi n s d Masaussdre®s ,®t y mol ogi e
p a r asIDUndes E981: 272 Alexakis 2001 Gaster 19000n les encontrecheztousles peuples voisins. Par

exemple Sugni Aimasti est urespii t f ®@ongneétarv e ® n d Bgmias. Aimasti en Afghanistan Igstte
derrsesr@®paul,éds’ 44Refasd®ds se i r avasuedren eMuBag hi r ®pouse di
urartien Haldi: Chahin1991: 151154, 175)D 6uat r e s ¢ o r GAl@&Veala viedlonfeamme Ali Phrav (Une

figure ®qui valYaga)led Al Hittde (plitaldiron® Bd b & lourdeiAltaruh(Kha@tyan

1989: 74). Selon umythefraditionj ust i fi cati f ar m®ni en ,uxdiamiplrainrie r(eL ifleim
ddé A d a Quand iewc ra®&dam, il luidonna®g a |l ecomemeg ar t en ailr ec rl GAIldtadbes n d e

seul ingi Adam A @malt @as etlemeuraiseuld e chair est dposangaCovieCBaiue uc Lctr@
d 6 AdRepus,Alestd evenue | deealdesesidescendant€ (Kharat§889: 2526, Russel1987, cf.

Abeghian 1899: 118, Asatriar?001).

3 Voir Hoogasian Vilh - Kilb ourne Matossianl982: 147 et plus sur les morts daAdeghian 1899: 828.

4 HoogasiarVilla - Kilbourne Matossian1982:1 3 4 , 147 et plus g Cha@tiaszll9®Inent sur
361-369

SPour se prot®genr daviginamidgil @ , noilseinvoglestboBauphi C\
magi e avant deetqgduedvi e h eanvt aBi ht d SRittes J@stingavec ene potion magique (Rukse

1987: 427, not&82).

SEndehorsdes@@irsseur s dyilexisteuwmea i 5r @ i £t at ®g o rpouele tchitkemenpd®lai al i st
peur,lesvakh hadoghneou vakh vertjenogher. lls utilisentdes pratiques i mi | ai res aux pr ®c ®de
des incantationanalogues (fonules).Ma i s aidlosin®d t d diwnatiortpeuge d®tlea mi ner et
mal, enversant du plomb fondu ou de la cirenfdue dans unessietteow n pl at e scaumaivassende | 6
utilisant des fils noir, jaune, vert (voir plusansKharatyan 1989: 5657).
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(indication de sa rel arnei)oms oanvted elsd sypnmpatiinemne /| masg

dumauvais T1Til. Il y a bien s3%r des cons®quences ¢

peuvent °tre attribu®s au ¢mauvais Tile. éDans | e

cb€dtre c¢cdonner avec ilgouiri® ec poaut ed &itts rabencugpnén s cH e -

mauvai SLETmbieturc ¢cniaté est aussi tr s souven
1989: 53; Russel, 1989: 444).

En particulier, lesAM®ni ens consi diirleen,t dre Icemapmperasesnni fi a
dangereux mauvais esprit des mal adi es; |l a perso
furieux et inhumain parmi les nuages, les humains et les animaux, qui jette¢eumalh s ur t out cC ¢
rencontre Le ¢mauvais 1Tilé est | dincarnation de | a ¢

une [forme de] d®charge ®lectrique ~ distance.
ressort doun mauuvaias moenli ems® colemme ednimhuage o rugi
et ramp® comme un serpente. Il est, m®taphysique
lui-m° me, qui est identifi® " traverls dex mpaude at ed
tout bien(Abeghian, 1899: 124; cf. aussi Elworthy, 1989: 88).

Les perceptions et pratiquesilaég m®bpnenmpas tass

i nt ®ressant es. Comme tous {Odemtresbhien@da st nss amw Punoa
en Afrique du Nord, | es Arm®niens croyaient et
une autre avec sonregacdar el |l e envie ses biens ou sa person
| ®g r e, c a rne pielre epfaira mourly un@ningaken plein champ (Hoogasian-Wilaurne

Matossian, 1982: 14748).

Les Arm®niens pensaeapbt gueccdebtacmaesacp®r sehniqu

pouvoir du mauvais Til eeeit sotntp smutsicewpltii bl eme rdte
Ar m®ni ens aux cheveux roux OUuU pour ceux qui ont
des Ar m®ni ens, cbest g®n®r al ement un homme bl ond
| e ad®m | e ¢mauvais Til e, et parfois un homme br ul
g®n®rale que | es yeurdesbd©Omee emtraonri bbb | al 6exr ° |
un sortil ge, il est dit:

Jbébai attach® I"'e mamanav ai £t1 i"l mon coude

Jobai attach® | 6homme bl ond et | 6homme noir

Joen ai attach® et pendu un,

Jobai jet® | bautre dans | a mer profonde.

7Les talismans nai ques mal ®f i gues . Paoexeampla ppred tRsr ackfzaptead®rc atk Bk ht &
magiquegui provoque lemdl. Max pr d dsaloeamest @i |l i s®e pouldS8B)e ¢ mauv:
Pouirntl ér pr ®t at i o,wvoirRussemk987: 4d4pebdavantagckeddierenot signifie aussi e mp ° t e,
etc.)dansAbeghian 1899: 125.

8 La significationn ® tvadu nombre bibligue 666 st ®gal ement connue des Ar m®ni e
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Dans un atre:

Qudbd®cl ate 10671l de ceux qui ont |l es yeux bl eu
Quo®cl ate I 617il de ceux qui ont |l es yeux noir
(Abeghan, 1899: 125).

I'l's consid rent que si une telle personne re
pour quoi el |l es diolilvemde .°tMa&i s 0lus maiuwai s Til, en
celui qui | e posd 6chaut®me tun” clodmpn d ametnrte odie un sout
|l e regard sb6baccompaghe de |l a parolmpagn® édhuwasdel
mais aussi pour le beau couple de buffles ou pour un cheval vaillant, pour les arbresetque | 6 on ¢
ouadmir En g®n®r al, | 6® oge, soil ne sbGaccompagne p
etc.) est consi d®r® comme tr s dangereux, tout ¢

grecque) et cerheants 6apgpid a gtures o gmikns (Mc@agnelo8hrd @ e
Elworthy 1989: 121 4) . Dans dodoautres cas, | e mauvais Til n
Certaines personnes, cependant, ont un pouvoir beaucoup plus grand dans leur regard destructeur.

Par exemple, dans la mytholog ar m®ni enne nous S avommasuvqauiees |Tei |r c

cdzneai akan hayetsuatsoveée (avec | e regard de | ¢
devant lui , pour guobi lgalreds, HbriibsRer atha h gaa undse s ed \ag wf
accumulait pendant la nuit (Russed87: 467, note 38; Abeghiah899: 126).

Tout ce qui est beamapegaessimBime | @i hfulheenSel o

folklorigue arrm®ri dmrfd uen®kestqudetstsaufaiskal @ | umi
au soleil (Abeghianl899: 46).
Dans un sortil ge, |l e Chri st OuU un saint ren

demande:-t g O% mpsr mauditre?e ckEtt tlee mamuvavg@lees hveduil &

chez |l es gens pour d®truire | eur travail, pour f
|l es mamell es des vaches, pour faire tourmer | e |
dans | es brasClHeisa mlobpesdg. neutralise | e ¢mauvai s
mout ons, meul es, mai sons, arbres, champs fertile

par une maladie ou par une extinction sond (Abeghian 1899: 12425).
Dans une autre variante du sortil ge, | e ¢mau

Je vais sur |l a corne cour b®e
de la vache rousse
sur les grandes cornes

9|l faut toutefoisa u s s i faire attemdiondusceqgut aind®,Mmaisgpicoats | e ¢ ma
consi d®r ®s comme dangereux car paltscolsiBmeatente certai
traduire engreg ¢ g h r o u(poaaurs dedpeissd: chawyénfantiles borgne, bigleux, bateux, aveugles,

etc. , par cceuequcdeosn dh&fnaswet s phy i o @Eesghag 1899 1®F128).Darsu s ®s  p a
cette cat ®gor i plysprackes depoeciers.onnes sont
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du buffle noir

sur la hache

et sa poign®e
sur (le roi) Salomon

et son trlne

surl 6 e nf aebercedua n s

sur I 671 i | de | 6 homme
sur son corps et sa vie
sur I 671 i | de | a f emme

sur sa poitrine et ses cheveux
(Abeghian 1899: 124)

Quell es que soient | es raisonsiptefonadaepl deal
i nformateur s xsiosutlei gunneentp equuré ig®ne®r al i s®e ~ son su
retrouve dans certai nesetdesspici®s @/dchcaaft). suj et de | a
Toutes les personnes susceptibles derffee | 6 obj et de jal ousiure ®t ai e

soci ® ® 0% |l e fait dobéavoir des enfants ®tait une
®t ai ent en gr and -KéborgedMatos§ighb®®a:si Bh8 V. InC Gemsuvti tp® u'r
l a mai son ®vitera "deunf ainrfeande s pcooump lgiundeint sne s oi
par cons®quent de vouloir lui faire du mal . Quan
ddéabord dire: ¢cQuealDoes $enbppaieseeéedisradequéleqdan
afin de conjurer I e ¢ m&iboume Matodsial1$82: (49 cf.let jus Ho o0 g a s
g®n ®r al e me n1981:MetGawv; Maloagg976: 105).

Dans | a r ®gijothaid 6Afsfteaatalk® dées r e cchee,r cohne sc cent shindo
gue tous |l es °tres vivants et |l es choses peuven

davantage et on prend des mesur es Ipsgeunesednfanss, f e mme

les arbres fruitiers etlesvache | ai ti res (pour | esl9valkdheaplusl ai t i
g®n ®r al ement sur | el98) mpl exe du | ait, Djeri bi
Dans |l a r®gion doéAstarak, bien ®&euse, liels exiosytaen c
une inqui ® udes eque quwmdl e seh passer . Par exempl
80 ans, mbéa rapport® qudi l ne croyait pas au ¢ma
vaches | aitis rqaudi tho wrpwpte !l ali @ar g u e lugbuiels pvrooidsuiinssaipo,
derniers ne croyaient pas ~ | a quantit® quoil ex
marier, mbéba confi ® quobell e moébaveit qudel pleac® daa

si elle avait Ben fait.

Contre | e ¢mauvais Til e, on utilise des talis
| es chamayakner é: Pai n, sel , vinaigre, ai |l | Oi
m®t al |l i ques, clochetteeésiud®ihotps Ppaaies |1839:BLind¢ @d 1
Abeghian 1899: 125; Israelignl 9 9 3 ) . Comme plantes contre | e ¢ ma
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| 6ortie, du houbl on sb&u@nacmwche all eou tlea animaug des talismahsa v i
(faites du bois de ces pl,a899:€061). pour | es prot®ger

Le moyen | e plus populaire toutefois (qui ®tal
quedanslaM®di t err an®e et pas seul ement ) e @®tblau. tes pour
objets bleus ®taient tr s courants dans |l es Vv°t
bl eue aux | anges, au bonn arrubanbleu sous So®lgras (Hoagasidnd u N p
Villa - Kilburne Matossian1982:148).

On fabrique des plaquettes ¢khaz akne avec u
turguoise ou une autre pierre bl eueengpy’acbhuert lud nm
(Russel, 1987: 467, note 38; Abeghian, 1899: 12,6). Aujad 6 h u i l eur significat
consciente. Par exemple, dans le village de Karbi, les filles utilisent ou fabriquent des colliers avec des

pierres turquoise, mais ele ne savent pas toujours ce quobell e:
gubdell es aiment | es couleurs (exp®rience personn
Une jeune fille tresse ses cheveux en petits

forme de cocon. Les nattépa r f oi s Jjuscmtudat thaddc h®e'di & s eqmldled ,| ecsd

at ach®es avec un ruban ou une cha"ne en argent,

de | a maison, elle se couvre | a avde wrwveachameduwu
(Poghosyan, 2001: 182).

Parfois, lesfemmespertnt un si mpl e collier avec plusieur :
perl es, |l es ¢catskalunke, pour se pPDdaRgterre sd up ogrnta
autour du cou, en guise de tali smetioncontralemget i t e
(Petrosyan Marutyan, 2001: 135}

Les tabliers et |l es ceintures des mari ®es son
bout ons, des coquill ages et des o0iseaux pour pr
Vaspurakan: Poghosyar?2 0 0 1 : 8 6, pour l es coquill ages, voir

Crawford, 1991: 61). On peut eetonbgraphimecaleSamargpat.d e c e

Les Arm®niens consid rent queesl ecsonothrjee tlse ng®rtaaul
parce quobéils croient que | e m®t al attire |l es ¢v
®1 0i g nanteshumairs.iPoud eette rafsdnrsouventjeasus du portail de la maison, il y a un

fer " wmbe®eabu d®cor® avec des pierres/ perles bl
vers | e sol, pour ®I oi gner | &sUndvarfatescencednant lana | d e
10 Les colliers ont souvent un effet magiqlie s suasi f, par e xtalismangils goptfaitsdet k ¢ ( am

fausseperles ou de petites pierresads-osseletgdans un collier)Le mythe de la reine Semiramis qui les aurait

j et ®ba mer, deyv amagieDet rme® meen korobolar (Russédc® 8 7: 443, 444, cf.
Crawford 1991: 27, 57, 685).

111 6 a g h/s anlaén forme de femme enceinte estoffért haar i ®e par sa m rfagorideror s du
Il a fert il iasigificatdrosymbolique/magigueetrosyarMarutyan 2001.
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croyance dans | e pouvoir disaluiaserf dHdescm®btaaixseb

un b®b® en plantant un c¢l ou -Kilbousneatossian ¥982s1ddh ber c
149, cf. aussi Abghian, 1899: 9®1).

Pour | es m°mes raisons et pour | aegchomnel adand
Ci seaux sur l 6oreiller -m®& @dawr lla diagminfoii ¢ @&t idoun
pr®vention du mal7,472yrmote 90; BRvorthy, £9B8 U ~ 1(De8916862 £864).

£gal ement, pour proic®igleeé, l'a Imdée sto®@r ideurc matuva |
tali smans et des f®UDiecbes dat lrelport®n place Onal
vache, biuf ou autre ani mal sacrifi cissroixavdz®!l i er |,
|l e sang dbéani maux sacrifi®s, etc.

Sur | es murs ext®rieurs, on plante des objets
appropri ®, et sur | a porte dbdédentr ®e, comme j e |
doentvec ®eesa fers ° cheval est appel ®e ¢dur wuhanoyv
objets m®talligues est appel ®e c¢porte kulapove
2001: 86) . De plus, l es Arm®si ehseum®| adgehta d®oq
avec des aiguilles clou®es et placent | e tout su
1987: 389).

Parfois, | a poign®e de porte a |l a forme doune
du symbole papen), pour prot®ger du c¢mauvais il
bonheur “ | a maison. La construction solide de
vi saient © prot ®ger | a(humainsswanimalyg, aihsbquerdtmad £+ o t 60 & it
“dire du danger provenant de | 6hostilit® et de |
dans |l e ¢cyerdi kedwgtabdiemeatu ¢@essestduvefoyer/toni
placit des croix en fer pour repousser les mauvais esprits (Kharatyan, 1989: 49).

Mai s entrons dans | a maison ar m®ni enne. Son p
de gravures primitives, de | a dadasg@m@rsafionmatd om

doéenf ant s.

Le plus souvent, |l e chapiteau de cette col onr
btufe (tsulik klukh), comme on | 6appell e © Karhbi
onysuspendaitder s t ali smans pour prot®ger | a maison et
pointu contre | e ¢mauvais Tilé, un Tuf de POque:
déoherbes, appel ®e c¢ckhatspunoaatdést repalRemantat i o
color®s, talismans en bois ¢cpakhpanake, etc.) po
sol aires ou ocul aires, qgui sont de tout e fa-c

12 pour la signification symbolique et dissuasive delnoi xé pbappRenlee nt rkouve ®gal emen
déutrepeupl es voisins, euyl99lpl®kenbworthyel®88:63. cf . Cr awford
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concentriques/spirales), sleroix (Weinreich, 1909; Marutyan, 1989:114; Marutyan, 2001: 86, cf.
Crawford, 1991: 96).
La surface du grenier (dans | equel ®t ai ent st

etc.) ®tait d®cor ®e de sy mehoaosl eqsu ep rl odtAercbtreeu rdse evn er

| 6®t erni t ®, pl ant es, rosettes, petites croix, f
| 6agriculteur) et amulettes cdaghdaghane contre
ilsplae ai ent encore dbéautres talismans (fer ° cheval
sp®ci adc). ®Cauxnt attach®s ° |l 6une des poign®es
£gal ement, on mettait datnrse sl ec hgorseensi egru ed el se opfrf°rtarn
POques (Marutyan, 1989: 120; Mar ut yanlavag2da 0 1 b : 1
¢cmauvais 1Tilé, on place dans | darmoire 0% on | 6e
1989: 123.

Bien que | es Arm®niens croyaient qudun ange s
de prot®ger | 6enfant du c¢mauvais 1 i Fbeo,n hielusr ,a tctdaecs

““dire avec des per | edes, eb @quildyessdeseruchdns em boés sniniates,s p ®
des cendres provenant de |l a f°te d¥%dedsa oPrjRestesntaact:

ou des morceaux de m®tal pointus, ou ib@ort®nroul a
®crits dessus sous | 6oreiller du b®b®. D6éautres
une Ccroix au sommet . Les cl1t®s du berceau ®tai er

pour une pr ot ect iutan, 198% pog; Marmyam 2061b: 1G5 et(1989: £1).

De plus, pour prot®ger du ¢mawkhnat)i,s 4% 1iel 4 eb atot
®cr ment | e ldaeist ,a mullsestutsepse naduexntcor des qui l e r et
h®r i sson, une t°te de serpent, un fer 7 cheval,

jour des Rameaux (PetrosyiaMarutyan 2001: 125).

Je dois mentionnerquepar | es nombreux petits objets en bc
l a mai son traditionnelle du XI Xe si cle se trouv
de mani re sophistigu®e en sur fraxres a®teai arets
r®al i s®s en forme a&¢e¢ C¢r acihevandt dailsumpardwideée | 5 ®

triangulaire ou cylindriqu&Cer t ai ns ont ®t® trouv®s en forme de
t °t e s aaumdbiresoriure al eéts;man de Mu&e diatalne, d@at 4ide mec wld

ange ail ®, semblable aux gravures du Moyen Age.
13Pour la signification de lacendre © ¢ sauethel odne avec | e feadowvateul Dapeel &
pour | es Ar m®ndfAlexakis@dl6. | es Per ses

“Les cartouches/ pendentifs en f ogxner elesitan:angdeg R tali e
vkhutian ev delta tari ymagigadesfdrmé dialta gseoqued (Riesgdo8d:d79une pl a
note2 04) . En Guxj ocver dddthusi laes amulettes en tissu ont u
pentagrammeun moyen de repousserlenale compose de deux triangles isoc
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Bien qgue | es ¢cdaghdaghane ®t ai ent accroch®s
leur butbienparticuler ®t ait de prot ®ger | es vacheess Isaiutvia gre
et du ¢cmauvais Tileée. |1 s ®teaistaileatr @udlutna t¢ ddaiglhrmea

Tilequi a fait perdre au tMalutyas208In10%).on pouvoir et

Pour qudun tel tali semamalen iboidsoiptui®°stsree @elno ibgoni
noisette ou orme}’ q u i aura ®t® coup® - un moment bien pr
fabriqu®s © | a fin de | 6hiver, pour | es accroche
foi s au printemps. Léobscurit® eett ,| s omui tc,o0nlsd rdsRg u
meill eur moment pour de telles op®rations magi qu
s®curit® que tr s t!tedisletedimanahes, danslleesgéencenle plusrcamglets , %
(Marutyan, 2001b: @9; Abeghian, 1899: 92).

Quand | 6artisan fabrique son talisman, i pl a
esprits. 1 nébest pas adiopes®Reri parpeuvvdiortquica
pas souffler lapossi " re du boi s, car |l es gens disent: ¢ Pe
Léartisan doit achever son travail avant nl daube

iront (Marutyan, 2001b: 109).
Le bijoutier et le forgeron fabriquedte s bi j oux per sonnel desfinbi en s3

compl tement diff ®rentes. Le forgeron fabrique d
tels que bagues, brdcet s et colliers, g®n®r al emendintdune f oi
Car ° me, |l es curbatarurke (r®alis®s | e vendredi,
contre |l es forces du mal-l flLedbioldidon qgpense " ° 1 ue, dal

moins ambitieuxe n f ai t c¢ é, mpfl ®breingwdmr edes ornements toute
usage quotidien (Margarya2001: 201; cf. Abeghian, 1899: 99).

Les villageois ar m®ni e n srlalactatidn dederrs gachesst asstiréror t s
unebonn@r oducti on de | ait, en ®vitant |l e ¢mauvais 1
ar m®ni ens nous informent gue seules |l es femmes
les Am®n i cenrss i d ® espdciei netn te tt orut p arrrtbirew! i rfesesctdldlqedde sper s i

ch°ne,ledagnlegiyp,r s &1987:388)Russe

pDansla angue am@a®n®ealne, el Gepsotd eckonres i d ®r ® ¢ o,mmfantomeér mauv a
(Ananikian 1925: 94; Russel1987: 334, 352, noté 9 ) . £ g eolrr dem atilisateurs du livre magique
curbatgirkeée (,] iluebamdesku vV evn dsri eochin)ai r e wrbatdlesk o s ®@geéud e J x et
vendredi) voir Abeghian, 1899: 92, noté . La p ade teijourchézdesArni®® i ens eparson ndi qu®
mot/appellationqui pourraitse traduire comme onducteut meneur di@rs a&wtpmr é ,inaiausse sacr @

national(iviede pr i ~r es) c o ndsttedlardkeompo®Ra paai s ai iNarek@urNargkattcir e de
(villagei presddeVip).@Sarafanibl). 951

“Les forger ons e pasuhegna@de importanéea v d ® b aelag  olhua nilgf@briquateat r

les talismanenm®t al / fer contre | e mal. l'l's deamai lavasaappep
solidifier les liens du mauvais roi Artavazos, qui, sdlemythe ®t ai t° aotietcaarn & 6i il se | i b

d®t ruirait [|1e87:404,409,&72(nBe& MW)eiredavantage suesforgerons fnagieet psychologie)
dans Tadevosyari Petrosyan2001: 214216, Abeghian 1899: 92et surtout |l a th sg de do
1992
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connaissaiet | 6art de | a magi elesespotsniaivaisepgdangerecneftivais ) pour
Tile, etc.). Dans |l a r®gion do6Astarak (village

de bonnes gu®ri sseuses dtars. mranstatadue poldr nel pas attirerse ani |

mal,| es fermiers qui portent des s!BUnaxtre wdyahaeles ®vi t
protection ®tait doéallumer un fed pr s de | 6®t ab

Si par has ae lait gui eoulegdesavachds de®ient moindres lgru 6 un v oi si n ¢
parent entre dans | a salle de traite, cette pers
cette personne nbéa rien " wvoir aivecdde¢s og pesrereai s

Dor ®navant , oignér atemomentvde la traitedo® He la fabrication du fromage (Petrosian,

2006: 55).

Dbautres pr®cautions contre | e ¢mauvais Tilé
enf ant s pl wter 08 ge®s pindes lessfesseggcomme moyenode @ ct i on s guel ¢
admire (de m°me dans | a r®gion do6Astarak) . Les
bout de charbon allum® ou une t orlxiheeu dneo ubso ipsr oatl 1
mauvais 1Tilé -(KHd dbgaaniearMaYiolslsa an, 1982, et plus ¢

Il est mentionnm® wve, cabi n%“denpr gt @gdrfilsjlaa f e mmi
pos® | a pointe dé&umndecduat eaeuu nseu rf elnemev eenttdegxr on o n ¢
mi nut es, puis ell-deasd®ptac®Pal e°teutpausade | a t
m re. é |l a fin, ell e a crach® sur Inegecanmantagtau et

de ne pas y toucher pendant au raaine semaine (Hoogasian Vikdlburne Matossian, 1982: 148
149; cf. Abeghian, 1899: 991).
La signification magique du crachat est plus largement connue,(B8it1 242; Elworthy1989:
410416; McCarmhey, 1 9 8 1 : passi m). Par exempl e, on crache ¢
crache sur une pierre avant de | a rdessoosubnecoe,r | p ot

on confectionne des boul et tdeegal d omplesjetteidans ldfeu. PnOt e ,

croit que quand ell es ®cl at entl1899:112612¢)mauvai s 1Til e
Lors ddébun mariage, on prend des mesures magig
l equel peut aoéxieedteerdul anaca@aceitt ®a fertilit® de |
la famille et le lignage (Kharatyah 989 : 18) . Par exemple, | a m re du
sur | a porte dodédentr®e de | a maimoent iaovre cs U Ep ls@magn
pour le couple (Marutyar2001: 877°De pl us, on consid re que | dail

mal pour | es | £98i:&889). mari ®s ( Russel

Bl ] sbdagit euwepea ciaaltli omepmaydeinal.e pour

¥Cobest wune r ai spounlagsellgpgant &nmisamt @ad ir i o n lalp@medestfaximes, il | 6

y avait souvent une petit e acasemienc®tainsspriscpmrsek.es @k , mai s
fr®quent ent aussensteZ®curi es, cf.

20Cf.lesignede cr oi x pontpaveRe® asnwgr dleas b rqeelfdisaientssaluifs arEQyipt@ e s
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Pour |l es wvillageois arm®niens, lliat @Frkeapge®sst
®gal ement du ¢mauvais Tilé. On peut supposer que
Transcaucasie et en Anatoli e, l e rouge nbest pas

pays r omanop hRamase, etcl), zdntrameimene au bléu. Toutefois, lors du mariage, en

Ar m®ni e occidentale | a mari ®e jette une grenade

|l a mari ®e aura des enfants mai s (guePdalsiar2006:er a ®g

138) . Pour |l es m°mes rai sons, sur |l es ceintures

symboles de fertilit®, mais aussi de protection
Mai s quand quel qudun estengu®reiirn.t Ldeu ccnmeawwaaii ss 1

°tre trait® par une th®rapeute sp®ciale (c¢caknahe

un peu de sel dans le creux de sa main, le frotter sur le front, en mettre un peu dans la bouche du malade,

en giant , -¢c-ddiersé en mur murant | e charme ou |l a formule
se met © b®iller, on consid re qubelle a chass®
mieux, |l e traitementicam. tLE ttrre®@rcamel tde®rv®a calmomres e

le village, pour que les gens marchent dessus. Parfois, on jette du sel devant la maison de celui ou celle
gui aurait caus® |l e ¢mauvais Til é, r avaitdaffett ai nsi
savictime (Hoogasian VillaKilburne Matossian1 982 : 149, et pour ,1888: s el e

93) . Mai s aussi, dans |l es incantations, | e guf
di ssuasi f/tali smamisi ieln daiilslamtvergQuled ®pei maumal ®f i
au feu mal ®f,il8% 2261270).Abeghi an

Les sp®cialistes qubdon appelle pour gu®rir du
des hommes. é Karbi, darrsubasr ®gi oph-dirdéellesqua s ak 6 e
confectionnent (litt®ralement, g¢ouvrente) | es ¢t
magi gques ou des pri res) sont des femmes ©g®es d
comai ssances °~ | eurs fill es, moi ns souvent aux f
(exorci smes, i ncantations, etc.) se transmetten
connai ssances, par medplres de®m®r®xla.utCeon, p stointts up
| 6oreill er de cel ui gue, eaftonough® pa@on | o rganadi v
efficaces sur les Kurde&ezidd e | a mi norit ®, adorateurs du sol ei|

Les formules incantatoires sonon st i t u®es de verset s, gue | es

chuchotent et qui proviennent de la foi universelle dans le pouvoir magique des mots, mealg i e

verbalee (pour une r®f ®rence ~ Tokarev,mbehf. auss
1968) . Ces th®rapeutes qui se d®marquent des ge
chamane, selon | es ethnographes ar m®ni ens, qui 3

(Kharatyan, 1989: 556, 5859).
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Les exorcismg etl es i ncantations peuvent °tre des ve
po®ti ques plus complexes (textes ethnigues/ et hn
mi xt es: a) de forme i mp®rati ve dativer ®suulrt@&stu lptoasti f

(voir Passalis, 2000: 32, 37, 38; cf. Giakoumaki, 1998). Par exemple

Que le sort aille

au ¢cmauvais 1Tile et “ |l a pierre
pierre et vinaigre dans sa bouche
Seigneur b®nis la vieille femme
qui, assise " un carrefour de sept routes
atrait | e serpent, | 6a p®tri
a donn® ° manger
Pfff, au ¢mauvais nyaté
au ¢cmauvais 1Tile.
Si cbest un jeune c®libataire
quodi l aille dans |l es m ches de ses cheveux.
Si cbest une jeune fille
quodi l aille dans ses tresses.
Si cbest une vieille femme,
g u 0 ileldanased cheveux.
Si cbest un vVvieux,
quodi l aille sur sa barbe.
Oust, l e ¢mauvais 1Tile.
Une autre incantation contre | e ¢mauvais Tile:
Le sort a trouv® | e ¢mauvais Tilé
Qudil fonde comme | e sel
Qudil se consume comme | a bougie
Celui qui porte & poisse
Qudil rampe comme | e serpent
Qudil coasse comme | a grenouille
Qudbi l passe au crible
Qudbi l passe au tamis
De cecic,ltd®e | 6eau
De cel 'c,1td®e | 6eau
Je suis all ® dans |l e jardin de Began Beck
Jbai d®racin® |l e plant de cannabi s
Jed®r oul e” dtei fegajudbdrero

Avec les huit doigts, avec les deux plus gros
je I 6ai bloqu®

Que | e sortaille au ¢mauvais Tilée
Lumi re dans |l e ¢mauvais T1Tile

Au clouage du serpent noir

Qudil gonfle comme Il a rivi re
Qud®cl at e | drnadvdissaltu j et eur de
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Parall | emeahtt atuixons, on effectue aussicertai
rar ement | 6 homme) tient un obj artcouweau, uneanif, @& ec un
aiguille, etc.) sur Itd®madloeg mud ep gteiua( nktlg,a | eermamh Lac
|l a r®gion do6éAstarak). Ceci est r ®p®t ®de aussi 0i S
chez | es Ar m®ni ens) et S i l e patient boirtl | e, C ¢
Souvent , |l 6beaxamtciasmen getf adait sur des choses q
dernier qui |l es apporte au gu®risseur. Déautres
et du pain, | esqgqupalpatiestont ensuite mang®s

Les formulespgvent ®gal ement °tre ®crites " Fa main
m° mes des talismans et quobéon coud sur des Vv°teme

mai son (un grand nonlblrec td@se ngare @dia9gRadsBEEavo® t (@K hcaor 3
aussi Abeghianl899: 113114)

Classification, structure et signification

Nous allons maintenant tenter de classer et ¢
d o n ne&haagraphiques, des incantations, des actes magities . De cette fa-on
signaler |l es ®ventuelles ressemblances et diff®
Caucase, do6Anatoli e, des Ba lmiisaaussi canprendrela dtractuml®d i t €

plus profondedelar oyance/ pens®e des Ar m®ni ens.

En effet, ces ® ®ments montrent de grandes si-r
l 6l ran, |l a Syrie, |l e Li ban, eetuct. °Ptarre esxuernipol uet, ul r
yeux bleus, gris ou vest, mai s aussi un homme ° | a peau mat e
cregard sombree. 1 peut °tre aussi bl ond ou r o
village de Parpi, dansla®gi on d6 Ast ar ak, une drsonnas qunjattentliec e a
mauvais Til devaient °tre plus souvent des f emme
mauvais Til est g®n®r al endimetquehm b viwi guin Wdapma Bt i
m° me f ami Ine oguk ecrednadsatnai k €, mai s qui peut appart el
provenir ddédun autre quartier. N®anmoi ns, m°me | e
danslevillaged Par pi d6Astarak, al Krag bque ndamanslida viel Iqg
douxé sont | es plus danger €4die cquoquiraimenbenh dd®ired.r | a
Cette perception, qui peut dn, edeaslsowd mEe "etun’e LI
déamourues egxeépgtions pr s, est plus g®n®r al e.
tensionsou$p acent e/ i nconsciente, comme cela a ®t® int
(McCartney, 881: 21; Donaldson, 1981: 71; Harfouche, 1981: 91p Qu qu 6 i | en soit, [

2lCel a peut °tre aussi

des passages de | a Bible pour |
Voir plus sur ce type d6admul ettes

ar m®ni ennes dans Fe
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dans | e ¢mauvais T1Tilé& il néy a pas toujours doir
on pense que |l a m re ne pewx quis diamert deuarnadudu

Les actes majgug®s smernt rleerst pguwe | es Ar m®ni ens

|l eur s voisins, i nd®pendamment du besoin de s®
devant un di |l emnted:®tsaditl sl a®chhoonutaei emu b | sitg, wwala: soil
provoquait | a j al ou sKileurndNatossiarm, 1082;: 14PH0). bacmyancaque Vi | | a
des parents proches peuvent aussi jnmtiordugroupe sor t ,
parent al ou duguegnhagechaonopgemennh 8e®nom, etc. ).

roi, et en outre son regard destructeur peut avoir une puissance beaucoup plus grande (exemple: Eruand).

En g®n®r al , adanse laanthirlmlpiodgmgi que, deetribgprreispn des p-
empereurs, pr°tres) ont tr s souvent ce pouvoir
(ex: prosternati on, etc.) qui Vhps®snéer nem Isewd £ ms
Gifford, 1958: 49).

Dansgés conditions donn®es, certains ani maux ®g:
®l ectrise), par ex. l e serpent, l a chouett e, | e
g®mr #E) .cel a est | i® aaxggeonxjt® da {oémoemal. | ;

Mai s quels °tres, -iilnsanviunh@&s®roaub | veisv aanut s¢, masuovnati s

ce qui est beau, utile et enviable (et pas seulement) peut souffrir de cet@ismdofiuence. Je

commence par les pierres, les massonet t out c¢ce qui y est | i® (murs,
oY% est stock®e |l a nourriture, par exemple bl ®,
bi en s 3%r , ,lpuaconted Masrasssi smeules et chaque biatihg, charrue, etc.), les
habits neufs. Tous | es arbres et plantes, princi
|l es champs, et encore | es tontjennessbeauoet fartsxmoutohse s an |
chevaux, vachesubf f | es de | abour, l e | ait de | a vache et
enfants/ b®®s, enfants plus ©g®s, jolies jeunes

quisemar i ent ,-'-deitrce. ,macrGe®s,t mairir ®ayeet|l deha®aurit® db

sur lagquelle se fonde aussi la magie protectrice (cf. Malinowski, 1965 et les explications de Tambiah,

1968) . M® me un r oi pefutqueceeocli a pé&indhwme nmal mail
c®l estes, .comme | a |l une
20u mcdesdieuxd e | 0 aauteseaspriis Av@c leurs yeux ardempsi jettentde la foudre, comme le

montrelany t hol ogi e ar m®nlésyenxd e s P kafoe HakeepTisavinar sode feuetils

b r #toet, tandis que les Alportent le maleur avec leurgeuxuniquesncendiairegAbeghian 1899:124). Le

rtl e do6Ari man dans |, EH99c1226)\est similaife.iPar aillersi lbsgyeukat lasrtheveux

du dieu Vahagn (plus tard de salerBaptiste}®t ai e nt a glaleaties ennemis. Alacongraire, les yeux

de la Vierge Murig, dans une hybrlaern camme®eux leils.Mais aussin g ®n ®rda |

b enfai sant est appel ® ¢l 61 i lau sblail,erstant geirep@enatiandetsone ment d
amour pour laivin enfant(Russé 1987: 2(B).
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Commentpedbn se prot®ger du ¢mauvais Tile? Les Ar
autres peuples, utilisent <-diredestabmanb.jlsecmientqualleat ur el
talisman attire comme un aam t | 6®nergie ®lectrique de 1067l (
faits ou proviennent de mat ®riaux naturel s, par
cons®quent sl eassghminmans/ cswalle res) , | ¢ 6pain, POguéeY)y
coquillages en raison de |l eur forme (organes g®n
ont une odeur r®pulsive ou des PRpappsesl | eommer béo
|l 6ai | , | 6boliognn osna,uviaegeh,oul es feuill es, |l es fruits
(grenadier, ch°ne, saul e, vi orne, noi setier, or n

Les talismans peuvent aussi ples ¢greronilles, peduéda ni ma u
h®r i sson en imeisson "de dIdes s@p pent , cr©nes et <cor
biufs), feu, charbon, cendres de |l a f°te de | a F
consi d®r ®eprovommeéi anecontre | e c¢mrdduwngies , 1 idleé tl°d
chevaux ou de biufs, de serpent s, déoi seaux, d

poi ssons,esquels sont r®pul si fs) h deddassanteodedunet es 0L
(et pas seulement en raisonIdes u r ressemblance avec une corne),
di ssuasive multiple gr©ce ° | eur mati re, |l eur r
organes g®msgtaaxed ®INé i ext ensi ons,etsy(chiEbwbrthygues a
1989: 213, 217, 225:; 225) . On consid re g®n®r al e

qui est bon pour |l a fertilit® est aussi bon cont

£gal ememt fait des i ncant actritesosursdes ralileasix de papier r e s €
ou autre mat®ri au. Les talismans sont essentiell
repoussent (" cause de | 6poeéemtueu declp ebtceur
di ssi mutle®ss nfatgei ques, pri res). Une perception g®
l e tali sman, il peut devenir plus agressif, il €
Schoeck 1981: 198).

En outre, |l es a®nh®saldemagnut®r u sreligi@oadtregrers mag i

magique: on invoque dans les incantations les saints, le Christ, la Vierge, on brise un vase, on touche
avec un couteau, on jette du sel ou on crache (pour learine®t at i on et lesaweec r el at

la semence, cf. Rohejni981: 217; Dundesl981: 276, 291), on emploie des formules de magie

sympat hi que (que | e mauvais T1il devienne mou co
comme | a bibse disperse commeglas graines) Faoi s , on fait une ®gr a
geste pour enl ai dir l a personne menac®e. Tout e
néi mporte qui ou, si el l es sont nmlhwug heo muli e xees g ,,
j e | 6ain ®me mt®IN®r al ement une f emme.
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Di scussi on: |l e contexte social/ culturel et |

Dans une ®tude comparative r®cente de diff ®re

®l ®ment gli qeicteometint ou i ndiremdawweing ITiil®s. "Tduwus ca
ou au moins |l a plupart dbéentre eux, se retrouver
Xl Xe si cle mais aussi auj oiuridtd® ude ILad ®tl reaviatgee , e
fromglgareul ture des c®r®ales et | 6emploi de | a c
carri res et |l a fonte des m®taux et l a m®tallur
s Oomwpi e sur l a fiscalit®fiangirti@ o$ pi; rilteuep dter, onuang e

patrifPlo®ducati on des enfants avec peu ou pas di
talents pr®coces mai s oent eparuten e etxru esl Itel.t Lleas npoedt e st
reec: travailleurs, responsables, ob®i ssants, mai.
seul Died* (Roberts 1976 cf. aussi Hoogasian VillaKilbourne Matossian1982: 148).
Onsoutieh quodau Pr ocrei eentt ,a ul aMocyraanysa niciel ea ue s¢t mapul u
que | e judapusme et que | e c hKilbesrheiMatossignd®2: 1d7u | 6 s |

148) . Pour | 6anciennet® de | a ckebg@oagereamoe ¢eewnt |
¢mauvais 1Tilé, une forme elliptiqgqgue perc®e/ clou®
ma n u s c r iromainsegtr ®crom®n i, 2987 ( RABGsedbt e 13a). Mai s en

beaucoup plus ancienne Je ne veux pas faire remonter une i |
origine historigue, car , comme | é6a @®ouPhe@®ehod®ah®l

culturels suivent do®tranges chemissai dament ebi ®

origine. Nous avons donc des indices que d s 30
cul turel), g®@tiai®veanawaaer d epiens anci enne. é Tell B
orientale, le professeal | ovan a d®couver-L1988rkediet folémpls
d®di ® © | a d®esse |Istar, et dont regad intersen(vop r ov i e |
Crawford 1991: 25F° Ceuxc i pourrai esrott o° tdree fd edsl oexs malbade 9,0
Z2Avec | a diff usi auvespeaplemiat cirloiym®@aier €és déu ambil isn®aires
tout ° faibu.le cas aujourd®o

DansntliogeaniaiscRdp o | yt he@®e snagpliqudit pas.

®Dans | a Gralementartli gu e v aestyewdgacsrresh@diantsaees des oiseaux ou des

animauxsymboleg At hcBoneit¢ H®r a/ v a ¢ h e caragirasac®, pamiest en)rappott avec son
riche plumae quip r ® ede notnbreux yeux (Russ&P87:308-309).Je note que jusgur®c e mment en Eur o
Il a pl ume des ypreboond e®tnmaigti quing | enrparteculigdaurmta; ud/ e & & 6n ® vait de

lwtiliser cdechme o @oiRgm@em®r al e me h989: HY, W3d34Q; Mabney, 1976: 109;

Crawford 1991: 9192). Qu o i gubidorovemnsoidte, niolt er huigla einenttizabeth deuj our d
GrandeBretagne asursonchapeayelle ena beaucoupetd ®t r g,mrgepumed e paon accrenc h®e, t

Bosnig lesfemmesent re autres (perl es, psicoiffesede pludnesle pponrpouase e , et c

prot®ger Uigl ¢ Ba1i¥&sl 79). Le ratt acdvecnesanmaukseag, er t ai ne
poissonsetinsectgsui ont de grands Yy e sulempousurleursaiegpdar exendpe,l i | des
certaines esp ltdedii®de ppbp ®lgldesp & ® dh dotr &lasreffrayer, estn ® 1 ®me n t

qui vadans ce sem) cf.Coss1981: 18%et suiv.Maisen Europaussj i | exi st e d,¢échesVdB@eusss e s S|

(Aphrodite), Freya db6 0% | es emams ddu (jd®dri ®V “(latihophores#rensasophondg),hr od i t
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parl er de <c¢civilisation des yeuxe. Je note | e
connai ssance (cf).|l &@&raceysBomd pal, aettbteurs reli

au ¢mauvais 1d Ifeacognu et hc®r aspoei tt idgque ou n®gati ve,

—

emple ne signifie pas que cette crdoaynasn cuen en er ®ugri

voi sine ou plus Il ointaine. En effet/ bédendoo imul .
¢cMaison de | a Lumi ree, qui d alt 8 1d,6 ecnft.r e® gdaDl0eDmeent |
sum®rien apparent® @anwoiHarays di98Gi fford, 1958:
de celles, apm®sieehresciqgueajeroyance en des diyv
se retrouve ®galement dans |l e voikanagrr e oemefp
ou | e d®mon f®mi nin qui serait @n 3@)il & 6ahed 6l en
toutefois, comme cela a ®t ® soutenu par aill eur s
tandis que dan$t doagitegdecddorgane g®nit al mas ¢
(Dundes, 1981: 264, 26785 ; c f . Reitler ,1913: 160 et plus gRe@

Je vais maintenant passer ~ qguel géueesn phlarrm® nciuel
qui ont cependant plus ° voir avec cer trassiques t al i
ce sont des symboles| ®s (¢ f . Ortner, 1973), avec une r ®f ®
ancienne des Arm@®niendj tuarspaveailleauss pleapl €s

pl us g®n®r al es.
Jecommenceraipartmi pl antes/ arbres qui prot gent du ¢r

A.Lesauleurreniest un arbre pr®cieux et un moyen de |

| 6 Ant paglesiindd ur op®ens et dédautres peupl es, mai s d
débautréessymapens, il a ®t® christiani s®, ph®nom
pour |l e ¢mauvais T1il é. On rapmorappeaglu®di Egdr iav ad
tradition, | 6apttre Thaddeus advemplaaem@nde diubd mg
la |l umi re &est descendue du ci el et Saint Gr ®g
g®noci de, ill ay-baeaikt wmutel e monde en prenait s
(Russel, 1987: 531, ot 2 1) . Le caract re sacr® du saule res

bois dont est fait | e p®trin dadsdenvilage de ®arpedelal es p
r®gi on do6éAstarak). Comme pr otse gne petite branachendeisaille | e ¢

b®ni e par |l e pr°tre lors de |l a f°te des Rameaux,

Freitag, Fridaygermanophones) et(Crawford, 199: 14).Une autrefigure analogue est notre Sainte Paraskevi

qui pr ot g anomeaelagyekeyprovieattie jodr correspondant (Paraskevi=vendeedijlij dans de

nombreuses traditions populaires, d e s c ar aoc¢ ®r ®esitpeanpse@rene, caractre vindicatif,

relation avec le sacrifice du cerf) (voir pldansB 9 8 @ 3 g 1956MI9§7].Ses similitudesaveéd nci enne d®es s
des esatid ss H® ¢ v i @ goelt6e Brawiforde st dui Bowtds ses perceptiorisnnent

deM®s o p e.t a mi
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B. Un rtl e important est ®gal emerdta jpd w@®,t ec ampm
cspande (de | 6iranien sipand) @o@®un®r akpouaseuvuel es
pl ante aux vertus magiqgues | ®Orgeméntiansil gs®enal
Onenjettedanslesceap | e s . Déautres br 3%l ent de | 6encens a\y
Tile. Ont lantirGscer ache ° une place bien en vue
(Au sujet de | a rue chez | es Arim®nibeRtsu dpa rd ®taap fd
Petrosian 2015 et surtout ¢ h @38, 198lesLintiquist,193&@.ns | e s

La viorne (prntsi tzar, viburnum opulus) joue
Onlaplantedanslescime res familiaux et elle est consi d®r
vertus magiquesfavors ant | a fertilit®. De son bois on fait
qudon mange ses feuill es p2u CettplantegeonBue sous lgndnb e g hi @
dekalina/kalinkac hez | es Sl aves est ©®galetmealt] € osnsti dl®Pa ®ge
Ches |l es Ukrainiens, on | a tr ouvtservone kelinallslan ®e da
brodent sur les chemse et sur | es serviettes/ foul ards. Ch ez
important danslermmai age traditionnel et surtout dans | a p
sl ave papgenne, Il a plante est liighhee "m@Ita phro®a tqiuanr
belle jeune fille. Cela montrecoPhalygmems laaecolt 1©
slave.

Je terminerai avec un ani mal sp®cial, | a grenc
de grenouille,seto | e f ol kl ori ste ar m®ni en V. Bdoyan, est
pal ®ol i t hi que, i1l aePu®@®dlai® mmiug umo.i nlsa dpeipairirse en f

pr®cur¥eahapgplu( mdgal ithe en f on diagonph.d.@)ntandisquex f a b u |

| eurs noms dobor i grenowlesagtni @ti@ ipgerl du sp.r Bsaee neg,e mat ®

qui est associ ® " | 6humidit® et aux enfers. Avec
surlesapi s, " |l a racine de | 6arbre, comme %dmis un t a
%Dans | a mythol|l odiae garem®imniicanmea®ti @aint dle | quisignfiesse de
nymphe/® e ( a fyfmdogique dd gr@tl ®r ®i s/ Nar ai s, 1 Asvanesgianl @0 andP ani aNar

un esprit dé edwu, de lamed e s r torvents ededespluiee On | e trouve sous | e m°me n
hittite-hourrite. De ce nomi | exi ste de novimkrr euexa ud @rei vn®sr:) ,TzOs ki nar |
(Bardunyan, 1991: 70, 7273; Abeghian 1899)Par exemplelaM™ r e de | ae sMe rnéothea®®s n

Ar m®n Tsevima etellee st r epr ®sent ®e, d aveceschegesxawpventdeloutsurenrs r upes
ani mal dquicormresseanbgliesténsi d®r ® ¢ o mmeie.Rlus tasdyombserveain d e
syncRismedela®e s se Nar rome @ a fAsppuwldcp & a @e tt el aApbr@lies|stagAstarte)

et Anait (Ohandjanian- Awanessian, 2007: 28D ans | a dssyrieme®abgonienned a di vi ni t ® e

prs@nt ®e cdrmdmersNdress | anapreegnes®met f gease, r i-¥8).Enr e) ( Ba
Syrie,par ailleursYam-Na har ®t ai t Isei # idespaerdseuserraimesed idigadian (Crawford

1991: 23) On penseque c 6tede ® mot/nomque provientl e nom pl us an Naire8elode | 6ATr
KherumianNehar i na (terre desl| deuMiftEsmites eogpEoviatienish assynen

de Alrém®nijre , Na& onf or m®me nAssyriens nemte b (Khenumiand ®43: 229 Chahin

1991:20 , «cf . aussi |l e poi nt edpee nvduaen td 6jAed oocnat res i1d9 4r6e  ®taysnsoi |
c or r ®dedardumian(ibid., 72-73), qui rapproche Nar de Nourff oup®ee esgPeepdeounaceée
grecqle pourprovaquerla pluie enArm®n i e ) .
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l a grenouil |l e eisst "aupsasrit rseuprr ®@seesn tt &ep,i- Amanessian, o r o0 u

2007: 142, 148, voir aussi les amuleitegenouilestpkhulunk etc. (Kharatyan, 1989: 223).

La grenouille comme symbole de | a conrcelpd i on
en Ar m®ni e. Jusquéb” r®cemment , dans |l es village
protection de lad mme enceinte et de | a m re ®tai-ent raf
Awanessian, 2007: 149).

Dans |l es tradiltai gmenadanum®hicersdes associ ®e ° | a
popul aires, cbest une ufsislelse hquuri dteiss sseo nd e sa ptpaeg i®s
ctapis de |l a grenouilleé ou ¢cheveuruseddetdpia gr en
prennent l a forme de cet a n i taismansur ks tppes de 1® doe t | a

(Ohandjaian- Awanessian, 2007: 149).
La grenouille se transforme par magie en une belle femme, comme dans de nombreux contes

doautres¥Laegpkaouil l e symbol idesgendetadesnthampsr $ont ®, p
hi bernation et symbal®vsdadt alua prr®surermgpest ison et | a
La grenouille en outre vit e@aandanidn@®wanassian, RAIO®me nt |
27) (cf. 1 06i mage doébune ceinture de mari ®e avec u

Pour erminer, la grenouille fait peur surtout la nuit. On ne doit pas la frapper avec une pierre mais
se cracher sur |l es mains et | es pieds.kortlhels Ar m®n
mots qui cont i en+ae m® rkdrdéki®mgl,u i & édiresgnenouilig.Dwe este, la
croyance Qque ces verrues apparaissent sur | es mi
Gr akeokhf¢rdones . Ai nsi gue cell e qui veut que cel ui C
lefatde garder | a bouche f glBI@E len PloairvadyantautAlre
ZzoroastrienneslogT:@Bpti ves: Russel

2La relation de |l a grenouille avec | 6amour appara’t @
qgue |l a grenouille ®tait une mari ®e, suqgpf@batcupear son

le lavas (pain fin) dans letonir. Alors Dieu la transforma en grenouille etttniren pui ts avec de
(Ganalanianl 979, RAufl78he interpr®tation psychacédmddurguet d:
d e f emafsiaussi co®me moyen dissuasif,Devereux 1997: 61 et suiv. Voir aussi Elworthy, 1989: 137

139, 309, 319. Pour | a relation associati veGadiertre | a
s.d.: 48. Dansine autre versionde latadi t i on, Dieu transforme | a390mar i ®e ¢
Ganal anian 1979, no. 178), autre symbole dissvuasif d

peupl es voisins deX9LAfTeit@baunel9%: 707C rMalonéyol®78: 128, 14243;
Garrisoni Arensberg1976: 313; Elworthyl 989 : 142, 354 et comme symbole de |
du christianisme plus tard). FBEichapsenfo®ne dgmissonestpossible.r r ®1 at
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El viaje de vida griego en Ingeniero Whité

Paula Michalijos & Hugo Capell ™ i M
Resumen
Para analizar la identidad de una colectividad griegagentina, no podemos evitarusaruma t 8 f or a de or i
cl 8sico. Si bien en un inicio el mi grante sigue una \
de vida, como Alejandro.

En el presente art2cul o mgealgirddd e oac ogrgrotsisiicud éna Wiea
mirada y de | os espacios vividos de una colectividad
de poder parecer una escisi-n terminan emposyespaco$,i r mar
muyadeaada en | as sociedades multiculturales postmodern
recrear su representaci-n y lugar en el mundo. Par a

ambas s oesademrmisgne mar que unistorias de vida en un mismo viaje de vida.

Palabrasclavet al asocracia, migraci-n, referente, griego, po
00
The life journey of Greeks in Ingeniero White, Argentina

PaulaMichalijos & Hugo Capel | ™ i Mi ternique
Abstract

To analye the identity of a Greek community in Argentina, we cannot avoid using a metaphor of classical origin.
Although in the beginning the migrant follows a life of journey like Ulysses, it ends up being more like a journey

of life, like Alexanderthe Great In the present article, based on an ethnographic work, we study the composition

of the cosmology and the lived spaces of a Greek community in Argentina. The links and spaces they build up, far
from being scattered, end up as a reaffirmation obafocréic reference athe marginof time and space. This

case results very appropriate in contemporary postmodern multicultural societies. These sea nhomads have been
able to recreate their representation and place in the world. For a Greek to IiedroCh Ingeniero White is

the samebecause both are margins of the same sea that unites stories of life in the same journey of life.

Keywords: Thalassocracy, migration, referent, Greek, Postmodern

A~

00

g8 UUszals Udd s mgenidioVdhiteAigog 3 w3l e d

gUj aadyd

GoU Uds UgBFeURjddd Uy UVeooadssse 9 9893hAUqUUY GUds |3 oU3Uss3
6y diocee s8oevlcgedliadsce BUBGANUYs Ujce @ sUUUsYuqug Us @ :
Bigidlgiaw UUe odd@maldesllis HUU) 6 e U y £ g Uridetbagil o esyddlils,li g fid fyy d

Us ¥)3 dy e, qususysy;ﬁngCﬁad&Le Wreb d dUalitsilon I e bhwd 63 T x 3

eoUd Uesadssosaed oe893hUdUdddiod Bba cjugpaplbe iliesdd).g Bls g i Byileses C
ﬁsUﬁae;,’sé@@@a@olﬁ’sb&Jeﬁj@B Ud 0 e ¢y sUepd, 0% lqu.@ee;haeg aUs

Oh ", &g vd erbeLg’osCthoe;esOg’ sOUUsesz;sUg’ " 38e0eg Y Wadsdp Us i € o
dyaUGGUgd s’h;slsuslgq oelﬁel@:&aﬂ Wa sUdd od y Bl t Oadgid| (pWes3 ,qf]use. a
crve GUd Ihgemeroavhitdes Us UUg UG @ e &Y sc 00U Uhidap UkdissWa dyYaUG G U
Usit3Us sGUesjyald sxed GUG alise UUszalis sred

syaUod GG MOOOBU (U GoddaUd, ecU0UUse3Uy)3acd

" The article is publishedin two languages: in Spaniskand in English (translated by the authors).
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El viaje de vida griego en Ingeniero White

l.La Chora: entre di8spora y talasocracia

E I estudi o de |l a migraci-n griegai @ai -dn fee ehaos ac
establecidosqueos ayuda a replantear |l a visi-n de | as n
caso de estudio no s-lo aporta a | a comprensi -n
(territorsbhest@mbi ®as dgel mi- 1Mo sd¢ o coensti a ed @ mmis g
autores que la comunidad griega es una de las pocas comunidades glbbkistiibe). Desde esa
perspectiva | os griegos en el mu n d oomsnaad globalg r ant e
cuyo punto de encuentres centra en su vinculaci-n mar2ti ma,
Los migrantes griegos o mejor dicho en sentido m
formar parte o por el contrario poegtarte al no formar parte de. Como veremoa conti nuaci

|l 2mites de | a relaci-n con el otro y |l a definici
unos matices de complejidad que enriqueeen el (
respuestas en el mundo postmodethomu | t i cul t ural contempor8neo. Es
desde siempre que | a mejor forma de pervivir er
referentes. La vida de viaje del migrante comoddlien su periplo por el mundo, pero condia

siempre de un regreso se convierte en el caso d
como una forma de vida basada en el aprendi zaje
Alejandro Mano. El helenismo se debate conceptualment e s pect o a su migraci - -n
hist-ricos, pero termina por ver en Alejandro e
pescador, de un mariner o o deelhslenispodosxondarteemumaa z ad o
aproxm&z i - n al tema de |l a migraci-n vy de |l a identid

Tal vez nuestros principios debieran redefinirse y entender que las formas de vida itinerantes son tan
v 81 i d a snir ynaforma dé @da como las formaseaeidrias que hasta la fecha han sido el modelo
sobre el cual establecer las normas.

La fuerza del hel eni smo engloba no s-lo a | os
tambi ®n i ncl uy ehemderasgde & IMhgoasGregia, iy pogmdei - n a t odos af
descendientes de estos territorios por el mundo
todos aquellos que comparten por el mundo sus principios, basados en un primer momebs sob
fundamentos mismos del mundo occaité actual (democracia, libertad, etc.) y en un segundo momento
como garantes del cristianismo (ortodoxia bizan
engl oba tanto una compomemtte ®@temrirdd,ord¢ ame yurra mdt

referencial religiosa y casi podr2amos decir tam
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tiene una riqueza que es fruto de su variada Yy
idenidades tan complejas a nivel mundial,cdma c¢ hi n a, l a india o tal vVez

ha fluido en el espacio y en el tiempo como n- ma
identidad se basa en el de difundir y compartirpadabra y un mensaje.

El referente grieges el resultado de una larga y rica historia que parte ya desde el inicio sobre
unos referentes gue mar car 8n hast a hoy su her
(pastoreo/marinero) que ha pervivido hastanueos s d2 as, m8s a hdlegmodeznod os ma
que han fijado identidades sobre criterios sede
griega moderna (s. XIX y XX) si bien tuvo muchos problemas por no adecuarse como otras identidade
vecinas, al ser hwm@&r fnarca - e pRAgtca dd meBrtieneau, 200:
una gran facilidad para adaptarse a los tiempos multiculturales y de migraciones masivas
contempor8neas (s. XXl ), cioaaledmodeznosvecmasa de | as i de

Lafuerzaded i dentidad griega o0 mejor di cha hel ®n
exclusivamente al Estado griego actual) se basa, por un lado, en la riqueza y variedad de elementos que
la conforman (desde un puntodsvdia f enomenol - gica) mysmaor adzr o In
adaptable de su origen (desde un punto de vVvista
un referente que lejos de la debilidad aparente, fruto de los azares de la histovladsi al Estado
griego), senlacactuaidaden un referanté con mucho porvenir (de hecho, heredero directo
de la Magna Grecia y del Imperio romano de Oriente e incluso en sentido amplio, del mismo Occidente
actual) (Garland, 2014).

1.1 Helenismos

Desde el punt o gdiec ovilsat ac ofnesntornuecncoil--n d el referent
un proceso que ha dado una identidad basada en i
en el tiempo, a diferencia de otrasidentelad naci onal es ¢ e naspeaodynsuchas | o en
veces a modo excluyente. As?2 el hel eni smo se pue
topos) , como identidad ®tnica (basada oga)sie]l genc
ol vidar | a i dcelturtlipaldea). Chda umg de tat liarnas del helenismo ha permitido

en momentos hist-ricos distintos una serie de d:¢
baste citarelcasodedao nsi der aci - n de | 0os (gosieriigriosafithleddell mper i
siglo XI X, dentro del Estado griego, como gri egoc¢
de fijar la lengua del Estado griego moderno, entre la lengua péputzotiki) finalmente impuesta o

bien apostando por urae def i ni cKoinin paci atael (reencuentro del
(Kazar ®vusa), sin olvidar tampoco | a influenci a

Ortodoxas griegas y otras
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Fuente: El aboraci - n gkis, 80paydBrumeaup2802t i r de Pr ®v ®|
(casillas centrales en gris para denotar el aspecto m§s

Esta complejidad fenomenol - gi c aivetséicada@orladent i c
di ferenci aa.i -Bl ootiogemimi tol -gico que vincula el
Hel | ®n, a modo de ep-ni mo, recalca justamente el
marinos y pastores trashumante E | gran ®xi t o yabeasabida comseuir uimi st er
referente, basado en la cultura misma, como cohesionador de personas de procedencias y creencias de
|l o m8s variadas, desde su origen. Es8a apant iveul
aparente debilidad de formaifite a grandes imperios, pero a la vez su real fortaleza, por ser un referente
basado en | a misma transformaci-n y con una gratr

sobre todo poradeguaer skreparie 6 compartirgse oefelien

Desde esa perspectiva ontol -gica, el hel eni sm
una dualidad de ser parte (naci-n) o no ser part
opci - n i metajr medi a@ndoe ldsadres elnconjunto definidor de esa identidad
(Helenismo).

E I Hel eni smo se expresa as?2 de formas m%ltipl
primer lugar deElladismod e | a naci - n gr i e g adApodimodHElinismasdecla nt r a p u
Di 8§spor a, para comparatr C 0 ns nacmales (Mziogas, a0lld).Me s d e
obstante, esta dualidad en el caso del Hel eni s mo
inducir a engafo, glladissg lejos deuser lapmatriz causal sbbeaedaocuaksk
establece la idemtiad es por el contrario el recepts8cul o ¢

naci -n moder na g-XX. Engeae,sentdo, Ekadismees gnlsincretisinoxfruto de los

debates deol - gi cos referentes al enanwiAsmvedporstrotadogr i e g o
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|l a di 8spora | ejos de ser entendida en este caso
ella misma, una parte del Helenismo mismo. Es decirqquedl i 8§ spora es wuna trasl a
queenmuchosaspecs s e asemeja m8s al Hel eHadisnode Gaecix ai c 0 (
moder na) . Esta complejidad puede entenderse s |
entre elElladismoy el Apodimos Ellinismgsque es e lytrotos Ellinismos o bien el Helenismo

irredento o no salvado. Es t al vez en este Hel:
encuentran por el contrario los elementos claves para entender tantotlai cul aci - n i dent

di 8spora (puesstdadequesbuwmemgrranmers proced2an no de

|l a antigua Magna Grecia y del | mperi o romano de
reconstruaci-n dei ée€ganmoderna (con I|IgnaGrecimacor porl
Grecia y tambi®n | a reincorporaci-n de territori

La uni-n de estas tres formas deaensuconjomoal i s mo

aunque nunca expresada de forma plena. Aezicada uno de estos nacionalismos se ha expresado de
forma diversa respecto de | os el Eladsmaladostalezad e nt i t
yace en la identidad territorial (@mdida como Chora), en cambio par&pbdimos Ellinismosge la

di 8spor a, |l a fortaleza se basar88 m8s en | a iden
finalmente la persistencia déllytrotos Ellinismos(Helenismo irredento), yace sobre todo la

identidad religiosa de la Iglesia Ortodoxa, representatda! Patriarcado de Constantinopla. Hemos

destacado cada uno de los elementos en cada una de las formas de nacionalismo, aunque como se puede

ver en | a figura 1, e dMenfcoommanseéosndams8as. alhp?ec
exprese n e | espaci o, no s - | o apikiai(Cdloaia) €dn@bikai(casa)i no t a
No s-1l o se trata de un cambio de escal ar,sen f unci
que se entiende de forma distinta el espaci o. A«

territori al n o s oarianfloien e tempo, dé tal fata que pohegemploj ed @l caso

del Alytrotos Ellinismosel apoikiai¢ ol oni a) con el transcuilCBm de | a
pero ya no entendida como un territenica c i - n, sin- -m8si bmn epmeplw Apbdbmugar
identi ficaci - nturadbscomstanbblcsiogh gddesea, | a Ciudad. Ad
caso, | as formas de organizaci - n rekifiadquicesoa ( don s
una di mensi - n madas éntarne alasiglesias, enéehdidas pdsi &sm@(Minoglou,

200 2 ) . Este %W timo concepto vemos que es muy mal e
por | o tanto debe asimilarse m8s covidoyperlendg acuo ¢

puede tomar for mas de Inodse rm8asl dmivsemmos anso nab rpee s(aBre rdc
de la identidad territorial en el Helenismo en general, parte justamente de la flexibilidad misma de la
def i ni cChoraquelle halcmver ti do en | a plasmaci- -n del no

sedentarip s -1 o entendi bl e desde el interval o y donde
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Por otra parte | a identidad religiosa si bi en
relevante enlafomaci -n de al gunas de | as | glreciaiysigge ort od «
siendo un el emento de cohesi-n para | as comuni da

directamente a Constantinopla o bien nuevas Iglesias propiasxaso@@mo la Othodox Church de

America del Norte o enelcasoconcrdte Ar gentina que | a Arquidi-ces
Aires y Sudam®ri ca, o tambi ®n denominada como Sa
griego: tU; Y Bl Mygddd eddses Pw Uaesg jJeU)soed) es u
centr al situada en | a ciudad deaBdeho®aAriascabdaj

de Constantinopla).

Final ment e, respecto del t paci@nesdlegrupo dgerio)ke @t i d a d
caso deElladismosiguen siendo impontde, aludiendo &lelleneso aGraikosy ha conllevado incluso
en | a actualidad a ciertas dificultades para | a
Greci a, as2 como al Hel eni s mo n éstercasa externamie pog ue f ue
| os 8rabes y otomanos com®tir ZmsoNocomet aoheepto
anteriormente es en el Hel eni smo irredento donc
convirti ®nda&entidaddurantedlagg¢ et idempo y haciendo cohabi

un territorio no griego, sin problema (Minoglou, 2002).

Menci -n aparte setrc2ud teulr ads peucet os el imagg 2fsiteisccaa p
y de los conceptos expreges y compartidosemtdas | as f or mas del Hel eni s |
arcaizante y purista a |l a m8s popular e incluso
parte de | a Di 8§spora) aungue nun digersidas ddscita def or ma s
|l a identidad hel ®nica por sus el ementos y for mas
cual quier situaci-n, sin perder nunca el referen
1.2 La naci-n de naciones
La identidad hel ®ni ca como he mos en3igrandes comceptos o mp | e
(Fig2).EIMetai( i nt er medi o), |l a Anamorfosis (la transfor
|l as tres vertientes de wuna ¥nica identidad, el
convertidoenunaformadee ci si - n col ect i fe@ntepen el tempmiégr3sai sght si ire ¢ o n

La identidad no es tanto el fruto de una dualidad binaria del ser o no ser, sino una trinidad, donde el
tercer elemento pasa a ser el determinante (el Helenismo irredento).enRarder ese matiz lo
ejemplificaremosao un tema | ing¢2stico respecto a |l os adyv
donde hacemos un mat tazh2l ht ér mEHi 6 AbhADr podl2&Aapat

que gqueda en el intervalijaido por los dos otros adverbios, notalse, su matiz relativo intermedio es

el que termina de dar sentido a | os dem8s, porqu
definidos, el intermedi o es wagondefpai mite qoam
libertadde acci - n. Si bien desde | as administracione
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matices, en cambio desde | a perspectiva del suje

esos conceptostermedios son excelentes, para constro@ sociedad tolerante y respetuosa hacia el

otro.

En este sentido dlytrotos Ellinismoe s e | ave f®nix de | a identid
representa | a plasmaci - n psinuescate (mredenta) pero que anlat er i
vez recupera y transmite un | egado patrimoni al
permitir8 | a trayecci-n o viaje en una identidad
naci -cmna ch&ls®ni ca en | aisalreesp r(ecsoel notnaicai so, n edsi 8essppoarca s
Romano de Oriente, Grecia moder na, Chipre, et c

(Alejandro) de la anamorfosis parte déMlataxi expresada en I@hora, del territorio griego moderno
y,porot o | ado, | a Epifan2a, de | as representaciones

sus grupos establecidos en el mundo.

o Ofpegsysc{/l}igg

~

B Ue gy U
[e] e ~ A ) ’ 4
ZUUU~‘ Trayecci -/n E SuY
Medio MAGNA Cosmovi si|-n
GRECIA/IMPERIO <
GRECIA ROMANO DI CSPORA
TERRITORIO ' GRUPO
Figura2.hel eni smo: naci -n de naciones
Fuente: EIlaboraci-n propia.

Estas 3aciones del Helenismo constituyen conceptualmente las tres etapas de un mismo proceso
0 synecismo, dondelnamor f osi s del medi o se convierte en

(natural) es el intermediariongtax) sobre el cual construir y reflgjana identidad, aunque en el caso

hel ®ni c o, hemos visto qu® al no ser una tradici
otros casos. De hecho, incluso el mismo conceptohdea, es muc ho m8eterrdonmp | i o g
y se aseunredg ae pmiS§fsarm2 a (representaci-n) vincul ada

(Reyser, 2011). Estthoras e est abl ece entonces como una repre:s

pero en un territorio compartido caras poblaciones que no lo conipa n . Es una consi
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territori al simb-lica que sustenta wuna naci - n,
situaci-n que puede parecer ins-lita desde | as
estadenaci - n y dSs tsreaddenctiarni am se basan en una i mpo
ajeno, mientras que desde | a perspectiva del He l

y lugares, de formaimecBodm8scaaot aunjmondoBgioleaa | ad dn |
donde |l os | 2mites pueden ser muy relativos.

La visi-n identitaria plural del Hel eni smo f o
como es |l a trayecci - -n (ananoorrzfaors iel) droi gceunaln -nnoa
d n8mico de | a identidad helena sintetizada <con
Alejandro el Grande) y sirve para vincularneétaxc on | a epi fani a, d8ndol es
donde en | ddadesdse feg§ ncadal wnrpapel preidante que termina justamente por
encerrarlas. En el caso del Helenismo se da justamente una paradoja en el sentideetpiedel
Elladismq deriva en cambio de la misma anamorfosis. Es decir que, el Helenismo tiene una base mucho
m8&s a mp | isabidopp@aptarse A l@s patrones modernos del Estadoi - n, ci rcunscri
identidad nacional griega a semejanza de sus vecinas, pevoeaza e mana de un concep
amplio en |l a trayecci-n que per noralaealdpaglobalesine mp | o,
que a su vez pe Eldismemismoen plene siglos<Xl, taniendcelds instrumentos
para salirdeunas pi r al nacionalista de tintes xen-fobos.
tambi ®n a sismovApozismibsHIliniskhgsl ne como en otras identidades del Elladismo.

La di 8spora serza un t ®r mi no raelismo de etras idemidades,y c as o
debiera m8s referirse c obfimsmdso rtmeals cotfpleli Eladisme s ent a
mi smo e incluso si end dlytnotgssEllinismad eisn cplrusyoe cdda lo nElsl| i
arcaico. Los migranteson los descendientes de los viajeros helenos de otros tiempos y su identidad se
identifica m$® fuel rheantdee ilnocsl ugri egos actual es (
paradoja que | os migrantes paseamda Hednm®enri cuan grucel |
griegos (Constantinou, & Diamantides, 1985).

El Helenismo es una identidad quedsspersa con el viaje, como las semillas por el viento y que
podr8 desarroll arse y represent ar siasycalenorheats, f or me
al centrarse sobre una seguridad conceptual del referente, tome la forma o el fondo guUEsdéeir
que, el hel eni smo vendr 8 definida en funci- -n de
moment o, sin cimciumpserrdtbiiwvcs.e EBstnhd negs’s j ust ament e |

basada en el simple mensaje de libertddmocracia.

2. Met odol og? a

La presente investigaci-n se realiza a trav®s de

di mensi -n cultural de | a realidad soci al baj o ar
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conocimientospr §cti cas des ygyropmeni datlesyrase procura de
|l os fen-menos y descubrir asociaciones entre el
categorzas que | os partici ppaenrtieesn cuitaisl iyndmsnia pvairsai -c
etnograf2za implica | a descripci-n e interpretac

generalmente se aplica a estudios de colectivos de inmigrantes, los barrios, las tribus urbanas, etc, como

un camino hai a | a ¢ o mu n temdarcal otra y com@ unacompanente de la nueva
configuraci-n de |l a convivencia de | o m%“W  tiple vy
E I estudi o etnogr8fico requiere sumergirse el
i nvestigadorenests@&@ irremdridad tomando | as herr ami
cualitativa: | a observaci - rezampietet at,i201@).rSigeendp | as
esta premisa se realizaron cinco entrevistas en profundidad, a descendienigode dgisegunda y
tercera generaci-n dado que | a inmigraci-n hel ®
reuni - n (ecsopne ct2@cinciaca de focus group) con | a col et

se realizaron en los hogares de éodgrevistados de manera tal que el investigador pudiera observar
activamente las situaciones analizadas descubriendo cosas que sé hatee| i gi bl es a tr
experiencia del investigador en la cultura. Las entrevistas realizadas no configuraistadaende
preguntas formuladas estrictamente en el modo vy
de temas que orientarom | conversaci - n. Fueron flexibles 'y

investigador y el entrevistado para poder captaralo en que ellos ven, clasifican y experimentan el

mundo permitiendo obtener i nf or maciudio Asuovaezt e xt u al
cabe sefalar gue | as entrevistas fueron realizad
es parte de |l a misma comunidad griega, | o cual e
que interfirieraen lasrespuesta y muy por el contrario permiti- a

los comentarios y respuestas. Ilgualmente se bditigp complementar con materiales suplementarios,
como un pequefo trabajo etnogr 8fi co imoRi@queéyaado Vy a
no ests§ vivo, l o cual ha permitido poder establ
concepts a | o | argo de m8s de una d®cada. En el pr
entrevistados se mantienen en el anonimajaerdo, se centra en los resultados de las entrevistas,
analizados y discutidos por ambos autores y finalmente pagler ptar de f or ma si nt ®t i

|l os conceptos te-ricos aportados.

3. aUna migraci - -n?

Los migrantes griegos por el mundo distan de s
representantes y dignos descendientes de su referente viajero. dragiresencia de comunidades
griegas por todo el mundoerpoteshm®ngque ka prown

Su identidad se ha adaptado a | as necesidades ac
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dondemiltosss lde aquell o considerado como parte del
msma comuni dad. Por | o tant o, | os factores del 3
La | engua, el origen ®tni clouyentaesr,elsiign o nguneo csoen
el ement o cent r amogeneiee (scewdHogacstai en | a 0

Este grupo de Helenos representa un tercio (cerca de 5 millones estimados) de la comunidad total
(en torno a 11 millones en la actual Grecia) e inclusog@yconsiderar que parte de los griegos que

viven en Grecia sonubsutemidealdasmrgtacihnandoGanthig

conflictos b®l icos de sus territorios de origen,
|l a Grecia moderna). Si a esa perspectiayvamoa fadi mc
en primer |l ugar que | a comunidad hel ®nica no co
segunda parad-jicament e dnedeliestalo ndodernd griegp recieme)r a  (

(Nazloglou, K. 2014).

3.1 Los griegos edrgentina

Si bien las principales colectividades helenas por el mundo se concentran en regiones vecinas de Grecia
actual (Turqu?za, Bal canes, akbdd i ®ne pro8lreean®)s ¥ nAo@t
Australia o lugares como la presente coléectiva d gr i ega de Bah?2a Bl anca, e
(Torrecilla, 2014).

Argentina mundo
Griegos 231 5 Millones
Bahz2a BI 33.012
(censo 1914)
Figura3: tabladatos mi graci -n griega en argentina
Fuent e: El abor aciesnt gpd2ogptiiac ;as pdaelt i e dsad o s

En el caso argentino si bien las migraciones fueron un elemento trascendental en el poblamiento
moderno del pazs (a i ni cigupodegriegosfue miofifariorespackoe me n
a otros orspafest esomotal i anos, rusos, franceses
Bah2a Bl anca de 1914, aparecen 231 migrantes gri
sobreungpobl aci -n que no | |l egaba a hoas BI0amO®d.r Spr &
cerca de | a mitad de | a poblaci - n, |l a comuni dad
Helenismo no era visto como un problema, puesto que hay quedoas ar | a desde wuna -

La caracter 2 sitviicdeaadde eddsixz i dal dite su grado de

referente que | os unz2a a partir del mar . La may
Bah?2a Bl anca cnoon essu ecxocnecpecnit-rna,ci - n en | aceosnal @ort
a un tema funcional, por desempefar tareas Vvincu
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simb-l1ico. La vecindad del mar, duwnbetodosyteecuaghbr et ar
no se separan. E s de sephrar mamo enootraks ’entidaddsaodebk enjemdsrse casi
como un Yt ero c¢com¥n. La proximidad al mar , hace
de origen al bieo0 Padososi parm&sen sus m8rgenes
mari no. La colectividad debe entonces entender se
colectividad. La uni-n se refleja tantfoomaden un e
organizaci -n (|l as deci sdeonfeosr nsao na uto-naodnaas) .p oA pcaardt
no es difz2zcil entender | a gran diversidad de f o1
momento.

En el caso khd BamitarBleamadae,m8s de una cdel ecti v
adaptaci -n fue considerada como un el emento bs§

migrantes, fueron hombres en busca de trabajo, pero en algunos de los casos siguieroaddébasa®s

de esperar los maridos y preocupadas que sus espgsesah rehecho su vida y abandonado sus
compromisos con su familia de origen), pero en muchos otros casos, los hombres solteros (o no tanto),

se vieron obligados a casarse con mujeresargers s de otras procedencias, s
problena para la pervivencia de la colectividad. Esta misma flexibilidad o permisividad conceptual de

|l a identidad | a encontramos en otros aspdectos,
tampoco hubo ning¥%n pr obl ennag upao rv eahd acputl aarrs eo ailn cel
otras religiones (para poderse casar con no ortodoxas).

De esta forma otros elementos en principio secundarios, como los encuentros y celebraciones
tomanum protagoni smo, al mar gen d edristaentermaeementos ¢ a c i
gastron-micos, musicales y de baile u otros (con
costumbres y su transmi sieamentelrsentidode laecolectividady par a
sobre todo de familiagssea o no griego de origen o descendiente. En ese sentido cualquier miembro
ajeno que se vincula con |l a familia pasa a f o
caracter?stureaedeuvuapede | as fuer zagvinduadaconé& i dent
festividad, desde fuera.

A nivel interno tambi ®n existen diferencias e
en territorios considerados griegos y sus eledientes ya nacidos en Argentina. En el primer caso, el
vZ2necel a@asemeja m8s al ElI'l adi smo mientras que par e
sentido ampli o, con una simbolizaci-n delr mundo
ejemplo el aprendizaje del idioma, el reencuentroy viajeaGra, o bi en a¥n el baut
marcas de |l a vinculaci-n (corroborado en una de
responden tanto como en otras comunidades deantgs con obligaciones, sino que son fruto de
elecciones propiag€stos matices y diversidad de formas que toma el Helenismo son posibles por la

riqueza del referente desde su inicio. De esta forma el Helenismo sigue vivo como referente con
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independencille | a forma que tome y | a adassipdcammoiunan no e
oportunidad de di fusi -n, abri ®ndose a una comuni
del referente propio, anclado en una simpat2a <co

3.2 Una talasocracia

El mundo heleno se definecomounatalasacci a y ha forjado un referent
muy poco com¥%n. Por ell o, se hace necesario defi
gue en su miewyaaconfo eferenterdasu vida sedentaria. El caso helgnstasente el

contrario y en el mundo encontramos muy pocos pueblos que hayan establecido su referente desde el

mar , y al mar gen del caso hel enoonlos ddnominadost a | Vo€
n- madas del mar que rsestexpaniditeiron pesdeoctcd &Slu |
Am®rica) y parte del tndico (hasta Madagascar).
hoy, una civilipnacis-hoppoo conoei da?z a, sino tam
hel enos, una visi-n diferente del mundo.

En el caso heleno, a pesar de ser una <civiliz

europeos y del mundo occidental, sigue siendoppdoendi da respecto a su Vi si

A diferencia de | os gr ameticendrol deragpacios tarrestres g solgetddc o s L
de cuencas fluvial es, as2 como a partir sckel d o mi
el caso hel eno, el referente se construye sobr
comun caci -n y Vviaje. En un mundo de pen2nsul as vy
el el emento de vida vy decusas paturales, sine par seala baseael s - | o
intercambio y del comerciocakEkamsesedacedetsde 8| ao-
com¥Wnment e de |l a tierra mirando al mar , sino a
talasocentrismo. Desédes a | - gica | as costas no son m8s que e
mar y que se convierteeneel e ment o di n8mhetendt de | a identidad
Esa visi-n se vio seguramente reforzada por | &
enunmdi o montaffoso de valles muy aislados. Ambas
compl ementas8&8nmirada n-mada y a | a vez basada en

caer en un determinismo natural, se puede igualmente entendelenocese contexto pueda nacer la

idea de | o que hoy denomi namos sgiegas quesauoenpoa c i a Y

el mar . Esas formas de organizaci - n, aut - nomas

talasocracia, es decirdeudoe n pol 2ti co que se forja y funciona
La visi-n talasoc®nttirriemnmt sle, dgdrerwemcdlae mdentla

es unitario y une a los pueblos, los continentes separan y compartimentan a sus pueblos. Edegste sen

a pesar que en el mundo sobre todo desde los tiempos modernos cuando se empiezan a controlar las

! https://www.youtube.com/watch?v=TjSJlijkw_(Video Port Marseille).
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coouni caciones terrestres se impone | a visi-n ¢
globalizado que se asemeja en el concepto de aldea globalanuen8§ s al concept o ar ca
del mundo hel ®ni co. La vi s i bienta, mdticukutal, para sodretbdo mu n d o
dingmica y en constante movimiento, t al como oc
pol 2ti daass adaeptea contexto fr8gil di eron pie a | a

administrativas, a®@ gr an margen de autonom2a y gqgque en su

entendidas como red. Ul t er i or nmesidotdemodapareceloap ue bl o
hel eno en el Medi terr8neo, como el an@eaeagonesade | as
veneciana o m8s all 8 en I a misma |iga hanses8tice

caso heleno se junta como hemdstov el talacentrismo y la talasocracia, mientras que en otros se

centrar8 m8s comopbbrchoamedec icarl g anciozna cuin-an verti ent

el caso griego. Esta visi-n mar2ti ma afimescameb e ¢ on
por ejempl o el de | os imperios mar2timpafqueoer e
brit8nico, por ejempl o.

La talasocracia talasoc®ntrica hel ®nica i mpl i
dereferencia)ydivesa (a partir de | as unidades aut - nomas

| a cosmol og atra decdds &Eisladas ajira ertorno & Delos, en cierto modo, como si de un

ombligo se tratara, curi osamentlet umuays atfalna ssoac ®&natni
en el caso de Rapa Nui, como ombligo del mundo t
La visi-ndeosmolpugibda sobre un referente dins§

a una gran capacidad de adapt acnmnderelcambiocpnoompatt y e s
del referente a diferencia de | asenemidansdbrelgag?2 as b
estabilidad. En ese sentido |l a traslaci-n de es
permite entender que los babs pueden definirse con independencia del momento y lugar que se
encuentreny en consecuenciaqueuetmeb de Bah?2a Bl anca tiene el mis
o de |l a mism2sima Atenas o Constantinopl a.

Si bien hemos definido claramente labadeder ef er ent e hel eno con su
menci onar que, desde unumpansopaerpwdisdia- préet e cio
Elladismo griego. En el sentido que muchos migrantes de origen griego, reflejan a modo similar de otras
nacionalidades, una vVvinculaci-n de su referente

acostunbra a darse por parte de los migrantes de finales de los siglos XIX e inicios del XX, cuando ya

se establecieron los cimientos del nacionalismogriegnoder no, que hab2za nacido
se sobrepone a la anterior, dando unos maticesy gomptta d a *%n mayores. Asz2, el
mi grantes nacidos ya fuer a, podr 8n optar en una
asemej 8ndose m8s al resto de identidades vy | a |

helenisman&s wuni ver s al
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Lo importante desde ese referente es | a | ejan
viven por el mundocsglgdos §h?2sieaameet e« con el ma
actividades vinculadas con el mar, aunque sem$® - | i camente (navieras o0 coO

lejos del mar, pero representando el mar (con por ejemplo murales marinos en los restaujartes, etc
cercan2a de metros a pocos kil -metros delosmar se
hel enos por el mundo. Donde haya mar, cerca si
Argentina no es eXxc epkentetaColectividad encitdadespdruariasc@noi n C i
Buenos Aires, Berisso, Rosario, Mar del Platae sv@u e n e | caso de Bah2za BI ¢
sobre todo en la zona portuaria de la ciudad de Ingeniero White, tanto con sus viviendas como por las
actividades que desempefaban (Ritacco, 1992) . L
como segir estando en casa. Desde esa perspectiva los helenos por el mundo no pueden considerarse

como di 8spora o migraci - n,laddeangmbalc(Bustas & Fanellotte, d e |

1997).

3.3 La anamorfosis del mar

La trayemaiteni del tguida del mar permite por un

una identidad n-mada basada sobre unadeobtasnent o

identidades n-madas como el caso del |l meanddnpad?ac¢
sioni st a, basados en un origen terrestre simb-1
conceptos del cristianismo como una ttafiss t ant aci -n o m8s bien consub:
trayecci-n delpuedermarntee der ogu gfeor ma, per o camb

por el contrario cambia la forma para mantener el significado de origen.

La proyecpiresedéatn - nedel referente para el r
lugar de origen ator o , pasa por un proceso de traslaci-n ¢
puesto que el referente de origen al proyectarse en el nuevo lugar, recreglidad a semejanza del
original que se proyecta enttanoay odé& af @dremani djir atnit
su lugar de origen en el nuevo territorio, est§gn
del original a pesaradsu semejanza. El dilema para la pervivencia del referente pasa entonces muchas
veces por etlilema de mantener las formas y costumbres inalteradas desde el lugar de origen, con el
®xito de sentirse como en casa etpeligeorde toansinitrj o s , [
entonces una realidad ficticia respecto del nuevo espacio paraeswshdientes de esos migrantes,
gue no terminar8n de construir una representaci
imagen simuladadeudnugar m2tico o bien por el contrari o,
espacio en lakrmas, para hacer pervivir la vitalidad del referente de origen, con la ventaja de tener
unos descendientes adaptados al nuevo lugar y con un referente delar@epero al precio entonces
de tener que sufrir por parte de los migrantes el procesbels adapt aci -n inicial

trayecci-n referencial de | os migrantes acost umt
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en el caso de identides muy vinculadas a un territorio concreto o etnia para basar su referente. El
cambioesenendi do como una p®rdida o desmayo progresi
de | a mayor2za de |l as colectivi chadterigenat eéd nuevoas q u
territorio y se cef2an a ma detcaeneanun desajgste progeesivo mb r e ¢
respecto a sus propios descendientes. Las discusiones por ejemplo en el hemisferio sur en si hay que
mantener la festividad da oktoberfese n oct ubr e (mantener | a forma) |
adaptarlaalcalndar i o austr al de producci-n de cerveza,
significado vivo (el fondo), son un ejemplo.

En el caso de la colectividadgrga exi st e como hemos vVvisto una
| ado, desde |EHadog ptsiec as eggruiiergséa I(a | - gica de | as
menci onadas, intentando realizar una trasposici
como los descendientes se encuentran ante la disyuntiva de seguir anclados en un ireidesituels
origen griego, O bien de adaptarse a Argentina
Pero, por otro | ado, ceYariqueza delyederentade estudics si rogcertrantho n d e
en el Helenismo, entonces la colectad no genera ninguna anamorfosis, porque sigue teniendo el
mi smo referente marino y por ende sus formas de
smti miento de p®rdida, para |l os primer essdelmi gr ant
colectividad griegal/ hel ®nica existen ambos sent.
ciertas confrontaciones dentro de la misma colectivida a s 2 como en | os mi S mo
confunden elementos de ambas.

En este sentido,esmport ante recuperar un fragmento de
griegos, su abuelo era oriundo de | &ainal aedead3®n

una muj er argentina y vivieronreruelrd@ueaerotno mlie hl

una tradici-n que se respetaba fireligiosamenteod,
Silverio. El tercerdomingodewor e mbr e en el Puerto de I ng. White
del Santo Patronoed | os Pescadores, S i bien el santo pert
Romana | os trabajadores del mar | ceemphsegralaanton c on

por las aguas del estuario y en arrojar una ofrenda floral al mara siaescon las flores hacia arriba,
significa que | a temporada de pesca sers8§ buena,

No obstante, a nuestro entender lssppre ct i va hel ®ni ca no s-1l o apor
adaptable a cualquier realidad sipee a su vez se convierte en una respuesta al dilema identitario a
escala universal gue puede servir par amemtesuas c ol
fortaleza en su car8cter universal ay miicm®mim8s 4 r
por mostrarse mucha m8s adaptada a | as realidad:¢
vez una de las mejores cualidades dediiemo puesto que le ha permitido coexistir y adaptarse al paso

de los tiempos y de los lugass |, y se ha transformado as?2 en | a n
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por delante de referentes en apari encieaultabam s u mo
tener | os pies de barro. El hel aptadosparaloseiesnpasn r e f
actuales, a diferencia de los numerosos referentes nacionales modernos, hoy totalmente desbordados y
en procesos de crisis existencialegedos retos de sociedades multiculturales y en un mundo global.

Incluso en ese sentido el smo nacionalismo griego hoy padece de esa crisis y encuentra en el

hel eni smo el mej or aliado para su reinvenci - -n po
4. La represeaidgoelfuegn del

E I referente hel ®nnico se refleja desde sus oril/l
Ssus representantes. Sus referentes son fr8giles
y r enovakosgriegopeséd epr esentar a | a casa, debe enten
de vida 6 L eocpuebloly e | espaci o aut-nomo de donde parte |

de acuerdo en un referente comVvan.ralucelr @rimgpe rs €

antaffo para calcular el n ¥Yame rlas cashe cortretasi sin@aomoe s e n
fuegos.

Eneloikosse gesta un referente vivo, dingmico y a
referente por lotantoquesoe enci erra en | a tradici-n, aunque
pl asma Ilm8svigml i dad del fondo m8&8s que en | as fo
synecismo | os el ementos b8si cos pateHelemaodaltienre (r e)

l 2mites, ni se define, si no qildeperd indomable. Elduegn e | m
heleno se encuentra en cualquier lugar y en cualquier momento, a la vista de todos sin necesidad de
esconderse, a pesar de las divepsgisecuciones y avatares de la historia que ha padecido. Es un fuego
heroico sin necesidatle ostentaci -n y visible desde | o0os cor a
alegr2za ser8n | os mejores trans micemuneapabylantea | a
capacidad de aglutinar a todos. La universalidad del referente dio lwaswierte en universal y por

defecto como veremos eft@mporal y en-a&spacial.

La casa representa | a unidad b8si cahpepar a | a
particular es el el emento terratoer&li MmBesr ti anptoeg t
por su materialidad y disefo, pero por otra part
como externamente. Lacasad d e el punto de vista simb-lico es

referente para leolectividad.

4.1 La casa

Es t al |l a i mportancia de | a casa para | a colect
desencadenante del presente artzcul o. Corrza el
casa, tuve la suerte de gevitadoencasadeusae for a mi grante griega de 1 n
de Kastori §, hoy por desgracia fallecida ya. D e
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han visto reflejadas en numertosraci d rde elbraadei recUle
como el estar en casa, cabe hacer menci-n aparte
Desde el exterior, la fachada se asemejaba con el resto de las casas de esta zona portuaria de

inicios de siglo XX de planta baja y ya algo destartaladas y staaidba en nada, pero alizar el

umbr al , fue reencontrarme en pleno mediterr8neo,
Cada mueble y rinc-n de |l a casa era como haber se
una larga charlaisn que f al t@apiat aundecad®zoy ccaser o, para n
hospitalidad. Su relato de vida fue ensegui da i
parec?a m8s como si estuviera coondmocdeor nsous vd edsad es
sol unos instantes. EI testimonio explicaba su ||
partido afos antes y del cual no sabz2a nada (con
vida con otra mujer), syzimeras dificultades par comuni car se en | as cosas

comprar, donde recordaba que se comunicaba con signos e incluso que debido a ser un barrio con mucho
mi grante de otros or2genes, princhngtempoenrtelas del E
mujeres hablaban una lengua que era la mezcla de todas sus lenguas, incomprensible para cualquier
argentino pero que | es serv2za a ellas de maravi l
de adaptaci emcy adenslpeasr e vimerms xifeompre positiv

por |l a tierra que hab2zan dejado atr8s, en condic

Figura 4: foto interior casa griega en Bah?2a
Fuente: Paula Michalijos en casa de las entradést

Mostr- | as fotos antiguas colgando en | as par
descendientes en Argentina, con orgullo y sin ni
griegos como el la y atpbde veantarrgdekinddin-ors., SP Mo :Nii
centr8ndose en el peso de | a colectividad gri ege
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que afYos por un tema de adaptaci-n de | os descen
comen aba | os proyectos en ese momento del establ e
no terminar2a de concretarse) con mucha ilusi - -n.

Otro ejemplo de la importancia de la casa para los griegos es el de otra entrevistada, una joven de
43 09 cera generaci - -n de argentinos, a l verl a un
no faltan accesorios hel ®ni cos, pul ser as, col gan
conocido a sus bisabuelos oriundoXa@émasia (Qios)en su hogar se respiran
cuadros con paisajes griegos y un pequefYo dAaltar
casa est8 enmarcada con | a tradicional Sant a Ri
ademSusel e juntarse con su@lopdddididday ¢ maue calf %
conocido viaja a Grecia es obl i gbkikife- n)odadudcesr | e el
griegos. El idioma se fue perdiendo con el tiempo, sie mbar g o, actual ment e, e
tomando clases de Griego Modeenn | a Uni ver si dad. ElI'l a hasta el
que pudo volver a Grecia y sin bien no encontr

paés m8s fuerte awvn.

4.2 EI jard2zn

Pero como si de turna st reSsntsai tcoo nsvee rtsraactiarna,e i nter ac
nos |l ev- hacia atr8s de | a casa y ante el asomb
romeros,bganvill as y un sinf2n de hiermhasnareeam&t iepd o
Il nici- entonces el relato del origen de cada una

y que reflejaban una hempbpopi hadei §adarpouns®egAs$
oelromerootroéd una vecina. ElI jard2n no era s-lo | a r

sino que tambi®n era el jard2zn de vida a partir

Figur a 5: un territorio hel ®nico en el mundo
Fuentehttp://www.hydrahomes.com/hydra_island_villa_rentals.aspx
(Izq) y Paula Michalijos en casa de una entrevistada (Drcha).

La casa y su jard2zn resultaron consatyrdeilar un e
racionalidad y permitiendo construirure f er ent e desde | a emoci -n y | as

estaba presente en esa casa a una orilla del mar, como lo era cualquier otra isla griega o de otra parte del
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mundo. Prueba de latamporaldad y aespacialidad es la imposibilidad de satteservando las fotos

S i se trata de Argentina o de Grecia. Y |l o inter
una mi sma representaci- -n, donde eamismamdidad.Bn (i con
esta simulace -hosn8si empes apast moder nos, l os tier
pasa a segundo plano | a coordenada geogr 8fica. A

otras colectividades donde efjar de origen es referente de la imagen derigadagar donde migraron,

en este caso, ambos son entendidos como referentes por igual respecte del mismo mar. En este sentido

l a casa que vimos era tan relevantasadparigemend a i de
Kastori 8, o suatig8iestabaaen Kageniero White, de
estaba en Kastori 8 y |l o realmente relevante des
di nami smo del vho agj trata ge awm Ulise|a que viajA gana2volveasa, sino de un

Al ejandro Magno que Vviaja para encontrarse y de:

corroborada con el resto de entrevistas realizadas.

Este testimonio refleja el pensament i mpl 2 ci to en | a | eyenda re
testimonios entrevistados tiempo despriegps, sobre
éCuenta |l a |l eyenda que en |salki@npemecabmaede que | a
M&r mar a shiarbe2naa ungque ten2a un pafuelo rojo y
a un humano ella se convertir2za en humana. L
enamorado de ella, | a eagaffrenyal ®esaanvieltipaf
cas-elcomescador , vivieron por afos en tierra,
comenz - a extrafYar el mar . Un d2a cuando el e
todos | ados elgwea flueleonaowmrjtor -haystmadadesdg ol ver a
entonces ellos se encuen{sag%hodos Hesl d3as ec
entrevistados).
Dentro de esa | -gica | o relevante para el prc

tuyos (que pueden s)sinoeltcanoteria @mos queabhoden y gnrguezcan, @mo
hi zo Al ejandro. As 2 | no es de extra€far gue | a S
adaptaci-n de sus hi jooaanae mjuler ¢ emtbii i®an, | dee a&ll amgmiasbma
hel ®ni cos aportaban al resto. El referente se b
fuego.

A partir de este testimonio podemos demostrar

as2 como su car §ct ermadacon varedad deltestimonsos desele otras partes defl

mundo, como por ejemplo sin ir m8s | ejos, con pa
por ejempl o, una medioamm¥%h?2 peabuelkabidabhbiegpabudel &
Houanzien Mar sel | a, no tuvieron ning¥n probl ema en
propia familia, a pesar de no tener ni vZZncul o s
Para ellos siempre fuimos y seremos@artd e su f ami |l i a hel ®ni ca de Ma
origen, pues en ese caso el origen mismo de | a c
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siempre en casa por igual (Calapodis, 2014). Elstezg€ue uno de los puntos de encuentroayuei g i n -

de forma conjunta | a idea junto a Paula Michali]j
5. N- madas del mar
La visi-n n-mada del referente hel ®ni co ntear gamer
estadenaci - n en | a ngodeirnncilduasdo, ag ulea oibnvienci - n mi s ma
se convierte por el contrario en el mundo post mo
gracias a su car Saly®W94). gl obal e universal (

El helenismo a pesarde supocaeevanci a en el escenari o pol 2t
ser sin embargo una de | as pocas tribus gl obal

referentes de di mepsli dhiecademogr @éscasomeloson el

hi nd¥%, en ciertos aspectos el jud2zo. Todos estos
l ugar por |l a diversidad de refer enicgiiaoss oi dye ntiintga:r?
en segundo lugar ypervoswcdi memsist -rica milenar:.
establ ecido una diferenciaci-n respecto a su ref

con matices entre sus mismos cidaaos (como por ejemplo en el caso chino, entre lioeglie la

Rep%blica Nacional G lean maticey pala bsquecrégresan yspard les qlielsenr a
descendientesdechinps e i ncl uso dentro de Chi nspectodewtions ®n di
puebl os parte del pa2s) .

No obstanteincluso respecto de las consideradas tribus globales (Bruneau, 2001) y por lo tanto

mej or adaptadas en un mundo gl obal contempor 8ne
dinami smo de pars dli Smpoda, el c a dle y mueal, potyue lnie ni s mo
se circunscribe a un el emento espec2fico para io¢c
Visi-n sedentaria al estar su referente basado d

Enestesenti do el referente hebkb®nihd omd&ompar tpel ua
identificadores referenciales, pero a |l a vez se
caso del referente jud?2o, s e ralalad eleniéentificaderes, ammoc h 0 s

por su oriagexgqure- mada, ferencia por su desvincul a

para el caso jud2?2o0. En ese caso, adem8s el resto
medidaterritor al , cuestan m8s de desvespecaosdeén®tai sd

En resumen, el referente hel ®nico resulta ser
abierto y din8mico, con gran capaciudbagennh@no super \
obstante, nos permite asemejarloadr casos, adem8s del ya comentado
en el caso de |l os vikingos, en ciertos aspectos,
muy relevante, mientrasqueerteh s o0 hel eno no se | o mesdelaanezclp,er mi t i
como parte y garant?a de | a supervivencia de su
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di fusi-n del segundo y del estancalmémeantoo ded miam i
di fusi -n. En r e sue daleferentefhaeletheesn el somperdo ide la nogjor combinatoria

| - gica de el ementos para construir una identidac
espacio.

5.1 E I referente poli®dri

E I referente del hel enitsamad oed epoliit®driiadg @Wami <,
ell o cefirse a ninguna en particular, sino que m
a los avatares de la historia dekpbnl o gr i ego. Su origen ginolvidada cent
tampoco su aspecto pastoril l o convierten a su Vv
Visi-n abierta.

E I referente hel ®ni co por deles unaedereatedgletinatis.t i c a s

Su car §ct,eentrado e evnear, sus itlentificaciones variadas lo convierten por un lado en un

referente de difz2zcil abandono, una vez se es pal
de | os ,muwlotni elle x ual pr os e g uidremesievolociohanadomlargpdei nc | u ¢
nuestra vida, ampliando distintas facetas del mi
l ing¢g2stica o religi osa. oréocara a exteror, Ib eodveerte emlin ¢ ar 8§

referente &activo y amable, con un gran potencial de influencia sobre individuos con otros referentes.

En ese caso, se permite la convivencia entre referentes diversos, aunque siempre y cuando no se intente

inter f erir sobre el referenboe¥%mek®niteea.mi Dar est and
comuni dad, no tanto por decisi-n propia sino por
de hacerte parte (corroborado a partir de entrevistadosteABa Bl anca) . El nuevo Vv

vor 8§girred edelnt e hel ®ni co que podr 8 adoptar sin pi
si bien |l a interacci-n puede darse de dentro del

A s, Rainterferencia de otros referentes que incidagl Balenismo en cualquiera de sus identificaciones

(®t nica, territorial, religiosa, cultural) ser§
permite entender, por ejemplo, laactuatreai - n de parte de | a neoebtdsaci - n
mi graciones recibidas en | os %% timos afos y tild

Para emplazar el caso, debemos mencionar en pr

en el contexto del nacionalismmoderno griego (elladismo) y no tanto desde la pets@ del

hel eni smo, aunque, en segundo |l ugar, tambi ®n con
si bien se garantiza su eficiencia del referente hacia el exterior, ejerce con la mismariysaceso

de aversi-n a s e refefeates exteindsaEdta padicelaridael a muestrooestender, ha
obedecido al fruto de la historia y de las numerosas situaciones en las que el referente heleno tuvo que
sobrevivir bajotrloas irnepfoesriecnit-ens dpeo | 2 fpdrsa,asnanf,i mper i

ot omano, tur co, ruso, italiano, alem8n o brités8n

221e nrr e1nfrzE Ahy B s (@REEK SOCIETY FOR ETHNOLOGY
ISSN: 1792628 46




n‘ AY &dnlinell~ 9GKy2f 2HKAI 2y
El viaje de vida griego en Ingeniero White
The life journey of Greeks imgeniero White

consecuencia tanto hacia el otro si nontomp®mso, bi en ¢
desde otros referentes.
5.2 akEl h e glabadd s mo

En el momento actual, el rol del helenismo se encuentra en cierto modo en una encrucijada. Si bien por

un | ado hemos dicho que se presenta cobfmi caoyde
poli®drica muy adecuadam@pdearanalsasc ond eimpdba Bensxe ap,
construcci-n del nacionalismo griego moderno (el

como el fruto moderno deElladismo se ha convertido emna forma de reduccionismo u

homogenei z axcreferente, dxacerbamdo eritonces los mayores defectos del modelo moderno

de referenciaci-n colectiva.

A nuestro entender, ser2a necesari o reabrir
hel eni smo, como se hi zoiomlismosnodem@ gaegq paraaeencantrasse r u i r
con su car8cter m8s wuniversal y plural. Este ad
aunque el beneficio ser®apparaEBEuodps y MOecygi gamnt i
amplio. Lar edi nami zaci -n del referente hel ®ni co basad
(territorial O marino), |l a pluralidad de ident.i

solre todo construido desde el eje de un compromisoderBaci co de t oma de deci si

una necesidad ante | a sombra de otros referentes
valor del helenismo lo acerca en cierto modoalosvae s def endi dos en |l a || u:
univer s a l francesa, aunque incluso con un margen a
concret o, en particul ar. Adems§s, en el caso hel e

le aportan una experiencia valiosa parapoderfeente ual qui er ti po de circunst

sino sobre todo en las adversas.

E I Hel eni smo es un referente clave no s-1l o pa
nivel universal, se invisibiliza en todas partes y se manifiestagnam | ado. EI referent
escasiunanti ef er ent e, dado que puede mani festarse de
no est8 definido, cirajuéa Plorreneiente vahélo kKelmen
definidoed a met 8f ora de Ulises y de Al ejandro Magno,

del Helenismo es en el fondo el proveer de libertad al individuo para construir el viaje geseaslo

vida y no el impuesto por nadie. La fuerza de ese reé&nmopio y a la vez consensuado en la
comunidad ha pervivido al paso del tiempo justamente por ser sencillo de llevar y a la vez por ser el
mejor aliado en tiempos de desventuras. Su fugra ¢ a | gue el mi smo Ul i ses
Polifemo, defini s e como fAnadied, por tener en el fondo | ¢
y no ser devorado, gracias al ingenio. El Helenismo en este sentido lejos de quedar desfasseliotese pr

como una s-lida respuest&neaonbke losxogwoamrdesnej ot o:

todas | as formas de i mposici-n y de negaci-n pro
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The life journey of Greeks in Ingeniero White, Argentina
Paula Michalijos& Hugo Capel | 7 i Mi ternique

1. The Chora between diaspora and thalassocracy
The study of Greelknigration, unlike others, requires a review of established concepts that help us
rethink the vision of migration in the contemporary context. This case stadylyccontributes to the
understanding of migrations with respect to the subject of referéeca®orial/ethnic) but also to the
concept of migration, if we consider that the Greek community is one of the few global communities
(Global tribe). From ths perspective, Greeks around the world are migrants or, rather, members of a
large global commtuty whose meeting point focuses on their maritime connection, establishing
themselves as a thalassocracy. Greek migrants or, rather, in a broader senssirHsllaore similar
to being part of or, on the contrary, not being part of. As we will see beievimits of the relationship
with the other and the definition of oneself in the case of the Greek community contribute some nuances
of complexity that ench the debate on migration and in turn provide us with answers in the postmodern
world of contenporary multiculturalism. These nomads of the sea have always known that the best way
to survive is by adapting, without losing sight of their references. Teheflia migrant like Ulysses, in
his journey throughout the world, always with the idea of armetbecomes, in the case of the Greeks,
a journey of life, understood as a way of life based on learning and on adoption and adaptation, as
exhibited by Alexader the Great. The concept of migration in Hellenism is supported by historical
moments, with Aéxander reflecting the curious adventurer of a fisherman, a sailor or a shepherd or
hunter. The nomadic vision of Hellenism makes it an appropriate appraiaehisgsue of migration and
open and plural identity, very relevant to the current world. Perdwapgrinciples should be redefined
to understand that itinerant ways of life are as valid a way of life as sedentary forms that, to date, have
been the modelrowhich norms have been established.

The strength of Hellenism encompasses not only tbwsently born and residing in Greece but
also heirs of Magna Graecia and, by extension, all descendants around thieonotltese territories
(Androussou, 1990)nladdition, Hellenism also covers all those who share its principles throughout the
world, based at first on the very foundations of the current Western world (democracy, freedom, etc.)
and secondarily as guarantors of Christianity (Byzantine orthodoxflertit identity is complex and
plural and encompasses an ethnic component, a territorrgdonent and a religious component, not to
mention a cultural component (Fig. 1). In this sense, Hellenic identity has a richness that is the result of
its varied ad long history and is only comparable to a few such complex identities worldwide, such as
Chinese, Indian and perhaps Jewish. Hellenic identity has flowed in space and time as a nomad through
the seas, understood as communication. Its identity is basspreading and sharing a word and a

message.

" English version of the previous artidiéEl viaje de vida griego en Ingeniero Whitdy its authors.
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1.1 Hellenisms

From the phenomenological poiwitview, the construction of the Hellenic referent must be understood
as a process that provides an identity based on varied identifiers that have been inteueddtext,

unlike other national identities focused only on one or two aspects that,timasy are exclusionary.
Thus, Hellenism can be defined as a territorial identity (bas¢opmg, as an ethnic identity (based on
geno$ and as a religious identifprthodoy, in addition to a linguisticultural identity paidea). Each

of these brands of Hellenism has allowed, at different historical moments, a series of debates when
defining the nation, for example, the consideration of the Greeks of the M Ugkipire and other
territories at the end of the 19th century, within the Greek Staregks or migrants, or the linguistic
debate when establishing the language of the Modern Greek State, between the popular language
(Dimaotiki) finally imposed or a pist redefinition Koini) toward the reunion of archaic classical Greek

(K a z a r )Pwithositaforgetting the influence of the Patriarchate of Constantinople in the Greek
Orthodox Church and others.

gUs i UaU
- T- @ (0] 68 0y 3a cUaU
SIS (Space J (RJeﬁgion)g’ (Grgup) J . a;q 3998 g
(Language)
) Kaads3osoe
. Oaads (] (pdecUsg
Elladisms Xty U *eoadqtal U
(Greek nation) ORI
) Usad Keoss 2 &
(a2 UdUy Ui ¢
Alytrotos A 890 bUGsaUal am
ElliEnies o R%rr? zUGUs~¥ysooe
(Unredeemed Chy OsaggeUsdsah
nation) Vakif Ky¥y3GUUs Ussa
Apodimos *daed
EI_Ilnlsms O sed The Orthodox Church Al
(Diaspora) Begoys

Figure 1. Richness and variety of Hellenic identi.
Sour ce: Own el aboration based on Pr®v®|l aki s, 200
(central boxes in gray to denote the most relevant aspect in each facet of Hellenism)

! Thus, territorial identity is expressed in space, not only with the Chora but alsoapaikéi (colony) and in
the oikoi (house). Not only is there a change of scale depending on the weight of the Hellenic community in the
location, but the space is understood in a different way. In addition, these nuances of territorial identity are not
fixed and have also varied over timteor example, in the case Alytrotos Ellinismosthe apoikiai (colony) was
reconverted in the Chora but was longer understood as a natitamritory but, rather, a natigplace, in, for
example, the identification of many Gre&lirks with Istanbul ag & f a- thaf is, the City. In addition, in this
case, the forms of religious orgaa(donations to religiousmstitutions, thevakif) acquired an almost territorial
dimension, shaped around the Churches, understood almost as the Chora (Minoglou,h20d&erTconcept is
very malleable because it means interval and intermediate, and therefore, it must betedsiore like a spatial
vacuum where the lived space will be forged and therefore can take the most diverse forms despite corresponding
to thesame name (Berque, 2014). The success of territorial identity in Hellenism, in general, is due in payt precisel
to the very flexibility of the definition of the Chora that turned it into an embodiment of nomadism in a sedentary
fixed space, only understdable from the time and space of the movement.

On the other hand, religious identity, although it is the fotiodaf unredeemed Hellenism, is also relevant
in the formation of some of the autocephalous Orthodox Churches of pdese@reece and contias to be an
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This phenomenological complexity of Hellenic identity is further diversified by ontological
differentiation. The mythological origin that links the collective referent to a hero such as Hellen, as an
eponymous, precisely empliges the nomadic character tife initial referent, linked to sailors and
transhumant shepherds. The great success ahe, same time, mystery is having known how to build
a reference, based on the culture itself, as a cohesive people from the most varied origins and beliefs,
fromits origin. This particularity of Hellenism in its origin marks both its apparent weakn#éssfiace
of great empires and its real strength because it is a reference based on the same transformation and with
a great capacity for adaptation and survivedttstarts with the collective because of a decision of
wanting to be part of or share thaterence.
From this ontological perspective, Hellenism, unlike other identities, is not divided into a duality
of being part (nation) or not being part of the refe (foreigner); rather, it also includes a third
intermediate optiong( U UAthetay), with the union of the three being the defining set of that identity
(Hellenism).
Hellenism is expressed in multiple ways in each of these three options, starting first with the

Elladismof the modern Greek nation, as opposed taNinedimos Ellinismode la Daspora (Garland,
2014), to compare terms related with other national idestffiziovas, 2016}However, this duality in
the case of Hellenism is more complex. The first appearances can mislead us because on the one hand,
Elladism far from being the caas matrix on which identity is established, is on the contrary the
receptaclduilt recently, on the modern Greek nation, in the XX century. In this sensé&lladismis
a syncretism fruit of the ideological debates regarding Greek nationalism thatefnamdiellenism
On the other hand, the diaspora, far from being understothi case as a split from a central nation,
represents itself a part of Hellenism itself. That is, the diaspora is a transldtietesfismthat in many

ways resembles morarchaic or pureHellenism than Elladism itself (of modern Greece). This

element of cohesion for the Greek communities in the diaspora, with churches belonging to Iy, wirect
Constantinople or new Orthodox Churches of their own (such as the Orthodox Church of North America; in the
specific case of Argentina, ti&reek Orthodox Archdiocese of Buenos Aires and South America, also called Santa
Metropolis of Buenos Aires an8outh America (in Greekt Uz U} f “z6 eedgdyosus;dlade Ua 6 g

] ¢ U} )sisam Prthodox jurisdiction with headquarters located in theofiBuenos Aires, under the canonical
jurisdiction of the Ecumenical Patriarchate of Constantinople).

Finally, regarding the issue of ethnic identity, the denominations of the grgempds) in the case of
Hellenism continue to be important, alluding-ellenesor Graikos and has led even today to certain difficulties
regarding the acceptance of migrants who haventty arrived toGreece as well as to unredeemed Hellenism,
which is defined ethnically, in this case, externally by the Arabs and Ottomdins3as as a religiousethnic
concept. However, as has already been said previously, it is in unredeemedshielidrare religios identity
acquires more relevance, becoming the axis of identity for a long time and making a Greek nation coexist in a non
Greek territory, without issues (Minoglou, 2002).

The linguistiecultural aspect that is manifest by the link betw the languagend concepts expressed and
shared in all forms of Hellenism, from the most archaic and purist vision to the most popular and even in the face
of acceptingthe loss of language itself (on the part of the Diaspora), although never thé¢ealsgamight forms
should be mentioned. The described diversity of the Hellenic idetitityigh its elements and forms, gives it a
very flexible and adaptable character to any situation, without ever losing the referent.
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compkexity can be understood only if we consider a third intermediate element bdfliagiamand
Apodimos Ellinismas.e., Alytrotos Ellinismosor unredeemed or unsaved Hellenishnis perhaps in

this initially secondary and periphetdellenismwhere the key elements to understand the identity of
the diaspora are found (because a good number of migrants came not fromdag<&rgece but fra
territories of ancient Magna Grae@ad the Eastern Roman Empire), as well as the elements for the
reconstruction of the modern Greek nation (with the reincorporation of migrants from Magna Graecia
to Greece and the reincorporation of lost territoriehsas the Dodecanese) (Anastassiadon?).

The union of these three forms of nationalism configure Hellenic identity as a whole, although
they are never fully expressed. In turn, each of these nationalisms has been expressed in different ways
with respet to identify elements. Thus, f&tladism the strength lies in territorial identity (understood
asChorg); for the diaspora oApodimos Ellinismqgghe strength is based more on ethnic identity (in the
strength of the grougdmogeneig and finally,the persistence oAlytrotos Ellinismosunredeemed
Hellenism) lies above all in the religious identity of the Orthodox Church, represented by the
Patriarchate of Constantinople. We have highlighted each of the elements in each of the forms of
nationalism; hwever, as seen in Figure 1, other asp@re mentioned in a secondary way.

1.2  The nation of nations

Hellenic identity, as we have seen, is complex, but it can be sigah@sthree major concepts
(Figure 2):metay (intermediate)anamorphosigtransformation) andpiphany(representation These
are the three aspectstaéllenism in its primal sense (archaic) and are then converted into a collective
form to persist as a reference in tindled 3 @ sdp ldeitity is not so much theuit of a binary duality

of being or not being but rather a trinity, where the third element becomes the determinant (unredeemed

Hellenism).
Opegeys3d/ Egs
"B Ueg gy - |
o e~ ¢ . E o90Y3 Figure 2.
zUUUs Hellenism: nation of
] Trai r i nations (Source: Own

Medium RIRcIRny Worldview elaboration)

GREEK MAGNA DIASPORA
GRECIA/ROMAN GROUP

TERRITORY EMPIRE \

These three nations of Hellenism conceptually constitute the tlagessof the same process or

syroecism where the anamorphosis of the environment becomes a worldview for the group. The
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medium (natural) is the intermediamétay) on which to build and reflect an identity; however, in the
Hellenic case, we have seeatthecause it is not a sedentary tradition, such a medium is not as relevant
as for other cases. In fact, even the concefthmirais much broader than that of tiéory and is more

like an Epiphany(representation) closely linked to the group that reprssit (Reyser, 2011). This
Chorais then established as a representation of a group but in a territory shared with other populations
that do not share the repretaion. It is a symbolic territorial construction that sustains a nation but
without the ned for territorial exclusivity. This situation, which may seem unusual from the modern
traditional visions established for the natistate and a more sedentary ttiad, is based on an
imposition and exclusion of all that is foreign, but from the petspeof Hellenism, the opposite and

open vision adapts to the time and places, in a much more current way in the face of contemporary
diversity, within a global wod, where limits can be very relative.

Hellenism is an identity that is dispersed with iharpey, like seeds by the wind, and that can be
developed and represented in the most varied ways based on the circumstances and the moment by
focusing on the concéyml security of the referent, taking the form or background desired. That is,
Hellenism isdefined as a function of everything that its members decide at each moment, without
limiting itself to any imperative. This is precisely the unstoppable strendttisofiation, based on the

simple message of freedom and democracy.

2. Methodology

The regarch herein is carried out using ethnographic metthadsssess the cultural dimensions of the

social reality under analysis, describe and analyze the ideas, beliefs, meanings, knowledge and practices
of groups, cultures and communities, and charattsisf the phenomena and reveal associations
among then (Vieytes, 2004). The objective is to reconstruct the categories that the participants use to
conceptuase their experiences and their worldview. Ethnography involves the description and deep
interpretation of a group, social or cultural system, gengmgbiplied to studies of immigrant groups,
neighborhoods, and urban tribes, as a path towards communication, to understand the other, and as a
component of the new configuration of the coexistenceeofrtltiple and the plural.

Ethnography requires immengj oneself in everyday life; for this, it is necessary for the
researcher to be immersed in that reality, utilizing the basic tools of qualitative research: participant
observation and interviews (H&m d e z  Seh ah 2016)r Following this premiseivé in-depth
interviews were conducted with second and third generation Greek descendants, given that Hellenic
immigration in Ingeniero White dates back to the end of the XIX century; additionallyecfis
meeting (withfocus grouptechnique) was heldiwt h  t he Greek community i
interviews were carried out in the homes of the interviewees in such a way that the researcher could

actively observe the situations analyzed, discovermiggs that are made intelligible through the
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immersionof the researcher in the culture. The interviews did not comprise a list of strictly formulated
questions but, rather, topics that guided the conversation. The interviews were flexible and dynamic,
allowing a narrative between the researcher and the ieere to capture the way in which the
interviewee sees, classifies and experiences the world and, thus, allowing us to obtain dsatextual
and holistic information on the object of study. The intmg were conducted by Paula Michalijos (for

2 months in2019), who is part of the same Greek community; therefore, the interviewer was not an
outside element that interfered with the responses but, rather, allowed for much more refinement in the
interviews comments and responses. The study is complementedgwygplementary materials, such

as a small ethnographic study carried out by the authors in 2003, of a testimony that is no longer present,
allowing us to establish nuances and see the evolutiontafrceoncepts across more than a decade. In

this artick, the notes are not provided, and the interviewees remain anonymous. Rather, this article
focuses on the results of the interviews, which were analyzed and discussed by both authors, and
summaises the theoretical concepts provided.

3. A Migration ?

Greek migrants around the world are far from being the first diaspora and representatives and worthy

descendants of archaic travelers. The presence of Greek communities around the world is nothing more

than the projection of the Hellenic reference in tharent global village. Its identity has been adapted

to current needs, and its virtue has been that of incredible flexibility, where the limits of what is

considered part of the referent are mobile and areysttte community itself. Therefore, the fact@f

Hellenism may differ based on place and time. Language, ethnic origin and religion are not exclusive

el ements but compl ement t lomogeneent(rcad| led cetmewitt yt)h.at
This group ofHellenesrepresents onthird (approximately Smillion) of the total community

(approximately 11 million in presexfay Greece), and we must even consider that some Greeks living

in Greece are migrants (returning emigrants, individuals reincorporatedtories of origin after war,

or individuals ncorporatedrom territories that were not part of modern Greece). If to this perspective

we add the Greek foreigners who live in Greece, we see, first, that the Hellenic community does not

correspond to thei®ek community and, second, that paradoxidaklylatter is derived from the former

(construction of the recent modern Greek State) (Nazloglou, K. 2014).

3.1  Greeks in Argentina

While the main Hellenic communities around the world are concentrated ihboeigg regions of

preseniday GreecéTurkey, Balkans, and the Mediterranean) and North America (Constantinou, 1985),

these communities can also be found in Austral

(Torrecilla, 2014).
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Argentina World
Greeks 231 5 Million
Bah2a Bl a 33,012
(1914census)

Figure 3: Greek migration to Argentina
(Source: Own elaboration based on statistical data from the census).

In the case of Argentina, although migrations were a transcendental element in forming the
modern population in the country (at the beginning of the 20th century), Greeks were a minority with
respect to individuals of other origins such as Spaniardsari@liRussians, French, Germans, and
AustroHungari ans. I n t he B dhere wereBBlaGreekamigcarts asnong the f
approxi mately 33,000 migrants of a popul ation
Blanca represented appimately half of the population, the Greek community was a minority;
however, from the logiof Hellenism, thatvas not seen as a problem because of the global perspective
of these Greeks.

The characteristic of this reduced community was the cohesionrdndith the referent that
united them from the sea. The majority of migrants worldwided Bah?2 a Bl ancia i s
concentrate in port areas (Ingeniero White), not only because of functional reasons, to perform task
related to the sea, but also because of symbolic reasons. The vicinity of the sea should be interpreted

an umbilical cod that unites everyone and ifinovhich they are not separated. That liquid element, far

2y
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from separating, as in other identities, should be understood almost as a common uterus. The proximity

to the sea makes migrants not only conceptually close to the# pf origin but also equalpart of the

same marine reference. The community must then be understood as a marine nucleus within whose

margins its community lives. The union is reflected both in a shared space (the sea) and, at the same

time, in the formof an orgaise (decisions arenade by each group autonomously). Based on these
principles, it is not difficult to understand the great diversity of forms that Hellenism may take depending
on the place and time.

I n the case of B a h ¥esy smiall eommumity, the sy totadapt svasa | s
considered a basic element for its survival. The majority of the migrants were men in search of work,
but in some cases, womerigrated (wives were fed up with waiting and worried that their husbands
had rebilt their lives and abandoneteir commitments to their family of origin). Many other cases,
single men were forced to marry Argentine women of other origins, without this posing any problem
for the survival of the community. This same flexibility or ceptual permissiveness of iddtis found

in other aspects, such as those linked to language or religion, where there was no problem adapting

0] c

to

Spanish as a vehicular language or even to other religions (to be able to marry nonorthodox individuals).

3.2 A thalassocracy

The Hellenic wold is defined as thalassocracynd has forged a very rare referencthafassocentric

trajectory. Therefore, it is necessary to better define and explain these concepts for a population that
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mostly takes the land as aesdnce for its sedentary life. The Hellenic case is precisely the opposite,

and in the world, we find very few people evhave established their reference as the sea.

The thalassocentric view differs from the continental view by a basic element. Justsas ik

unitary and unites peoples, continents separate and compartsgg@aple. In this sense, since modern

times,when terrestrial communication became predominantacwhtinental vision was imposed, we

have lived in an increasingly glolsdd woid that resembles a global village, much more so than the

archaic thalassocentric concept of the Hellenic world. Thetimarvision of the world is an open,

2y

multicultural view and, above all, dynamic and in constant movement, as occurs in our contemporary

world. The political forms adapted to this fragile context gave rise to thalassocracies based on small

administrative aits with a great margin of autonomy that together exercised great strength, understood

as a network. The Hellenic Thalassocracy imp#esnitary view (the sea as a common element of

reference) and diverse view (based on the autonomous units that cathposteus recall that from

classical cosmology, the center of the Cyclades revolves around Delos, in a certain way, as if of a navel.

The cosmological vision of a people based on a dynamic and unitary referent such as the sea leads

to a great capacity fdemporal and spatial adaptation regarding the ability to understand change as part

of the referent, unlike cosmologies based on teraégeferents, which are understood from the

perspective of stability. In this sense, the translation of this magispgctive on a contemporary global

scale allows us to understand thattetlenescan be defined independently of the time and plaeg t

are and, consequently, thdtlallenef r om Bah2 a Bl anca has the

or Constantiople.

same

r e f

The important factor regarding this reference point is the distance to the sea. In fact, many of the

Helleneswho live around thavorld continue to be physically linked to the sea, living or working in

activities linked to the sea, even if only syatibally (shipping or trade) or representative of the sea (for

example, painting marine murals in restaurants). The proximity of nietarfew kilometers from the

sea is one of the common elements of midejlenesaround the world. Where there is searéhwill

always beHellenes Greeks in Argentina are no exception, mainly concentrating in port cities such as

Buenos Aires, Berisso, Roar i o, and Mar del Pl at a; i

n

t he

in the port area of the city of Ingenierat&, where they both live anérticipate iractivities (Ritacco,

1992). The proximity to the sea is, for many migrants, like beingoate. From this perspective,

Hellenesaround the world cannot be considered a diaspora or migration but as part oiskeitethe

global village (Bustos & Tonellotto, 1997).
3.3  The anamorphosis of the sea

The trajectory of the liquid matter of the sdlaws, on the one hand, the settlement of a nomadic identity

case

based on a specific physical element (the sea), unlike other nomadic identities, such as the Gypsies or

non-Zionist Jews, who have terrestrial anig. The marine referent adopts concepts ofsfianity, i.e.,

atransubstantiatioror ratherconsubstantiatiomf the referent. The trajectory of the referent of origin
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can maintain its form, but the meaning is changed, or on the contrary, the forrmstmntpintain the
meaning of origin.

The projetion of the representation of the referent for the individual and collective migrant, from
one place of origin to another, goes through a process of translation that resembles anamorphosis
because the refereof origin, when projected in the new placereates a reality similar to the original
but projected in a different way (Capell ", 2012
often associated with identities closely linked to a spewfigtory or ethnicity on which to base their
referent. The change is understood as a loss or progressive dissolution of the referent. In the Argentine
case, the majority of the German communities tried to recreate their place of origin in a new territory
and were limited to maintaining customs, evethatrisk of falling into a progressive imbalance with
their own descendants. For example, there wm@issions ithe Southern Hemisphere on whether to
keep theOktoberfestfestival in October (maintain ddition) or adapt it to beer production in the
Southern Hemisphere, around March.

For the Greek community, as we have seen, there is a double interpretation; on the one hand, from
the Greek perspectiviElfadog, the logic of the aforementioned communitiegollowed, trying to
transpose Greece into dantina; however, this comes atpece. Thedescendants facdilemmas
regardingremaining anchored in a simulated reference of Greek origin or adapting to Argentina with
the consequent feeling of a lossloéit Greek reference. However, and here is whereichness of the
reference of study lies, if we focus on Hellenism, the collectivity does not generate any anamorphosis
because the same marine reference is maintained, and therefore, life becomes alytadaptable
without feelings ofloss first for migrants and then for their descendants. In the case of the
Greek/Hellenic community, both feelings persist, generating, in some cases, certain confrontations
within the same community as well as in the sanembers who confuse elements of both.

In this sense, it is important to recall the interview with Ricardo. He is the grandson of Greeks;
his grandfather was a native of the island of Tenedos, and like many upon his arrival in Argentina, he
married an Argntine woman, and they lived in the port of Ingeo White near the sea. He fondly
remembers a tradition that was fAreligiouslyo r e
celebrate San Silverio. On the third Sunday of November in the Port ofiéng®/hite, the procession
of the Patron Sairdf Fishermen was held; although the saint belongs to Christian Apostolic and Roman
religions, the sea workers adopted him as a protector. The procession consists of walking the saint
through the waters of thestuary and throwing a floral offering into tbea.

In our view, the Hellenic perspective not only provides a dynamic and adaptable response to any
reality but also becomes a response to the identity dilemma on a universal scale that can be used for
othe communities. The Hellenic identity curioushadits strength in its universal and dynamic
character, although it may seem much more fragile in appearance because it is much more adapted to

the surrounding realities. The character of weakness has bdwmpgene of the best qualities of

221e nrr e1nfrzE Ahy B s (@REEK SOCIETY FOR ETHNOLOGY
ISSN: 1792628 57




n‘ AY &dnlinell~ 9GKy2f 2HKAI 2y
El viaje de vida griego en Ingeniero White
The life journey of Greeks imgeniero White

Hellenism beause it has allowed it to coexist and adapt to the passage of time and places and has thus
become the best form of survival by passing references that appeared at the time as much more robust
but in the end wre stagnant. Hellenism is a polyhedral refeegperfectly adapted for current times,

unlike the numerous modern national references, today totally overwhelmed and in processes of
existential crises in the face of the challenges of multicultural societeglobal world. Even in that

sense, Greek tianalism itself today suffers from that crisis and finds in Hellenism the best ally for its

postmodern reinvention.

4. The representation ofgia @ af fire

The Hellenic referent is reflected from thleores of the sea and from the fires around which its
representatives live. Its references are fragile and, at the same time, |éteofiige, a symbol of life,
purity and renewal. The Greeikkos despite representing the house, shouldrskerstood more as the
basic unit of life § L eodpeople) and the automous space from which stems the constitution and will
to agree on a common reference point. It is from Hellenism that we can translate, as it was done in the
past, the number of inhaiants not so much as a function of concrete houses but of fires.

In theoikos a living, dynamic reference is developed and adapted to each moment and need. It is
a reference, therefore, that is not enclosed in tradition, although it also serves ge butfsireflected
more in vitality more than in the forms it adoptsthimogeneiandsynoecisnbeing the basic elements
for power and the (re)production of the trajectory. The Hellenic referent has no limits, nor is it defined,
but flows like the sean its diversity, humble but indomitable. Hellenic fire is found anywlzare at
any time, in full view of all without the need to hide, despite the various persecutions and vicissitudes
of history that Hellenes have suffered. It is a heroic fire witHmiheed for ostentation and visible from
the hearts of its members. Vitgland joy are the best modes of diffusion for the Hellenic referent and
have an overwhelming ability to bring everyone together. The universality of a base referent generates
universality and, by default, as we will sea) atemporal and &patial commuity.

The house represents the basic unit for the epiphany of the Hellenic referent in; deneral
particular however, itis the most important territorial element for the diaspora. The house is important
on the one hand for its materiality and designdsuthe other hand for symbolically representing the
referent both internally and externally. The house from the symbuaili¢ pf view is both a refuge for
the referent and a reference point for the community.

4.1 TheHouse

The importance of the house fine Greek community is such that it was the trigger for this article. In

2003, after months traveling through Argentinal &eing far from home, | was lucky enough to be

invited to the home of a Greek migrant woman, unfortunately now deceased, orifjimalym Ka st or i

and living in Ingeniero White. In addition to her testimony and life story, which have been reflected in
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numeaous places in this article, such as the importance of the sea as a link to being at home, it is worth
mentioning her home.

Fromtheout si de, the fa-ade resembled the rest of
the beginning of the twentieth century and somewhat ramshackle, but when crossing the threshold, |
was in the heart of the Mediterranean in an area of cc@agéentna. Each piece of furniture and corner
of the house was of her islandarigin. Webegan a longonversation afteshe gave me coffee and a
glass of homemade ouzo, in the tradition of hospitality. His life story was immediately intense and
emotianal, witha diaphanous sincerity that seemed more as if she were telling her life to her own family,
despite knowing me for only a few moments. The testimony explained her arrival alone in Argentina in
search of her husband, who had left years before tmth@m ske knew nothing (with a certain joke
about the fear that he had already rebuilt his life with another woman), her first difficulties in
communication, for example, going to shops, where she communicatedsigite. Evenin a
neighborhood with mangigrantsfrom other origins, mainly from Eastern Europe, she mentioned that
over time, among the women, they spoke a language that was a mixture of all their languages,
incomprehensible to any Argentine but that served them wonderfully. The story redffrengrat
capacity for adaptation and survival in the first years after migration, always positively and without any

desire for a return the land they had left behind, even under very hard economic conditions.

Figure 4: Interior of the Greekhousei n Bah?2? a Bl anca
(Source: Paula Michalijos in the home of an interviewee)

She showed old photos hanging on the walls of her family, especiallphibtes of her
descendants in Argentina, with pride and without any hesitation when defining them as letitartere
Argentine, without any contradiction. The conversation continuedsfog on the weight of the Greek
community in Bah2za Bl anca, recognizing that the
descendants and commenting on the projects rdlatbd establishment of an Orthodox Church (which

years later would not bmompleted) with great enthusiasm.
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Another example of the importance of the house for Greekpruailed byanother interviewee,
a young woman (43 years) who was a tgeherationArgentine. Wherseeing her, it is very apparent
that she is Greek based on her attire; there is no lack of Hellenic accessories, bracelets, pendants. and
rings. Despite not having met her grgaandparents frorKalimasia(Chios), she has paintings with
Greek | andscapes and a small Afaltaro with stones
framed with the traditional Santa Rita. Sometimes when she is alone, she takes the opportunity to dance,
and she also ajs together with her parents f@reek coffee(U & o d sedUdiffeffery time an
acquaintance travels to Greece, it is mandatory to offer them the coveted coffee), prepaied in
(¢ * }: walfee pop with Greek sweets. The language was lost over time; however, currently, this
intervieweeis taking classes in modern Greek at the university. Thus far, she is the only one in her
family who was able to return to Greece, and even without finding her Gleikes, she feels a very
strong connection with that country.
4.2 The garden
As if wewere transported, after this conversation and interaction inside the house, the owner took us to
the back of the house, and to my amazement, the garden was a viSiaeoé. Olive trees, rosemary,
bougainvillea and a host of Mediterranean aromatic heéns the highlights of this wonder. She then
began the story of the origin of each of these plants and trees, brought from their home, reflecting their
life story. This, for example, the vineyard was a gift from her grandparents when leaving, and the
rosenary was from a neighbor. The garden was not only a recreation of a Hellenic landscape in the
Pampas but also a garden of life based on the memories associated hwjilaptic

The same is observed in the garden of the Hellenic Association of Ingeniem, Wihitre the
descendants recreate a little piece of Greece through plants: Santa Rita, malvones and olive trees occupy
a preferentiaplace, withlimestone in open aas, where dancing and musical performances occur on
holidays.

Figure 5: Hellenic settngs in Argentina
Sourcehttp:/iwww.hydrahomes.com/hydra_island_villa_rentals.g&pft) and Paula Michalijo, garden of the Hellenic
Association of Ingeniero White (Right).

The house and its garden created a space and time outside of logic and yatiodalitowed the

construction of a reference based on emotion and sensationdelléeic referent was present in that
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house on the edge of the sea, as though it was on any Greek island or another part of the world. Proof
of atemporality and &patialily is the impossibility of knowing, by looking at photos, whether the scene
is Argertina or Greece. Interestingly, it does not matter why both recreate the same representation, where
the symbol (icon) becomes more relevant than reality. In this simuldtitypioal postmodern times,
time and space are blurred, and the geographicaldada¢gicomes secondary. In addition, in the case of
the Hellenic referent, unlike other collectives where the place of origin is the reference of the derived
image in the plae where they migrated, both are understood as equal referents of the saméhgea. In t
sense, the house that we saw was as relevant to
Kastori 8 was in Ingeniero WWhiittee, wans tihne Ksaasnteo rw a8
truly relevant from that perspective of the ldaic reference is precisely the dynamism of sea voyages.
Here, it is not about AUl yssesodo, who travels to
to broade his horizon and define himself as a person and reference. This view was coehbdgtta
the other interviews conducted.

This testimony reflects the thought implicit in the legend recalled by another of the participants
interviewed about the transcenderof the sea for the Greek reference

fiLegend has it that at the time wheeople rode in sulki, in front of the Sea of Marmara,
there was a mermaid who had a red handkerchief and said that the day she gave it to a
human, she would become a human. A Gifegherman was madly in love wikier. He
cheated on her and took the reéigdromher. Themermaid became a woman and married

the fisherman; they lived for years on land and had three children, but over time, she began
to miss the sea. One day, whea tlusband went fishing, she very sadly looked everywhere
for the red scarf util she found it and was able to return to her belosed. Aftethat, they

met ever y (acterding ® bne sf thatéstimonies interviewed).

Another descendant, a secegeheration Argentine, said that her grandfather arrived in
Argentina in 1911and that her grandmother arrived in 1913.They came only for a few years, but when
the World War broke out, they decidedstimy. Aftervisiting several ports. they settled in Imigro
White. There they met, married and created family; the children wptisdnkinto the Orthodox religion
because a priest from Bueno8 B8ielkbaregouaalblrs$yt vact
was a great swimmer and said that urttlersea, there was another world; on weekends, they went to
theporttovat ch him swomPil akewasfibeaéer | acking in hi:
spoken.

Within that logic, what is relevant for theferents themselveis not so much towround
themselves only with their own (who can also be bad peopled tbuow others who contribute to and
enrich their lives, as Alexander did. Thus, it is not surprising that a woman interviewed was proud of
her children in Argentina for adapting arat their Argentinianness, in the same way that she was also
happy with low Hellenism contributed to their lives. The referent is based on interaction, understood as

dynamism, light and fire.
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From this testimony, we can empirically demonstrate the rictofeke Hellenic referent as well
as its universal character that is feafed with a variety of testimonies from other parts of the world,
such as the family of the first author. For example, adra@taunt, of a common gregrandmother
but of a diffeent greatgrandfather oHouanzisGreek origin in Marseille, madae pat of her own
family, despite not having a blood bond nor sharing customs, language, or religion. For them, we were
and will always be part of their Hellenic family from Marseille gietting even their origin because the
very origin of the city is as Halhic as being from Kalymnos; they are always at home (Calapodis,
2014). This was perhaps one of the events that jointly inspired the idea for this article with Paula
Michalijos.

5. Nomadsof the Sea

The nomadic vision of the Hellenic referent, largely margsedl from the supposed solidarity of
modern natiorstate referents, which forced the very invention of the Greek national referent, becomes,
on the contrary, in the current postneoad world, an xample almost to be followed, owing to its global

and universal characte8drlo, 1994).

Hellenism, despite its little relevance in the current international political scene, is one of the few
current global tribes (Bruneau, 2001), only camgble to refernts of enormous demographic and/or
political dimensions, such as the Chinese (Hbartians and in certain aspects Jews. All these referents
have a great internal complexitfirst, becauseof the diversity of identity references, i.e.hei,
territorial, religious and linguistic; second, because of its dimension and millennial historical evolution;
and third, because of having established a differentiation with respect to not only a dual referent (being
or not being part of) but also Wwithuances amongjtizens (for example, between the Chinese of the
National Republic of China and the Chinese from abroaiih nuances for those who return and for
those who are descendants of Chinesed even within China, e.g. distinctions betweentha with
respet to other peoples in the country).

Those whaoare considered global tribes (Bruneau, 2001) are better adapted in a contemporary
global world, as evidenced by the dynamism of their diasporas around the world. Hellenism is the most
flexible and plural becase it is not limited to a specific element (territogghnicity or religion), nor
does it adhere to a sedentary vision because its reference is based on the sea.

In this sense, Hellenic referents share with the Chinese and Indians tHigypddreeferential
identifiers, but they are differentiated by their nomadic character. The comparison with Jewish referents
is similar in many aspects, both by the plurality of identifiers and by a nomadic origin, although it differs
by its disconnectiofrom the ethnic referent, which is very relevant for the Jewish case. In that case, the
religious and linguistic identifiers and, to a lesser extent, territory are more difficult to dissociate from

each other, especially ethnic identifiers.
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In summary, te Hellenc reference is the most functional and practical in a global, open and
dynamic world, with great capacity for survival owing to adaptability. Its marine origin, however, allows
us to liken it to other cases, for example the Polynesians and ViKiorge/hom the ethnic aspect
remained very relevantiowever, forHellenism, this aspect could not be prisetl because diversity
guaranteed the survival of their referent. This explains in a way the success and diffusion of the latter
and the stagnatioof theformer, despite using the sea as a common element of diffusion. In summary,
the Hellenic referent is a compendium of the best logical combination of elements to build an effective
and farreaching identity, regardless of time and space.

5.1 The pofhedralreferent

The referent of Hellenism is multifaceted because of its territorial, ethnic, religious and cultural base,
without being limited to any one in particular; rather, it has been the fruit of adaptation and survival to
the vicissitudes of thaistory of the Greek people. Its nhomadic origin centered on the sea, without
forgetting pastoral aspects, making it an excellent reference for its dissemination.

The Hellenic referent is unifying because of its polyhedral characteristics. Its universateha
centered on the sea, and its varied identifications make it a referent that is difficult to abandon because
there will always be an identifier with which to link and evolve throughout life, expanding different
facets of the same referent, fromritsst teritorial aspect to linguistic and religious aspects. The sense
of community makes it an attractive and friendly reference, with great potential to influence individuals
with other references. The coexistence of diverse referents is allowed, as loogtempt is made to
interfere with the Hellenic referent. In this way, a common result is becoming part of the community,
not so much by onebdbs own decision but by the de
from i nter vilaneegNewcomens wib expetiemce Bie maelstrom of the Hellenic referent
but will be able to adopt without problems. Interactions can also occur from within the open reference
to the outside, not the other way around. Thus, interference from other retetieaaffect the identity
of Hellenism (ethnic, territorial, religious, and cultural) will be understood as an attack and excluded.
This provides context for the current reaction of the Greek population regarding the recent migrations
labeled as xenophab

Thes situations are framed more in the context of modern Greek nationglisigm) and not
so much from the perspective of Hellenism, although the role of Hellenism has also been commented
on. The efficiency of the referent is guaranteed becaufienisen averts beingconsumed byother
external referents. This particularity, in our opinion, is due to history and the numerous situations in
which the Hellenic referent had to survive under the imposition of other political referents (Egyptian,
Assyrian Persia, Roman, Ottoman, Turkish, Russian., Italian, German and British empires, for
example). The forms of rejection are consequently not so much toward the other but rather understood

as rejection of noselfrecognition, from other references.

221e nrr e1nfrzE Ahy B s (@REEK SOCIETY FOR ETHNOLOGY
ISSN: 1792628 63




n‘ AY &dnlinell~ 9GKy2f 2HKAI 2y
El viaje de vida griego en Ingeniero White
The life journey of Greeks imgeniero White

5.2 Global Hellenism?
Currently, the role of Hellenism is, in a certain way, at a crossroads. While on the one hand we have
said that it is one of the most solid references, due to its dynamic and polyhedral roots very suitable for
contemporary postmodern sety, the construction of modern Greek nationaligiadism) represents,
on the other hand, its greatest danger. It is interesting to see how the modeshHiellenismhas
become a form of reductionism or homoigeiwof its rich referents, thus exacetibpg the greatest defects
of the modern model of collective referencing.
In our view, it is necessary to reopen a process-ifamrtification of the Hellenic referent, as was
done in the past to build modern Greek nationalism, to rediscover its moresdrawe plural character.
This effort is requested of the Greek people, although the benefit would be for all and particularly for
Europe and the West in a broader sense. The iigeitdlithe Hellenic referent based on the freedom of
the universal marineeferent (territorial or marine), the plurality of referential identifiers (ethnic,
religious, and cultural) and above all constructed from the axis of a democratic commitment to-decision
making make it a necessity in the shadow of other identitiesréhaiiLech more exclusive. In that sense,
the value of Hellenism is brought closer to the values defended in the Enlightenment by the universal
French culture, although with an even greater margin, by not adhering to a specific language or territory.
In addiion, in the Hellenic case, the long tradition and history throughout the centuries provide valuable
experience regarding the ability to face any circumstances, not only favorable but, especially, adverse.
Hellenism is a key reference not only for the faetuf Europe and the West but also at the
universal level; it is invisible everywhere and is manifested nowhere. The referent of Hellenism is almost
an antireferent, given that it can manifest itself in the most diverse ways and because it is not defined,
it circulates through time and space like a journey. The referent of Hellenism is well defined in the
metaphor of Ulysses and Alexander the Great, whose life reference was his journey. The reference of
Hellenism is providing freedom to an individual toatesa life journey without impaosition by anyone.
The strength of this reference and its acceptance in the community has survived the passage of time
because it is easy to carry and because it is the best ally in times of misfortune. For example, Ulysses
himsé¢ f coul d, when facing the Cyclops Polyphemus,
certainty of who he was and thus was able to save himself and not be devoured, thanks to his ingenuity.
Hellenism in this sense, far from being outdated, iss@ited as a solid response to the great
contemporary challenges and as the best argument against all forms of imposition and denial of itself

and of the other.
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The working lives of women inrural Austria from the late 19th century into
the interwar years: Remarks and reflections

Maria Papathanassiou

Abstract

Drawing on extensive life history records and contemporary ethnagreaphmat er i al , t he paper d
labouring lives in rural Austria, with an emphasis on the eastern Austrianddipeg the late imperial and the
interwar period; it examines their lives within the context of household economy and in relatimtividuial
experience. It traces the different places occupied by women of different ages (girls as well as older wbmen) an
different socieeconomic backgrounds within rural, especially peasant, househdittd), in their capacity as
economic labour unis,functioned largely along primdustrial norms in an age of otherwise high industrialisation.
Women performed a rangé abour and were evaluated differently by rural communities. They worked from
different positions within labour and socioeconomicéiehies that largely privileged men in various (though not
always visible) ways, whereas labour demands often clashbdreitinancy and the experience of motherhood.
Yet women also enjoyed spaces of paat were inextricably linked with their everydiwes, acting as agents

of their working lives.

Keywords: social history, rural history, history of women, gender, fentabour, peasants, household, Austria,
Alps
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* An earlier version of this papvas presented #he first European Labour History Network (ELHN) conference

in Turin. I would I|Iike to thank the sessionbés partici
for their fruitful commentsas well as Giulio Ongaro who coordied the sessioan behalf of the SISLav

Research group on rural workers.
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Introduction
Wo men s hi shistory, \ahour bistonydaed rural history are all established researchifields
History i yet within these the history of rural women and female rural lalpauticubrly agricultural
labour,remainssomewhabn their marginsdoes not appear to beantral issue the way the history of
women and female labour in urban centres dddsis paper looks at rural women and female rural
labour in Austria, mainly in the eash Austrian Alps, during the late 19th and early 20th century
(including the intenar period. | t outl i nes womends ptagngthe man( s) an
features of iwdthernenoubtainoysnaainly agriculturalregions of Salzburg, Tot,
Carinthia, Styrigbut also, to a lesser extent, Upper Austria and Lower Austria.
This paper draws on smlled qualitative textual sources, more specificatyer 100
autobiographicaharrativesf rural women from the Documentation of Life Historyd@eds, a modern
archive at the University of Vienna. A large number of these retards been published in collective
volumes and a few in single ones; among phblishedautobiographical records on the region of
Salzburg those by Barbara Passruggem in Pongau in 1910, and Maria Schuster, born in Lungau in
1915, are particularly sightful and revealingFurthermore, this paper draws on ethnographic material
collected by older or contemporary researchers such as the Upper Austrian topographeorignaz
K¢rsinger (1853) ; the Tirolians t haianlaodgautkton and
Ludwi g H°rmann von H°rbach (1909); and especiall
(1995/1; 1995/2; 1997).
Ethnographic material and autobiaghical records permit an historieaithropological
approach: they allow us tcatre division of labour within peasant households (which were the primary
labour units in the regions during the time period examined here), labour relations on the nhicroleve
within the context of family/household and social relations and working corglitioa s we | | as wo
(and menés) attitudes towards wor k.
In much of rural Austria, especially in the mountainous regions and above all in the eastern
Austrian Alps, where wk into the 20th century impartible inheritance dominated (Wopfner,
1995/1:163}, peasant households constituted both living and working units; relying principally on

manual labour, these households served lafigaly by no means exclusivéhsubsistencg@urposes.

! At the fourth ELHN in Vienna (2021) two sessions were dedicated to rural wampapers that were delivered
rural women appeared to be invisible or hardly visible in many wikerrich historical sources, whereas in some
cases it was through an interest in industrial work that they came into the Hpes://www.worck.eu/wp
contenfuploads/2021/08/worck226-08.pdf pp. 12, 14 of the uploaded pragnme. See also footnote 3 in
Papathanassiou (2015).

20n the Documentation of Life History Records, see:
https://bibliothek.univie.ac.at/sammlungen/dokumentation_lebensgeschichtlictkzeichofingen.html (accessed 18.10.
2021).

3 Farms passed to a singbeeferably though not necessarily male, hedr. a detailed and comprehensive analysis
of inheritance laws and customs going back to the early modern period, especially in regard, tee&iro
Schennach, 2003.
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Animal husbandry, which was crucial to survival, demanpeananently availableabour and thus
employment of livein servants, both female and male, although at peak times agricultural labour could
also be employed temporarily (Papathanassiddl1ROn the whole, the agrarian economy in late 19th
early 20th cetury and in interwar Austria was undergoing a very slow mechanisation; rural exodus
existed but was not particularly dramatic. Indeed, the percentage of the population leaving the
countrysde diminished during the interwar period and the number of rarahats remained high in
some regions. For instance, in 1902 thied of the adults in the region of Lungau in Salzburg worked
as rural servants while half worked in a dependent posititipper Austria in 1923 (Weber, 1985: 27;
Klammer, 1992: 14.7).

Against this background we examine several interrelated questions regarding labouring women:
was therdia w0 ma nddnithinppkeagantehouseholds and in what sense; how did work intetact wi
factors such as position within labour hierarchy, social casg,e and the | ife cycl
wor king conditions and experiences differ from n
in favour of men; and, finally, how far and in whichysacould women exercise power related to work

or have a positive wking experience or both.

A womands place?
It emerges clearly from the texts of contemporar
writings that a gendered division of labguermeated work within peasant households. There were
principally wo distinct labour groupsvomen and men, MeiberleuteandM?2 n n e ii With gehder
specific tasks and workspaces. Women were primarily responsible for housstrioté& éensubaking
bread, cooking for either the people or the animals to be fed, cleaning, washing, bringing water and
wood into the house, looking after the children). But since the borders between productiveatatiso
non-productive labour were often blurr@d rural e@nomies, these tasks included much work around
the peasant house, such as cultivating the house garden and caring for small animals like hens, geese,
pigs, and milking the cows (contact with udders being culturally associated with women) t&deé ou
the house and its immediate environment, women and men worked together, undertaking usually
different but complementary tasks in the woods, fields, and sometimes alpine pastures. Men felled trees
but women would work alongside them to lop off thearithes. Dung harvest it was usually the men
who cut hay or harvested corn but the women who bound it into sheaves.

There were then womenédés O6pl acesd wandthéreis t he p
much evidence that womeeplaced men conducting fedasks when men were at war or when peasants
could not afford more than one or two servants (Wass, 1985: fdi8@jther of the spouses should
interfere with the business of the other part, but the peasant's wife was, to aéntofegable extent, a
cowor ker in her hugroeanHedann Wopenér,dvhoocbnduestedr ethnographic
research in the early 1920s (1995/2:53).
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There is no evidence of the reverse occurring, that is, of men undertaking female tasks since so
cdled female work was regded as inferior. Men may have been considered heads of the households
by Austrian authorities conducting censuses since thel8tld century and local communities alike
yet a gendered division of labour meant that the housetoaidomy could barely furion without a
woman on the male headbs side. I n Her mann Wopfn
peasanto (1995/1:257).

The same was true for rural working class houseHdhis households of cottagers who provided
peaants with much needed wéokce especially at peak times, and households of the very small holders
proliferating in the fertile plains of Lower and Upper Austria (Ortmayr, 1992: 321) as well as in regions
where land property was divided among all heiwithout intense pluriactity they could barely
survive and while husbands usually migrated for wages or generally for cash during the warmer months,
wives were responsible for the subsistence economy. Women were primarily (if not exclusively)
responsiblefor what middle class comepor ari es call ed Ohousewor ko, (
caring for infants) as well as for the land plots and the few animals that produced a large, or rather the
| argest, part of the f amomryabveorkihgolassifanliek,itisforaher at i v e
most part their mothers who are shown to cultivate cereals and vegetables, take care of hens and milk
animals, or collect firewood and animal feed. Furthermore, the narrators constantly recall themselves as
young children working alongge their mothers or being assigned tasks that related to subsistence
economy, for instance, collecting mushrooms and berries from the forest.

The |living experience of Berta Rai wmdsrBesa mot he
grew up in UppeAustria during the 1920s and the early 1930s. She lived with her parents and three
siblings in a cottage (in fact an old mill) granted by a peasant who had also granted the family plots of
land. Her mother cultivated the familys g ar d e n a mfdod pna &t the sameptime workédo
on the peasantdés behal f:

I n autumn [é] mother had to dig out her potatc
work for the peasant began. In her garden mother cultivated parsley, cainatsh smd she

planted onionssalad and underground kohlrabi and on the edge runner beans. She helped

the peasant and his servants to plant potatoes and, if needed, in garden work. Then the

summer came and the harvesting of hay began. Mother waited ioaRosome back from

school Then she went with me to the (Ranerge meado
1992).

Correlations
Beyond this description of iadesariptiowtbame manscasesp | ac e
could also apply elsewhere and in other time periddere was a relatively strict labour hierarchy

within each of the two gendspecific groups. The lger the farm and number of animals kept, the

4 0n the secalled rural underclasses ¢ itlte [Unterschichten see Mitterauer (1981).
5> See the example of Vorarlberg: Weitensfelder (2003).
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greater the need for labour; the more servants employed, the stricter the division of labour among them
along the same strict, gendeased hierarchy. As a gauge of scale, in gefiesiginificant regional and
local variations notwithstandiingo be categorised a peasant required a minimum of five to ten hectares
of land and ten to 20 cows, while the farm sipeld even reach 100 hectares (Wopfner, 1995/1: 185;
Klammer, 1992: 558).

In other words, and regardj women, not all women working on a farm occupied the same
position within it. The femal e | aBdfouwelinmgstcasey was
and at least in mediwsized or large farms; below her were three or four female sercaliedM2 g d e
or Dirne) in aimore or lesk well-defined order, with various names, depending on the region and
sometimes designating the principal tagkswhich they were employed. There was an upper female
servant calledsr o C,cErste Magd, or Moardirn in Lungau; one to three female servants of lower
order called~elddirn, Kleindirn, or HausdirnandViehdirnor Stalldirn or Kuhmagd the latter usuall
a very young girl; eventually a younger girl (an older child) for various assistance tasks and sometimes
a Sennerinor dairy maid, who occupied a very special position within labour hierarchy, equal in some
respects to that of the uppemale servant. Bove all it was the grade of responsibility attributed to
each that defined a womands position within the
the higher the position.

Did position within labour hierarchy signify aomma n 6 s s within the peasdntaseciety?

TheB2 uewaisn t he peasantb6s wife and t 8ayerdlebtewho t hey f
owned the farm and the cattle, employed people, distributed tasks among servants and later day
labourers. Femalservants were ually employed by th& & u e Thé aouple belonged to the dominant

social group, the peasaiit¢/ hi ch, i n turn, had its own hierarchy
size and soil fertility, number of the cattle, and region. Bobrg the servanthter e wer e peas:
daughters (and sons) or sisters (and brothers) who often worked under the orders of their own mothers
(and fathers) or sisters (and brothers). Before marriage all peasant women had worked as rural servants

in differert positions mostlyn both the parental and other households through kinship and community

net works that covered peasant househol dsd shifti

Anna Starzer, born in 1914, in Upper Austria, was the only child of a peasant. Later, after
marriage she inherited thiarm. She writes:

So, when 1 finished schodlhad to become immediately a servaér{ Dienstbotenstand
einsteigei | enjoyed the varied work and the relation to nature. For six years | occupied the
position of a secondlagd We had a very good firtlagd and | dispensed with the position

of a firstMagduntil she got marrie@Starzer, 1985: 113).

This does not meathat class did not matter. Maly? g evere illegitimate or foster children
who had grown up in foster householdsot t ager s & sodr cphadrdrpeena swhrmot had r
inheriting wher eas a peasantods daught e rlatiowwaslertlemictnheor et

the interwar years), be compensated in cash for her share of the farm by her brother or rather by the
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brother who hadnhherited the farm. And, indeed, one notes that sometimes in autobiographical texts,
peasant children are distingbéxd from theDienstboten(servants) although the same authors may, in
other parts of their texts, use this and other words like theagd or Bauernmagd or a peasanit
daughter or son. This points to a different, more flexible than presumed, meamiogiadfclass: it
mattered, but was not directly associated with the position within labour hierarchy (Papathanassiou,
2015). To this it shald be added that records show peasants paying their own children less than other
servants or not at all (though shinformation comes up in a very general manner in the ethnographic
material).

Abovealla womanés (and a ma n 0labpuripiesaschytdépended oniageh i n t
Female rur al | abour refers to v aagedpandeldalg Age: chi |
should be used as an analytical category since work and labour relations took different forms and
meanings dependingn agein ot j ust | abour relations between
servants, but also among the female aety themselves and between male and female servants.

Theoretically, in official di scour sewaand moSs
associated with youthunwed individuals in their teens, twenties, and early thirteesl considered a
transitonal stage in the life cycle to be followed by marriage and the creation of a family, either as a
peasant or a cottager. In reality, andeesally in the eastern Austrian Alp with their restricted labour
market (particularly in poor areas with infertilglssuch as the Lungau in Salzburg), women (and men)
often remained in rural service after their forties and well into old age. Therearples of dairy
maids working well into their seventies and eighties in our sources; within the ¢greadéfic divsion
of labour, contrary to men, elderly women could more easily contribute to the household economy,
tending to the home and children (Wak385: 179). When no longer able to work due to old age, women
(like men) would rotate from one farm to another dedcared for by different peasants and peasant
women (often close or distant kin, sometimes even their siblings) according to specificircaimm
systems that dominated well into and after the interwar period (Klammer, 1992: 185 ff).

It has been estimatetidt between ontourth and ondifth of Austrian rural servants of both
sexes were lifelong rather than Hfgcle servants (Ortmayr, 199222). Still, the majority of female (as
well as male) rural servants were yolitige youngest would occupy the lowpssition(s) in the labour
hierarchy. The latter were young girls in their early teens and even as young as ten years old. Female
childrenunder the age of ten years would also undertake various relatively simple jobs, even though
they did not officiallybelong to theNVeiberleute Mo st of t h eidike caoying Wwattroe n 6 s t
herding animals were by no means gendgpecific, with tie exception of looking after the peasant
coupl edksi mddr mawbich vas exclusively assigned to girlsawliere too young to be of
use in the fields. Child labour was seffident and, in fact, an integnaart ofraising children, a sort of
appenticeship, especially as many servants grew up as peasant or foster children in peasant households

orenteredseivce very young when coming from cottagerso
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economically andsocially. Contemporary researcherstenias also evidenced in autobiographical
material from the periddt hat t he peasant c o h p Braehungsrdchtaver 6 e d u c
children whdived and worked on their farms. In fact, older and higlaaking male and female servants
also hadeducational rights and power over children. Power relations within the peasant household thus

depended as much on age as on gender.

Gender asymmetries
Working conditions and experiences were to a great extent similar for both men and women: waking up
very early inthemorning@ét f our or five o06clock) to start wor
at a very intensive pace, not only at peak times ttroughout the yeahrough sincecaring for the
animals was continuous. This is depicted vividly autobiographical narratives describing their
everyday lives; lack of sleep and great physical exhaustion were common experiences for both women
andmen n rur al Austri a, particularly in the easter
intensity by singing, talking, and joking while working. But a careful reading of the texts makes clear
that, in general, working conditions were harshemfomen than for menVomen rosesarlier in the
morning and worked later into the evenimgcause ohousework that had to be done before going to
the fields or stables. Women also enjoyed fessdom interms of going out during their scant leisure
time. Both peasant women and female rural servants (as well as female cottagers) lived and worked in
a maledominated world.

On Holy Sunday all male servants in the peasant household of Lungau, whereStharster
worked were free from work duties. It was ribe same for women:

All wooden vessels in the house and the stable got scrubbed witlsisdsmprhdood for

the animals had to get prepared beforehand for three days. The pigsty and henhouse were

cleaned and firewood was brought in the house. Mbardirn, the Viehdirn and the

Hausdirn each one had her part of the house and yard to sweep, and, &d, an8hust er ,

1997: 201).

Female servants in the region wh&a@huster grewpseent o have dénever enjoye
(ibid.: 38). In winter, a season generally free from intensive agricultural tasks, they still worked almost
all day long, emptying thetraw sacks and refilling them with fresh straw on the beds, cleaning the
house, washing, cooking, looking after the small children and the animals, and, abegéraling flax,
whereas

the men had finished work by the time it was dark. Most of thettieespent the evening

at the room table with card games, reading ribe/spaper or some practical jojé& |

(Schuster, 2001: 124)

And JoseKranebitter, recording the experiences of his mother, who worked as a female servant
in late-19th-century Tirol, nogs:

The work time of the female servants was long. They had to wad&fiwp in summer and
in winter, and my mother wished she could sleep until six in the morning once a year. In
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winter months stable work began in dark and ended again in the eyénirgjable work

was hard work. My mother had to clean out the stabldétesdzay, milk and comb down

the cows, and the work in the fields had to be done during the day. In winter female servants

sat after dinner at the spinning wheel and span wool and Admapwere tired and sleepy,

and waited for the clock to strike ninealve the spinning wheel aside and go to bed

(Kranebitter, 1985: 19394).

During the interwar years rural servants were paid in ¢agher yearly (which was the rule
before the firswvorld war) or monthly (which became usual, albeit not always previalghe 1920s
and 1930s)as well as in kind. While we cannot trace such payments in serial data, there is evidence
that regardingcash, female servants were paid less than their roalgerparts; even their payment in
kind was often of alowervalue. Wee n 6s i nferiority to men was even
both men and women were handed their pay in a formal, ritualistic manner by the peasant and not by
his wife, even thoug she was responsible for hiring female labour.

In interwar Tirol, fenale wages were between etinird and onehalf of male wages, a traditional
pattern confirmed in several regions (Weber, 1985:20; for Tirol, see Wopfner, 1995/61809
H° r ma n n, 03309).0Dvring tBe 1920s in LungaW? g deeeived between 5,000 a000
Kronen monthly whil&Knechtereceived 10,000 to 15,000. Furthermore, the respective payineiitsd
(clothes, shoes, underwear, wool, etc.) that were crucial well into the 2ttirycevere of smaller
monetary value for women than those given to (Késimmer, 1992: 174.71). Maria Schuster describes
annual payments made by her stepfather and peasants in general, whereby male servants were paid first,
followed by female servants. Qrayday, her stepfather offered servants bacon and liquor in guantitie
that corresponded to their rank and gender; the higheked female servant, for instance, would receive
less than the most senior male servant (Schuster, 1997: 22).

The interactionbetween pregnancy, childbirth, and chi@hring is generally cruciaio our
understanding of the female rural work experience in the past in its ggetgfic dimensions since
men did not share the same physical experiences and children were notredrtbigie responsibility.

In the case under examination, the primacy of the peasant economy and labour was
unquestionable. This meant that pregnant women had to work hard until childbirth and in most cases
immediately afterwards. This is often recalled anthetimes noted in autalgiraphies and is always
associated with memories of hardship and fatigue. From this point of view, female bodies were put under
much stress due tbe demands f t he | abour they perfor med. It we
children: female rural seants in the eastern Austrian Alps often had children born out of wedlock since
their kind of work, namely service, was incompatible with marrigéigéially legally and, during the
interwar period, morally. Historians have nothed impressive numbers af-salled illegitimate children
in the regions under examination, which account for 30 to 90 percent of all childbirths (Ortmayr, 1992:
348) and connected them with demand for labour. For female servants thisthatamless asit

happened in some caséisey became cottagers working as day labourers on behalf of the peasants
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(Konrad, 1994: 64), they should place their children in a foster family, mostly against payvhéit
could reach as high as sixty percent of their eam{iihomas, 1994: 199), htiugh fathers often failed
to observe their legal obligation regarding clsilghport Mitterauer, 1991; see also Ziss, 1994 -327).

My mother was born in 1920. She was the illegitimate child of Juliane Wuppinger. Her
mother cane from a peasant family iSeekirchen in the region of Salzburg; at the time
she worked as a rur al servant at Fuchsbauer i
from her, and she could not keep the baby, because she had to work further as rural servant
(Lindner, 1985: 171).
Having no choice but to place the child in foster familiesot all children spent their entire
childhood with the same foster familyusually meant that there was little time for a motttgid bond
to develop and much time foedlings of emotional dejpation to emerge. Under the relentless pressure
of agricultural work, female servants visited their children at infrequent intervélapas_assachhofer,
born in 1920 and raised by foster parents in the mountain community @afdféarin Lungau, writes:

My mother came once a year. She didn't have more time. She always came for a short
visit by the Murtal train. With one train she came and with the next she went again. Once
she stayed away for five years! ... Most of the time stolded me&iYou didnt tie your

shoes and and afé ]6(1992: 97)

Pregnancy, childbirth, and chilgaring were in many respects incompatible with ruatlk, andthis

deeply influenced womends | ives.

Spaces of power

Womenods wor k e xigo eaposigve. Meraen warkad withinea matkominated society

and economy, yet work did not necessarily always mean subordination and discrimination in favour of
men. Women could enjoy power and privileges related to work and their position within |adyatcty

T and separating them from other women on the farm.

This may be more obvious for the peasant s wi
women (théWNeiberleut® sinceshe was responsible for the division of labour within the female labour
groupbut al so for the womends behaviour. Autobiogr
supervision and control of the everyday lives of M@ g éral especially their sexual behaviour,
forbidding mends v therd were sualintivoodoringy ané for felmaedandoonenfs
male rural servants known, respectivelyles g d e k @ miWedberleutekammendKnechtekammer
orM@ nner | e udlnedalayyneg(rpeasant sé6 sons and mal e servan
visit the femag servants in their rooms at night (as attested by the high number of children born out of
wedlock), but as Barbara Passrugger, born in 1910 in Pinzgau (Salzburg), notes:

Peasantvomen made sure that everything was quiet. It was always terrible when sgmeth
was found out, also in other peasant househol

221e nrr e1nfrzE Ahy B s (@REEK SOCIETY FOR ETHNOLOGY
ISSN: 1792628 75




n' A~ <online Tl Ethnologhia on ke 11
The working lives of women in rural Austria

the nineyearol d Bar bara wunderstood what had happene
caef ul 6 and not to o6dtray anythingo (1989: 60
Together with their husipad s , peasant women formed the Opea
group of the household; they slept in separate bedrooms, often ate at a separate table, and held the key
for the storeroom wheréood waskept. Femaleservants enjged spaces of power as keThe most
seniorranked, especially, had pieces of power by custom and also ceded by the peasant couple. The
highest female servant, who was responsible for weaning piglets and fattening pigs for slaughter, would
be offeredth@ i g6 s t ai |smaaaftbrwards anevould tustonarily invite the other servants,
her coworkers, to share this precious food (Schuster, 1997133% Before fresh clarifiedutter was
stored, the highest male and female servants had thdaighjoy a glass of itlfid.: 94).Payment in
kind (food, flax, wool, clothes, shoes) mostly meant payment from what was produced on the farm, and
this in turn meant that labouring people (among them women) had direct access to the products of their
labour.
The most interestingistance of rural women enjoying a privileged position due to work is that
of the dairy maids in the alpine pastures, theated Sennerinner{fPapathanasou, 2011).Animal
husbandry was in many respects the core of rural ecoradmiiee eastern Austrigkips and thus alpine
pastured where animals (mainly cows, but also goats, sheep, and barren animals) moved during the
warm months of the year to be fed béttarere crucial to the smooth functioning of the peasant
household ecomay. These dairy maids spethe summer in the pastures, away from the peasant house,
and were primarily responsible for the pasture economy (herding, usually with the assistance of a young
boy, milking, and making cheese and butter). Their responsibifis/aensiderable and thagd to be
trustworthy since they did not work under the p
show peasants preferring their daughters and sisters or close to distant kin over strangers (although the
latter term may artly refer to distant ki). Preference was also given to older woimesr younger ones,
although girls in their late teens could becd@®mnerinnendepending on the capacities of the labour
market. In ethnographic and autobiographical rec&eisnerinnerappear to have been hetdhigh
esteem: they usually had a share in butter and cheese and generally in the products of their labour, more
than other rural servantgsho weremore detached from the means of production. Distance from the
peasant house meaatsense of freedom and general a kind of emancipation (including sexual
relations) that emerges in former dairy maidso n
This does not mean that there was no gender discrimination or that employers did not try to control
these women. In alpgpastures we find bothomenSennerinneas well as mesenner The women

were mostly in mediursized and small neoommercialised alpine pastures like those in the limestone

® Franz Obergottesberger, born in 1895 in Upper Austria (Hausruckviertel), recorded a story he had been told by
his grandmother, who had to enter rural secve  at t h e M3ggdl echfarlazs:s efd onteh e erri bl y
I told the pmersamanme iwi fteheagihratbedroomo (1985: 202).
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zone Kalkzong of the Pingau, in Tirolian Stanzertal, and in Lungau (Keidel5198, 53; Moritz,
1956:30; Dengg, 192619) tendingto15 or 20 cows, while the men laboured in large, commercialised
alpine pastures. From this point of view, capitalism and the development of the rural market economy
appear tchave been a male space of action. Furthermoreg ihkesome scattered evidence that cash
payments in Tirol were smaller f@ennerinnenthan forSenneWopfner, 1997: 46263) and there
were efforts by both the Catholic Church and the peasants taktrse women through enforced
church attendance drtonfession. Yet the everyday lives of these women for the most part were largely
emancipated from empl oyer s O6Seanaridputite nd6s domi nati on

| admit it was a lot of work, but up thenee were free for the first time! | could divide the

day myselfl Of course one had to look after the time, because of milking. But when you
had divided your time well, then it was so nice, when you were ready by the afternoon or
by evening! (Draxler, 200312).

Conclusion
Within thepeasant andottager louseholds in rural Austrig particularin the eastern Austrian Alps
a region with strong prandustrial, noacommercial characteristics well into the 20th century (the
interwar period included)therevas i n gener al 6a wo mamwareprimirigced,
or exclusively responsible forgroup oftasks that constituted a female sphere of labour and that largely
required cooperation between wo me nsensaBthatwomdamner e we
on the whole, despite working lthand regardlessf work level, shared the experience of gender
discriminationi especially in regard to work time, but also to pay.
However, in a society where labour permeated everyday life, womemgikederived their self
value from labour. Not all ere in the same position: peasant women and senior rural servants enjoyed
privileges and broad spaces of action. Age was crucial and social class mattered, but the latter did not
necessarily affectawomads positi on within t hpacticegowen Thehi er ar
cases explored here show, as | see it, that historians of female rural laboliaooigtiould first, look
for differencesnot onlybetween labouring women and labounmgn butalso among labouringomen
and the concomitant powg#abour relations; second, use age as an analytical category, taking into
account the extent of child labour in rural Europe, wiicetched welinto the 20th century; third, look
for different meaningsf social class and not necessarily identify ithasbcial/labour hierarchy; and,
fourth, explore womends spaces of action and thu
Furthermore, on the very level of concrete historfmalceedings, scholarould ask to what
extent involvementi market economy and the use of technologicalyanced agrarian machines was
or became a malprivilege and in relation to this, whether and to what extent lack of or delayed
commercialisation, dominance of manual work, and-sdhisistence madémale rural labour
indispensable and of much highervalueh us empowering womendés positio

labour relations.
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COOKI NG PRACTI CES AND ¢CRBERNANI SMe
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Abstract

This article constitutes an analysis of the memories of the descendants of Cretan Turks refugees, regarding the
cooking practices of their homelands. It also focuses on the ways in which the memory of foodgfengcto

Crete, is preserved in the presefihe narrators point out the preservation of a culinary tradition through a
multitude of dishes, which for them represent a special cretan identity. The announcement is based on material
collected from the casstudies of Bodrum in Turkey and from fialdsearch and interviews between 2203 6.
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