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IMPOXKAHXH YIIOBOAHX APOPQN ITPOX AHMOXIEYXH

H paydaio avénon twv nAEKTPOVIK®OV KOUP®V 0KAONUATKOD YOPOKTPO 001 YNGE 6T ONLIovPYic TOV
niextpovikod meplodikov EbOvoloyia on line - Ethnologhia on line. To niektpovikd meptodikd
EBvoioyia on line aroteAel emotnuovikn éxdoon g EAAnvikng Etapeiog EBvoloyiag kot ekdideTon
TopAAANAG pHE TO évtumo TePLodkd ovyypappa EBvoloyia. Xtdyog tov elvar va mpoPdiel to
BepnTIKO Kol EMOTNUOVIKO LTOPUOPO HEAETOV TOL AMTOVIOL TOV YVAOGTIKOD OVTIIKEWWEVOL TNG
AvBpomoroyiag kot g EOvoroyiog kot vo ddoel v gukaipio o€ emiotnpoves €Bvorldyovg Kot
avOpOTOAIYOVE AUECTC TAPOLGINGNG THG OOVAELAS TOVG. ANUHOGIEVEL EpYOTieg O TPELS YAMOGECS:
EXinvika, Ayyhkad, I'odkd.

Me 6160 ™V avATTLEN TOV MAEKTPOVIKOV TEPLOOIKOV, amevBhHvove TPOGKANOT Yot LITOBoAN
GpBpwv mov gumintovv 6To eMoTHOVIKO TTEdio TS avBpwmoioyiog Kot Tng eBvoloyiag, yia Ta Tedyn
Tov £t0vg 2024.

Ex pépovg ¢ Emotmuovikng Enttponng Exdoong

Ap Mapia Kovpapravod

R

CALL FOR PAPERS

The rapid growth of electronic nodes of academic nature led to the creation of the electronic journal
E6voloyio. on line - Ethnologhia on line. The online journal Ethnologhia on line is a scientific
publication of the Greek Society of Ethnology and is published in parallel with the printed journal
Efvoloyia. Its aim is to promote the theoretical and scientific background of studies related to the
field of Anthropology and Ethnology and to give the opportunity to scientists, ethnologists and
anthropologists, for a prompt presentation of their work. It publishes contributions in three languages:
Greek, English and French.

With the aim of developing the e-journal, we invite the submission of papers that fall within the
scientific field of anthropology and ethnology, for the issues of the year 2024.

On behalf of the Editorial Scientific Board

Dr Maria Koumarianou
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OwKLoTIKN €€EALEN KAl OPYAVWOT TOU XWPOU

Oucotikn €EEMEN Kol 0pYAVAOGT] TOV YOPOL GTNV TEPLOYN TOV ACTUPAK TNG
Appeviog. Mo Tp@Tn TpocEyyion

Elev0¢éprog I1. Aheaxng

Iepidnyn

Xt perétn e€etdlovtal 1 OIKIGTIKY KoL 1] OPYAVAGCT) TOL YMPOV OE TEVTE WP TNG TEPLOYNG TOV AGTOPAK KOt
mo ovykekpyéva o yopid Mapni, Kapuri, Movyvi, Ocakdv kot BookeBal. H epyacio enkevipdverar ot
SapOpPmoT| TOV YOPOL GE GYEOT LE T OYLPE (KAGTPR) AvaAoya e TV TEPi0d0, TEAOG ETOYNG TOV YOAKOD, ETOXN
o13npov (Ovpaptov) kot TN vedTePn TEPIOSO TN TPOYPIOTIAVIKT Kot XploTiaviky emoyn. Emmdéov efetdletan n
0py&vmaon Tov YdpoL og GYECT e TN Slavoun Tov VEPOD LLE T KovaAta Kot T dtaxeipton Tov omd a&iopatovyovg
TOALOTEPO EML IPOVIKNG Kuplapyiog kot tekevtaio pe v Kotaokeun eéeMypévav kavalmv. H opydvmon tov
YDPOV EKTEIVETAL KAl GTNV OPYAVOGT TNG GLYYEVELNG, YEVN KOl YEVIEG, KOl TI LEYOAT TOAVTUPTVIKY] OKOYEVELLL
Kot TV eEEMEN TG TN GOPLETIKN Kol LETAGOPLETIK Ttepiodo Kkt Tpodspata. H meproyn vréom peydieg avatpomésg
6’ 0wt TO HEYAAO XPOVIKO ddotnpa kot ovtd cuveyiletat Léypt TIg NUEPES LOGC.

AéEe1c KAEWOLA: KAGTPO, VEKPOTAPEID, KAVAAL, LEYAAN OIKOYEVELL, KEPVTAOTAY, OIKOC, TTPLYKITOG, Lo)YAV.

IR

Evolution de I’habitat et organisation de ’espace dans la région d’Astarak
en Arménie. Une premiére approche

Dr Eleftherios P. Alexakis

Abstrait

L’étude porte sur ’habitat et I’organisation de I’espace dans cinq villages de la région d’ Astarak, plus précisément
les villages de Parpi, Karbi, Mughni, Ochakan et Voskevaz. Elle se concentre sur la configuration de 1’espace par
rapport aux forteresses (chateaux forts), selon la période, la fin de I’age du bronze, I’age du fer (Urartu) et la
période plus récente, soit les éres pré-chrétienne et chrétienne. De plus, I’organisation de I’espace est examinée en
relation avec la distribution de 1’eau par des canaux et avec sa gestion par des fonctionnaires autrefois sous
domination iranienne et plus récemment, avec la construction de canaux plus modernes. L’organisation de I’espace
s’étend également a celle de la parenté, des clans, des lignages, ainsi qu’ a grande famille polynucléaire et a son
évolution a I’époque soviétique, post-soviétique et plus récente. La région a subi de grands bouleversements durant
cette longue période, et cela se poursuit jusqu’a nos jours.

Mots-clés : chateau, cimetiére, canal, famille élargie, kerdastan, foyer, prince, ishan.
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Ewayoyn

To 2009 amopdocica vo d1evpive To EBVoypaPIKd EVOLPEPOVTA OV TPOG AAAES TEPLOYES EKTOG TOV
eMnvikoy ympov kot emédega Tov voto Kavkaoo (Ymepkavkacio) kot mo 0kd v Appevia. Xto
ypovikd drdotnpa omd to 2009 ¢ 1o 2011 acyoAndnka evtatikd pe 10 cOYYPOVO Kot apyoio TOMTIGUO
g Appeviog, LeAeTmdVTaG TN YA®GG0, TNV Apyatoroyia, ) ['ewypaeia, tnv Iotopia (Kot Tovg apyaiovg
Apuéviovg 16TopIKovg GLYYPaQElS), T Aacoypaeia kol v EBvoypapio. To 2012 7dn Bempnoa 611
NUOVY OPYLOG Y0 VO TPAYLLOTOTO oM TNV TPMTN £8VOypoQikn Hov enickeyn/épguva otV Apuevia.
[paypatomomnOniay péypt otryung €& ta&iow, okT® MUeP®V T0 Kabéva, 600 To KaAokaipt Tov 2012
ka1 000 10 KoAokaipt Tov 2013 kot amd Eva to 2015 kar 2016. O Papug yelumvag eivorl amoyopenTikog
Y v Appevia.

INoti to evdiaeépov pov yuo Ty Apuevia kot Tov Apueviovg; Ot Adyot eivat TeplocdTEPOL: O1)
Yrdpyel n Oewpia Tov vrootnpileton amd TOAAOLG BVOLOYOLE Kol 1IGTOPIKOVG OTL 01 ApuUéViol £XouV
petavaotevoel amd ta Bodkdvia kot 01t fTov Aadg Opakoppuyikdg, o omoiog yopw oto 1000 w.X.
gykotaotanke ot wotopikn Ppvuyia g M.Aciog (Avatoroag) kol amd exel pe T KATAPPELST TOV
apyaiov kpdrovg twv Ovpaptod (1000-600 m.y.) meldpevor amd GALeS PLALC peToKvNnONKaY GTO
opomédo tov Apapdrt. B) And dmoyn Kowwviking AvBpomoroyiag dev €xovv ypagtel TOAAE, av Kot
vrdpyovy peléteg mapadootaxng EOvoypagiog kot Aaoypapiag kot mhovsiotorn Bipitoypapiol. HOgha
OU®G 0 1010¢ VoL GYNUOTICO AUEST] TPOCMTIKY EWKOVO KoL OVTIANYT] Y10 TOV GUYKEKPLUEVO A0O KOl TOV
TOMTIGUO TOV.

[Iépo am’ OAa, 1 YADGGO TOVG OC POPENS TOL TOATIGHOD TAPOVGIALEL LEYEAO EVOLAPEPOV, KAONDGS
vrootnpiletal OtL &gl oxéon pe TNV EAANVIKN Kot TV aAPavikr] tov Bokkoviov (vmapyet kot M
arPovicy g Kaoniog mov opmg dev glvan yYAdooo tvdogupomaikn aAld kavkacovn). Oa Eheya 0TL 1
apUeEVIKN YA®ooa armoteAel TV ayyAikn tov Kavkdoov kot g AvatoAiag. To peyaidtepo puépog g
Apuevikng (Ae&hoyio kAm.) etvar Badkavikng Tpoéievonc, To omoio £xel kabioel og Eva VIOGTPOLO TNG
YAwoocag twv Ovpaptod (mov eivar SIGAEKTOC TNG TOMIKNAG KOVKAGLOVIEG YOVPITIKNG YADGGOC),
EUTAOVTICUEVNC TNG APUEVIKNG ME YETTATKEG AEEELS Kol TTOALEG ONUITIKES (GGVPIOKES/ OPOLLOTKES) KoL
ToAD meplocOTEPEG apyoieg Ko vedtepeg mepowkéG. ‘Eva odotnuo polota €yel vmootnptydel
€0QUAUEVO OTL 1) OPUEVIKT gival Evog KAAD0G TG euplTepNg pavikne. Ot apapaikég eEaliov AEEEIC
divouv v evivmwon efpaikng yYAwooikng enidpaong (mpP. Renfrew, 2009: 93-96; BA. mepiocdtepa. yia.
T1g emdphoegig Schmidt, 1992: 287-306). EInueidve 0Tt t0 d1ebvig €Bvikd Ovopo tov Apueviov
npoépyetol amd T0 €bvadvopo Apapcios. To oOvoua Appive oavagepoOpevo GTovg ApUEVIOLS
TOPOVGLALETOL Y10 TPMTT POPA GE APy aio. TEPGIKT EMtypon (tov Mreyiotody o 515 w.X.) (Piotrovsky,

1969; Russel and Cohn, 2012: 10), evo yivetou yio. TpdTn gopd pveio tov ovopdtov Apuevia, Apuéviot

T Me e€aipeon ta dnpooctedpata Tov Kowwvikob avipwmordyov Levon Abrahamian, ta dAla £xovv yapoKTipa TEPLGGOTEPO
TEPLYPAPIKO EBVOYPAPIKO/A00YPAPIKO, TAIPVOVTIS MG KPLTHPLO, TI SOLOAELTOVPYIKN 1] SOUIKN TPOGEYYLION.
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and tov Ekataio tov Mumow 1o 476 wX. IlpocBétm o611 o1 {dor  Apuéviot

avtonpocdiopifovrar/avtoamokorodvrar Xdatl, Ovopa mov wpémer vo. ovvdebel pdAlov pe v

KowKaclovy) eLUAN tov Xdattl. Avtéc ol dVo eBvotnTeg mpémel va ameTEAECAY TV apy K Pdon g
eBvoyéveong tov Appeviov.

Kot 1 8o peretodoa oty Appevia kot pe moto tpémo 1) péBodo; [oeg Ba ey ot OVTIKEIUEVIKES
GLVONKEG KOl 01 BUGKOALES, Yia va yivel avtod; o) H duokoiia g yYAdooag fTav éva peydio umddto.
Eilya padet oc éva fabuod tn dutikn apuevikn tov Appeviov e S106Topds Kot TmV S10YUOV (GQaymV
KAT.), Kuplog EUAOAOYIKA/YAoocoroyikd. H avatodikn Opmg S1OAEKTOG €ival TOAD OlOPOPETIKT.
Awnpel akopo Tovug apyaiovg OoELPOTATKOVE AUPVYYIGHOVG, EVAD VITNPYOV KOl TOTIKES OIAAEKTOL.
Axopo kot dutikoli Appéviol Tov PAOLY GPLoTO TN YAMGGCO dVGKOAEDOVTAL Vo cLVEVVONBODV GE
oplopéveg meploxés g Apueviag, wy. 1o ZavykeCovp (Panossian, 2006: 32-37). TIpdyuott amd v
TPMTN GTIYUN OVTILETOTICO, TPOPAN L0 KATUVON GG O EMMEDO POVNTIKNG KoL (KOO KoL Y10, AEEELC TOV
yvopila. ‘Etol n mapovoia diepunvéa o tav omapaitntn. Zuyypovag To Tpocmmo avtod Oa éxaile kol
10 pOLO «BonBov Tov avOpwmordyovn?. B) H petaxivion pov kot n mopapoviy pov fray dAro 0éuo. H
YDPO UETA TNV TTAOOT TOV GOPIETIKOD KOOEGTMTOC €lxe TOAAG OUKOVOUIKA TPOPANLaTE KOODS Kot
mpofAnpata cuykowvaviag. Ot petakvnoelg yivovtay kot yivovtot kupiog pe taéi. EEdAlov n mapapovi
LoV o€ €va GUYKEKPLUEVO Ympld Ba tav epikti; Nowidlovtay onitia, vanpyav Eevaves ota yopid; H
amdvInomn eivol apvnTikn.

Elya dMoote emonudvet éva yoptd to Hapni kovtd oty mpotedovsa Epefdv (amodctaon 28
YAWL.), OTIC TOPLPEG TNG KOUOTOANG ACTOPAK TPOTELOLGOS TNg emapyiog/vopapyiag, wopl oty
KaBophovpévn, Apayktootv G evpiTepNs Teppépetag Aipapdt (nediddog Tov Apapdr). To Iapmi
glvar éva TOAD apyaio ywpld, ¥povoAroyoluevo TovAdylotov and tov 5o p.X. adva, yorl amd exel
Katayotav o apyaiog wotopikoc ['aldp [Hapreton. O ypdvoc mapapovis pov eEdirov Ba éBale dAiovg
TEPLOPIOUOVG, TAPOLO OV Ba T yotva 0TV Appevia Le pio HEYAAN YVAOT Y10, TNV KOW®VI TNG Kol TO
AOTKO TNG TOATIGUO.

O)\o to Topamdve e 00N YNNGV 6T GKEYT OTL TO T10 TPOS1To OENa, pe avTd Ta dedouéva Ba NTov
N €0voypapKi/avOpOTOLOYIKY LEAETT] TNG OPYAVMGNG TOV YMPOVL, GO GTOWT OIKOVOUIKT, KOWVMVIKY,
1EPOPYIONG TOV OIKIGUMY, KOWVMVIKOD GUAOD Kol OpNOKEVTIKY, GE [0 LIKPY TEPLOYN YOP® OO TO
AGTapaK KOl TO GUYKEKPIUEVE GTOVE OIKIGUOVG IOV OTEYOVV TEPIUETPLKH 5-8 YAU., O TNV KOUOTOAN

Kot peTa&d Tovg, miadn to ywpid [apni, Kapuni, Bookepdal, Ocokdayv kot Movyvi.

2 $10 npdT0 TaLidt onpavTiky Podeta pov TPdcPepe 0 Appév IKpryKopidv, VEOg TOMTIKOG ENIGTALOV TOV £iYE GTOLIAGEL
otv EALGSa ko yvdpile dprota v ednvikn. Enedn opmg o Appév ftav moAd amacyoAnpUévog 6To Ypopeio HETOPPAoE®DV
mov &iye, ota endpeva ta&idia Tpooeépbnice va pe fonbnoet o EMnvo-Apuéviog Ofik Kacamidv, @ortntg tng yALTTikng oto
navemotnuo Tov Epefdv. O OBik yvodpile moAd Kodd Tnv Tomikn YAOGG Kot Katayotav and t Osccarovikn. Kat tovg dvo
TOVG EVYAPLOTA Kot amd €00 (PBA. TeptocdTepa 610 EOvoypa@pikd pov nuepordylo g Apueviag 2021).
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H npown wropwn ngpiodog (1000-600 n.X.). H opydvmon tov y®dpov oto Ovpaptov:
Ol povia Kol TPOEKTACELS

Dort. 1. Xaptnc ™S TEPLOYNGS TOV AGTUPIK

®&LovTag Vo KOTOVONGm KAADTEPA TV OPYAVMOGT] TOV YDPOL GTI GLYKEKPLLEVT TTEPLOYT] TOL ACTOPAK,
GTPAPNKA TNV EMIGNLLOVOT] OPYOLOAOYIKMV UEAETAOV Y10, TV TtEPLoyT]. Ta onpovikd dnpocilebpota oV
Agimovv, o0mw¢ 1 povoypaeia Tov Paul Zimansky ywa v «Owoloyio kot t doun tov Pactieiov Tov
Ovpaptody, Kabmg kat ot peréteg tov Adam Smith yia «to tomio oto apyaio Ovpaptod». O televtaiog
UAAIoTO S1OTLUTAOVEL Kol GLYKEKPIUEVT] BEpia TtEPi anTOD 0TO S1GPOopa dSNUOGIEDUATA TOV Kal 1dtaiTEPA
oTN O0KTOPIKY OlaTtpiPr] Tov. X* avth KAvEL AOY0 Y10 TO «AVTOKPATOPIKO OPYITEANYOG GTI VOTLO
Yrepravkoocioy, 0ELovtag vo Tovicel T 6UVIESN SOPOP®Y OTOVOUMY SLOTKNTIKMOV KOl OIKIGTIKMV
HoOVAad®V o€ éva gviaio ohvolo oto Paciielo Tov Ovpaptov. X GAAO dNUOGIELUA TOV YPNCULOTOLEL
avapepouevog oto tomio Ovpaptod tov dpo Political Architectonics, 6mov dotvmdvel ™ Bewpia Ot
amd To €100¢ TNG OPYLTEKTOVIKNG € KAOe ¥dpo, umopel va. dlokpivel Kaveic v epapyio: S10tkNTIKy,
KOW®VIKY, 01KoVOpIKY. Yoot piletl 61t o ovotnua tov Ouptatov £xel 6NUAVTIKO 16Top1kd fdbog otnv
po-Ovpaptod emoyn. Anradn 610 TéA0g TG 2ng yMetnpidag 7.X. Me dhAha Aoyl otV opyn g
gMOYNG TOL G10MPov. H opydvaon £xel T10Te KATOIEG S10pOPES amd TNV €moyn ToLv OvpapTod aAAG Oyt
TOG0 CNUAVTIKEG:

a) To doknTiKd KEVTIPO givar éva kaotpo bert (n Aé€n sivan onutiki/accvplokn omd to birtu (mpp.
Zimansky, 1985:43), evdeyopévac idiag etopoloyiag pe to ovopo Bnputog). To bert sivar pua AéEn mov
VILAPYEL LEXPL CTUEPD OTNV KOOOLAOVUEVT APUEVIKT] KL CTUAIVEL KAGTPO, OV KO LITOPEL VOL TAPEL Kot
TN onuacio TG QLUANKNG.

B)To xdotpo £8pa tng dtoiknong oty mpo-Ovpaptov emoyy Ppicketar oe va kovivd Bouvo®. Amd exel

aokeitor Sloiknon oTovg medvovg owiopovs. Tnv mpo—Ovpaptov mepiodo €yovv apyicel va

3 "Eva GAAo 3opaKTnploTikd 6To KAGTPo. onTd ivar 6Tt avadhovTon Péco. omd EKTETOUEVES VEKPOTIOAELS (VEKPOTOQEIR) TTOV
AmA®VOVTOL 0TS TANYES (T0.). TOL APayKATS K.0L.), GOV VO, €IVaL To KAOTPA 0 GUVOESHOG HETAED VEKPMV Kot {OVIOVOV, EVAD
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dNovpyobvtal apdevTIKd Epya, KOVIAMA, dEEQUEVES, TEXVNTEC AIUVEG KAT. Y10 YEWPYOKTNVOTPOPIKN

xpNon (vdpaviikr| Kowvavia). Kébe éva 161010 cVoTUA 0moTELOVCE TN TE(VO-0KOVOLUKY| BAon evog
LIKPOD KPATOVG.

Tnv mepiodo Ovpaptoh avtég o1 LoVAdEG GUVEVMOVOVTOL £ITE e CLUUAXIES lte e KOTAKTOEL.
Av16 cupfaivetl Kot Ady® TG AGGVPLOKTG OMEIAN G AAAA KOl AGY® SOpOPP®GTS EVVOIKAY OTKOVOKMY
cuVONKOV KABE TEPLOYNG LLE TNV AVENGT TG TAPAYMYNG KOL TOV OVTOAALYMV KOL TV OVATTUEN TOTIK®V
ayopav. H dtapopd w¢ tpog tnv tpo-Ovpaptod Tepiodo eival 0Tt Ta kKAcTpa KTilovtal TAEOV o YaunAd
o€ pKpovg Aoeovg (pe e€aipeon v meployn e Notwog Apueviag mov cuveyilel v idwo mapddoon),
delyvovtag OTL €KTOC GO TOV TPOCTATEVTIKO POAO €iyov TAEOV KOl OIKOVOLIKEG/ OVAOIOVEUNTIKES
Aertovpyieg (Yo epumoplo, avToAhoyEg/oyopEg KAT.), EVE KOl 1) 1010 01KOJOUT T®V KAGTP®V gival Mo
epovTiopévn, mo exkiertoopévn (Burney, 1957; Smith — Kafadarian, 1996; Smith, 1999, 2003: 166-
178)*. H ypnion 0wtod 100 GLGTARATOG TOV 0OYVPACEMY GTNVY TPAEN cuveILOTAV UEYPL TOVE TEAELTAIOVG
OLDVEC.

To 1010 cvvéPn kot pe ta apdevTIKG £pyon, To Omoio GALOTE EMEQTOV GE TMOPOKUN, GAAOTE
EMOKEVALOVTAV KO ETOVEPYOTOLOVVTOV 1] ETEKTEIVOVTIOY, OTWS 5T coPLETIKN TEPT0O0 1| KATAGKELT] TOV
VIPONAEKTPIKOV £PYOL TOV YerTovViKoy motapov Xpolvtdy. Ilpémnel va avapépm 0Tl TNV mepLpEpELn
Alpapdt mov pog evolapépel vIdpy oLV aKdOua Kavaiia og xprion and tov 110 adva . X. (Greenwood,
1965: 294), oAld ko ot AvTiky (tovpkikn) Apuevia (teproyn Van) cdletat kavoil Tov ypovoroyeitol
amo v mepiodo Tov Pactitd Mevova (810-781 m.X.). To kavdil avto elye pnkog 70 yAp. Kot HeTEQEPE
OGO VEPO OTNV TPMOTEVOLGA TOL Pactieiov Bovomna, yroti To vepod ta Aipvng Bav dev ftav ko dgv
etvar mooyo (Piotrovsky, 1969: 14 kot meprypagn oer. 65-66). O 1otopicds Lehmann-Haupt ypdaeet 6t
TOAAG apdevTiKd Kavaiio tov Ovpaptol nrav axdpa oe ypron Kotd ta tatidio tov oty Appevia yopo
oto 1900 (Kherumian, 1943: 236). Inpeidvem 0Tt HEPIKEG POPES TO APIEVTIKO GVGTIHA KO TOL KOVAALDL
oLVOEOVTOL KoL e TN poBoroyia, w.y. 6Tl opeilovtal kan o€ Oeio Tapépufacn, OTmMG 6TV TEPITTOOT TOV
Actopdx).

Ta apdevtikd Kavolio exéfrenay e101K0l ETOTTES, VAGAANAOL TOV KPATOVG, Ol OTTOI0L KOTG TNV
TEPGIKT KLPLaPYio TV vedTEP®V Ypovmv (yavata kKAT.) ovopdlovtay juyars, | darougheghou, ot omoiot
podi Ye TIC 0IKOYEVELEG TOVG OTOUAAAGGOVTOY OTTO TOVG POPOVG, EVM EMALPVAY KUl LEPOG TV POPOV (G

apo1pn v Tig vanpecieg Tovg. Avtoi eniong PpickovTol VIO TNV EXOTTEIN AVADTEPO®V VITUAANA®V TOV

ToTOYPOVE 01 VEKPOTOLELG 0proBeTovv kat TV éktact thg moltikng eEovoiag (Piotrovsky, 1969: 127; Smith, 2003: 166). H
TPOKTIKY VT Qaivetal Tt StatnprBnke Kot Toug peténeita adveg, PA. m.y. To kdotpo tov Ocakdv (TopaKkdtm).

4 ILy. amd ta 32 yvootd KAoTpo ot TEPLOYES TOV TESAOMV Tov Apapdt, Tov Zipdk Kot tov Toakoyofit, OAn ekTOg and
téocepa (Tov Metoapop, tov Zappdp oty Teployn g Tedddas tov Apapdt Kot Tov Aykiv kot Tov ['kovsavaykiody otnv
TEPLOY TNG TEAAJAG TOL L1pdK) Ppiokoviay oTig TAAYIEG TV BovvdV ToL LYITESOL HAAAOV Tapd oTig Tedddes. To péco
vyopetpo and ) Bdracca TV Tpo-OvpapTov KASTpVY Tov Zipdk Kot Tov Toakayofit ntav 2.054 p. kot yio Ta To YounAd
™G TEPLOYNG TNG TEdAd0S Tov Apapdt 1.552 p. Avtifeta, To HEGO VYOHETPO TV KAGTPOV THV Tepiodo Tov Ovpaptod méptel
onpavtikd ota 1.137 p. Ot dtopopéc otatiotikd cupeova pe to Mann-Witney teot givar p < 0.001 (Smith, 2003: 170, 173,
V100.24).
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mirab. Ot KATokol TV YOPIHY GVYVA NTAV DIOYPEMUEVOL VO OPYOVAOVOLY EPYTIES (OyYopEies) Yio TV

eMOKELN TOVG. AAAa KovaAto Al oy Wioktta (Mulk), avikay og a&lopatodyovg Tov KpaTovg Kot

Ol YPNOTEG YOPIKOL OPEAY Vo TANPmVOLV €101k TéA0G (pOpo) (Bournoutian, 2012: 23, 191, 195-196;

2016). H dwavour| méAr Tov vepodh 611G KOdTNTES YIVOTOV OO GAAN Kotnyopio aglopatovymv Toug
mirab (Parsamian, 1972; Toumanian, 1946; Bournoutian, 1992).

To 6Ao cvoTHA CLVOEBNKE APYOTEPO KATA TOVS YPLOTLOVIKOVG XPOVOLG LLE TO TOAPUPEOVIOPYIKO
GUGTNIO TOV Voyopap/ioyay (EVYEVOV/ TPIYKIT®YV). ZNUEIOVO OTL TO GUGTNUL VAYopdap UE TOVS LoyaV
(KAnpovoukohg TPiyKimeg), o1 0moiol GAAMGTE TOTE deV £YKABIGTAVTO GTOVG OIKIGHOVS LLE TO A0O OAAG
oT0 KAGTPO, dtotnpnonke otnv Apuevia o¢ 1o 130 awmva, eved oto Naykopvo ['kapaumdy (Aptody ota
APUEVIKO) KO GE OPIOUEVEG AAAEG TTEPLOYEG TNG AVATOAIKNG ApUEVIOG TO GOGTNIO GLUVEXIOTNKE MG TO
180 kot 190 andva pe apafikn ovouacio tov Tprykinwy uelix (exel vINpyay TEVTE TETON TPIYKITATO 1
peAwcata) (Ale€akng, 2022). v zmeployn mov peietd (Xavato tov Epefdv) vanpyav évieka m
doKATEVTE, AVAAOYO e TNV TTEPT000, LEMKATA, KO GTO GUYKEKPLUEVO YMPLA 1 £6pa. TOV PEAIK TV GTO
yop1d Kapuri (Hewsen, 2013:21). H meproyn onA. tov Kopumi opyavopévn oe 1dwaitepo poyoid
(naord) pe v ovopacio Kapumimacap 1 Kepummacap vroydtav otn gupotepn S10iknon Tov yavatov
10 Epefdv. Mia 6AAN ovopacio g dtoiknong tov yopidv ftav o ketyovvrd (Parsamian, 1972:6-7).

O pelix Aoy MUIOVEEAPTNTOL KO GLYVA EVIEADG aveEdpTnTol. AlTnpovcay T AVAES TOVG,
YVoOoTéG ¢ darpas, otpatd, KAoTpa Kot oTpatioTikés oxvpooslg Tig shkhnakhi, amévelpay dikooobvn
0¢€ 01K SKOoTNPLO KOl GUYKEVTIPMVAV TOVG POPOLS. Ol GYEGELSG T®V welik LUE TOVG VOIGTAUEVOVS TMV
NTav OTmg evog S101KNTH AVOTEPOL ASIMUATIKOD Kot €VOG VEOTEPOL OEIMUOTIKOD Kot O)L ONMG EVOG
0eovdapyn Kvupiov Kot evog doviomapoikov. Katd tic mepiddovg tng llepowkig aArd Kot Tng
Pooumc/Toapikng Kuplapyiag otnv Avatoiikn Apuevia ov uelix d0THpNoay To SIKOUMUOTO KOl TO
TPOVOLLLLL TOVG, EVG TOALOL £yvay oTpaTiyol Tov pwoikov otpatod (Hewsen, 1972: 297-308; Ferrari
2004; Russel-Cohn, 2012: 64).

Yy meployn v Actopdk Exovv NoN evtomicBel dbo Té€Toln KhoTpa 6Tt0 OCGOKAV KOl GTO
BookeBdal. H teyvorowovoukny opydvmon kot ta apdevtikd épya e£diiov oto motaut Koaody
TOPUTOTOUO TOV ApAEn Tng mEPLOYNS 6V TN SVVATOTNTA GTIV YEDPYOKTIVOTPOPIKT aVATTLEN TNG
mEPLOYNS Tov AcTOpdK.

To apyootepo PaciAikd kaotpo g emoyne Ovpoptov oty mepoyn Alpopat vanipée Tto
Epeumovvi, 10 omoio odletar o€ moAD KOA KOTAoTAON OTIC TAPLPEG TG TpwTebovsac Epepdv, om
0¢on Apiv Mrépvt. 'Eva GAAo KAGTPO TO APYKIGTI(IVIAL EIVaL KTIGUEVO GE KOVTIVT] OTOGTOGCT 6TO AOPO
tov AaBid (meproyn Apuafip). Tpito kdotpo to Teiceumaivi kriotnke oto Adpo Kapuip Mmiovp
(Kokkivo Adgo) (Smith, 2003), odpuenva pe t cuvibeia Tov Apueviov, 6Tmg Kot Tov GAA®V Aadv g
Avatoliiog (Tovpkov k.4.) va ovopdalovv pe xpopato fouvd, AOQovg, KTipla K.AT.

To kdotpo Epepmovvi ypovoloyeital, GOUPOVA LLE ETLYPAPT] GE GOPTVOELIN YpapT], To 785 m.X.

Xrtiomke amd tov Pactud Tov Ovpoptov Apyiotic I ko cvppeteiyav oty otkodounon 6600 dropa
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(epydreg/oryudhmTOl GTPUTIOTEG 1| O0VAOL;) Kol TEYVITEC TOV QUAGY XATTL Kot XOvmTdvi, ol 0moiol

vroype®dnkav va gykataotafodv ekel, dnNA. 610 Khotpo ko otnv wOAN (Piotrovsky, 1969: 178;

Zimansky, 1985: 58). Ot Xattt avtoi dev onuaivel 6Tt oy Xettaiot mov avtoanokarovvtav Necaiot

0AAG OTL PAAAOV avViKOY GTNV TPOYETTAIKY €OVOTIKY ORAdO KOUKOGLOVIG KOTOY®YNG TOVG XATTL.
Avrifeta, o1 XettaiovNeoaiotl fjtav cuyyevikd OAO pe Tovg Aovfiovg g Avatoroag.

"Eyovpe oM éva dtopovikd cOGTNLO OPYAVMOGTS TOV YMPOL LE TEYVIKE £pya Kot 0Xupa Tov Ogv
SLOQEPEL OO TN OMUEPIVY ETOYN], £0TM KoL OV TO KAGTPO £XOLV TEGEL OE OYPNOTIO TOV TEAEVTOIOVG
ALOVEG, OEV KATOKOOVTOV ONA., TOPOL0 TOV OPIGUEVH YPNCIUOTOMONKAY OO GTPUTIMTIKES SUVAUELG
0€ ONUAVTIKEG LAYEC OTOVE TEPGOTOVPKIKOVS KOl TOVS POCOTEPCIKOVS TOAEUOVG, TT.Y. 0T Mdyn tov
I'eyBapvt to 1735 ko ot pdyn tov Ocakdv to 1828 kar oo (Bournoutian, 1999: cropddnv). H
ONUOCIN TOV KAGTPOV NTAV KoL V0L LEYGAT STV YLuYoAoYia Kol TNV 10€0A0Yi0 T®V KATOIK®OV, GOV £Va.
KEVTPIKO EPYOAEID TOALTIKNG UV G-Evag moAlTikog AXis Mundi ) éva mpoctatevtikd Superego, émmg
delyvouv o1 ToAvapBueg mapaddoels mov cuykévIpmae o Iavaiavidy (1979) (mpp. ko Smith, 2003: 9;
Warnke, 1995). Axoua kot ta tehevtaio yxpodvia o KaoTpo Bewpodviov n VAKN Bacn g yopévng
apuévikne ovegapmoiog katl ekevbepiog (Panossian, 2006: 195). Yrdpyel 6 n mapddoon o€ mOAAES
TEPLOYES TNG YDPAG OTL V1oL VO GUVEYIGEL VO, VAl 1YLPO €Va KAGTPO va KAEIVOLYV G° avTO Uiol KOTEAQ.
I'V avtd xémolr kdotpa €govv v ovopocio Aytowumépvt, dniadn 1o «Kdotpo tng koméracy

(Kiesling, 2001: 99). Agv yvopilovue av mpoketrtol yio avOpomobucio, Onmg 6TIC YEQPLPES.

Opyavoon Tov yOPov, TaPOVGH KUTACTACT)
Oho 6ca avapépnkav Tponyovpéveg £xovv oyéon pe v Apyotoroyia e emoyng, n Kowwvikn
AvBpomoroyio OpU®G elvar KateEoyv EMGTNUN TOV TAPOVTOG KOL TI CNUEPVI] OPYAVAOCT] TOV YDPOV
pénel va v evid&ovpe péoa oto {oviavo avBpomvo mepiBaiiov Kot v avBpamivn dpdon g
GUYKEKPIUEVIC TPUYUOTIKOTNTOS, AGYETO AV 1] AOPAVELD TOV YDPOV UE TPOEKTAGELS GTO TaPOV, dtatnpel
0€ TOAAEC TEPUTTAOCELS TIC TOAMES OpYOVOTIKEG dopéc. Idaitepa amapaitnto eivar vo aviyvevbei M
avtiAnym tov Apueviov yio to xopo kabmg kot 1 mentalité mov cvvdéetar pe avtov (ovupoilopdc,
onNUEOAOYIN K.AT).

INUEIDV® OTL 01 APUEVIOL EYOVV GAPT YVMCT TNG LEPAPYIKNG OAAG Kal STOKNTIKNG Ta&vounong
TOV OIKICUAV. TNV TPOTN Katnyopio avikel 1 woAN/koudmoAn. O dpog mov ypnoomoteitat ival
KOyGK TIOL DITOVOEL OYVPOUEVO OIKIGUO, KaODC 1 AEEN Koydx mpémel va cuvOeDEl ETVUOAOYIKA e TNV
apyoio AEEN kalé=mopyog, oxvpd. Akolovbel to yopld xrovy. Tlpdkettor Yo v 0o AéEN ue 1o
TOVPKIKO K101 IOV OglyveL 0TL 1 AEEN dev givar Kot T0c0 Tovpkikn. Katdmiv o owiopdg 1 eykotdotaom,
umvorfiaip, Kot AEEN 6TPATOTEDD. OE®PDd OTL 1| EVVOIOAOYIKT GYEON TNG e TN PaAkavikh AEEn katodva
dev givar toyoaio. O pikpoi okiopol (01KoyEVELOKOL KAT.) OU®G deV glval 0 Kavovag oty Appevio oAAd
To pEYGAQ SLUTOYT/TUKVOKTIGUEVE Yopld. H pntpomoin/mpotevovca ovoudletol xayarudip, omA.

untépa ToAn. ['evikdtepog 6pog Le KOWVmVIKT onuacio 1 kKoot omodideTon pe ) AEEN youaivk.
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210 Y®OPO HOG oTNV Katnyopio g mOANG xaydk gvidocetal To Actopdk pe 18.915 katoikovg
(amoypaen 2011), market-town pe MUOGTIKO/0ypOTIKO YOpAKTAPA, OTOL €FPEVOVYV N S10iKNGT, O
gmapyog M vouapyng uaplourét, ol dikaotikés apyés kKAm. (BA. Hakomian, 1987; Sagoumian, 1998). To
ovopo Aotapdk elval TePoKO Kol onuaivel TOPYOS, TPAYLO TOL LVTOONAMVEL OTL LVINPYE TOALL
ox0pmoT. TNV TPAYUATIKOTNTA 1] TPOTAPYIKY onuocio T AEENG NTov TETPES 1 L0 TAVD GTNV GAAN
(avabnua, cwpdg) (mpP. Dowsett, 1970: 66, vwoc.62). AALG vanpye kot To Agyouevo Dokapmépvr,
«Kdaotpo tov Pokdy, HEpog Tov omoiov ypovoroyeital and v emoyny Ovpaptod, evd £yvay Kol HE
UETAYEVEGTEPEG TPOCONKES TN UECOL®MVIKY TTEPI0O0, KTIGUEVO UTPOOTH OTNV TOALE YEQupa amd TNV
eEotepikn mhevpd (AleEdxng, 2021: 384, vmoo.13). Zta «Kricpoato» tov [lpoxomiov 1 mepioyn
ovopdleton Xtpoykovpia (vmovoeitar Ztpovykapia), dni. Xtevorog, Kieisobpa. [pdyuatt n woOAn
Bpioketon oe atpoatnykn 8éon Tave amd 0 Papdyyt Tov motapov Kacdy kot cuvoéetan pe tnv GAAn
mevpd pe dvo yépupeg. [a v moAd pdiioto vapyel mapadoon yio avipmmobucio KoméAAG, OTMG
o010 yepupt ¢ Aptac. Eivar yvootd o6tL ot yépupeg cuvvdéovtarl pe mOAAEG OEICIOALUOVIEG Kot
avOpomobuciec yuvailk@v. Xtnv Appevio vTaApyeL Kot 1 AEYOUEVT «Yépupa TOL Jaforovy (Tpp.
Crawford, 1989: 80,81). MvBoloyikd, 6mwg 0N avagépOnke, 1 YEOPYIKN Kol OIKOVOULKT ovamTuén g
TOANG GLVOEETOL KO LLE TO Gvotypa Tov Kovaiol and to Kaody, 6mov coppmva pe v mopdadoor/pundo
oNUAVTIKO poro Emaite o Aylog Axavartés. Aéyetat OTL ¥apaée To KovdAl pe to pafdi Tov, ol KAToKol
TO €0KOWYOV KOl OUECHS ®G €K Bavuatog Tépace t0 vepd omd to moTdpl Kot €pBace 6to AcTapiK
(Ganalanian, 1979; Mathevosian, 2008: 57). MeyaAvtepn owkovopikn avinon opmg éhofe petd to 1944
L€ TNV KOTOGKELT] TOL LEYAAOL OPIEVTIKOV KAVOALOD OV EVMGE TO VOOTH TOAADYV GAADV LKPOTEPMV.
To kavdA owtd KOTOOKEVAGTNKE GYEOOV OMOKAEIOTIKA OO TIG YLVOIKES, Yot Ol GVIpEG NTOV
otpatevpévol 1ote Moy tov B’ Tlaykoopiov IToAépov (Meydrov Iarpiwtikod IloAépov) (Ter-
Sarkisiants, 1972:86)°.
To ywp1d Actapdk, 6mwg kot T0 Ocakdv, avike otnv Ayio 'Edpa wg Bakodel (Bournoutian,
1992). O devtepog oe péyebog owiopog eivar 1o yopd Kapumi pe 3.547 xoroikovg, ot omoiot
vroompilovy 4Tl T0 Y®PLO TOVE TOMOTEPQ Eiye KAOEGTOG TOANG Kaydk OAAG, €MEWON PplokdTaV Ge
GTOVPOOPOUL OTIO TIG EMOPOUES AALOEDVAOV PEIDONKE 0 TANOVGUOC KOl LETEMEGE BTNV KOTNYOpio, TOV
yop1oV. [1y. avapépetor 6TV TOTIKN TPOoPoptkn mapdadocn 6t to Kapumi epnumbnke yio ekatd ypdvia,
otav o TapepAdvog tov 140 aidva petépepe 6AOVE TOVG Kortoikovg Tov oty TipAida. Exel kovtd, oto
Kopumi, £yve n peyddn woym tov I'eyPdpvt kotd tov tovpronepotkd toAepo, 6mov o [€ponc otpotnyodg

kot peténerta ooyng Navtip Xav cuvétpuye tovg Tovpkovg to 1735. AAAG ot udym Pordncav kot ot

5 «Evdiapépov mapoveidler i katackev omd Tic npwikéc kadyolvikee Tov Aotapdic Tc nuépec tov Meydov Iatpiwticot
Hokéuov (B’ Iayxoouiov) tov pnuiouévov kovoliod tov Aotapdk. Ilpomoliod otnv mepipépelo, 1ov AoTtopdk vITHPYaV EVieKa
LIKPG. KOVOAIO. OE EVIEKA YWPIG KOI OAO TPOPOOOTODVTAY UE VEPO GO TO WIKPO moTaul Aumépvt. Emeidn ouwe to pukpd ovtd
KOVGALO TOY pHYG. [Le VEPO KOKHG TOIOTNTOG TOD EPEVYE, TO VEPO OEV NTOW EXOPKES. 2T0 ATTOPIK OKEPTHKAY VO, KOTO.TKEDATOVY
&va. [LovaoIKO [eydlo kovil ue apBovo vepod va. emapkel kal va. Exel kou wepiooevua. H kotaokevn nrayv ovokol. Karopydg,
wniG oTovg TPOTOdES TOV OpPovs Apaykdts oty Géon TG KaTOOKEVNG ERPETE VO, AVOIYTEL OPOUOS KOl KOTOTLY VO, GpYIoODY VO,
orafoov ) yn. O1 yovaikes tov Aotopax avéfnkay oto fovvo, Euetvoy oe OKNVES, KOIUNONKAY 6TO YOO Kol 0A0KApmaay éva
unyoviko épyo, alidlovrag pilika tm Sioyeipion tov vepov otny mepioyn» (Ter-Sarekisiants, 1972: 85-86).
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kdrotkol Tov Kapumi kot tov Actapak. To Kapumi dAdwote 1ot NTOV £V ONUAVTIKO EUTOPIKO KEVTPO
(Bournoutian, 1999). Tnv mepiodo avtr ot onupovtikoi yertovikoi owiopoi Kapumi, TeyBapvt (ue
mnbovopd 1o 2011, 10.783), Aoctapdk cvvaywvilovtav otkovopkd kot mAnBucpokd (mapddoon
Ganalanian yiw T'eBydpvr)®. O ninbuopdg méve amd 5.000 givor o KpThplo yia Ty Ta&vouncn Tov
okopov o€ TOAN. To Kappmi etvat, kabdg paivetar, e&icov maiaid xmptd. ENUELOVO OTL UTPOCTA GTNV
exkAnoio g [avaylog omnv mhateio Ko dimha oty otkia Tov epéa cdleTon mapekkAnot Tovy Mavoivk
TOV 70V 01dVO, EVO TOPATAELPO LITAPYOVY TaPES. EmmAéov og pikp1| amdoTaoT amévavtt HEGH GTOV
0IKIoTIKO 1670 clovTot Ta epeimia exkkAnoiag, g TCvapafop, eriong tov 7ov aidva. Kovtd vrdapyovv
Thpot apyootepol Kot vedtepot. [o extetapévo vekpotaeeio vTdpyel o Tave oty dKpn ToL YPLov
otov vao Tov Ayiov [empyiov tov 1200 awmdva. Epeinia apyaiog ekkinciog tov 130v aidva vredpyovy
ka1 péca ota omitia dimha oty mhateio, g Ayiag Kuplaxic. Avtodv tov xopmv kava o 1010¢ avtoyia
(AleEaxmg, 2021).

Katd myv apod enickeyn pov oto Kapuni to 2012, vanpye dwapoppouévo Eva gidog mhateiog
TOPAKEVTPO, OTTOV Kol 0 EXPANTIKOG voog g [avayiog @gotoxov (Aotfatcatliv) kot dimha o pvnueio
TOV TEGOVTIOV OTOLG TOAEUOVE. XTO YMPo NG mAoteiog vanpyov 1o ypageio g Kowdmrag, éva
BeviivonwAelo, éva pivi papket, to Kovpeio (umoapumnépiko). Emione picoteleiwpévo to TveLpaTiKd
Kévtpo (Xmitt Tov Adov), micw and 1o ktiplo g Kowomrag. To oyoieio Tav og KAmOw 0mOGTAON
amo T0 KEVTPO (TAOTEIR), KOl GTNV AT TOL VINPYE AVOPLAVTOS EVOS TOMTY], COLPMVA [LE TN cLVRBEL
tov Apueviov. Emiong 6to dpopo and to mave vekpotaeeio Tpog Ty mhateio vnpye €va cuvepyeio
avtokwntov. Kagevelo dev vmfpye. Ot véor kot mo niAkiwpévol kéboviav oty mhateia oe Evav
Kevpkd onueio pe méTpvo tpamell pe EAtvoug marykovg ko Emonlov TPl | okdakl. v mAoteio
VINPYOV KOl HEPIKA GALD aydApaTo OTmG e YAVTTIKY ovvBeon dwped evOg TAOVGIOV ApHEVIOV TNG
Awomopdg, and tnv Apyevtivi). To 2014-2015 6pmg 0 KOGHOG KOTAGKEDAGE GTO KEVTIPO TNG TANTELNG
éva kadaicOnto otpoyyvdo Kookt 6mov kdbovtar o1 avdpeg kot mailovv yapTid 1 TEPAL

AxorovBovv 10 Ocaxdv pe 4.803 kotoikovg. To Iapni pe 1.900, to Bookepdl pe 3.817 kot to
Movyvi pe 770. Ola avtd to xopid, 0Ttng kot to Kapumi, Bpickoviay mdvia o€ po oxEcn cuvepyaciog
Kol OAANAEYYONG, OTMG OELYVOLV Ol OPYUIES IOTOPIKES TOPUSOCELS, TT.Y. Mo Aéel 0 ['koavaloavidy 6Tt 0Tov
0 Moyyoéroc yov TapepAdvog emtédnie oto Actapdk tov 140 aidva, ol kKdtotkot {itnoeav ™ fondeia
TOV GTPUTIOTIKAOV SUVAUE®DY TOL OGOKAY, OTTOL VINPEE KoL 1] GTPATIOTIKT £6Pa. TOL TPIYKITO A LOTOVVI.
O1 duvapelg OUmG aTEG deV NTAV EMOPKELS, £T61 OAOG 0 OTPUTOC TV ApUEVimY GuYKEVTPMONKE GTO
yoptd Kopumi. Exel éywve pio peydAn pdyn omov minydbnke o id1o¢ o TouepAdvog oto mHOL Kol
KATEPLYE KOLTOAIVOVTOG oTa YOP® Ywpdola. And toTe TOV Eueve 10 TopvOUo Asvk Tiwovp, dnA. o

Kovtoog Tiuovp, Tipovp Aévk (Tapepriavoc) (Ganalanian,1979).

®To TeyBapvt 0petke TNV avAmTLER TOV GTO OTL GOUEOVA UE TNV TOPASOCT) 0pdeVdTAV Ad TEGGEPA KOVAALOL TTOV £PEPVAV TO
vepd and téocepa motdia: Tavtlod (Xpalvtav), Mmovlaxav, XZapli ko Kaody (Ganalanian, 1979).
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Dort. 2. Ocokav. O Tdgog Tov TpiyKiwo ApatTovvi

Amd avtovg tovg owkiopovs 10 Ocaxdv kot to BookeBdl mpémer va etvor ot apyaidtepeg
€YKaTAOTAGELS. XNpetdve 0Tt 10 Ocakdy avagépetat ¢ Actakdva amd tov yewypago IItolepaio tov
30 awdvo p.X. Apyotepa 10 yoptd fTav 1 £6pa Tov TpiyKima Apatovvi, am’ 6mov KuPfepvodoe T YOpm
nepoyn. To maldteEPo VYNAS S1OIKNTIKO KAOEGTMG TOV OIKIGUOD POIVETOL OO TNV LAGPYOVCO GTIUEPT.
ekel emokomikn £0pa (EmMPANTIKS KTiplo dimha oTo vad Tov Ayiov Mespdn Maototc), vd T0 1735 €iye
mapoyopndel pali pe ahia €61 xopd amd tov Xdyn Navtip og uovix (amdivt Wdoktnein) otnv Ayia
"Edpa tov Etlatliv, yio va stompdrrovron ta sloodnuata (Bournoutian, 1999). To kdotpo tov Ocakay
OUm¢ gival TOAD ToAoOTEPO Kt ypovoroyeitar arnd tnv emoyn tov Ovpaptov. To dvouo tov Ocakdy
mhavoroyeital OTL TPoEPyETAL OO £VOL ELTO (CUUMVINKO) 0t0 TO 07010 TapaoKeLAleTal 100¢ APavioD,
ovopatt Ocdk (BA. Greppin, 1985: 8, ue avagopd otov Fainvo)’.

To BookeBal e&airov givar vedtepn ovopasio. Enuaivel «Xpucd Aumélyy oAAd 1 eykatdoToon
glvan apyaic. "Edwcav 1o ovopo avtd yio to TAnfog tov tibnv yio Kpaci Tov BpiKav 6To YEITovVIKO
Kkéotpo. AAwote kot to Ocakdv kot oto Bookefdal vrapyovv ofjuepa Proteyvieg owvonotiog. ['vooto
givanr to kpaoi «Chateau Voskevaz» (Kdaotpo BookeBdl). Tn vedtepn mepiodo 1o BookePal éxet
eEehMybel amd LOVGOVALOVIKEG YOLOKTNGIEG OOV £pyovTay Kal epydloviay Tpoceuyes and T AVTiKY
(Tovprikn)) Appevia kot omd to X6t tov Ipdv, kabog kot dhior Appéviot. Xto ywpld vanpyov 600
KAOTPO, EVA 1GYXVPO TPOYPLOTIOVIKO Kot Vo dEVTEPO HIKPATEPO UEGOI®VIKO KovTd (BA. meplocoTEPQL
Simomian et al, 1996). 10 6tavpodpopL TOL YOPLOH TOV YPNGIUEVEL Yio TAATELD VITAPYOLY paryalid, To
pvnueio tov B” [Moykoouiov IlToiépov, n Aéoyn. To dnuocio/dnuotikd totpeio, 0 oyoieio, TO
TaLOPOLEID KO 1) KOWVOTIKY| BpvoT.

Emiong to Movyvi e€gliybnke amd KoAAepynTés TV YoMV TOV povaotnplod Xovpr ['kefopx

(Aylog Tempyrog). To Movyvi Nrav Pakoder g Ayiag Edpag oto Etlpotliv. O owiopds awtog

" BA. nepiocotepo: Kalantaryan, Yesayan, 1988; Kalantaryan et al., 2002 kot yio ta vedtepa yp6vio: Hovhannisian, 2014
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VIdyeTal oNUEPO OLOIKNTIKG GTO dNUAPYO Kayorourét Tov Actoapdx. Exel 0puwg dikd Tov oyoreio Kot
vekpotageio (BA. Mathevossian, 2009).

Apyaio yoptd givar kou to Hapni, and 10 omoio KoTaydTAV O 1GTOPLOYPAPOG TOL 6oV at. p.X.
AdaCapog [apretor|. X0 wp1d cdlovtar apyaieg exkAnoieg kot vekpotapsio. Tnv mepiodo g pavikng
KATOYNG, TPV amd g AeEn Tov POcmv 1o 1828, to yoptd amotelovoe katd Eva TURLO TOVL TIUEPLO
(zzyodl) tov Meypér ZovAtav, Kot datnpndnke Kot apyotepa m¢ WOOKTNGI0 TNG OKOYEVELAS TOV
(Bournoutian, 1992: 249). ¥fjuepa. t0 y®pP10 amOTELEL SIOIKNTIKY] KOWOTNTA KOl GUVIGTUTOL OE TPELS
0IKIGHOVG, To Kuping [Tapmi kot dbo pikpodTepovg: To Mraypaumiovp (mp. Taxio) ko Calapafav (mp.
NalapaPav) pe vekpotapeio yoplotd aAld Oyt Kot vaovg. Nadg Ktiotnke tehevtaio 6Tov TEAELTAIO0
OIKIoNO aAAG dev éxel axdua (to 2016) ovopaobel ko kabiepmbei (PA. Avetisian, 2013; AleEdaxnc,
2021, 2022).

2NV TOAN EKAEYOVTOL YEVIKA £VOC ONLLOPYOC KOYOKOUTET KOL £VA, GUUPOVAL0 afoyravi, GTO YOPLO
évag Tpdedpog kiovyaumét” kot vo supBoviio afayravi. H AEN afaykavi onpaivel yEpoviec/yepovaia.
AALO1 Aettovpyol Tng KOvoTNnTag Eivat 0 kayava, 1epéac. Oumg dev Exovv Ao To Y0p1d 1EPEQ, 1., OTO
Iopni €pyetar o 1epéag amd 10 HkpoOTEPO MovyVvi, 6TT0L VIGPYEL AdY® TOL MovacTNPLOD TOL ZoVvPT
I'eBopk (Ayiov 'ewpyiov). lepéag vdpyel ko oto Kapumi. Eniong o vayparay yehaddpng kot o ofiff
mpoPatdpng. Or Apuéviol otnyv meproyn g mediddag tov Aipapdt dev eivar vouddeg 1 nuvouddeg
KTNVoTpOQol 0ALG eyKataoTnpuévol yewpyoktnvotpopot (rpP. MKrtumyan, 1968).

Kotd v mpdtn emiokeyn pov ota yopud dev yvopillo ond mov va apyicw. Eilyxa
BeopnTic/PifAloypagik) yvdon TG opyavaeong Tov xwplov. Aniadn, kdbe ymptd yopiletoar oe
YETOVIEG N poyahades (n AEEN dev ypnoomoteitan Tmpa), viay N viayauds. Kébe viay éxel éva apynyo
T0V vIayaiv | viayaxdy. Kabe vioy anotedel éva alyx yévog M toyu yevid’. To viayoudc ywpiletar oe
HEYOAQ OTITIOL TOUY HE EKTETAUEVEG OWAEG LE OTMPOPOP SEVIPA, OOV KOTOIKOVGE L0 TOAVUEANG
TOAVTTVPTVKT] OKOYEVELD, TO KEPVTOOTAY, E OPYNYO TOV GTITION TAVOVVTEN GUYVA TOV MO NAKIOUEVO
(moammov).

Ouwg to mpdypoata €00 dev Nrav akpimg étol. H opydvoon avty avike 6to mopehddv. Katt
QLOIKO GAA®OTE PETA amd TOGO YpoOvia XoPietokpotiog oAAG Kot LETA TN UEYOAN OIKOVOUIKT Kpiom
UETE TNV TTMoT Tov Zofletikod Kabeotmtog To 1990, v omoia, akolovOncav TOAAEG avaTpoTéEg Kot
pueyoln e€otepikn petavaotevon. H molvmopnviky owoyéveln (kepvraotav) PéPaia dev Exet
e€apavicbel evteddc. Tn cuvavtdue omopadikd kol PUmopovce Vo, @Tacel kol Ta 18 dropo Kot va
TEPIAMAUPAVEL TPEIC MG TEGTEPLS YEVEEC. XTO TTapPeABOV LePIkéES Popég Eemepvovae o SO dtopa, VGO TV

7ePi000 TPOog 0 TEAOC ToV 190V adva cuvnBwmg eiye 20-30 dropa. Kot tote dHpmg e0empeito 6Tim peydin

8 Tnv mepiodo TV yavitev o vaevduvog Tov yopov ovopaldtay KoyPd, kevkha (kexayidc) oe GAheg mepoyig. O
a&lopaTovy0g aTOG ATAAAAGTOTAV and TNV POPOAOYNOT, EVA GUYVA Ol XMPLKOL NTAV VITOYPEWUEVOL VO TOV TPOSPEPOLY [LaL
NUEPA EPYOCING Y10 TO OPY®HO KoL THV KAAMEPYELR TOV Ywpaplov tov (Bournoutian, 2012:191).

® 0 6pog alyi éxet povuch/mayiepl Tpoéhevon kot onuaiver Khadi, amdyovog, yévog/ouyyévelo, yeveohoyia, oudda. O dpog
oyt (TOXOLL 1) TAYOVLL, WIONOTIKG) LE WPOVIKT eniong Tpoéhevon onpaivel avtiotoya owoyévela (Bdoyan 1989:189).
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owkoyévela kel Pplokdtov oy apyn TV omodopyaveoong 1 vroydpnong (Karapetian, 1958; Ter-
Sarkisiants, 1972). ZAuepa eXKPOTEL 1| LIKPT] TUPNVIKT] OIKOYEVELX KO 1] OIKOYEVELX KOPUOG (EVTAVIK).

EmmAéov, ol ouyyevikég owoyEveleg dev KATOKOVY GE YEITOVIKA omitia. Mrmopohoe va vrdapyet
£va TUPNVOG TPAOTOV EAGEAPOV KVPIMG GTIG TAPLVPES TV OPLDY OTOL LINPYE SOBECILOC YDPOS AL
KOTO KOVOVO 01 GUYYEVIKEG OIKOYEVELEG EIval O10GKOPTIOUEVES PéGH 6TO YWPLO N o€ A péEpn. AVt
opeileTal 6TOVG TAPAKAT® AOYOULG:

o) XTIG GLYVEG LETOVOUOGIEC TV YEVIAV A0 TOV 0pyNYO Tarmov (Tavovviép) Pe To PapTIoTIKO TOL Kot
TNV KATOANEN —10v, OTOTE GLYYEVIKEG OIKOYEVELEG TTOL Ba umopovcay va Bpickovtal Kovtd, iowg £xovv
GAA0 emdVLpO. ANAadn eV vTdpyovy Ta alyr Kot To Toyu (YEvn, YeViEG) dev gival cuykevipmpéva. I1y.
o710 opni avagépetal 6TL VEAPYOLY dMOEKA alyk OANA dEV AVTIGTOLOUV OTO VTayauds (LoyoAAdEC).
B) "AXhog AOYOg glval 1 TPOGANYT COYUUTPOL VIAY TETAY, OV dEV VILAPYOVY ayOPLol GTIV OLKOYEVELX.
Ouwg edd dev cvpPaivel 0Tmg aAlov kot otnv EALGSa (7). 'Hrelpo) petovopacio Tov youmpod amd to
ENMVLUO M TO TAPOVOLILO TOV TTEDEPOV. AgV VITAPYEL ONA. GOVIEST] TOTOV UETAYUUAALOG EYKOTAGTOGNC
KOl EM@VOIOL YeEVIAC. AvTod givar Eva B€pa yio culntnomn Kabmg 1 £vvolo Tov «oTKov» Tovy VITNPYE GTOVG
Apueviovg (PA. ™ uperétn pov Aie&axmg, 2022). Ta yévn Oumg kol ol yeVIEG elval amolvTa
TOTPOYPOUUIKE Kot dgv Ta EMNPelel  TpdcAnyn codyourpov. Emxiong n ovoparobesio tov maididv
doyeta amd Tov TOMo gykatdotaong eival andivta moTpomAsvpikn. H opoloyia g cvyyévelog etvon
TEPLYPAPIKN Kot KaBoAov taivopukr/apeumievpikny. To aipa aprodv eEdAhov wg cOUPOAO TG YEVIAG
petafipaleror pévo Ko mévto amd Tovg Avopes. XnUEldVE OTL dgv LIpye ovTe Peviéta mov Oa
ovomelpwve o LEAN TG Yevids Tomkd. H eEyapia e£dAhov woydetl péypt tov 70 fabuo, entd opeorods
9107 umopt. OUmG 10 ENMOVLHO OGS Kot otnv EALGda propel va ddoet axdpa Eva Babpod amaydpevonc,
dMA. ®g otov 8o.

Ot yevigg pmopovv va StokAod®VOVToL OAAL TAVTA e KOVTIVOUGS YEVAPYES (Tammovdec). Mo yevid
umopei va €xet fabog 2-3 yeveéc amd TOV IO NAIKIOUEVO TANPOPOPNTH Ko Uropel va tepthapupdvet 6-7
veveés. Aegv vmapyel emiong 1 deoloyion tov yévoug (clanship), 6nwg otovg Mavidteg Kot Tovg
ApBavitéprayovg oty EALGda. Aev vdpyovv dnA. clan pe vrobetikong yevapyeg Kot aneplopiot
e€oyapia, £6TM KoL av gival 6€ ypnomn 0 0pog alyx TOL UTOPEL Vo GNUAIVEL Kot GUAT 1 €0voc.

Oumg vIapyovy Kot Ui oVOUEVOUEVE XOPUKTNPIOTIKA. XT0 YOPLE 08V VITAPYOLY TANTEIES Kot
Kkageveio. Ot MAKIOUEVOL GUYKEVTPOVOVTUL GE £V GTUEI0 KEVTPIKO TOL OpOUOL Kal Toilouy XopTid 7
ou{ntobv. Tuvnbmg avtod yivetal kovtd otn Ppvon mov vrdpyel o kaOe ywp1d. ['vopilovy dumc Kot
YPNOOTOOVV TOV TTEPCIKO Opo ueiviav (mhoteia), xopig va VTapyel TAVTO KATL TETO10. X7 OVTEG TIG
MEPUTTAOGELS YPNOUYLOTOOVV TTEPIOCOTEPO TOV EAMANVIKO Op0o Kevipov (KEVIPOV), MOV AYVWOGTO MG
TEPUCE 0T YAOOGO TOVG (Iom¢ HECH TNG POGIKNG).

H amovcio mhateidv Kot Kapeveiv KAT. YEVVAEL TO EPAOTNUO TAOG YIVOTAV 1] KOWVWOVIKOTOINOT)
670 Yop1o. Ot Appéviot givar ToAd kowvmvikoi. Kédvouv cuyvd emiokéyelg oto omitia peyaing Stdpkelog

(e€ob kot To apuévikn Pilita), pe yAEvia, TAOVCI0 PAyNTO, OVOTOGia, Tpoyoudid K.AT. Tote @épvouy
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KOl TOV YVOOTO ToUavTa TEAETAPYN, Yo va. d1evBuvel T dtaokédaot). O Beopdc Tov TapavTd cuvavTaTal
o€ OAN v éktaon tov Kavkdoov.

To xtiplo ™G KowoOTNTOG KlovyaureTaopay miong dev PpIoKETOL GTO KEVTIPO TOV YMPLOV OAAA
KAT®G TPOG TNV €16030 TOL KOl TPOKELTOL Y10, £VAL ATAO TUTOTOMUEVO SLDPOPO KTIPLO TNG GOPLETIKNG
enoyng (mopadeiyparta: Hopni, Bookefal k.Am.). Ot vaol eEdhiov dev Pplokoviol voype®Tikd 6TO
KEVIPO TOL Y®POV oAAd GuVNBMG OTIC TaPLEES TOL OmOV VRAPYEL KOl To vekpotapeio. IToAlol
YPOTIOVIKOT Vaol £xovuv KTIcHEl TAve Gg TayovIoTIKE 1EpA, 0TS oo Tupolatpiog azpovady (LETA
Tov ekyplotoviond toug o 301 p.X.), my. otov vad tov Etluatliv Ayioag 'Edpag tov Appéviov
Hozpiapyn (kabBoiukov), oto Kaody, oto Bookepal, oto kdotpo tov Ocokdy K.4.

Ta vexpotageio yrepe{uavarodv cuviBg 10pvOVIUL TAVE 6TO dPOUO OV 00MYElL 6TO YWP10. Xg
OPIGUEVEC OOTIKEG TEPLOYEC, T.Y. 6T0 Banatzor tng Bopeia Apueviag, To vekpoTapeio EKTEIVETAL GE TAV®
amd Eval YA aploTePE TG KEVIPIKNC acPAATov?. Agv &yovv cTompols 0AAG TETPIVES OpOieg TAGKEC.
To cofietikd kabeoTdC €lye OmMAyOpELOEL TOVG GTAVPOVG OAAG 01 APUEVIOL YAPAGGOV GTIV TAGKO TO
oOUPBOAD TNG OIOVIOTNTOC, OMA. TOV TEPIGTPEPOUEVO podaxa. Agv vmdpyovv mavta vaoi oTa
vekpotoQeio. aAAG pmopel va, vapyel Eva TapekkANGt uatovp (N AEEN mboavov €xel oyéon pe v
EMANVIKY HapTOPLO >papTovp) N Eva TapekkANot pe 101kN ovopacio Tovy Mavoix (Melaypivo Ayopt)
(Russel, 1998; Hakobyan, 2001; Petrosyan, 2011), cuveyiCovtag pia apyaio mopddoon Mdn and ™
emoyn v Ovpaptod LE TOVG HOVOY®POLS VAIGKOVS 6T KaoTpa, ovopalopevoug susi (Piotrovski, 1969:
70, 127, 131, 153). H ovopaocia tovy pavodx éyel mpokalécel peydAn cvlntnon oty Apuevia Kot
debvarg ko dev €xel dobel axdpo emapkng eEnynomn. Av dev vmdpyel vooOg 1 TUPEKKANGL GTOV
VEKPOTAQEID PITOPEL VO EXOVV KOTOTKEVAGEL TA TEAEVTA Y POV VA yoTokap (CTOVPOTETPA), COLPOVOL

pe ta apyoio TpOTLTAL.

Yopmepaopato,

AT’ oca  avoeépbnikoy mopamdved  pmopodue Vo KOTOANEOLUE GE OPICUEVI TPOKOTUPKTIKG
ocvumepdouata. H opydvaon tov ydpov Kot 1 OIKIGTIKY €ivol TovoUotOTLTTEG Ue 0,TL supPaivel kot og
GAAec meproyég e Appeviag. 'Evag KatakepUaTIGUOG TOV ¥DPOL UE LIKPA KPATT), TTOL GE KATO0 GTAS10
EVAOVOVTAL Y10, VO, GYNUOTICOVV autokpoTopieg, T.y. 10 faciteo tov Ovpapto. Eival avtd —uag Aéet o
peAetn TG NG apyoiag Apueviog Avtap Tud— 1o «Apyméloyog e YmepKavkacsiog. Aev umopd va

unv Tpoteive N emPefordom o epunveio Tov ac@oAmS Exel ovapepdel Kot amd ALOVS LEAETNTEG TG

10 Snuebve 6Tt ko oty apyeio EAAGSa, .. ABAva ot Topéc Sev emTpémoviay péca 6Ty TOAN Kot Yivovtay KoTd pijkog Tov
dpopov mov odnyovoe oty mOAN. [apdpowa kot 6Tovg Etpovckovg émov dev emttpendtoy Topég eviAiK®V HEGH TNV TOAN
kot étol yivovtav am’ avtovg oto opopo (Prayon, 2004: 34). Kor ot dvo meploxés €xovv cuvagelo pe TV AvatoAn
(Yrepkavkaoio kot AvatoAia), Tpp. tovg [ehaoyovs kat Tov Tuppnvode, yio Tovg omoiovg pepikoi Bempolv 0Tt giyav KON
Kkatoymyn (emypagn Afuvov kAz.). [lpéret va avapépm 6Tt mapd Kamoteg andyels mepi avtoyboviag tov Etpovckmv, opiopéva
YA®OGIKA KOt TOATIGUIKG GTOLYEID TOVG GLVOEOLY TPAYUOTL e TNV AvaToAn: 1 KatdAnEn Tov TANBVVTIKOD TV OVOUATOV GE
—ap Kot ToL OnAvkod ovopoTog og —t (Tapdpota Kot 6Tovg Appeviong), to ovopa Tapkiviog Tov cuvdEeTar pe TOVG XeTTaiovg
(066 Tapymv, otovg Apueviovg givar Topk, GOLE®VA e TV 0PYN LETATPOTNG VO OPIGHEVOLS Opovg TovL o o€ 0) (Prayon,
2004: 61).
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totopioc ™ Appevioc. Zoppaivel ovtd AOY® TOV PLGIKOD YEDYPUPIKOD KUTAKEPLOTIOUOD TOV YHPOV
pe Pouvé, AOQovs Kot Gapayylo Kot TOTALLA.

ITaviog eivar KOTOTANKTIKO TAG OVTH 1) OPYAVMOGT GLVEXIGTNKE Y10 TOAAOVS OLDVEG LE TNV
omapén mpykimdtov (1oyovarmy) Tov KATOTE EVOVOVTOL VIO TO GKATTPO £vOG PacIAld, KAmoTe dpovv
evielg aveEdptnta kot owtdvopa. AAAG vdpyovy Kot dALES cuvExelec. Mov ékave evtiTOoT Tdg To
apyoia vekpotaeeio Tov Ocakdy Kot Tov Actapdx cuveyilovv va vdpyovv péxpt onpepa and tov 70
alova L. X. Kol vo ivol 6€ OPIGUEVEG TEPITTMGELS OVGLACTIKE GE YPT|oN.

A\ TO 1010 1oyVEL KO Pe T apyoio apdeuTikd Kovaito T Tpo-Ovpaptod kot tng Ovpaptov
neptodov. Elvar cav va €xel otopatiosl o ypdvog 6° avtd 10 vyinedo. Ocov apopd oTIC UIKPOTEPES
OMAdEC KOWMVIKNG OpYAvOoNG To YEVN Kol TIS YeEVIEG ouvveyxilouv vo vmdpyovv, OTOC Kol 1
TOAVTTLPTVIKT OIKOYEVELN GE KAmOo10 Babud, aArd Sl0oTacUEVEG 6TO YDpo. Ot HEYAAES AVATPOTES TNG
GOPlETIKNG TTEPLOOOL pe TV KoAekTifomoinon aAlatav kotd moAd to Tpdypata. [Ipémel mavtog va
avaeepbel 0T N Apuevia RTav 1 Ayotepo KorekTIfomoinuévn ympa ¢ ZoPietikng Evoong.

Mia, ALY TapaTHpnon eivar 0Tt ot aALayEG cuveyilovTal uExpt onpepa, Kabmg ETKpATE] Kot 6TV
Apuevio 0 KOTITOAIOTIKOG TPOTOC TAPUY®YNG, Me Wioitepeg advvapieg, givar ainbelo, kol og o
KéKiotn popen (oArydpyes K.Am.). H kovovikn 1otopio kot 1 16Topio TG 0OpYAvVMGNS TOL YDOPOL EYEL

TOALG va pa. 01864Eet €00 mepi avTOL.
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The final farewell on-site and on-line.
Anthropological perspective on death, new technologies and change:
experiences from Upper Merabello, Eastern Crete

Maria G. Kokolaki

Abstract

This article is about death, mortuary rituals and aspects of change, within physical/offline-onsite and virtual/online
environments and blending onsite and online observation and participation. | examine how virtual/online and
offline/actual onsite practices intersect in modern death related perceptions and procedures such as mourning and
memorialisation. | will use as a case study the area of Upper Merabello in Eastern Crete, where especially during
the last decade, social media and the internet are increasingly used, however customary ritual practices hold a
prominent position in the local context. Death related practices, although influenced by the economic crisis and the
recent Covid-19 pandemic, they still retain a vital centrality in the individual and social life. Utilising the notion
of powerful knowledge for explaining how change is enacted as well as the concepts of “polymedia” and
“PolySocial reality”, | attempt to picture the dynamic process of transformation and to propose a way of
approaching and accounting for changes or adaptations that occur over time, especially as related to the impact of
new technologies.

Key words: death, digital media, cultural change, powerful knowledge, PolySocial Reality, polymedia

IR

To TelhevTaio avtio oo {OONS KOl 6TO OLXOIKTVLO.
AvOpOTOLOYIKES OTTTIKES Y10 TOV OAVATO, TIC VEES TEYVOAOYIES KOL TN
petapoin: epmerpieg amd to Emdvo Mepapnéiio Kpnnc.

Mopia I'. Kokordxn

Hepiinqyn

Avto 10 4pbpo apopd Tov Bdvato, Tig vekpikéc teleTovpyieg ko TN dadikacio Tng petafoing oe eLOKE/Un
Sdwdiktvakd kot dvvntikd/dadiktvakd mepiPdriovta, cvvdvdlovtag pikty —do {OoNG Kot SSIKTLOKT—
mapatinpnon kot ovppetoy. E&etdlo mdg ot SodKTLOKEC/EIKOVIKEG Kot Ol LN OlOOIKTUOKES/ TPOLYLOTIKEG
EMITOMIEG TPUKTIKEG SLUCTAVPMVOVTOL OTIS GVYYPOVEG AVTIAMNYELG Kot dadikacies mov oxetilovtat pe to Bdvarto,
omwg to mEVOOC Kol M pvnuovevon. Oa ¥PNOYOTOMo® ®F UEAET TEPImTOONG TNV Tepoy] tov Emdve
Mepapuméidov omnv Avatohkn Kpntn, 6mov dkd tnv tehevtaio deKkaetio, To LEGH KOWVOVIKIG SIKTOMONG Kol
70 310d1KTVO ¥PNOYOTOOVVTAL OAO KOl TEPLOGOTEPO, MGTOGO Ol EDUIKEG TEAETOVPYIKEG TPUKTIKEG KOTEXOLV
g&éyovoa Béon oto tomikd mAaiclo. Ot mpaktikég mov oyetilovtat pe tov Bavoto, av kot exnpedloviat and tnv
owkovopikn kpion kat v tpdceat wavonuio Covid-19, eEakorlovBodv va dwatnpolv o {mtikn Kevipikr 0éomn
OTNV OTOMIKY Kot KOwmvikh (on. A&loroldvtog Ty évvola g «ioyxvpng yvaone (powerful knowledge) ywo v
gpunveio Tov TPOTOL pe Tov 0moio vAoToteital 1 aAlayn kKabdg kot Tig évvoleg polymedia (roAlamho-pestkoTnTa)
kot PolySocial reality (moAv-kowoviky TpayuatikdtnTa), EXtelp® Vo amekovicm T Suvouik dadikacio Tov
LETACYNLOTIGHOD KOl VO TPOTEIV® £VOV TPOTO TPOGEYYIONG KO KOTOYPOPNG TOV OAAAYDV 1 TPOGOPUOYDV TOL
oupfaivouv pe TV Thpodo Tov XpoOvov, E0IKE GE GYECN LE TV ETIOPUCT] TOV VEDV TEYVOAOYIDV.

Aégarg Khewdd: Odavatog, ynowakd péco, moAticukn oAAoayr, powerful knowledge, PolySocial Reality
(molvkowmvikn Tpaypatikotnta), polymedia (rolhomho-pectkoTnTa)
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Introduction

Mortality, a shared fate for us all which affects us in multiple ways, results in a profound emotional crisis
with further repercussions on our social lives, as we often confront this menace in our immediate
environment. The loss of a relative or a friend for example affects the individual’s emotional world and
social connections, resulting further to modifications to family dynamics and interpersonal communication.
At the social level, the death of the individual bears implications for the group: the loss of a member of the
group is likely to affect the entire social structure, as it questions “the meaningfulness and reality of the
social frameworks in which they participate shattering their ontological security” (Mellor, 1993: 13).

In respect to the above, societies, in their effort to respond to implications stemming from human
mortality, adopt various mechanisms and strategies. Respectively, the adopted mechanisms aim to reduce
the individual’s anxiety and to facilitate the mending of the social framework (cf. Lessa & Vogt, 1965; Van
Gennep, 1960). In this sense, mortuary rituals are extremely important in the social life-course and, as such,
they are considered “a true cultural universal” in denoting people’s resistance to death and their wish to
prolong the departure and the farewell (Robben, 2004: 9).

Nevertheless, in the western world modern attitudes and strategies for dealing with death are
largely changed as defined by scientific and technological advancements and existential dilemmas.
Modernity is believed to be characterised by the “sequestration of experience” separating social life and
individual lifespan from experiences of finitude and mortality and existential issues (Giddens, 1991).
Since the turn of the 21st century, extensive networking through social media and the forming of a new
digital universe are increasingly shaping our individual and socio-cultural selves and experiences, also
having implications for how death is envisaged, and emotions are expressed. Death and the digital sphere
become increasingly interconnected, mainly in offering novel and interactive ways for mourning and
commemorating.

In this article, I will examine how online/virtual and offline/physical practices intersect in modern
death related perceptions and practices such as mourning and the memorialisation of the dead. | will use
as a case study the area of Upper Merabello in Eastern Crete, where especially during the last decade,
social media and the internet are increasingly used in mourning and memorialisation, however
customary ritual practices hold a prominent position in the local context. It is, moreover, relevant that,
death related practices and rituals, although influenced by the economic crisis and the recent Covid-19
pandemic, still retain a vital centrality in the individual and social life.

Accordingly, | will present perceptions about death and mortuary rituals and aspects of change
during 20th and early 21st centuries, including the technological impact, as a part of an in-depth
ethnographic recording in combination with online observation and utilising manuscripts of primary folk

material from the Folk Collection of the University of Athens. The discussion that follows does not cover
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the totality of beliefs and mortuary rituals of the area, rather | concentrate on some particular aspects that

shed light on my present arguments.

1. Literature review

1.1. Death and dying, transition and memory.

Death is universally and diachronically envisaged as the antipode of life, a definite ending, the ultimate and
inescapable destiny for all living forms. Death and death rituals have long been a subject of anthropologists
for small-scale and traditional societies, where death is experienced as a matter of public/private importance.
Malinowski characterised it as “the supreme and final crisis of life” (1948: 29), that “breaks the normal
course of life and shake moral foundations of society” (ibid: 34). However, death and dying are not
uniformly experienced, perceived and defined across cultures and this variation extends also to the beliefs
about what happens after death and the implications for the individual and social life (Gire, 2014).

Moreover, death is related to the issue of social creation and interpretation of time. People’s
experience of time consists of a triple sense (Leach, 1961): a) repetition, with small durations and time-
intervals, b) change, aging, entropy and irreversibility and c) the pace at which time passes which is
contingent. So, people see time as repetition or as irreversible change cyclic or linear, or even as an
oscillation between opposite statuses (a pendulum) or a “discontinuity of repeated contrasts” (ibid.: 133-
134). Accordingly, social creation of time is related to the creation of successive time-intervals by rituals
that mark transitions bearing change of status as a main message which is expressed-communicated in a
variety of ways.

Time, as sacred and profane, in its juxtaposing forms, is also related to the issue of fertility and
periodic regeneration, in human life and nature, in terms of a cosmogony: “the mythic moment of passage
from chaos to cosmos” (Connerton, 1989: 65). Fertility and regeneration as related with transition rites
have considerable prominence in funeral practices (Bloch & Parry, 1982; Connerton, 1989).

It is relevant also that being in transition (marginality) implies ambiguity and social timelessness,
which is perceived as a dangerous status. So, rituals are employed to manipulate this, imposing
discontinuities, seeking to restore order by dissolving and challenging it (cf. Rappaport, 1974, 1979)
sometimes imposing on the individual various prescriptions and prohibitions, such as seclusion, food
prohibitions and change in the dress code or even in the name and so on (Leach, 1961, 1976). For Douglas
(2001) this is related to power, where order stands for form, explicit, social structure while disorder
represents non-form, implicit, esoteric, non-structure. In this sense, apart from the transitional period,
even the ritual itself is dangerous to the person involved (ibid: 97).

Hertz (1960) observes two phases in the mortuary rituals —those of disaggregation and reinstallation—
with the final ceremony reinstating and reaffirming order in society. According to Leach (1961: 134) the
change of status in rituals follows a sequence of four phases: initial normal state from where the person

is being transferred to the sacred (through rite of sacralisation-separation), marginality/being in a sacred
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condition of “suspended animation”, desacralisation/aggregation to a new role to the profane world and
normal secular life (interval in between). Van Gennep’s thesis (1960) is that all rituals of transition involve
a threefold structure: separation, transition and incorporation.

Accordingly, following mainly van Gennep’s analysis, in the mortuary rituals the first stage of
separation involves the departing of the dying individual from its previous social status during which people
involved try to ensure the smooth ‘departing’ of the dying person in numerous ways. During the second
stage of transition, the individual is excluded from the social order and expects to be incorporated in another
reality. Displaying of the corpse and proper lamenting are part of this. Dying is “a slow process of transition”
(Danforth, 1982: 37) or a phase “between and betwixt” (Turner, 1967). So, the transition phase prevails in
funerary rites and includes a reversal of normal activities. The third stage of incorporation involves
integration into a new social state (such as meals shared after funerals). In this phase, although the status of
the dead is ensured, the status of the living must also be safeguarded. Thus, the stage of aggregation
involves a gradual integration of the socially secluded abnormal beings and having ambiguous social
identity (close relatives of the dead) to a new social status (widow, orphans etc.). Relatedly, for Bloch and
Parry (1982: 4) the ritual treatment of the corpse is determined by collective conscience and the social
context and burial “involves the reassertion of society manifested by the end of mourning and by the
belief that the soul has been incorporated into the society of the dead, in the same way as the society is
resettled by the funerary rituals”.

At the same time, collective and symbolic ritual action aims to respond to the inevitable change, to
soothe individual and collective emotions of grief, fear and insecurity and to re-establish order and security
in the world of the living (cf. Hertz, 1960). That is for example why rituals for the purification of the soul
and its liberation from the burden of sin as well as for its transition and the definite entrance to the other
world are carefully executed. These acts of course veil the fear for the dead, common in many cultures,
whose return should at all costs be avoided in order not to harm the living.

In this respect, death rather than viewed through a pessimistic prism as a reduction of the individual
to nothingness, is usually conceived as a metamorphosis which covers the social and individual identity:
change in substance and way of communication between the living and the dead, a transition to another
dimension, a passage to another world. Relatedly, Hertz indicated that death “is not a mere destruction but
a transition” (1960: 48). This relates to the fact that most cultures provide both a material and a non-material
aspect of life of which the latter survives material death and some beliefs regarding the existence of this
spiritual form.

So, death implying the transition or transfer of the soul to another order, involves change of substance,
status and place, and is usually referred to as a “travel” in the western world. Although the concept of
change, transition and reallocation is found in other rites as well which involve a shift from one phase of

life to another such as in marriages, death is mostly symbolically linked to the idea of traveling.

2023 © EAAHNIKH ETAIPEIA EONOAOTIAZ - GREEK SOCIETY FOR ETHNOLOGY
ISSN: 1792-9628 22




EOvoloyia on line 13 * Ethnologhia on line 13
The final farewell on-site and on-line

Furthermore, as Leach (1976: 77) also maintains, ceremonies have the “double function of
proclaiming the change of status and of magically bringing it about.” In other words, a ritual does not
only communicate ideas or knowledge but “is doing something as well” (Rappaport, 1974: 9; 1979: 177).
Ritual as communicative event is highly standardised, having as important element the act of symbolising
(Leach, 1976). Moreover, ritual action in the sense of the informative and enactive practice externalises
social structure by making obvious the accepted/hidden relations between people and groups. It provides
a link between the profane and the sacred, the normal and the ab-normal, the ordinary and the extra-
ordinary.

In this sense, rituals are not limited in their specific and fixed spacetime: they are rather “porous” and
meaningful within the community life, permeating and influencing non-ritual behaviour as well (cf.
Connerton, 1989). This porosity is mainly maintained through memory, a crucial element in death related
practices. Memory, a core issue in the modern world, is an esoteric process highly selective and
relativistic, functioning in two distinct and opposing directions: it either preserves or erases items of the
past, building self or collective identity. At the social level, the relativity of memory depends on the
cultural choices of each society. The acceptance of a present social order presupposes common
knowledge and remembrance of a common past. In as much as social experience (and experience in
general) depends on the past —in fact common knowledge of a common past— the way in which people
perceive the present largely depends on memory.

Considering further the relation of rituals to time, this not only implies but also expresses, marks,
claims, and creates bonds with the past (cf. Connerton, 1989). Connerton suggests that the past is embodied
through memory, by means of two distinct types of social practice: incorporating and inscribing (1989:
72). In the first the message is being transferred through body activity and the message transmission is
contemporaneous, while the second is related to the retaining and reproducing of the information even
after the end of transmission via technical means of storing information. In relation to the above, he
further proposes three types of memory claims: ‘personal memory’, which conveys one’s life history,
‘cognitive memory’, which recounts all types of past experiences and knowledge out-of-context of the
actor, and ‘habit-memory’ describing the ability of the actor to reproduce a certain performance. Ritual
actions, especially commemorative ceremonies, fall in this last category and preserve the past by
“depictive representation.” Expressiveness, formality, repetitiveness, demarcation in time and place,
non-verbal practices, performativity make those actions loci for ritualising memory. Moreover, rituals
have the power of creating “prospective memory” (Sutton, 2001: 21), in a dual sense: either with the
scope to create memory in personal and social settings as an event to be remembered, reminded and
anticipated in the future or as incorporated in a series of similar events at the advent of tradition as “re-
enactments of the past” in the present (Connerton, 1989: 72).

In this respect, tombs, and various offers to the dead, can be considered as further manifestations of

man’s will to be remembered and memorialised and are related to the issue of re-structuring and
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representing of the past. In this sense, also, war memorials may be viewed as expressions and
representations of collective identity, symbolising:

the story and sacrosanct character of the primary community: they invoke its religion, they say
what happened to its men, they re-integrate the non-returning soldiers into the memory of the
community, they comprehend the larger world, and they state, without dispute, the primal
loyalty of the living to the dead. (Davies, 1993: 126)

In any case, even in the concepts of reincarnation, of revival, of the eternal life after death, the
mortuary rites and rituals which as means are supposed to ascertain the regeneration and the continuity of
life after death, there remains the vague feeling of a discontinuity and uncertainty. This uncertainty around
death is apparent in beliefs which come in contrast with central themes in a society (e.g. the ambivalent
attitude of grief and fear, the belief in ghosts in Europe): “This inconsistency stems in part from the way in
which death is transformed into regeneration by acting out a victory over the finality and uncontrollability
of death” (Bloch & Parry, 1982: 18). Relatedly, in the Orthodox “Funeral Service” the following expression
is used: “Weep, and with tears lament when with understanding | think on death, and see how in the graves
there sleeps the beauty which once for us was fashioned in the image of God, but now is shapeless, ignoble,
and bare of all the graces.” It would be probably a fair generalisation to say that people given the option
would choose to postpone death and remain a while longer among the living when the final moment of
departure arrives. However, death is a certainty and while fiction and myth may sometimes permit an
alternative, life itself never does (Lessa & Vogt, 1965).

In Castells’ (2010) words:

Time in society and life is measured by death. Death is and has been the central theme of
cultures throughout history, either revered as God’s will or defied as the ultimate human
challenge. It has been exorcised in the rites destined to calm the living, accepted with the
resignation of the serene, tamed in the carnivals of the simple, fought with the desperation
of the romantics, but never denied. (Castells, 2010: 483).
1.2. Modern perceptions about death and dying: sequestration and medicalisation
Western way of life, the effort to acquire knowledge, the evolution of science, medicine, political ideas and
cosmologies, moral or religious systems can be seen as attempts to control the individual’s life and destiny
and further to exorcise and, if possible, erase death. Modern technological advancement and progress in
medical science prolonged life expectancy ratios, creating anticipations for a greater control over people’s
futures and brought about changes not only in people’s lifestyle but also to the individual and social life-
cycle (cf. Castells, 2010).

The dominant trend in our societies, as an expression of our technological ambition, and in
line with our celebration of the ephemeral, is to erase death from life, or to make it
meaningless by its repeated representation in the media, always as the other’s death, so that
our own is met with the surprise of the unexpected. By separating death from life, and by
creating the technological system to make this belief last long enough, we construct eternity

L “AxolovOio. Nexpiroiuog firor Toig Kexoyunuévoig” -Funeral Service. See for English translation: https://www.goarch.org/-
[funeral-service AxolovBia vekpOGIHOG 1TOL TOLG KEKOUNUEVOLC.
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in our life span. Thus, eternal we become except for that brief moment when embraced by
the light. (Castells, 2010: 484)

For modern societies there has been an extended argument on the privatisation, subjectification,
sequestration of death from public space (Ariés, 1974, 1981; Glaser & Strauss, 1965; Giddens 1991; Mellor,
1993; Mellor & Shilling, 1993; Metcalf & Huntington, 1991) and even an extensive medicalisation
(Conrad, 1992) related to an augmented tendency to treat nonmedical situations as medical problems to be
solved by professionals and institutions (Andersson, 2017). Mellor and Shilling (1993) find that change
in attitudes towards death comes in the advent of high modernity, with the conceptualisation and
identification of the body and the self, the intense desacralisation of social life, the privatisation and
subjectivisation of experience:

These changes have themselves been affected by a gradual privatisation of the organisation
of death (or a decrease in the public space afforded to death); a shrinkage in the scope of
the sacred in terms of the experience of death and a fundamental shift in the corporeal
boundaries, symbolic and actual, associated with the dead and the living. (Mellor &
Shilling, 1993: 414)

Processes become “sequestrated from public space” (Mellor, 1993: 12) as they are relocated from
community’s public space in institutions such as hospitals, so, although illness and death are not
seemingly tabooed, they are once more hidden and secluded from the public eye becoming an issue only
for professionals, doctors and experts: “hospitals can be seen as the institutional expression of the
modern desire to sequester corporeal evidence of sickness and death away from the public gaze” (Mellor
& Shilling, 1993: 418). Funerary practices have become more privatised for including a circle of family
members and friends and being executed by care of professional funeral offices (ibid). Death typically
occurs in impersonal settings such as hospitals or nursing homes “distanced from the mainstream of social
life”, put aside and hidden (Giddens, 2009: 320). Coping with death and bereavement has become also more
privatised and personalised, in a way that deviates from the formality of ritualistic coping (ecclesiastic rituals
or rites of passage): for example, flowers or candles at the scene of a road accident or small road churches
for memorialising road accident victims.

Many developed societies have hidden death and dying behind the scenes of social life but

some now appear to be undergoing an informalization of mourning as people seek new,

less rigid, more individualized public rituals and personalized ways of dealing with death

and dying. (Giddens, 2009: 323)

However, against this thesis for the privatisation and sequestration of death from the public to the
private sphere stands the view for the continuation of death’s presence in the public sphere (Walter et al.,
1995). Even this “rationalisation” and “bureaucratisation” of death mainly through medicalisation such as
public policies for health care or public hygiene, imply the presence of death in the public sphere and the
gradual absence from the private experience (ibid). Nonetheless, the most obvious and common appearance
of death in modern life is through the news media and in fiction where the unusual and strange is stressed

(Walter et al., 1995; Andersson, 2017).
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Moreover, trend towards a “de-sequestration” (Walter et al., 2012; Andersson, 2017) or “un-

sequestration” (Andersson, 2017) of death in modern societies is related to the extensive use of new

technologies and digital networking where presence of death is not mediated and fictitious (as in the news
or cinema) but realistic, personalised, authentic and unmediated:

[...] common and mundane dying has begun to take place in the public space of the Internet.

Among the blogs about food, fashion, home decoration, travel, and other joyful aspects of

life, blogs about severe disease and dying appeared [...] llIness and death become inevitable

parts of life. [...] In blogs, the stories are told by the ill and eventually dying themselves.

Death is thereby desequestered, brought back to the lives of ordinary people. (Andersson,

2017: 2-3)

This was particularly observed with the recent pandemic of Covid-19, which reminded us of our
vulnerability, perishability and finitude and made us wonder about the inescapability of our final limit.
At the same time, fear for illness, contagion and dying took over everyday discourse and death related
practices were affected and diversified because of the safety measures and related hygiene protocols.
Moreover, the prolonged period of lockdowns channeled and intensified people’s digital networking, as
face to face social interactions were largely interrupted. This of course was extended to death related
practices, as, although other rituals such as weddings and christenings were put on hold, funerals and
funerary rituals (usually in the small circle within the immediate family of the deceased) had to be

performed.

1.3. Internet and death: Thanatechnology, Polymedia and PolySocial Reality

Since the 1990’s the diffusion of the internet and digital networking has been rapidly growing all over
the world: at the end of 1995, there were worldwide about 16 million users while in early 2001 there
were over 400 million (Castells, 2001: 3). Internet was initially accepted with euphoria and appreciated
as a novel form of proximity, interaction and community, while later, as its use was gradually increasing,
it was critically and negatively perceived as a dystopia, an alienating dark force that would break down
family and community ties and cause social isolation, depression and even violence.

Nonetheless, this ambivalence cannot denounce its pervasiveness as a parallel and complementary
universe of social interaction (cf. Castells, 2001: 119; Roberts, 2004a: 57-58). This allowed for
reshaping user’s experiences, expectations and relationships (Hine, 2015) as well as sense of time, space
and processes, exemplified in Castells’ real virtuality, timeless time and space of flows. Castells names
this new pervasive communication environment the “Internet Galaxy” and the new social form that is
being shaped the “network society”:

The Internet Galaxy is a new communication environment. Because communication is the
essence of human activity, all domains of social life are being modified by the pervasive
uses of the Internet [...] A new social form, the network society, is being constituted around
the planet, albeit in a diversity of shapes, and with considerable differences in its
consequences for people’s lives, depending on history, culture, and institutions. As with
previous instances of structural change, this transformation offers as many opportunities as
it raises challenges. (Castells, 2001: 275)
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Internet use according to Hine (2015) has become so intensely embedded in everyday life that it
has grown to be a part of our identity, making it often difficult to discern between virtual and physical
bodies/identities. She characteristically states that going online is often experienced as “an extension of
other embodied ways of being and acting in the world,” assuming that there is a rising “continuity
between one’s online and offline experiences and identities” (ibid: 41). Moreover, time, space and
processes and their interconnection are being transformed, by power of pervasiveness and allowing for
“an increasing disassociation between spatial proximity and the performance of everyday life’s
function” (Castells, 2010: 424).

The worldwide web has fast evolved: from the so-called Web 1.0 which was more static and
passive, it advanced to the Web 2.0 more active and creative environments, for participatory, connective,
interactive, and content generating and sharing experience (such as podcasting, discussion forums, social
media or blogging).

The term Web 2.0 is used to describe the focus on enabling collaboration and the sharing
of information online that is the feature of the second generation of the worldwide-web. Its
orientation around users generating online content and analysing their own and others’
engagement with it. (Silver & Bulloch, 2017: 477)

Web 2.0 could be understood as a superordinate term which comprises a wide range of
technologies and applications such as blogs, Wikis, social media and social network sites. We may
mention Facebook, Twitter, LinkedIn and MySpace among most popular social network sites. Boyd and
Ellison (2007: 211) define social network sites (used interchangeably with the term social networking
sites, which though puts emphasis on the relationship initiation) as: “web-based services that allow
individuals to (1) construct a public or semi-public profile within a bounded system, (2) articulate a list
of other users with whom they share a connection, and (3) view and traverse their list of connections
and those made by others within the system.” Boyd (2010: 39), further, claims that social network sites
belong to “networked publics,” that is communities structured by new technologies: they are understood
as both the space and the imagined collective formed by “the intersection of people, technology, and
practice.”

According to Applin and Fischer (2011b), as people use and develop pervasive technologies, their
online “non-place” (drawing on Augé’s conceptualisation of non-places) behaviour is mixed with their
real life “place” behaviour. So, cultures and behaviours increasingly permeate web applications as
people “carve out spaces for their cultures within software frameworks” changing the “cultural world
map” (ibid: 288).

As the Internet is providing people with new capabilities and opens up spaces of interaction and
exchange of knowledge and experience remotely, in a synchronous or asynchronous connection, at the
same time is facilitating the emergence of new behaviours cross-culturally. This trespassing of borders
of space, time and experience is at the core of a new “multi-threaded” communication or of a “Poly-

Social” reality (Applin et al., 2012). PolySocial reality (PoSR) is a term proposed by Applin and Fischer
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(2011, 2012a, 2012b) as an appropriate framework for representing and covering the totality of all
possible interactions and data exchange/creation in the social web worldwide whether synchronous or
asynchronous, within groups, larger formations or among individuals. So, this covers the multiple
networks of people, analog or digital (or real-world vs virtual experience) encounter spaces, for
maintaining, experiencing and building sociality, either connected or not, in the same or various
locations, “co-located or mediated by technology” (Applin et al., 2012).

As Applin and Fischer further maintain:

We have suggested PolySocial Reality (PoSR) as a term for the conceptual model of the

global interaction context within which people experience the social mobile web and other

forms of communication [...] PoSR is based upon the core concept that dynamic relational

structures emerge from the aggregate of multiplexed asynchronous or synchronous data

creations of all individuals within the domain of networked, non-networked, and/or local
experiences [...] PoSR describes the network transaction space that humans are inhabiting
themselves and with others in order to maintain their relationships and engage in new
activities with collective dependencies via the social mobile web. Thus, multiple-
channeled network interactions lead to complex relationships with others. (Applin &

Fischer, 2012b)

In this respect, Facebook would provide an “elementary” type of PoSR, as the way Facebook is built to
connect people at multiple levels, by sharing with each other some or all components of their personal
homepages, being able to comment and discuss with their Facebook “friends” and secondarily with the
circle of their friends’ friends (Applin & Fischer, 2011b).

Moreover, the term “Polymedia” was introduced by Madianou and Miller (2011) to respond to
the changing field of digital media communication and the development of a new communicative
environment and a new form of connectivity via a multiplicity of channels. Instead of looking at the
historical/vertical dimension of the new media and change over time, including the “remediation” theory
of how the previous technology influences the next, the polymedia concept focuses on the co-existence
and simultaneous use of a variety of media and the horizontal dimension. Furthermore, based on
structuralistic principles, they recognise the relational status between the media and their substitutability
for achieving effective communication:

Polymedia is a form of structuralism in which the understanding we have of anyone

medium becomes less its properties or affordances and more its alternative status as against

the other media that could equally be employed for that message. Media are thereby

increasingly to be defined as relational within the structure of polymedia. (Madianou &

Miller, 2011:137)

By recognising the importance of the human factor in the media use with the presupposing that a
plethora of new technologies are not only largely available but also affordable and easy to use, they
propose a “re-socialising” of the new media. This means that the responsibility of choice depends on the
involvement of individuals, when the criteria of availability, affordability, substitutability and

augmenting media literacy/technical knowledge are met.
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[...] each medium makes sense only within a wider environment within which it finds its

niche and is defined relationally. This environment includes the relationships between the

various media as analysed through the various affordances which emerge through the

media’s functionalities and the conditions of their consumption. Navigating this integrated
environment that is polymedia is not a free-floating process but rather is dependent on
cultural genres of sociality and emotional registers and struggles over power. (Madianou

& Miller, 2011: 139)

Utilising ‘polymedia’ as an umbrella term, Herbig, Herrmann and Tyma (2015) proceeded to the
concept of ‘polymediation,” recognising the relation between technology (i.e. tools and materials), the
communication process and mediated communication sites such as Facebook: “the ‘poly’ in
polymediation not only signifies the many different forms that media take, but the many different
interactions we can have with them” (Herbig et al., 2015: xx).

In the new media environment, the characteristic ease with which users (experts and non-experts)
can upload a great range of material (text, picture, video, sound) and the reinforcement of multimodality
made Web 2.0 environments very popular (Walter et al., 2012). In this framework, growth and spread
of digital networking influencing more and more people’s lives as individual and social entities, also
touched the way people handle loss and bereavement, memory and commemoration. In 1997, the term
“thanatechnology” was launched by Carla Sofka denoting the conjunction of death with technology, to
signify “technological mechanisms [...] that can be used to gain information about topics in
thanatology” (Sofka, 1997: 553). Since then, the fast development of new technologies brought about
extensive use of new media in death related discourse and practices and instigated changes in grieving
and commemorating.

Using technology for memorialisation, of course, is not something new. Photography or print
obituaries for instance were used in the past, so the modern turn to digital media forms could be
represented as a further stage while using technology for mediating death:

Media have been long used in a range of ritualised ways to commemorate and memorialise

the dead: obituaries are printed and circulated in newspapers; cards, pamphlets, and

booklets are circulated around the time of the funeral ritual; and recently audio and video

recordings have become important commemorative products. It appears that Ariés is

correct: ‘death loves to be represented’ [...]. (Arnold et al, 2018: 17)

The recent advancements with ubiquitous computing, the Internet of Things, artificial intelligence
and social robotics as well as immersive environments such as virtual words and augmented reality, are
expected to further affect those practices:

In the long term, other means of keeping the memory of the deceased alive will become
available as the living strive to keep the memories of those they’ve lost alive, perhaps in
the form of digital immortality [...] or three-dimensional, life-like avatars of the deceased,
complete with a downloaded consciousness. (Veale, 2004)
So, this brings about a new discourse which is formed and contested by the intersection of people’s
beliefs, mortuary and funerary rituals, commemoration practices and the online practices, discourse and

activities (Arnold et al., 2018).
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Research interest in online/digital death began in the late 1990’s and as Walter et al. (2012: 276)
suggest, research focuses on western contexts mainly: “The literature relates primarily to advanced
industrial societies.” Moreover, there is the additional parameter of people of old age being reluctant to
go online or hesitating to disclose private information in their online interaction (ibid).

Sofka (1997) focused on various categories of online sites and their function as resources for
social support and commemoration, for exploring “thanatechnology.” Later, in the mid 2000’s, along
with the rise and strengthening of social networking sites, the interest turned to the role of social
networks in digital memorialising. Online grieving is a related issue. Roberts (2004, 2006) and Roberts
and Vidal (2000) analysed internet or cyber cemeteries. In particular, Roberts and Vidal (2000)
researched and analysed memorials in cyber cemeteries, while Roberts (2004a, 2004b, 2012) explored
web memorialisation for examining three aspects of bereavement: continuing bonds with the dead,
strengthening bonds among the living, and creating cyber-communities of the bereaved. De Vries and
Rutherford (2004) also explored the memorialisation in web cemeteries as emerging post-death rituals,
combining traditional elements and individual expression. Veale (2004) was interested in why and how
memorialisation practice goes online and how online memorials enable the bereaved to maintain bonds
with the deceased and coping with grief:

Online memorialisation is a highly flexible, adaptive practice, enabling everyday people to
keep pace with their subtle changes in thought and feeling toward the deceased, and
sometimes with that of their extended friends and families. Thus memorials are being
created everyday, while existing ones are removed, remodelled, or enhanced. (Veale, 2004)

Foot et al. (2005) focused on web-based memorialising after major tragic events such as the
terrorist attacks of September 11, 2001, finding that although there is an interconnection and similarities
between online and offline forms of memorialisation, online forms become widely diversified.
Giaxoglou (2019) discusses “spectacular death sharing online” that is reactions to deaths attracting
public attention in the media. By focusing on the linguistic and narrative elements, addresses the
implications of the “tellability” of death extending to the digital sphere on the augmentation of its
visibility. Falconer et al. (2011) researched online expressions of grief from a psychological point of
view in New Zealand. Hutchings (2012) discussed online practices related to mourning and
memorialising, such as online memorials, social network sites and online communities, noting the
change in the experience of dying, grieving and remembering brough by the new media, especially in
networking platforms such as Facebook, for allowing users to get more involved and continue to be
connected with the deceased (instead of positing the deceased on another virtual place/cemetery, that
although accessible is separate — as a physical cemetery).

As young people, born digital (digital natives), intensely use social networking, research attention
was also directed towards adolescents and mourning. Williams and Merten (2009) examined adolescent

grieving online, discussing the forms it took and how networking facilitated coping with loss and grief,
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suggesting that the prominent theme in adolescent online bereavement was an “ongoing attachment”
with the deceased, prolonging communication and relationship.

In those explorations, new forms of memorialisation were identified and described. Moreover,
the “funeral industry” was also influenced by the augmented use of internet and, specifically, of social
networks (ibid), as funeral companies tend more and more to use digital media to build their profile
online and augment their image in the market (Arnold et al., 2018: 3). An interesting general observation
is that online memorials are used by people to open up to other mourners with similar experiences or to
communicate with the deceased (Arnold et al., 2018). Accordingly, it is brought to attention that the
new online intimacy created on social network sites continues after death, as the bereaved express
feeling of loss and grief on those (Arnold et al., 2018: 5).

A recurrent and important thematic in online memorials and grieving practices as shown in the
related research is replicating intimacy, maintaining ties and communicating with the deceased (cf.
Arnold et al., 2018). Moss (2004: 77) affirms that “the bonds between the living and the dead continue
into the indefinite future, and that the dead as well as the living play an active part in that bond.”
Continuing bonds in this sense might prove more liberating and comforting than death’s denial (Moss,
2004). As Brubaker and Hayes (2011) show, “post-mortem social networking practices including
sharing memories, posting updates, and maintaining connections with the deceased” not only shape
post-mortem practices but also people’s experience of death. Similarly, Williams and Merten (2009)
have recognised among other common themes in post-mortem practices of the young, talking to the
deceased or updating with current events or reminiscing as mechanisms of coping with loss and trying
to maintain ties with the dead.

According to Irwin (2018: 328), although the use of “thanatechnology” for preserving this kind
of bonds is fairly recent, it is an already established trend “firmly entrenched as cultural practice in the
second decade of the 21st century.” Irwin (2018) analysed how the theme of continuing bonds is
facilitated and promoted by the growing use of social networks online, especially Facebook, allowing
for the indefinite and without limitation continuation of the relation between the dead and the living
without the physical constraints of traditional space, practice and community, providing the potential
for achieving “virtual immortality.” Walter (2015) examined four social contexts for mourning
(family/community, private, public for high profile figures and online/pervasive) for attesting for
similarities between online and community mourning. As Arnold et al. (2018: 4) notice in this way the
“dead maintain a presence in the lives of the living”, while the links and boundaries between the two
worlds seem to be blurred: biological death vs social death, sacred vs profane, institutionalized vs
individualised response to death (ibid: 5). However, research on the networking and use of internet of
people near the end of their lives (young or elderly) is not yet developed enough in comparison to the

web memorialisation (Walter et al., 2012).

2023 © EAAHNIKH ETAIPEIA EONOAOTIAZ - GREEK SOCIETY FOR ETHNOLOGY
ISSN: 1792-9628 31




EOvoloyia on line 13 * Ethnologhia on line 13
The final farewell on-site and on-line

2. The ethnographic case

2.1 The context and issues of methodology

“Upper Merabello” is called by its inhabitants the north part of the Merabello (Meramvello) valley of
Eastern Crete, which comprises mountainous arid land and small rural settlements with pasture lands in
its eastern edge and a central fertile zone mainly with olive cultivation and small villages, having
Neapolis as its centre with urban characteristics (Kokolaki, 2011, 2018, 2021). Since 2011 the area forms
part of Saint Nicolas County. Although the term Epano Merabello is used largely from the indigenous,
it is not officially used in administration. It is mainly used in contrast to Kato Merabello with Saint
Nicolas town as centre?. It is rather a reflection of a conceptualisation of space based on historical
demarcation and collective identity within the local sociocultural framework and power relations
(Kokolaki, 2021).

AHMO3Z NEATTOAEQS _
(&) [Z3) ¢ xouovmod.. c:ff«kuu ’Ap&

Map 1: The county of Neapolis before 2006 (former Municipality of Neapolis archive).

This is further related to the importance local people attribute to Neapolis as the old capital (until
1904) of the prefecture of Lassithi (which is formally recognised by the administrative characterisation of
Neapolis as “historic seat”). Neapolis was then a key-point, not only in the physical sense of an actual
crossroad (as the only road coming from Herakleion and leading on one part to the Lassithi plateau and
on the other to lerapetra and Sitia crossed it), but also as a transport, political, economic, cultural,
educational and religious centre (Kokolaki, 2011, 2018, 2021)3. Finally, the town is still the religious
centre of the area, as the Cathedral dedicated to the Virgin’s Assumption and the Bishopric of Petra and
Herronisos are located there. It is, therefore, the strong ecclesiastical influence that reinforces deep
religiousness and religious solidarity and shapes the local idiosyncrasy, for more than a century (Kokolaki,
2017).

In this respect, very important have been the consecutive administrative changes within the first

decade of 21st century and the governmental and local policies related to them. Under the pressure of

2 See the site of St Nicolas County: https://www.agiosnikolaoscrete.com/destinations/inland/

3 The first Governor of the Lassithi Prefecture after the Organic Law of 1867/1868 (under Ottoman rule), Kostis Adosides
Pasha, gave it since the 1870’s urban characteristics, with street planning, public buildings (administration buildings, hospital,
courts, army barracks etc.), water supply and sewerage but mainly with its establishment as the seat of the Diocese of Petra and
the Eldership of Lassithi. The first High School of the prefecture was situated there (until 1923 was the only one).
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technological achievements and the development of infrastructure in the 20th century, a considerable
change occurred in the economic sphere of the area, mainly an increased interest in higher education,
tourism, the public sector and small enterprises. Occupations involved with agriculture and stock
breeding are diminishing and often these are now considered only subsidiary to the household income

(cf. Kokolaki, 2011, 2018, 2021).

e

Map 2: Lassithi Regional Unit after 2011. Upper Merabello is within the blue circle.
(Source: https://commons.wikimedia.org/wiki/File:Pe lasithiou 2011.png#/media/Apyeio:Pe_lasithiou 2011.png)

In the local discourse “culture” and “tradition” (although not perceived identical by local
communities, as the first rather refers to the present, while the latter implies the relation with the past)
are regarded as essential assets of the local idiom. As life-long experiences, they presuppose common
knowledge shared between members of the community and transmitted through generations in multiple
ways so they imply continuity (cf. Kokolaki, 2011). On the other hand, modernisation and change imply
discontinuity, and the local people deal with them in a variety of ways, ranging from fear, uncertainty
and hesitation to appreciation and acceptance. Of course, change is something people must live with,
inevitably, because of the modern way of life, nevertheless especially the older ones are often hesitant
in embracing innovation, related to technology: from simply using debit cards to using microwave ovens
and mobile phones. In the above context, 1 will describe aspects of change related to the use of digital
media, focusing on death rituals and expression of grief and explore adaptive strategies of people within
the framework of dynamics of culture change.

In order to trace change and its course throughout the 20th century, I tried to draw a comparison
between the situation in the past and the present, aiming to show that there has been an observable
change over the last two decades, mainly in the frame of the general changes that have occurred in
Greece regarding local administrative structures and geospatial divisions, the economic sector, political
relations, infrastructure and the mass media. Important recent landmarks were the economic crisis and

the Covid pandemic.
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Methodologically, | used onsite research, participant observation, interviewing and

ethnographic description as well as online observation in the sites of the funerary offices of the broader

area and their Facebook pages and those of the Bishopric, in local media sites (newspapers and

information sites) and the Facebook accounts of individuals and local groups. This hybrid methodology

and examining the use of new media technologies in a particular place could contribute to a better

understanding of the variation in conceptions, possibilities, and use of the Internet around the world as

well as to an assessment of the process of change and of the place itself (cf. Miller & Slater, 2000;
Madianou & Miller, 2011; Miller, 2012). As Miller further states:

Nobody lives just online, so to understand their involvement with digital technologies we

continue to focus on the wider context of their non-digital lives. Since these are general

ethnographies of populations, the emphasis will also be on those forms of digital culture

that have become more ubiquitous, such as social media and smartphones. (Miller, 2018:

6).

This mingling of on-ground/onsite and web-based research, blending online and offline
observation and participating except from providing multilayered material, also offered a chance to
study —in the sense also of a multi-sited ethnography— on-ground, offline, on-site, face-to-face sociality
as intermingling with the online, “networked,” technologically mediated forms of interaction, especially
in a region where social in-person interactions are frequent as there are many occasions for public
gatherings of religious, ritual or secular character* throughout the year. Moreover, meeting places such
as the squares, the marketplace or the coffeehouses and even the church facilitate in-person interaction
and sociality, so the impact of social media seems to be limited (cf. Hine, 2015, 2017; Miller, 2018;
Nicolescu, 2016).

Furthermore, | mean to show how the introduction of new technologies —by the function of online
communities— gets embedded in, correspond to, and/or complement practices and attitudes of the
grounded local community providing a multilevel and transformational experience. By examining the
context in which digital media operate and the particularities of their use in the local settings, we may
enlighten the process of change and cultural differentiation. In Miller’s words:

Digital anthropology therefore has to contend with the way culture itself has grown in
scale and form, including new dreams and new nightmares about who we are becoming,
and who or what should be regarded as modern or traditional. For the anthropologist, the
digital is always approached in context. (Miller, 2018: 3)

The digital media are progressively penetrating our daily experience and, in many ways, they
shape our lives and complement our realities, they also infuse our contact with death in the way we
think, we feel and commemorate. In this, | will examine private versus public dimensions, material

aspects and immaterial symbolisms as well as the temporal dimension and agentic social relations

4 Such instances are the local feasts (rovipyipra), the weddings, festivals and so on.

2023 © EAAHNIKH ETAIPEIA EONOAOTIAZ - GREEK SOCIETY FOR ETHNOLOGY
ISSN: 1792-9628 34




EOvoloyia on line 13 * Ethnologhia on line 13
The final farewell on-site and on-line

considering Ficher’s “powerful knowledge” (2006, 2008), the concepts of of “PolySocial Reality/PoSR”
by Applin and Fischer (2011) and of “polymedia” by Madianou and Miller (2011, 2013).

2.2. Death as a voyage: Mortuary rituals and farewell in-person interactions

Starting with the existing ethnography on rituals in Greece, birth, christening, wedding and death
are considered as the main turning points or markers of social life (Loukatos, 1977: 205), accompanied
by certain “ceremonial patterns” namely rites of passage, for confronting and defining danger stemming
from the transition from one life stage to another (Van Gennep, 1960).

Mortuary rituals are performed in a procedure which in its general structure is very similar all
over Greece (cf. Meraklis, 1984): the ritual initiation of the dying person through the communion, last
confession and forgiveness, the ritual treatment-ornamenting of the corpse, the ritual display and lament
of the deceased during the vigil, the procession, the burial and the regular or contingent offerings in
honour of the deceased.

In this respect, the death rituals in Upper Merabello consist of ceremonial tasks carefully
executed which must be kept ensuring the secure and final transition of the dead to the other world and
to reestablish the unity of the community. The whole procedure gives the impression of a
drama/performance,® in not only reflecting the assignment of three actors to the death rituals (corpse,
soul and mourners) or physical movement and speech acts, but also in communicating, arousing and
sharing emotions, interaction and embodiment.

Moreover, people of the region maintain a framework of beliefs and practices that aims at
manipulating the multiple changes occurring in both the life of the individuals and the social sphere as
an outcome of death. In this way, a smooth and complete transition of the dead from one status (living
human being) to the other (dead ancestor) is ensured, while at the same time the implications for the
individual integration and social structure are minimised. Death rituals determine individual and
community life since they are characterised by recurrence in the sense of an anniversary or of a religious
feast. Thus, not only they create and reproduce memory (cf. Connerton, 1989; Sutton, 2001), but they also
strengthen bonds within family and society and ensure the collective well-being and stability (Hertz, 1960;
Malinowski, 1948).

So, in Upper Merabello death related rituals consume a great part of the local social time, both in the
sense of repetition and continuity (Kokolaki, 2011). They are conducted on several occasions throughout
the year —mainly linked to the annual religious calendar— so that the dead are not forgotten but recurrently
remembered and forgiven. This is related to both a cyclical perception of social time which characterises
the rural world and the linear perception of continuity.

Death is so central that the cemetery constitutes a vital public space of the town and villages, as

people’s “last residence.” Hirschon (1983) finds that the cemetery is an expansion of the inhabited space

5 See Hertz (1960), Danforth (1982) and Psychoghiou (2008).
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and social interactions as well, constituting thus “a public arena in social as well as in spatial terms,”

(ibid: 120), while Meraklis (1984: 39) listed cemeteries along with the squares and the marketplace as

important spaces for Greek traditional life. Bennett (1994) also observed that death rituals are the most

widely attended compared to the life-cycle rituals, being publicly announced and open to all community.

Similarly, Pifia-Cabral (1980) noticed that death cults assume great importance in northwestern peasant

culture of Portugal, since the life/death opposition is evaluated as the “most important symbolic unit”
and “can be observed in practically every field of action and thought” (ibid: 1).

Considering physical change in the life-span of the individual, time is experienced in a linear form
as progressing, being divided into segments-phases, where one passes from one socially recognised status
to another, from nothingness to existence, from childhood to adulthood, from single to couple, from
couple to family, from healthy to ill, from living human being to dead ancestor (Leach, 1976: 34;
Danforth, 1982: 35). This symbolic movement across boundaries is experienced in death and the related
rituals. In the above framework and within Greek-Orthodox tradition, death is euphemistically denoted as
a transfer (uerdoraon= relocation, departure)® to another place —in a place of light, in a place of green
pasture, in a place of refreshment, from where pain, sorrow, and sighing have fled away”’— or as falling
asleep within a change of living status (koiunon or vmvog), both in the formal ecclesiastic texts and in the
ritual practices, performed in private and in public within communities.

In this context, people in Upper Merabello perceive dying as a process of relocation, of transition, as
a transfer of the soul to another place/time (the “other world” or the “underworld”) which involves a gradual
change of status usually metaphorically referred to as voyage, passage, departure or even farewell.

Words used in the area for denoting dying such as ‘uuoeudc’, ‘arouoeuog’ and ‘arwopcéuaza’ signify

8 meaning “one is in for

departing and imply farewell. In particular, the expression “eivou Tov pogudrov”
leaving” is figuratively used for denoting that “one’s death is close.” The concept of transition is also
indicated by people’s wish to the mourning family for a “smooth passage” (“kald mepduoza”) of the
deceased. Moreover, the instant of dying is called “dotepog tpdrog™ (=final limit/course).

In relation to the above, it is imagined that the soul after leaving the body is free (“&yer edevOepia’)
for a short period of forty days, so it wanders in its familiar and often frequented places.® It is
characteristic that beside the bed where the person died kinswomen put a glass filled with water (which
is refilled each day), a burning oil-lantern called ‘fi64a’ and some flowers, which must stay there for
the intermediate transitional forty-day period. Local people believe that —after the instance of corporeal

death and during the initial liminal period— the soul, having not yet settled, comes in the room and drinks

6 Funeral Service (“AxolovOia Nexpdoiuog fjror Toic Kexowunuévoig™).

7 Op.cit. “év 107 pwtev®d, &v TomQ Yhoepd, &v Torm dvayilems, Evha drédpa 65OV, Mdmn Kkoi otevayuds”. For the English
translation see: https://www.goarch.org/-/funeral-service

8 Pitykakis (1983: 627) records the following couplet: “Hpz koupSs tov ywpiouod, koupdg tov puosudrov! ko Tpéyet o’ 0 KOpUGK
Lov o idpwg tov Gavdrov” (=the time of separation came, time for departure/ and the sweat of death flows in my body).

% Tparog (from the Italian word tratto) means distance/limit in space or in time (cf. Pitykakis, 1983: 1099).

10 See also Danforth (1982) & Lioudaki (1939).
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from that glass'. A female informant with mixed feelings of fear and respect described her experience:
“You can see that each morning a finger of water is missing, and people say that the deceased drinks
it.” In a manuscript from the broader area (3267: 54) it is mentioned that that a lemon leave must be put
in the glass water to facilitate the soul’s orientation during this initial navigation phase “because the
soul can spot the green”.

The transitional and borderline stage of forty days that follows death of an individual endangers
both the deceased/soul and the living members of the society, especially the next-of-kin of the deceased.
In the above context, we could also hold that the forty-day period of seclusion and fasting imposed on
the next-of-kin of the deceased aims to minimise the danger for the community and ensure the
purification of the family before re-entering the community world. At the end of this period the next-
of-kin must receive the Holy Communion for being purified and re-entering the social body.
Additionally, it seems that this is believed to help the soul to find its way, to be forgiven and be accepted
in Paradise.

At the end of this period the soul is judged and evaluated (cf. Danforth, 1982: 46) according to its
deeds: as an informant told me ‘% woyn karoraooetar kord ta Epyo " (=the soul is ranked according to
one’s deeds). Relatedly, the word ‘uioto’ (=wage) is used to denote one’s good deeds in this life for
being recompensed in the afterlife. According to Lioudaki (1939), the fortieth day and the year are
irreversible (ouetdotera), as then the soul’s final placement is decided. Lioudaki (1939: 426) further
interrelates the offering of kolliva in the third, ninth, fortieth day and the year with the belief to a gradual
judgement, as the soul visits God those four times carrying kolliva as a gift (zeoxéor). In the local religious
practice and the formal ecclesiastic rhetoric, wishing and praying for the soul, as well as offering food
(called for this reason cvywpead=Fforgiveness) > or money and doing good deeds in one’s memory are
perceived as additional strategies in aiding forgiveness of the soul in heavenly judgement (cf. Danforth,
1982: 47). Within those perceptions and practices, we may also include the use of euphemisms (ibid) for
both dying such as ‘aywpétnxe’ (=one was forgiven) and for the dead such as ‘cywpsuévog’ (=forgiven) or
‘uoxapitng’ (=blessed/serene). Accordingly, some of the wishes to the bereaved family are: «God forgive
him/her”, “God forgive his/her soul,” “God rest him/her” or “God rest his/her soul” and “May he/she
have a smooth passage”. Support to the grieving family, honouring the dead and paying condolences is
given throughout the mortuary ceremonial circle.

Depicting death as travel or departing and transition is ever-present in mortuary ritual instances of
the area, even in ritually preparing the dying person (especially if of old age) to accept the inevitable and

move forward, whenever of course this is possible. This phase of ritual preparation of the moribund has

1 Lioudaki (1939) mentions that the in this way the soul “cools off.” An oil lantern must also be lit on the grave for forty days.
12 1n the area, the word cuvywpeod was also used for the freshly baked bread which was offered to the poor people who
accidentally passed by and wished for the soul of the ancestors of the donor (cf. Kokolaki, 2011; 2013).
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the character of both a separation and an initiation. In part, it is performed by the priest who is
responsible for the last confession, last communion and forgiveness.

Women present at the last moments of the dying person should open the window to let “the orders
of the angels (ra zayuaza) flow freely in and out of the room.” A female informant visualising this
dramatic scene of separation as a threshold in time and space, where the visible intermingles with the
invisible and, while individual time shrinks, time grows to eternity,!® said: “All the dead ancestors are
gathered in a row according to their age, with the children first. They come and go, and they take the soul
of the one who is about to die, and they accompany one to the other world.” The actual presence of the
“dead souls” around the corpse is according to my informants verified by the presence of small moths
which in the local dialect are called ‘souls’ (wuyéc) that gather around the light, since the door of the
house must be left open.

At that point, according to local beliefs, a kind of initial judgment/evaluation takes place, so
everything one has offered is brought back to one (“your soul gets them in recompense”/*“za fpioxer 1 woyn
oov”), even material offerings (mainly food and clothing) to the poor, which though are of no use when
dying. One female informant narrated that her grandfather who was a rich landowner had visions of various
saints entering the room and bringing back the offers he had made to them, while another informant present
in such an instant remembered that one neighbour of hers when dying seemed as if apologising for her
deeds:

As all over Greece, the first care is the communion and last confession of the dying person. Then
follows the careful preparation of the corpse: closing of eyes, closing the mouth, fixing the posture of
the body, the undressing and cleaning of the body with wine, the wrapping in a shroud and dressing up
in their best clothes, the ornamenting with flowers, the display of the corpse in a ceremonial way, the
laments, the staying overnight beside the dead, the procession, the ceremony, the last kiss to the corpse,
the ritual un-solving of hands of the body, the laying in the tomb, the throwing of earth inside the coffin
and the offerings for the forgiveness of the dead.

Apart from the above, there is also a cycle of ritual obligations for the bereaved family, performed
during the first year and then annually. This ritual first year cycle includes the commemorations that
happen at three (zp7uepa) and nine days (viduepa), at forty days (capdvza) being the most important, at
three (zpiunva), six (eCéunva) and nine months (vidunve) and then at the year (zo ypdvia). After this
first-year cycle is met, the obligations are reduced to the annual commemorations, called “reunions”
(ovovamavrijuoara)t as well as to other ritual occasions during the year related to the religious calendar,
as we will further see. Commemorations have as a core element the preparation and distribution of

xoAlvfa-kolliva (boiled, sugared wheat) and of small, sweet breads (aprovidxia).

13 Analogous is the wish to the dead in the Funeral Service “may your memory be eternal” (dicwvia gov 1 uvijun).
14 The word is used in plural.
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The commemoration of the fortieth day is most important since the soul through this is given
peace and the chance to be classified (karardooerar) in the other world. As such, it is enacted in church
(never after the 40th day) and at the grave on the 40th day. After this transitional and liminal period of
forty dangerous days for the soul and members of society, the soul finally enters the other world of the
dead or the ancestors, the underworld as people imagine, while the living can return to their daily

routine.

Pict. 1. Offering of kolliva on Psychosavvata. Picture by M. Sotirhos, posted on his Fb page.

On several other occasions, during the annual religious calendar, there are ritual food offerings
to the souls: women of the broader area distribute sweets, when the cemetery’s church celebrates. On
the Saturdays of the Souls (PvyosapBara)® kolliva are offered for the sake of the dead who supposedly
await it and feel distressed otherwise: “Each dead waits for his/her gift and feels bad if people don’t
prepare kolliva for one on the Souls days” (“xafe arobouévos aviuéver to meokéor viov ki Eyel ueydro
Bépoc avip S vrov yijcovve kélivfa ta XafPara T woye ).k Those offerings are related to the belief
that in several occasions throughout the year —such as Carnival- the dead return to the world of the
living. Accordingly, on the last Sunday of Carnival women leave the leftovers of the feast on the table,
because, as they say, during the night the souls come and eat.

Pict. 2. Commemorating on the graves, on the Monday of the Souls.

15 See also Danforth (1982: 56).
16 Manuscript 1075: 67.
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There is also the important feast for the Dead, on Easter Monday, which is called in the area
“Monday of the Souls” (cf. Kokolaki 2011). People must accept the offering and say: “God forgive
them” (“@10¢ aywpés tor”) or “In their memory/rest” (“2tn poxopio viwg”). Denying the offering is not
an option, as it is interpreted as an insult to the dead ancestor and the family, which upsets the soul for
refusing him/her the final rest (ibid). Moreover, during those instances a brief memorialisation by the

priest takes place, for the resting of the soul of the deceased of the family which are written on a piece

of paper (woyoyapt).

Pict. 3. Views of the cemetery of Neapolis on Monday of the Souls.

The family of the deceased wears black clothes at least for one year. Most men who lose their
wives wear a black ribbon in their right sleeve at least for a year, while most women who lose their
husband, especially the old, continue to wear black for the rest of their lives. Men grow beard and hair
for showing mourning, while women neglect their hair and avoid social contacts. In a sense they are
isolated for a period of time. This isolation is imposed either by their own feelings of mourning and
bitterness or by social demands, as the family is stigmatised by death and is considered a source of
pollution.

In relation to the perception of death as a dangerous and polluting force, | have noted that people
returning from the graveyards wash their hands carefully, as to be cleaned by the touch of death.
Spyridakis (1975) relates this practice as belonging to the purification rituals'’. The fear for the dead
underlying those practices is attributed to the belief that, whilst the spirit of the deceased continues to
exist after death, its nature changes: it becomes malevolent and jealous. A middle-aged woman warned
me that | should not be freshly bathed or perfumed when going to the cemetery, because the spirits
would harm me out of jealousy (“or weBauévor ypavtiCovv”). Moreover, people avoid going near the
cemeteries at night, as they believe that ghosts may attack them.

17 Similar were the cathartic measures taken in ancient Greece for reducing the body’s polluting effect. While the body remained
unburied (=prothesis, laying out of the body) a bowl with water was brought from outside the house. (Garland, 1985) Visitors
should purify themselves when entering or leaving the house. After the funeral the relatives should take a bath.
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Performing with precision prescribed mortuary rituals is perceived as a means of ensuring against
the discontent of the deceased.® Otherwise, there is still the belief that the soul cannot find peace, so
the dead rises and becomes revenant (‘kaxalpwnifer’).t® Similarly, Danforth (1982: 126) accounts for
the people of Potamia: “In the past it was said that if the relatives of the deceased failed to fulfill their
social obligations by performing the necessary rites, the deceased would not be fully incorporated into
the world of the dead and might return to the world of the living.”

These beliefs reflect respect mixed with fear for the dead whose return should at all costs be
avoided in order not to harm the others. This imposes various other practices that aim at eliminating the
danger for both the individual and society. | was told, for example, that in the past the locals used to put
a waxen seal in the form of a cross on the deceased’s mouth, while Spyridakis mentions (1975) that also
ears and nose of the dead are sealed, to prevent the soul from entering again the body and returning in
the house.

2.3. Aspects of change since the 1980’s and the digital turn: a discussion

In Upper Merabello, a radical change has been the operation of local funerary offices, that started their
course in the 1980°s and were based in Neapolis. Nowadays, there are two funerary offices there. As a
local funeral director pointed out, when their office started, they utilised widely the knowledge of local
women who used to prepare the dead body and perform the mortuary rituals aiding the grieving families.
Those female layer-outs as my informants remember existed at least since the seventies decade and were
called by the family to take care of the corpse (“zayromolovoave tov vekpd™). An expression used was “to
swaddle” (paoxichvw) with the shroud, which was also used for the women in childbed and for the
newborn.

The shroud in the past was called lazari (1alap:) and was usually a white cloth woven by the
women of the house being part of their trousseau in which they made three holes by tearing it with their
hands or by burning them with a candle (cf. Lioudaki 1939). They would fix it around the corpse with
pieces torn from the same fabric. In some case, as a male informant told me, it was a shroud brought
from the “Holy Grounds” (Jerusalem). As I was also told, the dead in some villages was then dressed
in his/her best clothes and shoes (as happens nowadays), however the fabrics would be light and organic
to facilitate decomposition. The fabrics must also have light colours so that they won’t transfer their
paint on the bones, as in the past the colour of the bones in the exhumation was an indication of the
soul’s purity and placement to Paradise or not: if the bones are clean and with light colour the soul has

reached Paradise (Lioudaki 1939)%.

18 See Opler (1936), Hertz 1960 and others. See also Koumarianou (2008).

19 “koxabponifew’ in the local dialect means become ghost and, accordingly, ‘kaxafpwmiouévog’= the ghost, evil spirit.

20 Cleanliness of the bones as related to the purity of the soul is a belief that survives until today, however to a lesser extent.
Related is the belief that, after dying, one would become a ghost if one had sinned or been cursed by a priest or by one’s parents.
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If the deceased is young and unmarried, apart from dressing them in nuptial gown/costume (as a
bride or groom), the offerings up to now also nuptial: sugared almonds, since there is the belief —which
is often emphatically stressed in the ritual laments—that the dead is married to a personified figure which
obtains either the male persona of Charon/Hades or the female of Earth/Black Earth (Danforth, 1982:
82; Psychogiou, 2008: 48). Moreover, we may hold that this abnormal image and practice of mingling
of the wedding symbols in the funerary ceremony restores in people’s collective imaginary the abruptly
and abnormally disrupted social order. As Bennett (1994: 124) indicated, in this way “everyone arrives
at burial having passed through the same stages of the life cycle.”

Before the Second World War the coffin was built on the spot after measuring the dead (zov
raipvove ta uétpa). It was usually a very simple wooden rectangular board following the exact size of
the deceased. Sometimes it was even simply a part of the door which after the funeral was put back in
its place, while the corpse was put in the grave with ropes. This type of coffin was put in a construction
which looked like a bed, wooden or metallic and had four handles each on the long side of the bed, in
order to carry the corpse to the church and then to the grave. This construction was called xadeAérro and

belonged to the church.

Pict. 4. Photos of a kadeAérro from Lassithi (photo taken by Mr M. Sotirhos and reprinted with his permission-
also uploaded to his Fb account).

Nowadays, the coffins are provided by the local funerary offices. They are manufactured so their
size is standardisesd. This, as also stressed in a discussion with a funeral director, is problematic for the
funerals that take place in old graves as they are smaller than the new ones. In Neapolis, for example, in the
old part of the cemetery, which is built on the higher northern part above the church, the graves are small,
and the modern coffins do not fit. So, usually the dead is buried on the cover of the coffin. In the new part
of the cemetery, people may buy land and build wider graves using also more luxurious materials such as
marble (instead of the stones from local sources used in the past). The funerary offices may also undertake

the design and the construction of the graves.
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Pict. 5. The old part of the cemetery of Neapolis, near the old cemetery church dedicated to the Metamorphosis.

In relation to the discussion on changes, we must notice that in the area under discussion, nowadays
death happens mostly at hospitals and nursing houses, instead of people’s homes, especially if there is some
illness involved. As Arnold et al observe (2018: 24), “the way death is variously experienced, managed,
and marked is mediated by medical institutions such as hospices, and commercial institutions such as
funeral homes, as well as by families, communities, and religion.”

By care of the Bishopric a nursing home has been functioning in the area since the 70’s, originally in
Sellinari Monastery. In the 1990s it was transferred to the Lassithi Plateau, mainly for conforming to the
European standards. From 2017 a new nursery home operates in the village Latsida, nearby Neapolis. There
is also a small provincial hospital based in Neapolis which started its operation in 1944 (after the end of
Second World War). During the pandemic it was turned into Covid unit. The operation of the
aforementioned units makes part of a change related to the medicalisation of death. Medicalisation also
culminated recently because of the pandemic, since people were hospitalised in isolation, with no contact
with their families and often died in hospitals all alone. However, even in hospital, there was an effort to

offer (whenever possible) comfort and the last communion to the moribund.

Pict. 6. Photos from the website of a funerary office related with the services they provide.
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Moreover, the notion of public hygiene and the related legislation imposed the introduction of
funerary offices and facilitated their disperse?. Funerary offices have worked their way through public
acceptance, being involved in the process from the moment of death, taking care of almost everything (e.g.,
care, dressing and ornamentation of the corpse, coffin, vigil, flowers, church decoration with flowers,
procession, kolliva offerings, public announcements) and supporting the bereaved family.

However, as a local undertaker remembered, the change did not happen uniformly in the area
covered by their funeral office: for example, in the Lassithi plateau, for almost a decade after 1988, the
dead was already taken care when the caretakers arrived. The corpse was already ritually cleaned with
red wine, the mouth was sealed with a cross from wax and people would prepare the special pillow
(called avapolr) for the dead filled with lemon flowers and leaves. My informants commented that those
leaves were chosen for their strong smell, for covering the smell of the corpse, especially if it was
summer. Some people would even on top use lavender or perfume.

The corpse, after the ritual preparation, was usually transferred to the house of the family for the
ritual vigil. The ritual display, lament and vigil of the dead was indispensable until recently and were
open to all people of the village, so that the deceased could be properly displayed and greeted. In fact,
upon death, the church bell tolls in a mourning tone to publicly announce it?2. During this phase, the
coffin with the corpse was placed in the main room of the house on two chairs in such a way that the
head of the corpse lies in the west facing east while the feet in the east. Around the coffin, candles were
lit and incense was burning.

Close relatives and friends stayed at the side of the dead (Eevvyrodve Tov vexpd) for honouring
and lamenting him/her. People would come to the house to pay their final respect to the dead and their
condolences to the family. They would bring flowers, candles and incense that must be lit in the room
for the forgiveness of the deceased’s soul. They would kiss the icon, then the dead and sit. During the
wake at the side of the dead, women sat around the ornamented corpse, emitting smell of lemon leaves
and flowers, and mourn (zov-e-xlaive), while men sit separately, in different rooms, if it was possible.
During the night the corpse was kept covered and the door should stay open.

People there used to narrate many stories about their own experiences from death instances,
especially death premonitions. Elderly people usually had a lot to tell, either about their life stories or
as advice to the younger. Very often skills or episodes from the deceased’s life were remembered. In
these gatherings sentiments were mixed. Some informants said making a simile to marriage “there is no
marriage without tears and no funeral without laughter”.

In some cases, depending on the will of the family or the condition of the dead, this stage could be

avoided, especially during the last two decades. As a local funeral director noticed, the pandemic facilitated

21 Although there were legislative regulations for public hygiene, the function of funerary offices and the cemeteries, those
were updated and clarified after 1978 (for the cemeteries) and 1983 (for the funerary offices).
22 The bell tosses also when the dead leaves the house and is ceremonially (in a procession) guided to the church.
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this fading course of the vigil, as following strict rules and seclusion, the ritual gathering at the house of the
dead could not be practiced.

Moreover, the number of people that could be present in the memorial service or commemoration
ceremony was diminished significantly during the pandemic by law enforcing. In case of death due to
Covid, there still are additional precautionary measures: strict protective means for the treatment of the
corpse, sealing in special bags, sealing of the coffin, prohibition of public attending, allowing in the funeral
the presence of immediate family members. So, during the last five years there are almost no vigils
practiced. Instead, people pay a short visit to the house of the bereaved family to offer their condolences.
Vigils, as the same undertaker mentioned, happen only in the case of a young person’s death. In some other
cases, upon request of the family, the coffin may stay briefly at the house only on the day of the funeral, for
the people to pay their respects to the dead and condolences to the grieving family.

Pict. 7. Taking care of the family grave on the feast of Metamorphosis in Neapolis cemetery.

It is also worth mentioning that, in the area under consideration, mortuary rituals are performed by
people that belong to clear-cut social categories, especially by women (c.f. Danforth, 1982; Dubisch,
1983; Hirschon, 1983), who act as mediators between the world of the dead and the world of the living:
“mediating in an area between margins—where the realm of the deceased impinges on that of earthly
existence” (Hirschon, 1983: 124). Women of the household held (and still retain) a mediating role as
relating to multiple aspects (however informal ones) of mortuary practices for the family members:
mourning, food offering, keeping prohibitions, commemorating, visiting the cemetery, taking care of the
graves. As such they still are the principal actors in mortuary rituals ensuring the separation of the two
inverse worlds, but they also acting as intermediates for the communication of the living world with the

world of the souls.
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However, in case of inability of executing those practices they may send some other woman to
take care of the graves. Hirschon holds that “since it is almost solely women who are involved in the
informal practices of death and commemoration, they are mediating in an area between margins—where
the realm of the deceased impinges on that of earthly existence” (1983: 124). Women are rather involved
as important (but informal) agents in performances that belong rather in the sphere of folk-popular ritual
and religion, as contrasted to the official-ecclesiastic-male centred ones (cf. Dubisch, 1991, 1995). In
this way, active participation of women in those rituals could be seen as a structuring of a female
universe and counter-discourse against the male dominated world (Kokolaki, 2018).

The announcements of the funerals or the memorials are made in the newspapers and/or with print
posters which are put in a public space: in Neapolis for example they are put outside the house of the dead,
on electricity poles of the neighbourhood and on the special announcement board at the central square of
the town. A condolences book may also be kept for people participating at the funeral to write down their
sympathies and for the bereaved family to be able to thank them later, especially if the family of the deceased
lives elsewhere. A funeral director remembered:

“At first printing announcement was sparse and was done in A4 paper, black and white, having a decorative
leave on it by the local printing houses. Then it was printed by us, but the ink would fade or smudge.
Nowadays, with the laser printers, the pictures and text are high quality. The paper also is made water-
resistant.”
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Pict. 8. Print Announcement of funeral.

Digital means, websites and especially Facebook, have been used by local funerary offices during
the last decade. This is valid also for other socio-cultural or religious entities in the area (e.g. the local
museum, authorities, local media and the church). Their web-presence was strengthened in the pandemic.
The funerary offices’ online activity significantly increased in Facebook: on the owners’ personal accounts
or the office’s page (and not on their website, if existent) announcements of deaths or memorial services
are posted, with a photo of the deceased provided by the family. Fb announcement is now broadly asked by
the grieving families, according to the owner of a funerary office. Moreover, deaths, funerals and memorials

are also publicised in the local press (print and digital).
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Pict. 9. Announcements of memorials uploaded on Facebook (funerary director’s page)
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Pict. 10: Reposts on a local Fb group of funeral and death announcements from the local digital press (anatolh.com &
fonien.gr)

On their Facebook account, the funerary offices’ owners may also upload pictures from the
ceremonies, the church, the cars, the ornamentation, the cemetery. The pictures rarely show the coffin and
the congregation. They focus on the ornamentation of the church, flowers and the offerings to the dead
(kolliva in trays or sackets and small, sweet breads). Photographs from commemorative ceremonies are
uploaded as well, focusing on the table and the decoration of the church. This may be translated on one
hand as making known and publicising the work of the office as a local business and on the other as a
public tribute to the deceased and/or additional public display of lavishness and power by the families.

It is relevant that photographs and videos from the funeral procession and memorial services of
significant people of the community such as of the Bishops and of priests are publicised not only on
Facebook page but also on the website of the Bishopric (impeh.gr) or on its YouTube channel which

operates since 2011 (https://www.youtube.com/@MuitropoliPetras).
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Pict. 11. From the Bischopric’s website (impeh.gr): the annual commemoration of the late Bishop Nektarios and
the link to the youtube channel of the Bishopric for the ceremony

However, photographing the ceremony (either funeral procession or memorial service) in the
sense of keeping record in the family archive is not the case. It is not the pictures that you would want
for your family album, as for example for weddings or christenings. Nevertheless, there were such
instances when people were photographed with critically ill or moribund relatives and friends. Because
photographs were rare at the beginning of 20" century, people were reluctant to be photographed. I've
been told by an old informant the story of the death of her little niece, that she believed it was related to
being photographed as an angel for a postcard by a photographer, as she was beautiful with blond curly
hair and blue eyes, “indeed like a little angel so she did become an angel.” So, photographs from those

instances were and are scarce, in most of cases taken by local photographers (pict. 12).

Pict. 12. Family photo archive: at the side of a dying person (at the hospital, 1947).

Change in the case of Upper Merabello is mostly exhibited in material aspects. One such change
concerns food offerings, like the preparation and offering of kolliva, the core-foodstuff present in all
commemorations with its ingredients being linked to regeneration and fertility. Whilst kolliva were in the
past prepared at home and women made great efforts in preparing them, showing off their skill in
decorating them, nowadays kolliva are prepared at local confectioneries or by care of the local funerary
offices. This happens mainly in Neapolis and less often in the rural periphery for many reasons: either
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because of the quantity needed and exhibition of lavishness or because of the lack of time of the women
of the house, as nowadays women work outside the household. Moreover, as related to the above, the old
practice of putting a decorated big tray with ‘kolliva’ on a table in front of the sanctuary in the church to
be sanctified and commemorated has been in most cases substituted by preparing sachets or plastic bowls
with kolliva that are put in a basket near the photograph of the dead on a table with candles burning and
sometimes extravagantly decorated with flowers. This practice was mentioned in the context of innovation

by my informants, as very helpful and handy.

Pict. 13. Photograph from a funeral posted in the Fb page of the Funerary Office.

As my informants remembered, mainly before the Second World War, the relatives of the
deceased would carry to the church a basin with bread and cheese or — if it was fasting period— bread
and olives for offering them to the congregation after the funeral, to wish for the salvation and wellbeing
of the deceased’s soul. Women would stand at the door of the cemetery giving away bread and cheese
to people along with wine or raki and receive wishes for the deceased “to his/her rest/serenity.” This
was called ‘uaxapyid’, term which was used to denote either the commemoration itself or the glass of
wine offered in the graveyard after the funeral (Pitykakis, 1983: 583) or wishing during the consolation
meal, according to my informants. Another instance of using this word is when offering something to
the poor. This probably happens, since people usually make donations saying: “for the rest of my
deceased” (“yia ™ paxapio twv oamoBouévav uov”). These wishes for forgiveness (ovywpeod),
blissfulness and serenity («oxapia) of the soul of the deceased are pronounced by people participating
at the funeral and receiving food offerings.

Pict. 14. Placing kolliva in bowls for a memorial (2007).
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Pict. 15. Kalitsounia and bowls with koliva (left) put in sackets (right) for a memorial (2007).

Immediately after the funeral, the family of the deceased offered (and still does) coffee or cognac
to the people at some café. This practice begun probably in the late 1970°s and substituted the practice
of the offerings at the door of the cemetery. During the café receptions after the funeral or the memorials
a great variety of edibles is offered, both sweet and salty. This was the case of a memorial that took
place in Neapolis, where apart from the usual biscuits and dried fruits and nuts, ‘kalitsounia’ (Easter
sweets) were offered. An old female informant told me that this is what they do now. This extravagance
in offering is allowed, as long as they do not deviate from ecclesiastic rules (e.g. fasting). Moreover, the
forty-days fast of the family of the dead is not obligatorily kept and sometimes is kept only for the week
before receiving the Holy Communion, at the end of the forty days period. Thisis, of course, an indication
that, although perceptions have not changed, the ritual enactment varies according to the case.

The funerary meal which was offered after the funeral in the deceased’s house usually for close
relatives and friends and the priest is called ‘zop@idrico’® in the area, a word that probably draws it’s
etymology from the word ‘zdpta’ (door), both as an actual offering at the door and a farewell at a
symbolic door-passage to the underworld. Mortuary meals-feasts function as “a particularly important
arena for memorialising and forgetting through food, viewed in some instances as a context that creates
a space of temporary memorialisation, after which the person can be (at least publicly) forgotten”
(Holtzman 2006: 372). Although many Melanesian ethnographies suggest that food used in the
mortuary rituals is associated with the ephemeral and forgetting (Battaglia 1992; Sutton 2001), in
Greece (and in our case), continuity and remembrance are central in mortuary feasting through food
sharing, in the sense of remembering the dead, reasserting the community and continuity.

Accordingly, food manipulation in death rituals consolidates and reinforces bodily memory
versus oblivion. In this sense, in these memorials the ever-present image of the dead person and his/her
new status- in-the-making relate to the shaping of posthumous fame and establishing of one’s good
name. Thus, the mnemonic representation of the dead is re-structured to fit the image of a valued,

generous person, through especially food offerings and —at times— lavishness and extravagance (cf.

23 pitykakis mentions that the word zopOidrixo was used for the food offerings at the exit of the cemetery (1983: 782).
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Sutton, 2001). The same is valid for the mourning family and its perceived status in the community: a
new identity for the deceased as well as for the members of the bereaved family is constructed. As
Kenna puts it,

The implication here is that what is offered at memorial services should not only impress

the recipients with the status of the mourners but cajole and even almost bribe them into

speaking the words of the prayer which will release the soul from one of its sins. [...], the

sweets and liqueurs provided for memorial services make statements about a family’s view

of itself in the community. But they also relate to the family’s view of their degree of

obligation to the dead person, a recognition of the legitimate claims of the dead over the

living. (Kenna, 1991: 106)

In relation to the above, Dubisch talks about the meaning of mortuary rituals for community
identity as expressing a framework of relationships that are conveyed or contested (1989: 197), whilst
Hayden (2009) finds in funeral feasts a display of power not only for social signaling but also for
creating “socioeconomic and political alliances” or “advantageous relationships.” Sutton (2001: 41)
relates abundance in food offering in mortuary rituals to the preservation of the “one’s good name” after
one’s death.

In Upper Merabello, offerings in the memory of the dead aim not only at soothing the soul or
ensuring the good reputation for the person after death. They aim also at fortifying the good name of the
whole family, expressing family solidarity within a context of competition between families and their
statuses. Moreover, bonds within the community are shown since material offerings (e.g. food and money)
function as a type of reciprocity and redistribution of wealth. In this sense, public display of power or

status in funerary rituals could account for the observed change.

Pict. 14. Photograph from a memorial posted in the Fb page of the Funerary Office

Further, there is the issue of pressure by the community (‘“what people will say”): social pressure
enforces keeping the cycle of memorials and offerings on Soul’s Days or the regular and frequent visits
to the cemetery for lighting the candle and taking care of the grave (cf. Hirschon 1983). This includes
further the wearing of mourning clothes at least for one year for close relatives, as we have seen. If
people, especially women, fail to conform to the expectations of others, they become object of gossip.

Similarly, Danforth observes for Potamia:

The performance of death rituals, in addition to being the fulfillment of a social obligation,
is also an opportunity for the public expression of family solidarity. There is a general
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desire for these rites to be performed in an elaborate and impressive manner in order to
uphold a family's reputation. On the other hand, if the performance of these rites is not
judged appropriate and is foundwanting in some respect, the lack of family solidarity is
exposed and the family's reputation suffers accordingly. (Danforth, 1982: 125)

Accordingly, Hirschon suggests:

Social pressure promotes conformity in many of the observances, and in the context of the
competitive relationships of families in this locality considerable sums of money are paid
to make increasingly elaborate arrangements for funerals, memorial services, tombstones
and the customary offerings to participants after the services (coffee, brandy, kolliva).
Expenditure on the grave can be considerable as tombstones become more imposing |[...]
Every visit to the cemetery is also a scrutiny of the state of other graves; people notice the
condition, and comment accordingly. (Hirschon, 1983: 119)

Within acts of charity for the soul’s forgiveness, we might as well mention the giving out of the
deceased’s clothes a few days after death, which is performed until today. Female relatives gather at the
house to collect the dead’s clothes and, after washing them, they give them away, acting for the soul’s
salvation?*. Such offerings are also donations (mainly of money) in the memory of the dead that are
announced inside the church after the funerary service and the speeches in memoriam or after the

memorials?.
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Pict. 15. Lowering the coffin with the dead to the grave using ropes (1990’s).

Moreover, acknowledgement of this procedure that ensures remembrance and perpetuation of
one’s name and good reputation drives local migrants in their final wish to be buried back at “their
fathers land.” Part of it of course is nostalgia since tombs are viewed as the “last residence” of the
individual. An old informant from Neapolis, resident of Athens, expressed the wish to be buried in his

father’s grave, as from there he would have a view of the valley of Merabello and of his beloved town.

24 In case of a contagious illness, they burn them or throw them away. Lioudaki (1939) mentions that they wash the clothes so
that the soul of the dead “becomes lighter” and then they give them to the poor so that the soul is recompensed (jia na to vrei |
psihi tou).

25 Those donations are usually for the Church and the charity of the Bishopric “Home of the Poor” as well as to other local
organisations.
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This might have been the reason why, an old family friend of his, built his grave long before dying?.
This provisioning for the “future and last residence” is seen also in the planning for the new extension
of the local cemetery in Neapolis, where residents buy a piece of land/site and some of them even build
a grave for personal or family use.

Proper offering means extravagance in the same way as appropriate expression of grief through
mourning. Laments were verses either created on the spot by women or chosen and adapted by an
already existing repertoire (cf. Alexiou, 2002; Caraveli-Chaves, 1980; Lioudaki, 1939). The proper
performance of the ritual lamenting was subjected to public criticism especially in the rural areas of
Upper Merabello. However, extreme expression of grief was and still is considered inappropriate by the
bourgeoisie and educated elite of the area, inhabiting Neapolis. It is further viewed as sign of
backwardness. According to Caraveli-Chaves (1980), lamentation is often seen with contempt by the
male world. Relevantly, an old male informant narrated to me, in a reprimanding way, an instance of a
widow weeping and telling the mourner in verses: “Mourn him for me well and I’ll give you a mound
of broad beans. Mourn him a lot and I'll also give you a heap of lentils” (“Kldye uod tove kald,
KovUovAAPI Ta. KovKLaA. KAdwe 1od tove ol Kovuovldpt 1o’ n poxn”).

This is related to a widespread belief in equality before death which is also phrased in ecclesiastic
texts, such as the Funerary Service?’. Death is seen as a common fate for all, from which nobody can
escape and where material things are of no use (cf. Danforth 1982; Bennett 1994). Emphasising the
virtue of donating or criticising accumulation of wealth and property or lavishness and display of status
in everyday discussions are such expressions: “where we will all end, we cannot take with us all those

material things” or “he earned a piece of mud”. The issue is often raised on Facebook (see pict. 16).

Pict. 16. Picture from a funerary director’s Fb account on the belief in the egalitarian character of death and
instigating a discussion on this theme (the rich on the left and the poor on the right).

% See also Dubisch (1989) and Bennett (1994).

27 some such quotes form the Funeral Service: “All things are weaker than shadow, all more illusive than dreams”, “Vanity
are all the works and quests of man, and they have no being after death has come; our wealth is with us no longer” or “Where
is now our affection for earthly things? Where is now the alluring pomp of transient questing? Where is now our gold, and our
silver? Where is now the surging crowd of domestics, and their busy cries? All is dust, all is ashes, all is shadow.” Source for
the English translation: https://www.goarch.org/el/-/funeral-service.
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Despite this, the socio-cultural reality in Upper Merabello involves coexistence of those beliefs
with the display of power which takes a new form depending on the circumstances, as we previously
saw. Excessive offering, an old practice in the area, or participation of many priests and/or the bishop
are such instances. Lioudaki (1939) mentions that this happens in the case of wealthy and important
families, while for poor people only the priest of the parish participates. Indicative is the following
couplet:

O whovaog éxer v Tiun, o {n k1 avév mobavy,

O O KAKOUOIPHS 0 PTWYOS LoV HTAV HOVD ™ EQLVH

(The wealthy has the honour, whether alive or dead,
whilst the misfortunate, poor man, is like never existed).

Lioudaki (1939: 422).

As follows, the public display of power or subjection to authority through mortuary rituals is not
a novelty in Upper Merabello. It was and still is present in the mourning for the deceased, in the
ceremony (expensive coffin, number of priests, church ornamentation with flowers and so on), in the
material offerings to the dead (kolliva, flowers, wreaths) and even in the building, renovation or caring
for the grave. The issue of lavishness has always been a prerequisite. Accordingly, the old expression
“he turned them to kolliva” (“za 'koue kéAlvfo’) is used to denote overspending and waste of money or
other resources. In this sense, there is an ambivalence and contradiction between beliefs and their
realising: belief on the basic equality of all human beings at the advent of death and disapproval by the
community of wealth accumulation or display are not consistent with individual enactment and

community ritual behaviour that tend towards excessive spending and display of status and power.

Pict. 17. Wreaths for a funeral outside the church — photo from the Fb page of a funerary office

Moreover, “public” funerals and memorials, of distinguished people with contribution to the
community, differ from the others and usually involve the presence of powerful people and
representatives of the authorities (religious, military and political at local, peripheral or national level)

and many public speeches in memoriam. I may mention here the annual ‘public’ memorial established
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in honour of the late Roussos Koundouros, distinguished lawyer and influential politician, executed by
the Germans in 29/8/1944, only some days before their retreat from Crete (see pict. 18).

Pict. 18. Photos from the annual public memorial of 2007 in honour of the late Roussos Koundouros in front of
the statue in Neapolis. On the left the religious ceremony performed by the late Bishop Nektarios and on the
right the late George Kokolakis delivering the public speech in memoriam at the end of the religious ceremony.

The priests’ funerals (especially of those that die while they are in service) follow a diverse
ceremonial procedure?®, Additionally, the Bishops’ funerals, as people remember, incite sentiments of
collective grief which is publicly expressed: the corpse is lying in the church for the congregation to
pay their respects, while there is organised a formal procession that passes from the main streets of
Neapolis. The last years, snapshots or videos from the related ceremonies become publicised on the
YouTube channel, the Facebook page and the site of the Bishopric. Their memorials also are open to

the public.

Pict. 19. The funerary procession of the late Bishop Demetrius (1990). Photo posted on the Fb page of the owner
of the funerary office that undertook the ceremony.

28 See Lioudaki’s (1939) account for the now forgotten customs of “angels’ dance” or of priests being buried seated on their
chair.
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A  TMHTPONOATTHE Y MHTPONIOAH - i

El ENIKOINGNIA

Do R
H enikndeiog optAia Tou ZeBacpiwTarou
Moipevapyou pag yia Tov HakapioTo n.

Fewmpyio ArcaAdakn

Pict. 20. From the Bishopric’s website (impeh.gr): the above article is about the annual commemoration of late
Bishop Demetrius and the underneath is for the funeral of a priest.

@ lepa MnTpe Nétpag kat Xeppovn
15 Oxtwpplou - &

w.. N1GVTWC oo £60, TOV PEUTIKO 0TS KOTMO Bat pag AEIPE Ko ot gival Tov|
puzg Aunei Ghou, fadea.

Heouv TIRIOC Kot KaBapag Omwe Afyaps, Zov dpsos auTh n éxppacn. Is
QYEITACAUE, KO TWHQ OE QYAOUUE OL GROL G0V aKOKE TEPIGATENO.

Kot TEAOG, St ABENC Vex GOU Tiby KATL KA TIPLY QUYELS, =£PELG Kod, aSehpé
sl Nextaps, Tou Ta AloviapaTo Ko o UTOKPITIES BEV 10U GREQOLY, OTTWG BV
Pl Gococy Kon 0F CEveL D0 TIPEMEL OWG WE KOTZLOSIO VOt 00V Tl Kt TO €EAG
RRg Y Huonko. Na §gpei, napre €. Asite mEpLOCOTEPD

Xeppoviioou

2.4 XA "Mov apio!” » 3,1 XA, axdhovBol

Pict. 21. From the Fb page of the Bishopric of Petra and Herronissos: the photo of the Cathedral and a recent
post for the annual commemoration of the late Bishop Nektarios with his photo.

As Pifia-Cabral and Feijo noticed for the death rituals of Minho (Portugal), within the local
context of power relations, through offerings in funerals status was underlined. Maintaining that
“ideology enters at least partially in conflict with the material state of affairs” (1983: 31), they further

indicate how sense of community coexists with (and somehow covers) social inequalities (Pifia-Cabral,
1986; Pifia-Cabral & Feijo, 1983).

Sixteenth century French Catholics used to give out ‘ostentatious "doles™ to the needy'
during funerals (Davis, 1977: 94). We encounter here a similar situation. 'Doles' were
given as an expression of a sense of ‘community’, yet they were 'ostentatious', which
meant that they reinforced the superiority of the donors. Similarly, the bereaved in the
Alto Minho utilize the rites of community and equality attached to burials as means of
stressing prestige. This is important in order to understand the local attitude to funerals
and wakes-they reveal social differentiation through the expression of community. The
two tendencies are interlinked. (Pina-Cabral 1986: 226)

Dubisch (1989) examined material markers of death in relation to hidden symbolic and socio-cultural

meanings. Change in the material aspects of mortuary rituals was seen as reflecting increasing
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commodification and changes in conceptualisations of death, bearing important consequences for both
the individual and the society. In this line of thought, through the involvement of funerary offices, burials,
memorials and cemeteries became ‘commodified” and death related practices instances for display. The
modern emphasis on the material aspects of death rituals in contrast to the past simplicity and emphasis on
behavioural elements (such as laments and wearing black) parallels to the move towards consumer economy
and commodification. In this sense, ambivalence between explicit display of social differences in the
material markers (such as graves) versus community values of equality in death, implies that this
egalitarianism serves rather for masking social inequalities, while egalitarianism in death conceptualisation
and practices retreats in favour of hierarchical differentiation (Dubisch ,1989).

These examples represent an emerging conflict between two views of death in Greek

communities, one of which sees death as an opportunity for material display in the form of

conspicuous consumption and the other which regards it as an occasion for the
reaffirmation of egalitarian communal values. They suggest that Greek mortuary practices

are moving away from the almost stark simplicity and acknowledged transitoriness of life

which have characterized death ritual in the past, at least in rural areas, and toward an

elaboration and proliferation of the material components of death ritual (Dubisch, 1989:

191).

Accordingly, ritual behaviour reflecting egalitarianism in death, is not uniform and homogeneous
throughout Greece (and even in Southern Europe) as Bennett (1994) suggests: whilst for example in
Lehonia equality in death is suggested and actualised in ritual and even in material signs such as material
offerings for honouring the dead and cemeteries, this is not the case for other Greek areas, such as Nisiot
practices narrated by Kenna (1991) or the rituals in Potamia described by Danforth (1982) and the
display in the burial monuments of the cemeteries as exhibited by Dubisch (1989).

In this framework and keeping in mind that often Facebook becomes an arena for public influence
(the number of friends, followers, responses to posts and so on), the commemorative procedure in
Facebook and the number of people commemorating or participating in grief by simply clicking a
reaction icon indication sorrow, using emojis or icons or writing comments and text messages could be
linked to a process of public display of influence and, thus, power. So, public display of power and
expression of authority as a core theme remain, however the way and the means are slowly changing
and evolving. In this case we observe ‘powerful knowledge’ (Fischer, 2006) that makes people adapt to
change by linking old principles and practices to new ones. “Powerful knowledge” is cultural knowledge
in pragmatic terms “creating and enabling the management and exploitation of the multiple possibilities
that emerge from interacting cultural agents and their knowledge of cultural domains” (Fischer, 2008:
4). Its’ role, as he declares is “to produce the best fit of our conceptual outcome to circumstances as they
are” (2006: 331). In this sense, change occurs to powerful knowledge and not the symbolic order, with

the presupposition that we view the symbol systems as “the effective drivers for how people relate to,

adapt to and modify the external relations within which they are embedded” (Fischer, 2006: 337).
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Pict. 22. Responding to a death’s announcement using Facebook reaction icons (69) and comments (84).

The involvement of the funerary offices is by some perceived as being linked to the augmentation of
spending and lavishness during ceremonies. Over-spending is interpreted on one hand as a gesture to the
deceased (for the soul’s forgiveness, soothing and serenity) and on the other as demonstration and display
of wealth and status (or even its restructuring) of the deceased and their family. At times there is such an
extravagance that reminds the lavishness of a wedding ceremony, as a female informant noticed. However,
burials and memorials, especially after 2011, changed again —as it was brought forward— and became more
moderate regarding luxury due to the economic crisis that reduced considerably excessive spending and
recently due to the pandemic.

Additionally, the pandemic prohibitions directed people to use other alternatives for offering support
to the family and expressing grief and condolences, mainly through the social media, Facebook in particular.
The presence in social media intensified for individuals as happened with funeral offices and other socio-
cultural or religious entities (e.g. the local museum, authorities and the church). Grieving individuals may
announce their loss and they usually change their picture in their Facebook account with a black ribbon at
least for the forty days. This initiates and announces publicly the bereavement period just like (and in
parallel) people start wearing mourning clothes indicating their loss in their everyday life. This change in
the picture, can be further interpreted as indicating the ambiguous social identity of mourning individuals
and their transition to a new status and identity. After this announcement, their friends post their condolences
(writing “Warm condolences”/“@gpud cvilvmntipia’’) and/or consoling messages on their wall (e.g.
“courage”/“kovpdy1o” or “may you live long and remember him”/ “vo. {foete, va tov Buopdote”). If the

deceased has a Facebook page, friends and relatives post their mournful messages also on his/her wall.

F {3 oo
Ko kil

K i

Pict. 23. On the left, a black ribbon replacing owner’s photograph for indicating bereavement status. On the right
a black candle posted for wishing “Bon voyage” and “Good Heaven” to the deceased.
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Sometimes, friends and family members post texts in memoriam praising the deceased, remembering
and narrating stories and their shared experiences. They may also post videos or photographs from past
happy moments. This practice is related to a local (but also broader belief in Greece) that the deceased
communicates with the living, especially in dreams, and that he/she may listen and participate in
instances of private and even social nature, such as for example in the consolation meal. The apparition
of a dead person in dreams is usually interpreted by individuals as an important message. A female
informant stressed that whenever she dreamt of her grandmother, she got grave news. People who dream
of a dead person close to them usually explain it as a message from him/her insinuating that they have
not fulfilled their duty for the sake of the soul, so they go to the cemetery to light the candle, offer
flowers or take care of the grave (cf. Danforth, 1982). According to Danforth, “social relationships
between the living and the dead are maintained through dreams” (ibid: 135). Being remembered, in this
way, the deceased is satisfied and in peace with the living. Moreover, in Facebook conversations with
and/or for the deceased this belief in the continuing bonds is represented.

In this respect, many people may add comments to the conversation thread or remind instances
or qualities of the person they grieve. Some others may post messages in verses (couplets) which is
characteristic of the traditional laments addressing directly (in second person) the dead, often appraising
him/her or saying how much they love and miss them. They, usually, express the belief that death is a
crossing, and that life continues somewhere else, where one can meet with the other deceased members
of the family or dear friends, and even convey messages to them, thus retaining a degree of sociality.
This is more intense when a death is unexpected, and it involves young people. For example:

“Bon voyage my dear and when you come across/ my mother give her my greetings.”
(Kaldé talior uébio pov kot 6vie amaviicelg m nuave. Lo va [ov T xoIpeThEeis).

Bon voyage my X, go meet our father and talk to him again.
(KaAd talior oov X. Aue vo. oovavtiioels tov motépa uag, va tov Covouilnoeis).

Personal feelings, thoughts and grief are also expressed in verses:

“By the time the clock’s hand takes full turn, people’s joy may become a lament.”
(Qomov va waper ty otpoei; o deiktng oTo POAdL, umopel T’ aBpdmov N Yopd va yivel (oipolot).

yiveLKaho Mopdbeloo va £xe mapta pe tov Oelo K
T, Ol

Mou aptost!  Anavnon

‘ @ 4
Tor fodicx kext kg QUANUTITTREHO HoU (ike, ;
KOUPGYIO 3 y
Mou apioa!  Anavrnon :
o 4

I uRauTnTpLee @ 0
Mov aptor!  Amavrron Mov apéoel!  Anravrnon
é ‘) X "
Oeppct GUANLTEF| o 5
4 i 2
Mou apéacl!  Anravmnon
3 w‘
Orpud culLTINTARIOL. P }
Mov aptort!  Amévinon %,/
Ozpud cuAAuTN T oW Vot £l0TE KOAG var Tov i" o

Bupdote Mov apéoel!  Amavrnon 2 xp

Mou apéoctl  Amavinen

Pict. 24. Responding to a death’s announcement writing messages and posting emojis.
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The belief to death as being a change of status, a kind of voyage is evident while wishing to the
deceased on their Facebook account addressing in second person singular® “Bon voyage my dear” or
to their family members, writing on the bereaved family member’s page “Bon voyage to him/her” in
third person singular or simply “bon voyage” (“kald zalior”), “farewell” (“or0 x0ld”) “smooth
crossing” (“kala mepduora’”). The modern wish “Good Heaven” (“Kald Iopadeico™), which is

commonly used all over Greece, is used in some cases and probably insinuates bon voyage to Paradise.

Koo Ta€idtL ayamnueve pog @iAe. Asv Ba og EEXAOOVE TIOTE.

Pict. 25. Wishing “Bon voyage” on a friend’s Fb account, posting also a photo from a happy instant.

The bereaved family members may further (after the mourning period of forty days) post a thank-you note
or a message addressing to all friends in Fb expressing their gratitude to people sharing their grief.

Q
Euyaplotriplo.c .
Touv MoK , Elvall GOPAVTO PEPEG QMO THY NUEPT TIOU £ '~
- XA BALN TToU BUDVOULE VLG TNV OTTWAELN TOV AQTPEVTOY JOCT- -~ o val
WDGOOUILE TIC ATTEIpeC EVYQPITTIEC UC.TF OJOUC TOV QVATINTOY Q. £ 0gouc

Pict. 26. A thank-you note by a family of a deceased on Fb.

Moreover, the deceased is remembered on the memorials, especially the forty days and the annual as well
as in their birthdays, probably because of Facebook’s reminding of birthdays. Texts usually commence by
saying that “one year has passed since the death of our beloved...” or “one year is completed from the death

of my beloved...”

N 10 cemTepp

MNepaoe 1 ¥povo

Mooo pag AEITES oryomtnUEVE PoU (pke!!!

Pict. 27. Commemorating the first year on the deceased’s Fb account.

Writing on social media sometimes also facilitates expression of grief and is considered especially

healing. Wishing through Facebook may replace in some instances wishing in person, in the case of those

29 For example, writing on the deceased’s account “Bon voyage my friend” or on the bereaved family member’s page “Bon
voyage to him/her.”
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who cannot attend the ceremony either because of physical distance or for a serious reason (e.g. illness).
This wishing has a further meaning as a local public statement of excuse within the context of the socio-

cultural obligation of participation in the ceremony/ies under the pressure by the community.

KaAd Takidl KaAd mapddaico ! Alya AovAovdia yia géva yioml ol JoKpLd ..

Pict. 28. Posting for excusing for not wishing farewell in person.

In the past, wishing from a distance was usually done through telegrams. However, people participate in
person in the ceremonies (funerals and commemorations), which is considered the proper way for paying
condolences and commemorate, even if some may have already or in parallel expressed their grief in
Facebook. Facebook is only subsidiary in this respect and does not substitute the face-to-face interaction.

This could be considered as an initial and elementary stage in the sense of the interaction
framework of PolySocial Reality (Applin & Fischer 2011b). In this respect, there is the potential for the
expansion of social networks and the quick diffusion of information through diverse channels towards
diverse directions (especially if we consider the Facebook accounts of funerary offices or funeral
directors). In this way, new technologies through social media may permit adaptation of the customary
practices and further initiate change. However, a danger stemming from extension of networking would
be individuation which poses barriers to effective communication and cooperation (Applin & Ficher
2012a).

Accordingly, participation in grief through Facebook depends on what Madianou and Miller
(2011, 2013) —as we have already mentioned— find as pre-conditions for ‘polymedia’: access and
availability, affordability, and media literacy. So, the use of Facebook is limited mainly in the cases of
the older generation (with no or low media literacy), of people who live in remote areas and have
inadequate access to internet, of illiterate people or those who cannot afford the cost of the equipment
and services. Moreover, as we have already mentioned, there is an ambiguity in local people’s attitude
towards the use of technology: they both fear and desire innovation. Mostly, older people are hesitant
to use new technologies and utilise the social media®. They also feel that their “customs and traditions”
are endangered by the “intrusion” of modern technologies in their lives (cf. Kokolaki, 2011, 2017). So,
in keeping pace with customary actions, local people may delineate a symbolic marker of their collective
identity against mordenisation.

In addition, considering the dichotomy of the ‘official’ religion and worship and the folk-popular
ones (c.f. Dubisch, 1991, 1995), the first are imposed within and by ecclesiastic (and male-centred)
circles, while the latter are related to the secular environments and mainly performed by women. In this,

one major factor for the preservation of formal ritual action is the presence of the Church authority (by

30 For old people’s reluctance to go online see also Walter et al. 2012.
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the Bishopric which is the head of the local religious authority), imposing conformity to the religious
rules and traditions. Thus, conformity with religious symbolism, keeps formal religious rituals
unchanged as well as secular beliefs and principles fairly stable.

Finally, the issue of changes | have observed through time might also be viewed in the light of
Fischer’s theory about change of “powerful knowledge”. This is related to a rather agentic viewing of
culture, as capabilities and resources people use to confront various situations, critical to defining and
building the surrounding world, being an “ideational technology” (Fischer, 2008). It is culture that
provides people with the ability to adapt and develop: “People embedded in cultural processes
demonstrate remarkable powers of creation, transformation, stability and regulation. Culture gives
agents the power to hyper-adapt” (ibid). People may use symbolic knowledge in a dynamic and
transformational manner, in order to meet new material needs. In this sense cultural systems not only
help people to adjust and maintain their status in their environment, but they also enable human
invention leading to change and adaptation. And adaptation as well is a type of cultural change.

In fact, people are resourceful, finding ways to adapt to the new situations. For example, as far as
mortuary rituals are concerned, the obvious change results from much more luxury and showing off than
what is considered appropriate. Although this might be criticised, it is accepted in practice and in fact
enacted by the same people that criticise it. In this respect, new technologies provide people with yet
more options and resources, a repertoire from which people may choose, as we saw happening within
the pandemic, with people using online tools to express and communicate their grief. Death rituals (those
falling into the category of informal/folk practices) were not “properly” performed as far as the
community’s participation was concerned because of the prohibitions and the protective measures
necessary. However, through the extensive use of new media a new kind of re-socialisation of death was
achieved: “The innovation of interactive social media is that grief is re-emerging as a communal activity,
within existing social networks” (Walter et al., 2012: 290).

This is, of course, an indication that the procedure related to folk/popular enactments changes in
some respect: although underlying principles and rules have not changed, the folk ritual enactment in
private and in public varies according to the case. Within the framework of adaptive agency this could be
seen as adaptive strategies of the local people while processing their broader socio-cultural framework,

responding to new circumstances and driving the dynamics of cultural change.

Epilogue

Anthropological and ethnographic research in Greece as well as folk studies focused on mortuary and
funerary rituals mainly in Greek rural communities (cf. Dubisch, 1989). Interest has been mainly on
ritual practices and the latent symbolisms (cf. Danforth, 1982; Psychogiou, 2008), lamenting and the
female role in mourning (cf. Alexiou, 2002; Caraveli, 1980, 1986; Seremetakis, 1990, 1991;
Psychogiou, 2008), graves and graveyards (cf. Bennett, 1994; Dubisch, 1989; Koumarianou, 2008).
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Moreover, the issues of lineage, inheritance and distribution of property (cf. Danforth, 1982; Kenna,
1976, 1991) and changes in material aspects of rituals and their socio-cultural references (cf. Bennett,
1994; Dubisch, 1989; Kenna, 1991) were also examined. As it is shown in those last studies, death
practices are “open to change” (Bennett, 1994). However, the online aspect of death related practices
such as announcing, lamenting, mourning, memorialising is not amply addressed.

Against this background, | attempted to contribute to an ethnography about change in cultural
practices under the new technologies impact, focusing on death related practices in online/offline
contexts of sociality in traditional societies (of rural character or of those developing urban
characteristics) of Greece. Followingly, | examined onsite practices and their changing course and how
they are related to online reference to death and memorialising in a Greek rural area. Is there a contrast,
a mingling or rather an ambiguity? Are the two spheres subsidising one another? May technological
innovation contribute to reimagining the deceased, re-organising our relations to them, and rethinking
about death in the same way that rituals enacted in person also aim and contribute to this respect?

Ritual and religious ceremonies are important elements of traditional life. They change slowly
and they preserve to a great degree their previous form. Rituals are social acts or collective phenomena
and serve purposes fixed and profoundly rooted in collective life, comprising the notion of structured
action, of coherence through time and space and at the same time providing the opportunity for the
observation of the communication system under study (Rappaport, 1974). To quote Geertz (1973: 412-
453), rituals “talk about” important cultural themes. They are stories people tell themselves about
themselves. Geertz (ibid) has called ritual performances “metasocial commentaries”, “texts within texts”
which can be read or interpreted by both the people who perform them and outside observers.

In a place like the Upper Merabello where traditional practices still play an important role, where
the religious sentiment is central in socio-cultural contexts and where face-to-face interactions,
especially for the older, are a way of life, what | have delineated is an ambiguous situation, characteristic
of a course towards change where, although there is an augmented presence and interaction in the digital
world, the on-ground participation is a necessity and precondition for the function of the community
(both the physical and the virtual one).

Social and religious institutions continue to shape people’s responses to death and long-
established practices endure and retain their central role and importance in the community life. Beliefs
shaped within this framework (belonging both to the sphere of official religion and the “popular” one as
well as the social framework) continue to influence the enactment of specific rituals and the expression
of grief.

However, state intervention and governmental institutions, for regulating this field, impose an
often-rigid legislative framework aiming not only to define and impose a health, hygiene and safety
agenda but often to touch on both the social and the private-emotional context. In the western world

mostly, funerary offices (the so-called death industry) operate because of and within this regulative
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framework. Moreover, services provided in this context (by funerary offices and digital application
providers) ranging from the face-to-face interactions to the online tools, influence people’s response to
death (cf. Arnold, 2018).

Accordingly, in Greek rural periphery changes in material aspects were inevitable, because of
state enforcement rules about public hygiene that made obligatory the involvement of funeral directors
in handling the corpse and in burial and exhumation procedures. The care for the cemetery also is
entrusted on the municipalities. Those rules, of course, have much stricter conformance in big cities,
like in Athens, where everything is performed in accordance with the rules of the cemetery and the
municipality it belongs. | find highly relevant also the recent precaution measures, related both to the
handling of the dead corpse as well as to prohibitions of open funerals related to the Covid-19 pandemic.
Most important in this respect proved to be the dynamics and potentialities of new digital technologies
through a multiplicity of channels (polymedia) that offered mediated and unmediated/spontaneous
participation in grief.

Although at the pragmatic level social actors (as individuals or collectivities) set goals and employ
strategies that direct their actions (offline and online) and activate all their available resources, in depth
the power of social action/performance lies on its symbolic grounds: the underlying structure of culture
and how this is represented and acted out in rituals and other practices. People may use this symbolic
knowledge in a dynamic manner, to meet emerging needs. In the area under consideration, there are
general structures in ritual processes that look stable in as much as they are related to religious beliefs
and function in this respect. Nonetheless, the individual enactments of those practices and knowledge
of the structures and components of the system significantly vary.

As far as online and offline-onsite contexts are concerned, the case of Upper Merabello suggests
that they are complementary, rather than distancing or fusing. People that use online environments in
death related practices, do not substitute or mix offline with the online: they replicate or complement
face-to-face/offline interaction in a way that rather reinforces and extends the offline ritual behaviour.
Accordingly, Miller (2011: 169) suggested for Facebook that it “provides an additional space for
personal expression” in Trinidad and further that the Internet is not “monolithic or placeless” (Miller &
Slater, 2000: 1), but rather what its users think or make with it in a particular place of the “real world”
(Miller, 2011; Miller & Slater, 2000). Boelstoff also assumed that:

The virtual and the actual are not blurring, nor are they pulling apart from one another.

Such spatial metaphors of proximity and movement radically mischaracterize the semiotic

and material interchanges that forge both the virtual and the actual (Boelstoff, 2012: 56-

57).

Technology embedded in cultural processes, and in our case the digital sphere, as providing more
options and motivating people to make further choices, in turn results to innovative practices and change.
The digital sphere provides an additional space of sociality, non-institutionalised, informal and

ambiguous —standing between the private and the public— (unlike churches and cemeteries) where
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people may interact paying condolences, expressing grief, thoughts and share experiences. As an
informant remarked, this resembles the neighbourhood space and practices, an intermediate space
between the public and the private. Nonetheless, technological advances happening fast will also fast
overcome the social web and will soon oblige us to extend our research and examine further

ramifications.
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amA®g Louv Kot dpOCTNPLOTOLOVVTOL GTOV GUYKEKPLEVO Ydpo. [T cuykekpyéva Ba e&etootel To TOG PésA amd
TNV TPOCHOTIKY CPYNOT O TUALO TOV GLAAOYIKOD AGYOL TEPLYPAPETAL Kol EPUNVEDETAL TO TANIGLO LLOG
mpoomdfelog avadelEng, Tpootaciog, S1THPNONG KOt LETASOOTG TNG TOPASOGIOKNG AATKNG LOVGIKNG, XOPEVTIKNG
Kot @oVNTIKNG kKAnpovoudg g Kpnng. Hapdiinia Ba eéetaotel To katd ndco avt 1 exkdniwon pmopei va
YOPOKTNPIOTEL OC TOPASELYLLOL TTPOG WIUNOT] EVOG LOVTELOV 1GOPPOTOG OVAUESO GTIV TOTIKTY AVATTLEN KoL THY
TPOGTAGIO0, TNG TOAITIGTIKNG KA POVOULAS.

AéEaic-khewdnd: Mépwvoc, mapadooloks HOLCIKN, TOPAdOCIKOTNTA, oVOEVTIKOTNTA, TOTIKY AVATTLED,
TOMTIOTIKOG TOVPLOUOG

IR

Tradition, authenticité et développement local: le cas du Séminaire de
Musigue “Meronas”. Une approche anthropologique.

Maria Koumarianou

Résumé

Le but de cette étude est I'enregistrement et I'analyse d'un corpus de récits liés a un événement musical qui s’appelle
Seminaire de Musique "Méronas" et qui a lieu depuis 2011 au début du mois d'aofit dans le village Méronas de la
municipalité d’ Amari, dans la province homonyme de la préfecture de Réthymnon. Le dénominateur commun des
récits est les différentes perspectives dérivées du discours des participants, qui, soit assistent ou participent
activement en tant qu'organisateurs, professeurs de musique ou stagiaires soit sont des habitants de l'espace
spécifique. Plus spécifiquement, il sera examiné comment, a travers le récit personnel faisant partie du discours
collectif, le contexte d'un effort visant a mettre en valeur, protéger, préserver et transmettre la musique folklorique
traditionnelle, la danse et le patrimoine vocal de Créte est décrit et interprété. Parallelement, il sera examiné si cet
événement peut étre qualifié d'exemple a suivre d'un modele d'équilibre entre développement local et protection
du patrimoine culturel.

Mots-cles: Méronas, musique folklorique, traditionalisme, authenticité, développement locale, tourisme culturel
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Ewaymyn ko epotipota
YKOmOG TNG LeAETNG VTN €lval 1 KaTaypa®n Kot avaALGT EVOG GCOUTOS AP YNoE®V oV oyeTilovTol
LEe TN HoVoikn ekdAwon Movoiko Aidackoieio «Mépwvacy n omoia Aapfdvel yodpa omd to 2011 1o
TPMOTO SEKOFUEPO TOV AVYOVGTOL 670 YWPLO Mépwvac Tov Afpov Apapiov!, oty oudvoun erapyio
Tov vouov Pebouvng. Kowvdc mapovouaotig Tav apnyioemy eivot ot S1popeg OTTIKES TOV GUVAYOVTOL
amo TNV EKEOPA AGYOV TOV OLTOTTOV UAPTOPMV, 0L 0TT0T0L €iTE TAPAKOAOVOOVV EITE GUUUETEYOVY MG
SopyovaeTES, dACKOAOL 1] EKTOLOEVOUEVOL iTE OTAGDS {OVV Kol SPAGTIPLOTOIOVVTNL GTOV GUYKEKPIUEVO
yopo. ITo ocvykekpyéva Ba eEgtootel 10 TOG PEGH OO TNV TPOCHOTIKY CPIYNCT OC TUAUO TOV
GLALOYLKOD AOYOL TTEPLYPAPETAL KOl EPUNVEVETOL TO TANIGLO L0 TPOSTADELNG avadelEng, TpooTaciag,
ST pnong Kol PETAdOONS TNG TAPUOOGIOKNG ANTKNG HOVGIKNAG KOl TNG YOPEVTIKNG KOl (POVITIKNG
Kinpovoudg ™m¢ Kpnng. Hopdiinio 0o eéetactel 10 kot OGO 00TH 1 EKONA®ON Wmopel va
YOPOKTNPIOTEL MG TOPASEY O TPOG MM GT EVOG LOVTELOD 1GOPPOTIOG OVAUESH GTNV TOTIKY] OVATTLEN
KOl TV TPOCTAGIO TNG TOMTIGTIKNG KANPOVOLLAG.

"Epepaocn divetar otn p1ion Tov 0pov 7apadoctoxo Ge avticTiEN UE TOV Opo avbfeviiko GYETIKA e
TN LOLGIKN Kol TO X0p0d, £Ttol Omm¢ viobeteitarl omd TOVG JLOPYUVMOTEG KOl TOVG GUUUETEXOVTES GTNV
€KONAMOT], GTOV TPOTO LIE TOV OO0 Ol dVO AVTEG EVVOIEG AEITOLPYOLV MG GTPUTNYIKT EVOLVALWMGNG
Qg Waitepng TOMTICUIKNG TOVTOTNTAG OV GYeTileTonl e TV €vIomoOTNTA, OAAG Kot ¢ AOYOG
ovTioTaong ®¢ MPOG TN UETAPOAN KoL TOV EKHOVIEPVIGUO OTO TAMIGLO HIOG TOMTIGUIKNG
opoyevonoinong?.

H perém yopiletor o téocepa pépn:

To mp®dTO PEPOG TAPOVSIALEL TNV APOPU KOl TO EVADCUATO TOV EGTPMEAV TN GLYYPAPEN VO
acyoAnOei pe 1o cvykekpuévo Bépa. TeprhauPavel exiong kat tnv 16Topia TOL TOTOL.

310 6e0TEPO TTapoLOdleTarl 0 Becrdc Tov Movoukol Adackoleion «MEp@vagy, Ol AmapyES TOV,
01 GKOTO1 K0l TO OPOpLOL TV SLOPYOVATAOV GE GXECT UE TNV KPNTIKT LOVGIKN Tapddoot).

To 1tpito pépoc amotereitol amd Tpio. KEPAANIN. XTO TPATO KOL TO OELTEPO UEPOG OVOADETAL I
£VVOL0, TNG TOPOO0TIOKOTHTOS KUL TNG avPeVTIKOTHTOS GE GYEGN UE TN LOVGIKT, KO TTMG OVTEG Ol EVVOLES
QOIVETOL VO, GLUVOEOVTOL [E TN AETOLPYIO TNG UVAUNG ®G TNYN YVOONG UEGO OO TIC TPOCOTIKEG
aPNYNGEIG MG TPAEELS TOV STVOLY LOPPT Kol VO LG GE Ve GYNLLA GYEGEDVS. TO TpiTo PéEPOG avaldETAL
TO TTMOG 1] LOVOIKT TOPAS0CT] GUVTEAEL TNV KOTOOKELT] UIOG 10104TEPT|G TOVTOTNTAS. YTTAPYEL ETIONG KOl
éva EeymPloTod KEPAANLO Y10, TN YOVOIKEIN TOPOVGIN TOGO GTU LOVGIKE dPMOUEVE OGO KOl 6TO TANIGLO

70V AB0CKOAEIOL.

10 Aquog Apapiov cvotddnke pe to Mpdypoppa Kodikpdng to 2011. Tavtileton yopikd pe Tnv opdvopn mopyio kot
TPOEKLYE OO TV GLVEVEGT TeV Tpodrapydviev duwov Zufpitov kot Kovpntdv. H éktaon tov véov Afjpov eivor 277,74
xu? kar o TnBvopdg Tov TEepinov 6.000 kdtoucot. Edpa tov Afuov eivar 1 Ayia Potevn.

2 TIpPA. Mapio Kokoldin (2021).

3 L. Mink (1974).
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210 Té€TapTO Kot TeAevtaio pépog eEetdlovtal ol CLYKMGOELS KOl Ol TUYOV AMOKAIGELS OTIg
TPOGOOKIEG KO TOVG GTOYOVG AVALEGO GTOVS JLOPYOVAOTES, TOVG GUUUETEYOVTES OAAG KoL TNV TOTIKY
Kowmvia, Kot divetan EUeacT 610 KaTd mOGo 1 TpwtoPfovAiic avt gunintel oe avtd MOV ovoudleTal
TOMTIOUIKOG TOVPIoUOS O OYEoN Ue ™V tomiky ovamrody. Eetdletar tavtdypova 10 Katd ndco o
KOGLOG TNG apnynons, oniadn n emic avtilnymn Tev VIOKEWEVOV, EXOANOEDEL QDT TNV TOMTIGTIKN
KOl LOVGIKY] TPOYRLOTIKOTNTO TV omola kaAeital gite va vmootnpi&et gite va amoppiyet. [Tapdiinia
SlEPELVATAL TO TTAOC Ol OTTOLEC TPMTOPOVAIEG SLOKATEXOVTOL OO PLOGIULOTNTO Kol TEPILAUPAVOLV OYL
uévo 1o meEPPAALOV Kot TNV OWKOVOUio, TOL TOTOV, OAAG Kol TO TOMTIOTIKO YyiyvesHai, kabmg m
eKONAOTN VTN amotelel €vo, YEYOVOC TEPLOPICUEVNG OLAPKEWNG OE YPOVIKO Eemimedo, GAAL e
HOKPOTTPOBEG O ATOTEAEGLOTO OE EMIMESO PLOGIUNG TOMTIOTIKNG AVATTUENC, KOOMG KOl TapAdEY O
TPOG pipnon.

H mpocéyyion tov Bépatoc eivor kabapd avOpmmoroyikr, kabmg aviavakid OTAGEC Kot
VOooTpoTieg o1 onoieg Eepevyouy amd Tov emionpo A0yo. Tn Béom Tov ypamtov KeEWWEVOL Toipvouy ot
GUVEVTEVEEIC KOl 1) KOTOYPOEN TV YEYOVOTOV TO. OToio, VONUATod0TovV TNV Omote mpocéyyion. H
VONUaToddTNON YiveTal LEG® TOV AGYOV TMOV VITOKEWWEV@V, 1] ETOAN0EVEN OU®G TV AEYOUEVOVY YIVETOL

pe Bdon v emTOTIO EPELVA KOL TH GUUUETOYIKT] TOPATHPTGT GTO YDPO Kt GTO YPOVO.

A@oppéc Kol EVOOOHOTO

2115 apyég Avyovotov tov 2019 emoképtnra petd ond TpoOcKANoN TG ayamnuévng eiing Ztéllag
KoavaPa éva opewvd yopid tov vopold PeBouvng oy emopyio Apopiov pe v ovopocic Mépovag.
Tirota dev e giye MPOETOWAGEL YO TIC £VTOVEG GUYKIVIOELS OV €MPOKeLTo va (Row ekel! To tomio
nrav poyeutikd. To ymptkd TViyHéVo 6TO TPAGIVO, 01 KATOIKOL PIAKOTOTOL, Apbova vepd ETpeyay amod
mnYyéc. Avtd OUOG TOV UE EVIVTIMGINGE TTeEPIoGOTEPO NTav 1N {OVTOVH LOLGIKY (TOPUdOCIHKY) TOV
axovyotay movtov. Fevvmuévn kot peyorouévn oty AOfva — g aoTikd mepPdAlov-, 1| LOLGIKT OLTY|
ntav wépo, amd T Ok pov axobouato Kot Tpotiuncels. Ko’ 6An Aowmdv tn didpkeia Tov 24mpov
dcovyeg AOPEC, AOKOUAVTOVPES, AoyoDTa, LOVTOALva KAT., va avinyovv. Onwg éuaba ot cuvEyela, ot
MOl aVTOol TOPAYOVTAY GTO TAIGIO oG EKONAMGNC TOV emavaAaUPavoTay avelMmdg and to 2011 pe
70 6vopo, Movoiko Aidackolreio «Mépawvogy.

AVTO OO OV [LE EVIVTIMGINGE TEPIGGOTEPO EKTOG OO TNV EKTANKTIKNE TOLOTNTAG LOVGIKT] TTOL
aKoVYOTAY Omd TO, GTITIO TOL YOPLOV NTAV TO YEYOVOS OTL TOALOL 0d TOLG LOLGIKOVE NTaV EEvol omd
poakpweég yopes. Tt pmopovoe dpaye va ompoéetl évav Ieppavo, évav Zoundd, évav Apepikdvo va
gykotaotadel yro po oopdda og Eva 0pevod ymPLo, ovTi 6TV NAIOAOLGTH TOPOALN, [LE TN GUVTIPOPLA
€VOG KPNTIKOL TOPASOGIAKOD LOVGIKOD 0pYAvVOL, Y10, VO TEAEIOTOMGEL TG YVAGELS TOL o€ avTo; [Tow
pumopovoe va gival 1 SUVOUN OVTOV TOV GLYKEKPIHEVOV TOPASOCIHK®Y NY®V TOL GUYKIVOUCHV
HOVGIKOVS amd OAo ToL LEPT TOV KOGHOL, MoTE va, £pBovv emi TovTOL 6T0 PIKPO AVTd YOpPLd TV 350

KATOIK®V Y10 VO PEATIOCOVV TIG YVAGELG TOVS GTO TOPUSOCIOKO KPNTIKO Opyavd Tov glyav emMALEEL,
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IIog o1 vromol avtilapupdvoviov ot TV ouadlky 16PoAr 610 ydpo tovg;, Katl méco emlnpa M
avtifeta oeéAun Ba pmopovoe va etvat ovt N TPOTOROLAL Y100 TO XOPLO —KOL OEV AVAPEPOLAL LOVO
GTNV OLKOVOLLKT TAEVLPJ;

210 (pOVIO TOV OKOAOVENGAV TNV TPMTI LOL ETOQN, ETCKEPTNKO Kol AALEG Popéc To Mépmva,
emAéyovtag Kupimg va PBpiokopat ekel Tov Avyovorto. Evivnocidomka ond 1o peydio apBud vémv
ooV omd Ko ektodg Kpnng mov épyovtav yia tov idto okond €dd. Eiya cvuvnbicet vo PAénwm Tig
niieg and 20 £mg 30 eT@V va, TEPVODV QUEPIVE, TOV KOPO TOVS GTNV KOPETEPLOL KO OTIC TOPAAIEG Kol
Vo, oL oTNV KOPdld TOL KoAoKoplov, gsueoviovior amd OAn tnv EAAGSa kot {ovv oe apketd
1010ppvbuec ouvONKee Yo va Tai&ovv 1 v paBovv KpNTIKG ToPAdOGLOKAE OPYOvVe KoL VO YOPEYOUV
KpNTUKOUS Yopovs. Tt ftav Aoutdv avtd mov Tovg Eompmée vo eMAEEOVY VO 0KOAOLONGOLY Yior pia
Boopdda Evav puOud {ong kot padnong woAd dlapopetikd ond 6tL Bo mepipeve Kaveilg omd VEOLE NG
niwkiog Tovg; Kot Tt ofjpotve yio to veapd Toidid 1 TopadoGloK LOVCIKT 6TV o7toia emmAéov N0elav
va gufabiovovy;

Tnv 1010 ypovikn mepiodo Npba og emaen Ue TN oTIPopT TPOCOTIKOTNTO TOL 1EPEA TOL Mépmva
7. EppavounA Bapueddxm, o omoiog pov evepionoe Ty aydmnr Tov £TPEPE Y1ia TO Y0pLd Tov. Méca amod
TIG GUVOLIMEG LOG GYETIKA e TNV 1GTOPI KOl TN SUVOLLKY] TOV TOTOL, HTAV AVUTOG TOL L0V EVETVEVLGE
v Wéa va yphwo yuo to Mépawva kot to Movoikd tov Awdackaieio. Avetuymg tov IovAlo Tov 2023, o
nmatip Eppavound épuye amd ) {on, aAAd 1 vTdoyEsT OV TOV £iy0 OMGEL TAPEUEIVE. ZTOV LOKOPIOTO

1EPEA APLEPOVETAL AOTOV VTN 1) LEAETN).

Emtoémo £épgove Ko du6KoAiEg

Kdabe emtomo épevva mapovotdlel Tig dikég g dvokoriec. Kdmoleg omd antéc Tpoépyovial amd Tic
OVTIKEUEVIKEG O1OLTEPOTNTEG TOL TOTOV TOV 07010 0 AVOPMOTOALOYOC EMGKENTETOL, GAAEG QO EYYEVN
TPOPANOTE Kot 0dVVOUIEG TOV 1010V TOV EPEVYVNTY|. TNV TPOKEIUEVT TEPITTMOT, VANPEE GVUYKAIGT KOl
TV 6vo artidv: Katapyds, o meplopiopévog aptBpog katolvudtov 6to Mépmva onpodpynoee To TpOTo
TPOPANUA, KOOGS avaykdoTNKo Vo Bpm Smudatio oAloD Kol GUYKEKPIUEVA GTOV EEVVa Apafdves oV
aneiye mévte yruopueTpa amd tov Mépava, 6to yoptd Opovog. To debtepo TpoPANLa TPpoep OTAY ATd
péva v idta, Katapyds Yol amopicioo Vo KOToToTd e £va, 0€ua to omoio ftay apketd pakpld amd
TOL EPEVVITIKA OV EVIAPEPOVTO, KOl KOTA dgvTEPOV Yioti, kabdg dev 0dnyd, eite Oa €npeme va
a0y pe kamolov 1 kémola tpdbvuo/M vo pépel oty Kpnm 1o awtokivto tov gite Oo Empene va,
Bpw emtémov kon o€ KaONuepvr Pdomn KATOOV Vo e HETAKIVEL.

To mpoPAnua A0ONKe, dTav 1 ayamrnuévn eidn ko pédog g EAAnvikng Etaupeiog EOvoloyiag
Maopia Bpaylovidov d€xtnke va pe cuvodéyetl otov Mépwva kot va {oel amd Kovtd Tov evBouclaspo
pov. Aegv Qo pmopovoa va Kave KoAvtepn emiloyn ovvepydtn! H Mapio g avBpomordyog kot
eBvoyAwoocohdyog elye pia 1010iTEPN PPECKIO LATIA TV OTTO10L EVETELVE TO YEYOVOG OTL Y10 TOAAG POV

glye aoyoAndel pe avtodioyelpllOUEVEG OLLAOES Kal T1 SLVVOULKT TOVG. Me T0 avToKiviTd TG giyape T
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duvotdtnTa Vo EEEPEVVIIGOVLLE TN YOP® TTEPLOYN| KO EXTAEOV lYOE TN SOLVATOTITO VO KOVPEVTIAGOLLLE,
Vo VOADGOLLE KOl VO GKEQTOVLE OA Oca TapoTnpovGape poli.

Orav Eekivnoo v entdmia Epevval, TOPATNPDOVTOG KOl GUUUETEYOVTAG OTA OPAOUEVA, dEV gyl
Eexobapioel 610 poaid pov mov Nhera va emkevipmBd. To onpueio avtod eivar Waitepa onpovTikd yori
OTNV MEPITTO®ON LoV TAAOVTIEVTNKA TOAD AVALEGO GTO GLVAIGHMLA KOl TV EPUNVEVTIKN TPOGEYYIOT,
OTLG TPOCMTIKES OV KOTAPBOAES Kol T SIKY MOV OTTIKY, Kot TNV gpunveio TV yeyovotmv amd v
TAEVPA TOL VTOMIOL TANBLVOoUOD Kol TV gumAekopevav (emic mpocéyyion). o évav Kpntikd, éva
GEUIVAPLO KPNTIKNG LOLGIKNAG NTOV PEPOG TV Plopdtov tov, Kabmg, v mepiodo Tov KOAOKOPLon
dlevepyovvtol TANB0C LOVGIKMOV GELVOPIOY, TOVNYUPLOV KOl EKONADMGEWDY. TN 01K LOL TEPITTMOOT
OUMG, ETPOKELTO Y10 YEYOVOTO OIKEIN — XM CLUUUETATYEL G€ AIKA TV YOPLa-, GALG KoL OL0POPETIKA,
KaODC TO, TPOGOTIKA OV PLOUATO KOL TO LOVGTKA OV AKOVGUATO SIEPEPUV GO TNV TPAYLOTIKOTNTO
OV QVTIUETOTLGO0. TodavTedtnie AOmoV avAIESH GTO OPLO TOV Ti TPENEL VO, EMMOEl Kol TOG TPEmEL VOl
emmbel, aeod kol eyd® m O €ywva Oeotig CAAG KOl SpOV TPOCHOTO TOVTOXPOVA, MG Ko
napakorovOnea, £ida, Evimoo, arrd kot Eapvidotnka, Oodpaca kot coppeteiya’.

Av kol Tpocmddnoa va lTNPNo® TNV OIOCTOOT KOl IOV OVTIKEWEVIKN HOTLA, EVTOVTOIC
TOPOTNPOVGA AVOPOTOLG Kol YeyovoTa pe peydio evBovolacud kot Betiky] 6tdon. Avtd PéPato dev
ONUOIVEL TOG 1] AVTIKEWEVIKOTNTO TNG KPIONG OV VITOYMPNGE TPOG OPEAOG LLOG IO CLVALGONUOTIKNG
Tpocéyyons. Ze avtd Pondnce n ¢ikn pov Mapia n onoia mapatnpovoe Kot TapdAinia cvlntovoe
poali pov 0Tt kovovplo PAémape, £€0ete pe T oEPd TG EPOTNCELS GTOVG EUNAEKOUEVOVS KOl WE
TAPOTPLVE APKETEG POPEG VoL OAAAE® omTikn Yovia. Katd tn yvoun pov, n ¢ikn Mopia Ba énpene va
KOTOYPAWEL KO VoL EPUNVEDCEL KOL OUTN TNV OAN €KONAMOT Kol OLTY| TN OKN TNG ONTIKY TOL TOAAES
QOPEC NTOV CLUTANPOUOTIKY Kol GAAES OL0POPETIKY amd TN oK pov, kabd¢ Eekvovoape amod

SLopopeTIKd PrdpOTO KOl APETNPLOKE oM pEia.

Xopohétnon kat wotopia
H emopyioa Apopiov kaAdmtel 1o duTikd TUqHe Tov vouov Pebduvne. Ipdkertar oty ovcia yio pia
KOWAGda, TNV Kotddda tov Auapiov, n omoia cynuatileton avipecso oto dpog Kévipog (>kevipi, amd 10
KOVIKO TOL oynuo) kot 6to 0poc YnAopeitn, o€ vyouetpo 400u-500u kon £yel unkog 25 yAu. Eivarl to
QLOIKO TEPaoua omd To Popelo PEOupvo mpog tov voTo kot v medidda g Meoapdg. I't avtn) v
KevTpikn g 0éom, vimpée medio 1oTopIKOV HodV, Kuping katd tn dwipkela g Tovprokpatiag. H
KOWAGOa glvarl GTOMGUEVT e Opopea xoprovdakia (Pwt. 1 kat 2).

Tnv kolada dwoyiler o Ihatdg Hotauos | Auapiavog, €vog amd Tovg HEYUAVTEPOVS TOTOUUOVG
g Kpnmng mov tpogodoteital and ta vepd tov O6povg Kévipoc. ITo ocuykexpipéve kovtd oto

[TeTpoympt, o [TAatog evidveTat e TOV KOPLO TAPATOTAUO TOL, ToV Avyidtn [Hotapd, o onoiog exvdet

4 B. L Skinner (1997).
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yMAG Téve amd to yoptd ['epaxdpt, kai dtappéet To Zplavo eapdyyt. Ot ekPoléc Tov Bpickoviol otnyv
nmaporio g Ayiag I'ainvng oto Notio PéBvuvo. O [Thatig [otapdg avikel otoug motapots g Kprtng
oV £Yovv MOAD vEPO Yo TA OESOUEVA TOL VNGOV Kot apKeTd mukvh PAdotnon. Ztig ekforég tov
TOTAPOV £X0VV EVIOTIOTEL Epeimia apyaiov vaol aplepopévov otr Bed Aptepn.

210 Bopeto Tunpa ™ Kothddag Ppioketor n 2fpitos 1§ Mopiva, apyaio TOAN KTIGUEVN GTO AOQO
Kepdla move and ta onuepwvé yopid Gpovog ko Ayio Pwzervy. Xpovoroyeital otny emoyn g
KATOOTPOPNG TV UEYOA®V Mivokdv actikov kévipov (1200 1.X.), 6tav ot Mivoiteg idpvoav moOAELS
oTIg TAEOV aPLoEeveg Kal SUOKOAN TPOSPAGIIEG KOPLEEG TV Kpntikdv Bouvav, oALd yvopiloe TV
aKpun g Kuping ota EAANvopouaikd ypovia. AEdete vOpodoTIKO SIKTLO Y10 TN UETAPOPE TOL VEPOL
oo PEYAAN amdoTooT Kot Ve, 6ovdaio vdpaymyeio yio Ty emoyn. To poknvoiko tormvouo su-ki-ri-
ta> Xofprra nhadn, avayvopictnke otig mvakideg e I'poppknig B” I'pagnc. To mpogdinvikd avtod
ovopo TPoépyeTal amd TG AEEELS ov TOL onuaivel vepd Kol fpito OV GNUAIVEL YAVKO, 1| OVopooio
dAadn g TOANG GHUOIVE YAVKO KoL KOTE TPOEKTAGT OGO VEPO®.

Ol avooKaPEG GTO YDPO EXOVV QEPEL GTO PMOC TUNUOTO TNG OKPOTOANG, OTITIO LE UOOATKA
TOTOUOTO, oyYEi, EVMOAMA KOl LETAAAMKE OVTIKEIPEVE, EVD YounAdTEP GTO Y0PLO Opdvoc £xel Ppedel
1M vekpomoAn tng mOANG. H moAN Tav oyupopévn, eved To Apdvt Tne ftav 1 Zovdia, dSniadn 1 onuepvi
Ayio Todqvn.

H enapyio Apapiov avikel otig meproyéc g Kpnng pe tig peyoldtepeg Ppoyontooceic. Edm
vrapyet éva and to peyarvtepa epaypate s Kpnmg, to epdypa tov [Hotapudv. H meproyn Ppibet

TAIOV PulovTVOV EKKANCIOV, LIVOTKOV OIKIGUMV, LOVMV Kol IEPOCTNAI®V.
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Ddwt.1. Nopodg Pebouvng, emapyio Apapiov.

5 Ttépylog Tnavaxng, 1964, cel. 355.
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dor. 2. Enapyio Apapiov

Avaueca oto yopd g emopyiog Pploketon kot o Mépwvag oe vyouetpo 610 uétpov,
VOTIOOVATOAIKG Tov ¥mlopeitn. Agv vrapyovv akpipn otoryeio yioo to mote ktiotnke. To ovoua
avopépetal amd Tov cupPoratoypdeo tov Xavdaka Benvenuto de Brixano e dvo cupporoio tov 13018,
Kot otic dvo meputtooelg avagpépoviol otny tovpuo Ave kot Kdto Zufpitov kot oto yoptd Merona.

To 1415, o Itaidg mepmynig Cristoforo Buondelmonti smiotéptnke v Kpftn kou 1pbe o€
ETOPN LLE TIC OIKOYEVEIEC TOV £VYeVADY «Popoiovy’ mov {ovoav ot peydha netpdkTioTo omitio. Avapeso

GTOVG €VYEVEIC He Toug omoiovg Npbe o emapn Ntav ot Kailépyndeg -I'empylog kot lodvvng- tovg

64111/ 1301, 12 maggio

Solvit

Die eodem.

Manifestum facio ego Mickael Lupino naturalis habitator in Siurites in casali Merona quia recepi cum meis heredibus a te
Georgio lalina minori habitatori dicte Candide et tuis heredibus perpera XXII1I pro quibus a modo per totum mensis presentis
tibi dare debeo hic in Candida ad stateram communis tantam de bona lana nova mercatoria quantum ascendent predicta,
computando eam sicut tunc valebit ad stateram. Hec autem et cet. Testes prebiter lohannes Corcurula, lohannes Ravasii et
Comes. Complere et dare”.

Apopd davelo pe eE6pAnon og poAAl Tov cuvijye o Mickael Lupino pe tov Georgio lalina.

“466/ 1301, 22 novembre

Solvit.

Die eodem. Manifestum facio ego Thomas Minoto habitator Candide quia cum meis heredibus do, concede et afficto tibi
Georgio Chyriacopulo habitatori in casali Merona totam terra casalini Coruces et suarum pertinenciarum super quam posis
seminare cum pariis .I1llor. bovum a modo in antea usque ad annos quinque proximos cum plena virtute et cet. Pro affictu
cuius michi dare debes anuatim super areis de omni eo quod seminaberis de omnibus V mensuris 1111 or in dictis locis sub pena
dupli pro quolibet termino salvo si vera veniret nichil teneris. Hec autem*. Ita tamen quod terra bona et mala debeat dividi
coequaliter inter homines ibi seminantes. Hec autem sub pena perperum X . Cartula firma durante. Testes suprascripti.
Complere et dare

*Da salvum in sopralinea”

A@opd picBwon youudv kat (omv Evavtt evoikiov enti thg 60de1dg otov 'edpyo Kuprakomovro amd tov Thomas Minoto.
Benvenuto de Brixano notaio in Candia. 1301-1302 ex3. Comitato Pubblicazione delle Fonti relative alla Storia di Venezia,
Bevetio 1950, cel. 43 ou 168.

Eniong Xapdarapmrog I'domapng (2001), oer.192.

7 0 yapoxmpiopdg «Popaion avo@ipetal 68 OKoYEVEIES gVyEVOV o fipbav amd v Kevotavivodmodn, ) «Agdtepn
Pouny.
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omoiovg cuvdvinoe oto Kaotpi MuAomotdpov. Avtoi Tov 6OGTNGAV VO ETIGKEPTEL TOLG GVYYEVEIG TOVG,
GTOVLG 0TO10VG VKAV TO YOPLE Opdvog Kot MEpmvag Kot TV omoimv ot ekkAncieg £épepav ta okOoT L
NG OIKOYEVELNG KOl PIAOEEVOVGOV TOVG TAPOLS TV HEADV TNG. O TepmyNTIG LAAIOTO AVOPOTIETAL OV
ot KaAépyndec dwatipnoay v opBodoEn miotn tovg £vavit TG AATVIKNG, KaBdG Exaipov TOGmV
npovopinve,

O Kaarépyndeg npbav omv Kpnmn ota téAn tov 1200 aidvo, O0nmg amodelkvieToL amd To
1PLGOBoLAO TOV avTokpdTopa Ade&iov B Kopvnvo mov ypovoroyeitar amd to £tog 1182."Hrav kAddog
g MeydAng owoyévelag tov Pokddwv e Kovetavtivoumoing kot otaidniay ekel, pali pe diieg
OPYOVTIKES OIKOYEVEIEG Y10 VO KOTOOTEIAOLY TNV emavactacn ™¢ Kpnmge kal va evieydoovv tnv
QVTOKPOTOPIKY EMPPON 670 VNoi. Tovg dodnKav pdAioTo Kot HeEYAAa TUALOTO YNNG Y10 TO GKOTO QUTO.
Metd v ntdon g [1oAng, n Kpnt nepmAbe ota xépia tov Bovipdtiov Tov Mopeepatikod o omoiog
mv moAnce otovg Bevetovg (epwt. 3). H Bevetokpatio otnv Kpnmm (1204-1669) odnynoe oe
OAAETAAANAEG ETAVOOTACELS UE O oNUAVTIK avth Tov AAéElov KaArépyn n omoia kotéinée ot
cuvOnKkn tov 1299°. Topewvo pe Tovg OPOVE TNG GLVONKNG AVTHG TOVG ToPUY®PYONKOY HEYEAES
EKTAOELS VNG, EVD, Katd Ta Aeyopeva tov Buondelmonti (6.x.: 292), moAloi KoAlépyndec cuvinpa&ov

e HeyGAEg olkoyéveleg Bevetdv kot oTplenKoy 6Tov popatokaforkiond oTic apyic tov 140v audval®,

8 Cristoforo Buondelmonti, 1981, ce). 248, 292 o 296.

® Cristoforo Buondelmonti, 6.

10 Ta oroyeio oyetid pe Toug Kodiépymdec moikilovv. T kdmotovg 16Topikovg 1 okoyévela petoiknoe and v I16An otnv
Kpnm eni AAé€ov Kopvnvod (apyés 1200 audva) oto mhaicto gvduvipmong g Polavtivig emppong Kot d10iknong tov
vnoob pe emipaveic owoyévetec. H idia n owcoyévela ioyvpileton 611 katdyeton omd tov Bulovivd Avtokpdrtopo Nikngdpo
B' dokd ko vnpée og kamola tepiodo N 1oyvpITEPT apyoVTIKY owkoyEveta g Kpnng.

«Cosi sollomessa e rapacificala tutta ['isola, quale per il corso di anni 142 era atata occupata e aiguoregiala da barba ri!, la
fece habbitare e vi lascié forma di colonia per maggior sicurezza di quella delle famiglie nobili Costantinopolitani delle
maggioi i e dell’ ordine senalorio cioa : Li Armeni; li Caleleri; li Anatolici 1 deti poi Cortazzi ; li Cargenlii ciodé Salurniui; li
Vespesiadi deli Melissini; li lini deli Sulili; li Papiliani deti Vlasti; li Romuli deti Claudi; li Aliotti deli Scordilli; li Colonessi
deli Goloiui; li Irlini deti Arculendi; et li Foca del sangue del medesimo Foca, che da questi Foca hebbe origine la nobil casa
Calergi».

Melchior Vogiié¢ (marquis de), Charles Henri Auguste Schefer: Revue de I'Orient latin, top. 11, Ernest Leroux, ITapioct 1908,
oeh. 111. Emiong, Avaotdoiog ['00dag, 1930, oeh. 1 — 4.

To 6vopo Goxdg dAraée og "Kaliépyng" katd tn didpketa g Evetokpartiog oty Kpnn, n onoia Eexivnoe petd v Térapt
Ztovpogopio. Onwg meptypdeet o Richard von Coudenhove-Kalergi oto Bifiio Tov An idea conquers the world, to 6voua
KaArépyng amoteleitor and tig Aé€eig kakdv + €pyo kar onuaivel o katopbopa, to enitevypaypa, To okomd. (Coudenhove-
Kalergi, 1954, cg). 4).

H e&éyovoa B€on kot Ta Tpovopd Toug entiocav kotd ) dtdprea g Evetokpartiog otnv Kpnmn kabog amotelovoav puépog
TV «privilegiati» (eAAnvikd: Apyovtopopaior) kat peptkés popés tov «nobili Veneti». Yranpémoov molég eopés to Evetikd
KaBEGTMS OALG TOVTOYPOVE VIEPUCTIGTNKAY TNV ELNUEPL TOV KPNTIKOD AoV, AapBdvovtag Lépog o€ ToALEG eEeYEPOELG, Le
Koptotepn v e&éyepon tov AréEov Katképyn oto téAn tov 130v awwdva. Nikolaos Panagiotakis, 2009, ogl. 63 «ok.
Emiong, Sally McKee, 2000, ceA. 74 kok., Alice-Mary Talbot & Denis F. Sullivan, 2005.
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Dort. 3. Xapmg g Kpfitng and tov Chevalier Sébastien de Beaulieu (1612?-1674), yaptoypdepo. Atokpivetol o
Mépwmvag.IInyn: Bibliotheque nationale de France, département Cartes et plans, GE DD-2987
(6306)SYNTHESE https:/gallica.bnf.fr/ark:/12148/btv1b53011443c/f1.item.r=sebastien%20de%20beaulieu#

O Mépwvac avaeépetar eniong to 1577 amd tov Francesco Barozzi wg Meronall. Me to 1810
OVopOL AVaPEPETAL GTNV EVETIKT amoypagh Tov 1583 amd tov Piero Castrofilaca?. Metd tnv katdktnon
g Kpnng amd tovg Todprovg, 0 Mépwvog opiotnke pe £yypo@o tov 1648 g fakodot, apiepmpuévo
OTN GLVTNPNOTN TOL TEPEVOLG TOV GOVATAVOL Ipmparu 6to PéBupvo™®, evéd 1o 1866 petd tnv Kpntiky
gnovaotaon, ot OBmpavol ékticav Eva apvpviikd Topyo mhve and Tov Mépwva, Kovid 6Tov onueptvo
vao tov [Ipoentn Hha, pe Béa omnv Kotkdda tov Apapiov kot tnv kowdda tov Iotaudv, yio Tov
€LeYY0 TOV TEPAGUATOV.

Evdwapépovoa givar kot 1 tapddoon mov oyetiletan pe Tnv ovopasio Mépmvoc. ZOUPOVA e TOV
poxaptotd matépa Eppavouni Bapeddkn, iepéa tov xop1od, 1 ovopacio Mépmvog Tpoépyetal amd To
pALL Buep@vol uep@va ToL VITOIMAMDVEL TOG TO HEPOG NTAV AOYYICUEVO KOl EPNUO. TOUPOVO UE TNV
mapadoon Tpv 10 140 ardva 1o ywptd ovopalotav EAio (> ehMokdg >nioakdg = poTevVOC).

Aéygton 6T mepimov eketvn v emoyn ot kKdtowor and Tov amévavit oo tov Ayiov Imdvvn
gldav éva mopa&evo pmg 10 omoio eméueve yuo. TOALG Ppadia. Amogdcicay Aomdv va Sovv and mTov
napoépyetal. [Tinodlovrag oto onueio g Adpuyng, eidav 6tL Tpoépyoviay amd Evav Pato atn Pdon tov
omoiov viMpye W cavida (pwt. 4). Tnv petépepav Aomov otov Ayto Imdvvn, aAld Tpog peydAn Tovg
ExmAnén avaxdioyoay 6Tl v emduevn uépo n cavida giyxe e€apaviotel Kot iye emMOTPEYEL HEGO GTO
Bato, exméumovtog Kot wdAL Ty 010 Ady.

Aéyetar 011 01 KdTowKol £Baray PMOTIO va. KGyouv Tov Pdto oumc 1 cavida mapéueve aoue.
Kottdvrag mo mpooektikd, €idav 4Tt empdKeLTo Yo o, IKdvo, oty omoia oyvopoawvotov 1 Iavayio.
Ooeg OUmG POPES KOL OV TPOCTAONGOY VO PEPOVY TNV EIKOVA GTO Y®PLO TOVG, eKeivn Eavaydpile 1o
id1o0 onueio. ATopacioay TOTE Vo KTIGOVV 6TO oNUEio ekeivo oL «uépwvey 1 Xdapn Tng pav ekkinoia,

Ko £T61 10 Ywpld ovopdotnke Mépmvag.

11 Francesco Barozzi, 2004.
2 [Tétpog Kaotpopbiaxag, Notépiog Xevdoxa: mpécerc 1558-1559, 2015.
18 ¥1. Travéxng, Kpiry, 6.1
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Ddwt. 4. O n. Eppavound Bapueddxng kpatd ) «oovioo» pe tv ewova g [avayiog prpootd 6to 1epd g
exxkAnoiog g [ovayiog otov Mépwva.

O voog e Ioavayiag (14o¢ awmvag) mov Ppicketoan otov Mépova Oempeitor ktiopua TG
okoyévelog Koadépynt. Aéyeton 611 o AAéEog Karrépync opdviice TV oyloypaenom tov vaoo pe
teyviteg amd v Kovotavivodmodn. Asgiypua g téyvng touvg eivon kai n ewova g [Hovayiog g
Odnyntplag, mov PpickeTor 6To vaod Kot 1 onoia Tlavotato arotelovoe apiEpoua tov Kaiiépyndov
(pot. 5). [Ipocomikd Totenm TG N ovopacioc Mépmvag Exet v idwa piCo pe ™ AEEN Audpt kot Mopwva

(apyoio Z0PprToc) kot cuvdéetan pe TV VIOPEN TOAADY TNYOV 1 XEWLAPP®Y YAVKOD vEpOD L.

dort. 5. O n. Eppovound Bopeddkng pe v ewcova g [avayiog tng Odmyntplog otnv avin g
eKKANGioG.

Movoikd Ardaockareio “Mépovac”: o amapyés
H 1otopia g emapyiog Apapiov cuvdéetar pe ) povoikn| tapddoon g Kpne. Agv givar tuyaio mov
ol TANPOPOPNTEG EEKIVOVGOV TNV KOVPEVTO TOVG AEYOVTOG MG OTOV KAmolo¢ Noeie va yivel KOAOG

YOPELTNG 1 KAAGG Avpapng Empene va podntevoel oto Apudpt. Avt akpipag v mtopdadoon npbe va

14 M. Mropumovdaxng, 1986.

15 BA. Mjuporta audpiog, auéprov oto Henry Liddell-Robert Scott, 1857, topog 1, ogh. 126. apdpiov> avrat. Eniong apdpo>
£vmon ToAA®V yelpdppov. B oy. Fedpyloc Mroapmvidng, 2002, 6mov eniong «oaudpa> BIOA. 1 kown ekfolr| To0 mentikon
COAMNVE Kol TOD OVPOYEVVITIKOV GLGTNLOTOG GTO TTNVA, TO. EPTETE, To apeifia kot ta EuPpova Tov IracTikdv. [eTop apy.,
OPYIKN OMUL KOWAAKL vepoh», afep. etdpov, iowg amd odvl. dt- / &apdm «avolym avidxw (< dun «ptudpwy). Kot dilovg
GULVO pe XETT. amiyar(a) «aVAGKL, KOvAA 1 aAP. ame «KoiTn ToTaovy.
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avopidoetl 1o Movoikd Awackoreio «Mépwovacy. H 10éa dnuovpyiag tov, 1 vAomoinoen tov, ot 6tdyot
KoLl 01 6K0101 TOV, KaBMdS Kol 01 SUGKOALES TTOL GLVAVTNGAV KOl GLVAVIOUV Ol EUTVEVGTES KO OPYOVOTES
TOV NTOWV Ao TO TPMOTA GToLYElR OV e TpoPfAnudticay. To Tpdcwno Tov dAOL Lov VTEdEIEaV NTaV O
AAEEavdpoc Enpavtinpng, evepyo pépog tov [oltiotikoh ZvAloyou Tov ywprod. Onwg Aéet Kot 0 1010¢:

«H 10¢0 avti dev eivau Ok pov, eivar GvALoYIKR, YIOTI AVTOS EIVOL O TPOTOS TOV OTOPATICOVUE: UE TOALN
Kovfévta kar 0Aor uali. Aev eluaoTe HOVO GVYYWPLAVOL, EQLOCTE PIAOL, GUVEPYATES, GOUTOPEVTESH.

Kot cvveyilet:

« Tov kaipo ekeivo evolopepOUODY YIO. TO TOUTOK, VO, KPOVOTO Opyavo oxo 1o Ipav, kai Tnyaiva yio to
Adyo avto oto Aafvpivlo, oto ywpio Xovdétai, yio vo mopoxorovfnow padnuatoe exuadnons toumox.
Biémeig o Ross Daly épepve povoikods amé olov tov mavitn kar ékavay avioadloyés yvooemy koi
teyvikdV uetald tovc'®. Eivar omovdaio mpoowmikoTyTe. Kai TPwToTopos Kol SLOTOYMS 01 TOMIKOL
rapayoves tov Efalov umooio otyv opyn. Ouws o1 mpwtofovlies tov avtés fonbnoav v mpomBnon
TS TOPAOOGIOKNG UOVOIKHS EV YEVEL, TV OIKOVOULO, TOV TOVPLOUO, TIG ETOIPEIES YOV KOl EIKOVAS, TIC
OVVODAIES KAT.

Eiyo 1o Opdoog vo maw e tovg ovoikovs ywpic va Eépw ko vo, moilw. Ko uetd, uolic telsimvaoy
0. odnpaza, oot ot povaixol paledoviay kamov koi Emarloy oot pali. Avty n 10éo0. TS LOVOIKHS TOPEAC,
S GOUTPOLHS KL TOD GOUTOGLATUOD TADTOYPOVA OV GPeTE ToAD. AvTO, orépthKa, Oa émpeme va. yiveTol
oe 6/ v Kpity. Kovfévtiaoa Aomov v 1déa ot ue tov Iavvy Homorlavi™. O Tévvye Epete, dev
eivai povo évog eCaipetog LOVTIKOS KPOVOTMYV, 0AAG Exel kot evpeia avTilnyn Tov puovaikod yiyveabor. To
UEYGAO TOV yapioua. EIval vo. O10KPIVEL TATEIS, TTATELS Kal avvepyaaies. Mov eire Loimov va arxevGoviam
0€ LOVOIKODS TOV UEAETOVGOY TIG TOMOTEPES KATOYPOPES, PWTODOAY TOVS TALOIOTEPOVS, Hobntevoy woli
T0VG KOl T0 KOp10TEPo, Hbedav oAor tovg va vanpetnoovy tov idio okomd. To dpaud tovg HTov va
TPOGEYYIoOVY TIG PILES THG HOVOIKNG KAl TIGC TAVE OKOUO. TOPATEPQ. YTHPye LOITOV Ui0, TETOL0. OUGOO.
Hovoika@v mov yalovynbnkav oot uali. Xe ovtov tov mopnva, ektog omo tov Ilamotlovy, Hrov o

16 O Ross Daly (1952~ ) 1pAavdikiig kotoymyng etvol cuvOETng kot moAvopyavictog povctkds. I'og puoiko, £{noe moAd véog
otov Kavodd, v lanovia ko tig Hvopéveg Tlolteieg, petal&d dAlav. Emovdace Prolovicélo kot kKAooikr KiOdapa.
AvaxdAvye kot HeEAETNGE TV WWOIKN HOVGIKT HE TO KOpO TV Yimg. To 1975 petaxdpios otnv Kpntn 6mov evipvenoe oty
KPNTIKN HOVGIKY Kot TV eKpadnon g kpntikng Avpog pe tov Kooto Movvtdaxn. Tny idia nepiodo enokentoTay cuyva mv
Tovpxia 6mov perémoe v Khaowkn Obmpavikn kabdg Kot Tnv Atk TOLVpKIKT povsikh. Ensita and apketd ypovia eVIOTIKNG
ekmaidevons o€ d1dpopeg LOVGIKES Tapaddoels, To evilnpépov tov Daly otpépeton éviova otn ovvbeon, mpooeyyilovtag
dpovpykd kot divovtag EUPacT) oTIS d1dpopeg TnyEG Tig omoieg eixe neletioet. [lailet emayyepatucd To e€ng dpyava: Adpa,
paurapm, tarhu, Aaovto, copdvykt, kepevilé, odty, calt ko tavumovp. To 1982 {dpvoe 10 povowd oynuoa Aafioprvlog.
Enpdketto ywo éva oynpa pe otdyxo v e€epedhvnon StepopeTiK@Y TPOTIKAOV LOVGIK®V TapadOGEMV Ve TOV KOGUO aAAG Kot
™ dvvatdtnTa TG MNUOVPYIKNAS oANAeTidpaong peta&d tovg. To 2002 o Aafidpvbog e v ovopacio Movoiko Epyaotipt
«AaffopivBog» amoktd povyn £5pa 6To YmpLd XovdETat, gikoot ydpetpo votia tov Hpaxdeiov. Ao to 2002, to Movoiko
Epyactipt «AofopivBocy» oiho&evel cepvapio kot «master classes» pe KoOnyntég mopadoctokng LOVGIKNG, TPOGEAKVOVTOG
pabntég omd OA0 TOV KOOWHO. ZKOTOG TOL €lval VO EUPVONGCEL GTOLG VEOLG LOVLGIKOVG TN ONHIOVLPYIKY TPOGEYYIoN
TOPASOGLOK®Y LOVGIK®V ISIOUATOV 0o Stdpopa LEPT TOV KOGLOV.

170 Tévvng Marotlavig eivar povsikdg, cuvOETNG, SGoKarog PLOROD KoL KPOVGTAOV KoL EPEVVNTIG HOVCIKMY 13IOUGTMV Kot
TEYVIKOV. Acyoleitar e TO KPOVOTE TOGO TOPOdOClakd 0G0 Kot cOyxpova Kot Oewpeitol amd TOVG GNUOVIIKOTEPOVG
EKTEAEOTEG TG TOPASOGLOKNG Lovokne. Kdpia evaoydinon tov gival ) kpntikn povoikn v onoia mpooeyyilet péoa and
TOALOTEPES EKTELEGELS KO YOYPAPNOELS 0G0 pésa amd o ovyypoves. Evowapépetat og eni o TAEIGTOV Yo TV TPOGEOTIKY
£€KQPAOCT] KOl GUVELGPOPA TOV EKPPACTAOV TNG KPNTIKNG LOVGIKNG TOV OVTITPOSOTEDOVV Kot TO Wimpa g Kabe TeEPLOYNC.
Eivat o epnvevotg tov mpoypdppoatog «H téxvn Tov pubpod oty ekmaidevony mov Aapfavel xdpo To TEAEVTAiN TEVTE XPOVIKL
omv Kpnm o¢ ocvvepyacio pe to avemompo Kpntng kot gopeig g Tomkng avtodioiknong.

(ABnva Ietpoaxaxn, 2022).
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Zyovpoc™®, o Zayapiovddxnc®™, o Zi0epic®, o Kapoveos... ITiya loimdv kai tove minciaca: oty apyn
TOUG QOVIKE 00DVOTO, OE0OUEVMV TV oVVONKOV TOL Ywpiod pog. Metd omo Alyo Ouwg koi opod
ovl{ntiooue ™V 10éa, amopaciooy olot 6Tl Ba umopoivae vo metyel. O Homatlavig (pwrt. 6) édwaoe 0
ovoua: Movaixo Aidaoraleio «Mépwvacy. Tlpérer vo. d1evkpivi{w mwws Jev eVVOOVUE TH HOVOIKH TOV
Mépwvo oAld tov tomo o ) priolevel. ECallov, i fovaiky eival vIEPKOGUIO, EIVOL OOVITELS, KOUATO
eVépyeLag Kou avvoioOnua...».

Dwt.6. I'dvvng IMomatlovig
[Inyn: https://www.rethemnosnews.gr/politismos/679254 _giannis-papatzanis-enas-apo-toys-simantikoteroys-
ektelestes-paradosiakis-moysikis

2 ocvvéyeln o AAEEAVOPOG AAVINGE GTNV EPMTNCY| LOL Y10 TOV TPOTO OV £YLVE YVMOOTN 1|
opy&veon Tov TPOTOL AdacKoigiov:

«ouuETELYO 0E LAY OUAOA PIAWY TOONAGTOD KoL £T0L ElYOUE TIG A1EVOVVOEIS ATOUMY TA 0ol Taiplalay
UE TO TPOYIL TNG 1060, CEPELS, Oy Yia. T YO, THY OVOEVTIKOTNTA, TRV YVWPLULQ UE GALovs avBpmmovg,
mv aloBnon s TPoopopas, ™V avalnyn mpwtofoviiwv, tov edclovtioud, kim. Avtd to droua
OTOTEAETAY TNV TPATH YPOUUT KPOVOHS KOL UE TN OELPE TOVS TPOWONTAY TO UNVOUO. 0 GALES OUADEG.
TpooroOnooue vo, KIVRTOTOIRGOVUE TOV KOTUO KOL VO, KAVODUE YVWOTH THY TPWTOLovAIa uag avth
ue oeitio tomov oo MME, uéom tov tomixod padiopmvon, Tov TomkoD TOTOV, Ue opioes ae 0y v Kphn
UEGW TOV JKTDOV TOONLaTWV. Me TOV KO1po divoue aPioes 6e KOGUO TOD TEPVOVTE OO T0. UéPN pog. To

180 Anuitpng Zyovpdg (1969-) povoikdg Kot pevvnThg TG TOPudoCIaKhG KPNTIKAG LOVGIKAG YevviOnKe oTo Ymptd Kpitod
— éva yopLo UE PEYOAN LOVLOIKT Ttopddoom- Alyo mo €€ amd tov Ayto Nikorlao Aacibiov. Amd pkpn nikio dpyioe va
aoyoAeitor pe ™ povowky. Qg eormtig oto Iuwaywyuwd Tunua Pebopvov, élafe moapdAinia kot dimiopo Bulavvig
Moveikng, Katt mov Tov enétpeye apydtepo vo. peketnoetl o Apyeio tov IHaviov BAootod (Tov «matépoy Tng KpNnTikhg
A0OYPOQiOG) KO VO LETAYpAWEL TOANG Tapad0ctakd Tpayohdia Thg Kpitng ta omoio 0 BAaotog eiye kataypdyet o€ fulavtivi
onueloypagio v mepiodo amd o 1860-1910. O Xyovpdg givon 6e£10TéE VNG TG KPMTIKAG Avpag TV oroia d1ddokel. Kvpia
gpeuVNTIKG TOVL evlopépovTa givar 1 HEAETN Kot avAadelln Tov Hovotkol Wunpatog TG Avatolkng Kpnmg, to onoio o
2yovpdg mapovctdlel péca and ™ Sokoypaeio Tov, cLVILALOVTAG TOAULE AKOVGLOTO KOl TPOSMTIKO VYOG, TOPOAANAL LE
S16000M NG TOPASOGLAKNG KPNTIKNG LOVGIKNG OVALLEGH. GTOVS VEOUC.

190 Twpyog Zayoptovdaxng (1978- ) eivor povoikdc, epevvnthg Kot SAcKoAog TG TopadosIaKhg KPNTIKHG HOVGIKNG LE
e1dikevon ota nvevotd. ['evwnOnke oto Hpdxielo g Kpnng. Eekivnoe omd KAUOIKEG LOVGLKEG OTOVOES (PAGOVTO Kot TLAvO)
TG omoieg ohokApmaoe 610 e€mTepkd. Exnovnoe petomtuyiokés omovdés mavov ot Boaotukn Axadnpic Moveikng g
Yxotiog, pAdovtov kot eBvopovsucoroyiag oto Newcastle University upon Tyne. H didaxtopikn Tov Swatpifin £xet 0épua v
TOPOUSOCLOKY KPNTIKN YOPEVTIKY HOVGIKY. AVAUECO GTO EPEVVITIKG TOV EVOLPEPOVTO €ival 1 EKTEAEST) TNG EAANVIKNG
SNUOTIKNG HOVGIKNG LLE TOPASOGLOKE TVELGTA OPYaveL, OTOS OLUTOAL, LOvTOVPa, AGKOVAOG, Tma KAT., dAAG KOt e Opyaval
a6 GAAES LOVOIKES TOPAOOGELS TG AVomnG Kot TG AVaToAnS, Kafmg Kot 1 avaliTnon KooV HOVGIKOV GToLElmV Kot HoTifov
SPOPETIKOV Aodv. Zoppetéyel oe afloAoydtato Hovowd oyfuata Kot €yl cvvepyaotel pe katadiopévovg ‘EAAnveg
LOVGIKOVE, OTWS Kot oto mpoypappa «H Téxvn tov Pubuod oy Exraidevon» ce cuvepyacia pe to [lovemotpio kot tnv
[eprpépera Kpnng.

20 AnuiTeng Zidepnic. Kowvmvioddyoc, Lovoikdg kot cuvOLTNG, KpNTIKNAG KAToymyng YeEvWnuévog otnv Abfva kot pe aitepo
evowpépov yuoo v Kpntkn povoikn towtémro. Ag&lotéyvng tov Kpntikov AaodTov, T0 0moio J0UCKEL GE LOVGLKE
epyoaotipa otnv EALGda kot to e€mtepkd. Toppetéyet ota povokd oynuata Daulute kot Babel trio. Eviiagépetat yo
ovlevén g MMUOTIKNG TaPAdooTg e o GVYYpoveS avapopés. To 2015 dievpuve Tig SuvaTdTNTEG TG GLYXPOVNG LOVOIKNG
LLE TO OYESOGHO KOl TNV KOTACKELT VOGS NAEKTPLKOD KPNTIKOV A0OVTOV LE oveEepedvnTes LOVGIKEG KO YNTIKES SUVATOTNTEG.
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parto Aidaockaleio onuiovpyntnke ue peydro O1oTayuod, Eixe O1OPKELQ TPEIS UEPES KOL OTOTEAODVIOY OO
é00EPO. TUNUOTO. ATO HOVGIKG Opyava, ADpa, AaovTo, urmovlyopi. ATO Kel Kol TEPO. Kal HEGE TWV UEGWV
KOIVOVIKHG OIKTOWONS Eyive i dovAela. Avth v mpaty ypovid, eiyoue 25 droua arxo v Kpnty, v
ElAdda kot to eéwrepino. Kavoviooue emions vo. yivel mapovoioon Tov d10K0ypapLkod Epyov Tov Zyovpod
yia o épyo tov Tavlov Blaotod (kataypoagii oto 1otopixé apyeio Kpring)?.

Tpémer £dcd va oo kdvw wia mopévlean yio tov Anuntpn Zyovpd. Oroy firov portntig aro PéBouvo
—omoddaoe 0GoKaA0G- Npbe oe emopn e T opyeia Tov BAaotod (pwt. 7). Ziéwov 011 0 BAaoTOS KOTEYpaPE
TG TOPAOOCLOKES UEAWOIES e [fulavTivi ypapn Kol 0 Xyovpog TG AmOKWOIKOTOINGE KOl OTH GOVEYELQ
éfyode avto o CD, epunvevovrag tig ueAwoies avtég.

Dwrt. 7. [Tovrog BAaotdg Kot 1 TopaonovTikny KOToypoen TG TopadoGloKNG LOVGIKNG
TInyn: https://rethnea.gr/paylos-vlastos-mia-megali-morfi-eidikes-ikanotites/

1o mlaioio loimév tov mpdTov Aidackaleiov éyve Kar mapovaiooy avtod Tov épyov®. Ouwme
nplav povo 70 droua kdtr wov pog amoyontevoe. Eiyoue kovovioer ylév uetd, yio vo aoknBodv pali pe
TOVG 0S10TEYVES KOl 01 LOONTES, Kou vo. OgiCovy T d0vAE1d TOVG Ko Pefaiw va Exovue Kai KATo10, E5000.
Na pavtaoteite ot kol oAy ™ diapkeia 100 A10aoKOAEIOD ElyouEe ETAYYELUATIKO OOVEPYEIO UE OVO
KOUEPOUAY VLA VO, BIVIEOCKOTHOOVY THYV €KONAwON. Avtol émaipvay TAGVo, amd 0Ao0 T0 Ywplo, amd v
KoOnuep1votnTo TV Hadntay, amo Tig GYECELS UE TOVS dATKAAOVS KO TOVG KOTOIKOVS, OO Ta. (Lofnuata...
Ovucuor 0t T0 YWPLO HTAV YEUATO HYOVG. ..

270 180G TOV TPUUEPOV TEUIVOPIOD aTpwooue Tpoms(ia vio, 400 droua oto malio cyoleio. To
KUPLOTEPO HTOV VO. TEIGOVUE TOVS YWPIOVODS LOG VO GOUUETEXOVY OTO YAEVTL, IO VO EXOVUE CUUUETOYH.
Hwg opws va 1o Kdvovue, ZEPeIg 0 ata. ywpid, YPHoILOTOIODUE TEAGAN UE QDTOKIVHTO Kol UEYOPLVAL
TOD YVPVE, OTIC YEITOVIES KO OTO. YOPW XWPIG KOl avoyyéAlel Ta véa. Eexivaue... ta nyeia yolaousva... Tt
Kavovue twpa; Me waipver thiépwvo évag pilog aro to Hpdrieio. Eivar fapidtovog oe Avpikés ornvég,
aTiYoVPYos ko1 mEpPopuep. Tov koo va EpOet kai vo. yivel teAdAng. Eekiva Aoimov ue évo. ywvi koi ovo
Ao dToua, (e oOVOOELD OPYAVWY KOl TIG KOUEPES UTPOTTE, VO TOIPVOLY OKNVES (pwT. 8)!

2L O Towiog Bhaotog (1836 - 1926) firav o EExopioth] TPOSORIKOTNTO, AAOYPAPOg Kot EpELYNTAG TN Tapddoong g
Kpnmg. Katdyovtav amd to yopd Bilapt g emapyiog Apopiov (N. PeBdpvnc). Amd to 1860 Eekivnoe ™ cvotnuotikn
GLAAOYT AOYPAPLKOD VAIKOD Kot TV Ta&vouncn Tov o€ 94 xeipdypapovg TOHoLS. ZOUeVa e To Anpitpn Zyovpd (Zromoi
xor Tpoyovoio thg Kpntng amé to Apyeio tov Iadlov Blaorov, Exd. Avyic, AOiva 2011, ogl. 7-9), povowkd Kot LEAETNTH TOL
épyov tov, 0 Blootdg ébece okomd ™ LoNg TOL VO MEPICOGEL TNV VTOMIO LOVGIKY TOPASOCT €VAVTIOL GTNV TOON
KEKULOVTEPVIGLOVY Kol «duTiKomoinongy. Onwg avagépet kat o id10g oty epnpepida Popuuyé to 1908, Baibnke vo kataypdyet
og Pulavtivi mapaonpoavtikn tepinov 400 dUdON GopoTe oV KOTd T YVOUN TOL TepLelyov apyaieg EAANVIKEG Hel®dies Kat
TEPLEYPAPAV 10TOPLKE NPOIKA YeyovoTa e Kprng.

2 https://www.cccc.gr/gr/artists-events-202122/dimitris-sgouros-quintet-skopoi-kai-tragoudia-tis-kritis-apo-to-arxeio-tou-
paulou-blastou-katagrammena-apo-to-1860-1910-285
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Dort. 8. O «1ehdAncy 610 TpdTO Adockareio o 2011
[Inyn: https://www.youtube.com/watch?v=S9PLjfjeZNM

Onw¢ xarolafaivers fpbav olor 6oovg eiyoue vmoloyioel. Eyive peydro yiévni avBeviiko kot
ovBopunto. Yrnpye younlog gwTiouog, youniy HOVOIKH KoL ELYaUE ONUIOVPYNOEL TO KOTAAINAO KA.
Kamoiog apyioe va kiaier omo ) ovykivion ... Eiye, pAéneis, matépo teAdry ... Bynxe wia torvia puikpod
unxovg «O1 flaoctol tov Mépwvoy. O tithog nrav ovuflorikdg... « Ot fLaotoiy ue 0vo Evvoies: ws amodoon
aung otov Hovlo BAaoto kar pe v évvola twv ovve oty tov, to. fAactaplo oo Eemnonoay amo 1o
épyo tov... Kpiua mov atnv apyikn mopovoiaocy tov Xyovpod (pwt. 9) yio tov Bloaoto nrav uovo 70
aropa... Zépeig, atsilaue ™y touvia oto peotifod Osooalovikng, alAd dev Eyive amodekTy. ..

Dout. 9. O Anuntpng Zyovpds eni 0 £pyov
IInyn: https://www.ekriti.gr/kriti-Kritika-kai-alla/kriti-ena-taxidi-stin-moysiki-paradosi-mesa-sti-fysi?page=2

Onw¢ kotalofaivete, ovth 1 TPWTH EUTEIPLO HTOY KOOOPIoTIKY. LKEWELS KO 106€C VIHPYAY TOALES.
Agitovpyovooue ue tov €£1¢ tpomo: 0,11 okeyn elya, v éieyo, otov Hamat{ovy koi owtog oe allov. H
KGO oKéEYn TEPVODOE OO IO, GVALOYIKY COVEPYATILOL.

Koralofaivere ot1 6tav ovto 10 mpwto Aidockaieio teleimae, n oyoldiaon mov viwOoue oy
1epaotia, yioti vanpye moAAn wicon. Huovv kot apydpios wg mpoedpog tov Tolitiotikod Zvildyov ka
pofouovy v amotvyia. HOelo emions vo povad avialios twv dockalwv. Mropel va unv frav tooot
moAlol, yiati eiyope povo pio Opyove. —Adpa, AaovTo Kai UrovAyapi- kol Euevay o€ oLapopo. omitia. Ouws
0701 01 0GoKOAOL Elyav oplepmaocl T {1 TOVS T HOVOIKY Kal 0ev Ol va. Tovg amoyontebow. Avto
OUWES OV UAS EVIDTTWOLOOE NTAV 1 d1adpaon ue 1o ywpid! O1 avBpwmor fTav 1000 avoikTol Kol deKTIKOL
TOV EVIVTWOLAOTHKOUE OAAG Ko 00T0L LoRONoay Ue TOV TPOTO TOVS KOl OYKAAL0TOY THY TPWTOLOVAIC oG
ovtn!

AmO exel KoL TEPA TO. YEYOVOTO, OLAOEYOVIOY TO €va T0 GAA0, Omw¢ Kal o1 10ée¢. 1o mopdderyua,
otav yivoviav or ovveviedieis yio, v touvio, o Xouewv Kametoavikns — Aoyiogs kot moAvtalovtog kol
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Béfoio n {oviovy uviun twv yeyovotwv- eime, ekel TOL WIAODOOUE, TWS 1 HOVOIKT OAANAETIOPA. [Ee TOV
XOPO, TO TPAYODOL, TO POYNTO KOl TH POPECLA. AVTH § KOVPEVTO HTOV TO EVODOUO. Y10, VO, EUTAOVTICODUE TO
A1daokaleio pe dookaAovg yopov kot tpoyovorod. To tpayodor umke mépoai, 0ALG 0 yopogs amo tn dedtepy
n ity ypovid. Kou PéPaia evialoue 10 @oynto 1000 0TI TOPEPVES Kol TO. KOPEVEID, 000 KOl OTO.
HOYEIPEUOTA OTTO TIS YOVOIKES TOV YWPIODH.

v epdTNOoN pog Tt givan avtd mov Eeywpilel 1o Movoikd Adackaieio «Mépavocy amd Ta
VIOLOLTOL LOVGIK( GELVEpLO IOV YivovTol oe OAn v Kpntn katd v mepiodo tov kadokaiptol, aAld
KoL OAOL TOL ¥POVOV, 0 AAEEOVOPOC NTAV KATIYOPT|UATIKOC:

«H kpnuikn mapadoociaxn povoikl Eyxel mold VWHAO emimedo, oAAG Exel emioNS EMNPEQCTEL OTTO
KaOnuepve, kor omo moMTIKG YEYOVOTO, TOL THS TPoaleoay éva atotyeia yia vo, v diavlicovy. BAémete
ueta 7o 70 o kOouog orydOnKe T ONUOTIKY LLODGIKH YLOTL THY ELYaV GOVOETEL le TO KaOeoTw¢ TS XovvTag.
To 10 16yo avto o1 véor povaikoi dev Ekovay kould mpoomobeia i 0ev HEEPOY TAOS Vo TACOVY TIG
Aemrougpeieg, kol 100mEdwoOy T Hovoiky. FEuelc onuepo giuoote oe Béon va dmoovue 1000 TOV
EMIOTHUOVIKO OO0 KO TOV TOPOIOTIOKO TPOTO.

2710 whaiolo tov A1daockoleion, ekoTOVIGdES AvEpwmoL UEypl aTiyuns Exovy d1daybel Tig piles ¢
OVYYPOVHS KPNTIKNG HOVOIKNG. ATO TV dAAn mhevpd, o1 daokalol Eyovv atn d1abeon Tovg Eva TPOTPopo
TAQIOL0 Y10, VO TOPOVOLACOVY aVTO IOV Oyorave. Kol Evag tpitog mopdyoviag ivai 10 Ywpio 10 0molo
KaTOovOonae To polo Tmv uodnudtwy kot e uaonons.

2y apyn Loimov fuactay wold avoiktoi yiati embouodoaue va yivooue yvawotol. Ilépvot ouwmg
elyoue yeUioel KOOUO, UE ATOTEAETUA VO, (1] AEITOVPYEL TO a0Vvoio w¢ émperne. Tlapovoialoviay mavtod
wpoPinuaza. Ao v eatioaon, Ta kKoTaAbuOTA, TO UEYGAR TUUOTO. .. ETo1, 1e copia n opyavatiky opuaoa,
0AAG Kot o1 18DvoVTES TOD YWPLoD OTOPATIoNY VO UTEL EVO, OPLO TTIS CUUUETOYES, TOGO 0T Uadnuata 660
Kar 010 tediko yAéva. I'ia o Adyo avto folaue e101Tipio. oTE Vo, UTOPOVUE Vo, EAEYYOVUE TOV ap1Bud. o
70 yYAévTL, 10 Opio eivar 900 aroua, eva yio ta pabnuate 15 aroua ava tunua. Eiuoocte avomoywpntol oe
owt0. 110, oG 1 TOLOTHTO, EIVOL KO TPETEL VO, TOPOUEIVEL DYNAY.

v gpdToN Hog av 10 ASAcKOAEl0 Katapépvel vo. KOADWEL Ta €004 Tov 0 AAEEAVOPOG
omavT:

«Olo. avta to. ypovia Pactl{opuactay oty avTOYPRUATOOOTHON UEGW TMWV OLOGKIPWYV KOl OTHV
eOclovtikny mpoopopa. Ilpiv tpia ypovia mipous yio TPty POPe, YpHUOTOIOTHON a0 T Nouopyia,
wepimov 700 evpw yia vo. kaddwovue to pedua. To 2019 mnpoue ypnuortodoton 8000 evpad omd o
Yrovpyeio Tlolitiouod. Tpémer ouwe vo un otnpi{ouaocte o «oekavirioy. O1 ypRUOTOOOTHOELS OIUEPO.
eivar Kai ovpio dev eival.

Eépere, apyiooue vo, yrvouaote yvawotol kot oty Evporn, o mopddeiyuo, to Lovondiko Ivetitoito
Movaikoloyiag evoiapépOnke vo. uelethoer Thv KIvoL0A0yia TOD YOPOD GE GUVAPTHON LE TOVS LUODGIKODG.
To ww¢ onlodn o yopevtns oxoAovlel to ToaAiuio, T0L HOVOIKOD KOl TOPGIANA0. TO TS O UOVOIKOG
axodovbel ko Toviler Tic Kivijoels Tov yopevth®. Eiyaue kou évay dllov uabnti ovéuort Méive aré v
Avarpia, woyoloyo oe kamoio Hovemotiuio mov Kateéypoye To0S HOVTIKODS VO, TOILODVY.

AQPIEN Kol TPOTES EVIVTOGELG

H épevva pag Eexivnoe v Kvprakn 6 Avyovatov 2023, dtav Tdoape Hetd omnd dpopordylo mepimov
10 @pdv 610 Apave g Xovdag. H dpantav 9.00 to Bpadv kot giye apyicel 16M vo covpovmtmdvel. Méypt
va Pyodue otov Bopelo 0dkd dEova mov evavel Ta Xavid UE TIC UEYAAEC TOAELS TG 1 Dpa NTOV N

10.00. H xukAo@opia TV o0TOKIVAT®Y TUKVY Kol 1] 001 yYNOT TOLE 1010iTEP YPNYOopn Ko EXIKIVOLVT).

23 Benjamin G. Schultz, Caroline Palmer, «The roles of musical expertise and sensory feedback in beat keeping and joint
action» oto Psychological Research (2019) 83:419-431.
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Agv giyope Eavaxkdvelr T Sadpoun] ovty Ppadv kol Ue WIOTIKO ovToKivnTto Kol YU autd MLocTAY
wWwitepa TpoceKTiKES. Kpatovoa ota xEpta pLov 10 Kivntd TNAEQ®VO UE T d1adpopLr], OL®S 0 GOTICUOG
TOV OPOLOL MTaV G€ TOAAG onpeio TANUPEANS, Kat Yol TO AOYO aLTd XAGAUE TN GTPOPY| TOV EMPENE VaL
népovpe. Otav emrédovg otplyape pe Kotevbovon 1o Apkddt,, n Mapio odnyodoe axopo mo
TPOCEKTIKA, YTl 0 dpOLOG elye MOAAES OTPOPEG Kot KaBOov pwTicpd. Me ta moALd @TAGOLE GTOV
Eevava otig 11.15 o Bpddv. Eiyape dvo emhoyéc: ite va peivovpe oto Egvodoyeio gite va dokipdoovpe
PATOG Kot vnpye kOopog otov Mépava. Elya non mAnpopopnbei nog Bo vimpye pav exdnimon
KOA®GOPIGUATOG Y10 TOVG CUUUETEXOVTEG, OAAN CKEPTNKAUE OTL IGMG PTAGOVLE OPYA.

Apfoope TIC 0TOoKEVEG Kol EEKVAGAE YioL TOV Mépava, pnv £xovtog moAAEG eATideg 0Tt Oa
GUVOVTOVUGOE KATO0VE A0Y® TG dpag. Opmg to amotédespo pog oéyevce. Ot Tpelg TafEpvec Tov
YOPLOV HTaV YEUATEG KOG, VEN TOIOLH, VTOTIONG KO I0MC EMCKENTEG TOL £TPOYAY AKOVYAV LOVCIKN,
yopevay Kot cuvoptkovoay (ewt. 10). Yanpye moAd peydAn kivnorn oto yopld, av kpiveo amd ta
avtokivnta Tov NTav oTaduevpéve TOAAEG eKaTOVTAOEG UETPO TPV TO Eumo Tov. H mpmdtn emionun
ovvévteuén éywve homdv otic 11.40 1o Bpdadv g Kvplakng 6 Avyodotov 2023 6T0 KOQEVEID TOV

davovpn, T0 TPMTO TOV GVVAVTAG LOALG Urelg otov Mépmva amd tnv Ayio PoTevn.

Dot. 10. AvBOpUNTOG Y0POG GTOV KEVIPIKO SPOLO TOV WPV

H mpd@tn pov kivnon ftoav vo otpaed Tpog To To KOVIIVO Hov Tpomréll, va 6uathid, va o Tov
Adyo NG emiokeyng MOV KOl VO POTAC® TOLE cuvdortopdveg ov egliyav épbel yio to Movoikd
Aookareio. Mag girmav va kabicovue kot 1 kovpévra dpyroe pe tov Niko Iaxovudkn, diknydpo aAld
Kol dGOKOAO TAPASOGIOKAOY Yopdv NG Avtikig Kpntng mov Oa didacke oto tuniue Xopod. Mali tov
KkaB6tav n adepen Tov Bdow TMaxovpdxn, avBpwnordyog oto Iavemomo Oecoaiiog Kot 1 Gikn
tovg Mapia Anpdxn.

«Mévw ota Xavia kot diknyopw. Aoyoroduar ue to yopd omo uikpog. 2ro Aidaokoleio épyouot w¢
ddoralog omo 10 2016. Avto wov mpooradm va Kavm eival Vo, GOVEYIGW 0TO CHUEPO. IUE TO. TTOLYELD. TOV
x0es. Ol va Eexabopiow ot dev o yio wopadooy, Ue THY EVvolo. avTod IOV YIVOTOY TPIV EKOTO
XPOVIQ, TO OTOI0 OUDS OEV LUOD EYEL TOPAOOTEL TPOCGWTIKG, OAAG EVVOWD TV TOPEAIOCH (MC ADTO TOV EXW
uaber amo tov warépo. pov kai o Beio pov, ot omoiol to Eualay Ue TH TEIPE TOVS ATO TO JLKO TOVS TOTEPQ
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Kar ovtw Kabelng, ka1 mov Eyel ororyeio. avOeVTIKOTHTOS. 2TV 0VGIO. TPOKEITOL VIO, IO, KOOETH Kol
evBoypauun mopeio yvarans mov TEPVE, amevdeiog aTovS ETOUEVOVS, XWPIC VO. TOPOAEITEL KATOLO YEVIA.
Hépvor (2022) eiyo 35 pobntés. To 80% nrav uéocov emmédov. ‘Ouwg eiyov tétoia Oéinon kou
£vBovo10.0U0 TOV KIVOOVTAY Gav Vo, 6OUe. Koi HoBoivay ToAd edkola. Oa dodue avpio ta PeTIvVe, To1dLam».

2V epdTON KoL Yol dev TaTI(EL TO TAPASOGLHKO pEe TO avbevtikd, o Nikog andvince:

«Oélw va Cexabapiow kat ko Ba oov dwow éva mopdderyua. Ot KpHTIKOL Yopol CHUEPO. EXYOVY THUEPQ.
moAAa Levopepta atoiyeia, TEPLOGOTEPO YLa. VO EAKOVDY TODS TOVPIOTES e EVIDTWOLATUODS KO UEYOAQ
anonuoza. ‘Evag t6to10¢ yopog eivar oviwg avBeviikog, kabws onuiovpyertal ) oTiyus 100 YOPEVTIKOD
OPOUEVOD ATO TOV 1010 TOV YOPEVTH TOV CVVOVALEL PHUOTA KO KIVITELS, KO OEV OTOTEAET AVTIYPAPO, 0pOD
0 YOPEVTHS AVTOCYEOIALEL, KPIVOVTOS OO TO. YELPOKPOTHUATO, TO Ti OPETEL KO EVIDTWOIALEL KOO aTiyun
7006 Ocatéc T0v. O YOPOS OUWS aDTOS OV givar KoBopd, TopadoTioKog, Le THY EVvoia OTI eV TOD ExEl
Tapadolel ue avty ™ UopER, YoTi avTOS EMAEYEL va. Ipoobeael va. dika tov otoryeio. Tows oe uepiés
OEKAETIEG, av aVTH N HOPPH YopoD Tayiwbel, va. yivel koi ovTog mopadoaiokds. 1ia uéva n mopddoon
EVVOEITOL TNV KUPLOAEKTIKN THS EVVOLQ, ONA001 ODTO OV LS TOPEIWTE 1 TPONYOVUEVI] YEVIA).

To 1010 Ppadv mAnciaco kot p mapéo veapadv madidv. Eiyav épber xor ovtd y vo
mapoKorlovdncovy To pabnuate tov Awackaieiov. Otav pothdnkay yioti eméleEav va gviayBobv 6to
GUYKEKPIUEVO HOVOIKO GEUVAPLO, 1 amdvtnot| Toug £0iEe kot TdAL v évvoln g mapdadoons. Onwmg
Aéel o Tidpyog 26 e1mdv 0 omoiog acyoAeital pe ta kpovota, oAAd oto AwbackaAeio evtdybnke oto
TUM O XOPOV:

«dev givau n mpwTH POopd TOL GVUUETEXW oTo Atdookalsio. Zovoa atny AGnva, oild kKatdyouor omo v
Kpnn. Katéfnxo edm yra vo, (iowm povipo kai, 0nwg Aéve kai o1 pilot [ov, «éotpwooy. Exw oopuetdoyel
oe moALG, aeuvapia. Avto 0w Ouws Cexwpilel, yioti 0 TPOTOS e TOV OO0 UETAIOETOL 1 YVOOT,
xopaxtypileton amo oepuvotyo. kai yvnototyo. O yopog oev CeptiAileTtar yio TOOPIGTIKODS OKOTOVS, OALG.
YIVETAL TPOTOS EKPPOONS KO TOVTOTNTAS. MEsa o8 aVTO TO TUNUG PPIoK® TOV EQVTO HOD KO TIG PILES HOVY.

H tpdtn pépa teleinoe yopw otig 2:00 ta Enuepodpota. Mupicape kovpacuéveg otov Eevava Kot
Barape Euavntipt, yati v emouévn otig 9:00 to mpwi o Enpene va Muaocte oto [TaAd Xyoleio, 6to
UEPOG TNG CLVAVINGNG OADV TOV LaHNTOV Kol TOV dUCKAIA®V.

211 9.00 10 mpi Muactov oto [aid Xxoleio. O kdopog giye apyioet va ualedetol Kot yopm
o115 10.00 o1 vedvOuvol g eKONADONG £dMGAV GTOVG LoONTEG 00N YiEC TAOC VA Thve GTa d1dPopa oMUl
01OV TOVC TTEPipevay ot daokaiot. Hrav pio onuovtikng oty Kot m yvoun pov Kadaog 1o yoptd amod
GUVOAO OTITI®V Kot dpOU®V £yve €vo (oVTavog xaptng pe tomdonua, To omoio Opilov Kot TI¢ EKUCTOTE
Stadpopés (pot. 11).

INa 10 2023 ¢ ydpot pabnudtov opictnray ot e&€ng:

1) Xopog: Katepiva Bayyéha kot Nikog [Nokovpdkng oto Moo Xyoleio

2) Avpa: Anuntpng Zyovpog oto Kagpeveio «AvayvooTtiko»

3) Aaovto: Anuntpng Z1depng oto oiknpa tov [oAttiotikov ZvAddyov

4) MavtoAivo: Miyéing Kovto&axnc®* oto xageveio «Pepétion

2 Miyédng Kovtogdime (Hpdxheio Kpntng 1984- ). Ag£lotéyving tov Havtolivov kot anmd@ottog tov THpotog Adikfg kot
Topadoocioxng povowng tov T.E.I. Aptag. Epgvovntig g kpntikng Aikng HOVCOIKNG, €xel maifel onpaviikd poro otn
devpuveon Tov KpNTIKOH TUEILITOG GTO LOVTOAVO UE GKOTO TNG TPOGEYYIOT TV LOVGIKMV SLUGTILATOV TOV OIAVIOUV GTH
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5) Zovtoopu ddavng Kapovcog oto Kowotwkd Tpageio dimha omv ekkAncio tov Ayiov
IMavteienuova

6) Ilvevotd: ['dpyog Zayaprovddkng otnv owAn tov Eevava Eco House

7) BloAi: Ztpatig Xkapdkng oto onitt tov Avtavn Bapueddxn ndve amd tov Ayio [Hoavieienuova

8) Tpayovor: Mapia Kdttn oty avin tov omttiod tov ['idpyov Atovddxn

"Hon amd v mpdTn pépa £yve Katovonto G€ LoG TO0 TOGO 0L KATOWKOL GUUUETELAV EVEPYE OTNV

€KONA®OT], 0POD TOPAY®POVCAV TO GTITL 1] TNV EMLYEIPTOT| TOVG Y1 TO GKOTO QVTO.

Dort.11. To yoptdo Mépmvag pe ta S1apopa TOTOSN LG TOV
IInyh:
https://www.google.com/maps/place/%CE%9C%CE%ADY%CF%81%CF%89%CE%BD%CE%B1%CF%82+740+61/@35.2
341706,24.6286985,1438m/data=!3m2!1e3!4b1!14m6!3m5!1s0x149b0e7c8d37f11b:0xec811b055bf22h8!18m2!3d35.2337399
14d24.6290452!165%2Fg%2F1z2crzr39?entry=ttu

Movowko Adackareio «MEpmvacy: Xtoyol kot 6popa (¢mT.12)
O Mmnaunng Ayyehdkng, 42 etdv, OWKOVOUOAOYOG KOl EPELVNTAG, OMO TOVG TPOTEPYATEG TOL
AdookaAeiov, pag e€nyel To OpapLol Kot TOLS GTOYOVE TOL:

«Xromog tov Aidoockaleiov eival va OmOTELETEL EVaV KOUSO HovoIK@Y, avOPOTMY Kol 10wV. 2 0G0DS
00Y0AODVTOL UE TO TOMTIGULKG, OPDUEVO, KO 10LAITEPO. UE THV AQIKH KOL TOPOO0CLOKY [LOVOIKY DTOPYEL
UEYOAN avnovyio o€ Oyéon UE THY EUTOPEDUATOTOINGY Kol Tovplotikomoinoh . H emfiwon g
xabopilerou oe ueydlo Paluo omo elwyevelc mapayovies. 2ty ovYKEKPIUEVY TEPITTWAEN TOL Bélovue va
DITNPETHOOVUE, TO, KOTA TOTOVS AQiKa [HOVOIKG. 101UATA WS {WVTAVES OVIOTHTES 01 OTOIES EITE GLVEXILOVY
&V UEPEL VO, ATOTEAODY PLOUOTIKES OLEPYACIES EITE UETOTPETOVIAL G ULO. TILO POAKAOPIKY EKOOXN EITE
EVOWUOTOVODY TO, VEQ JEOOUEVA, ETOVATPOGOLOPILoVTal Kal amoKToDV avyypovy omtiky. Avto [éfoia
eivar kai 10 {NTovuevo, kKaBWS T0 CHUEPIVO ETUTEAECTIKO TOVS TAOLOLO TPOCGPEPETAL UE YPOVIKI] OTOTTAON
OO TO 10TOPIKO KO KOIVWVIKO TEPLPAALOV TOD OLaUOPPmOE KOTO TO TOPEAIOV TO pemepTopto, T doun
Kai ) 0100001 1006, Eueic eda Eyovue dimAo ardyo: Korapyds va ta eviomioovue kot KoTa 0eDTEPOV VA,

Aikn povow. ‘Exel counpdaéel pe yvootd ovopata g mopadoslokng Hovoikng, 6mwg o Baciing XxovAds, o Muyding
Ale@avtivog Kot o Anpitpng Xyovpog kot givar pérog tov Kpnrtucot Kovaptétov tov Ltéhov [etpdicn.
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TO. UETOODTOVUE OYL HOVO OTHYV TPWTOAEL LOPPH] TOVGS, GAAG KL VO. TO, VONUATOOOTHOODUE GTO CHUEPO. (IS
eleién wog mapadoorns.

AIAATKOYN OI
Lapripac Treepss
el ke

Y

130 Movoko AltdaokaAeio
6-11 AvyovoTou 2023

e
R

dort. 12. H agica tov 13°° Movowot Adackaieiov

Booko yvapioua tov Aidackoleiov eivou o eBelovriouds. O llolitiotinos 2oALoyog eivai kat avtog
ebclovtikog. Davraoteite 0Tl Kai 01 dAOKOAOL Epyovial 0w ebedoviikd. Aev mpokertal AoImov yio. Eva.
ETOYYEMUOTIKO OELIVOPIO UE OTOYO TO KePAOG. 11°avT0 Ko T JidaKTpd, ivar ovUfolIKG, EKATO EVPMD YO,
OAeg TG NUEPES, 1oa-100. Y10 VO KOADTTETAL TO KOOTOS TV Poaik@v eéodwv. To kupidtepo yia pog eivai va
TOPEYOVUE VYNADY TPOSLAYPOPYDV TOLOTHTO. EKTOLOEVONS KA1 VA KIVHTOTOWOOVUE TNV TOTIKY KOIVWVIO.
110 10 10Y0 0070 01 HaONTES UEVOLY 0T OTTITIO TOV YWPLOV KO UEPTKOT AT0 0TOVS PIAOEEVODVTOL KOl OTa.
YELTOVIKA ywpia. Eivol yio fuag onuavtico vo, 0weovUe 6Tovg Hontés Ty evkaipio. vo. {jGovy v eumeipio
¢ PrAoleviag kol TS ETOPNS UE THV ToTkY Kovwvio. Mdliota, yOes o1 voikokvpéS etoluacay UE TOV
XEWPOUDAO TOV YOVIPO (TPoYOVE), OTE TO. TALOLA VO, EpBOVY Te eTOPN UE QVTES TIC TAAIES TPAKTIKES. Ed
nTaV TEPIOYN KOAALEPYELOS OTOPLOD KOl OAWVIGUATOS, OTTOTE TO YEIPOUDALOLLO. HTOV ULO OTTO TIC TPOKTIKES
TV YOVOIKOVY.

2NV €pATNGCT LOL Y10, TNV ETAOYT TOV GLUYKEKPUEVOV d0oKAA®VY, 0 Mmdunng andvinoe:

«Metd, amo 13 ypovia, avtoi o1 ddoralol «kodurwoavy ue 10 opoud wog. Noo Eépete maws 10 avbeviino
oev givau tomomomuévo. O kobévog faler T dikn Tov TPoswTIKOTHTA 0THY TEYVH Tov. H Tomomoinon pépver
™mVv gumopevuotonmoinan. H povoixn kot o yopog eivor mpocwmiky EKppoon, Kol 0 KoOEvag ekppaletol ue
™) O1KH TOV TEYVIKI] KO TIG OIKES TOV KIVITEID.

Koabmdg n vAomoinon evog opauotoc mepvd amd Toug 6TdYoVG oL £XoLV BEGEL 01 B10pYOVOTES,
{nmooape amd Tov Mraunn va pog tovg Enynost:

«Bookog otoyog pog eivor vo, un uetatpomel 1o Aidaokolieio oe @eotiffdl, Omwe yiveton o€ aALo uépn e
EJAddag, va un yiver sumopikd mavnyopl, orda vo emitelel kamoio okxomo. To ywpio eivor moAd evepyo
rolitiotika. Aeg kor ™ oeliva uag oo facebook. Zyeddv dlor o1 kdroikor tov ywpiod eivor uédn tov
Tlolimiotikod Zvidoyov, apa Xolloyog kar ywpio tavtiCovrar. Evtoyawg dev eCaptiouaote amoxleiorixa
omo oV Tovpiopd. O TEPIGTOTEPOL KATOIKOL TOV UEVODY KOl TOV XEIUMVO. EIval avviallovyol. O moliol
00YOAODVTOY UE TIC KOTAOKEVES, HTOV UGOTOPOL, TETPAOES, oouapades. EmmAéov 10 ywpio éyet
EMIOKEWYIUOTNTA, OGTE VO KOADTTOVIOL KOl Ol OVOYKES OOWY OOYOAODVIOL e THV EOTIOON KOL TO
koraAbuazo. (pwt. 13).
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Dwrt.13. Mrourng Ayyeraxns kor Mopio Kovuapiavod oto mpoodiio tov Ilaliod Zyoieiov

Béfoua yio v viomomnBei éva tétoio eyyeipnua, ypeidletar § ovpueToxn Kol n oThpiln e TOTIKNG
Kovwvias. Avto kovoue oto mpwto Aidackoleio. Miljoous e 10 Ywplo kol OTOPATIoOV VO OGS
Lonbioovv. Etol, 10 npito Aidookaleio yve ayedov oavtouata. H rowvoroinon éyve amd otouo oe
OTOUO, TOPAAINA0. UE KATOIES OpIoES TOV PAae KoL TIG AOVOKOIVAGELS 10 padiopmvo. Eyovue Péfaia
Kai ) 0kn pag worooelioo. Ao to 2018 giuaote v v oryida tov Ymovpyeiov Ilolitiouod, eva axod to
2022 pag Ponba kou 1o ENEAIBIM. Eme1on ouwg dev givar oiyovpo wws Oo. Eyovue mavro. ) otnpiln e
Tlolitsiag, yia 10 10y0 owto BéAovue va siuoote SvVITIKG AVTOPKELS.

2y apyn giyoue Lopa kot Aoodto Kai oryd. oryd mpocbécoue kai dAlo opyava. ®wvij kai poyodol
Polauc wépvor. Yrapyer oxéyn kai yio. Ao ToPodOsLaKE, OPYave. OTWS TO VIAOVAGKI (ZNTeio)y.

O Mraunng e€npe tov poro tov Ross Daly kot tnv enppon} Tov AoKNGE 6TO VoL KAVEL YVOGTH TNV
TOPASOGIOKT LOVOIKT TV YOPOV TNG avatoMkng Mecoyeiov. «O Ross Daly exnpéooe mold oe oyéon
ue my mapadooioxn povoiky. Eiye tv 1déa tov maidoywyikod peotiffdl, exnpeacuévog omo tov Kwotn
Movvidan® mov éBode Ty KpnTiki poveikd oto Qdsio. Méypt t6te n TOPASOGLONI] HOVTIKY EKTaidEVTN

nrav dromny (eot.14).

%5 0 Kdotag Movvtdxng, yvootog kol og Movvtokaotag (1926- 1991) ftav povstkds mov SiEdmoe v Topadosioxy Lovetkn
Tov ynowov g Kprng, kupiog pe ) Apa. Ot yoveig tov katdyoviav and to yopd Kailkpdme tov Zeakiov Kpnmng.
Mo tevoe pe tov Mitoo Koagedto, évav and toug koldtepovg povotkovg oto PéBupvo exeiv v emoyn. To 1952 petokel
otv ABfva yo va epyactel kot TopdAinia tpoorabel va Tpowbncel Ty KpNTIKH Hovotkn pHécm g Padopmviag mov eiye
™ HEYAAN dOvaun oty TPoBoAr TG Topadoctokng povotkng. To 1952 coppeteiye yio TpdTn @Opa 6e NYoypapnon dickov
otav ouvodevae Tov XtéMo Kovtoovpédn, eved 1954 nyoypdenoe tov TpdTo Tov Tpoc®mikd 3icK0 GUVOSEVOUEVOS OO TOVG
adep@ovg Kovtoovpéin.

O Kaotog Movvtakng émaiée onpavtikd kot {oTtikd poAo oty diddoon g KpNnTiknig A0pag Kabds Kot 6T StpopemoT Tov
pebddv ddackoriog . Oempodos emtakTikn avaykn v moideio T padbnon kot ) Sdackaria ™G Kot Yo To AOy® ovtd
€lOTyaYE TUNHOTO KPNTIKNG AVpOG oTa wdein tov peyaidtepov noremv g Kpimg ( Hpakieto (1979), Pébopvo (1980), ta
Xavid (1981), otov Ayio Nwcorao (1983), Abnva (1985). Zvvepydotnke emiong pe 1o Ivotitovto Meooyelakdv Enovddv oe
Sbpopa epgvvnTikd Tpoypappate ebvopovoikoroyiog tov Ivetitovtov. To €pyo kot 1 cvpBoAn TOv GTNV KPNTIKA
TOPASOGLOKY HOVGIKN £XOVV OVAYVOPIGTEL OO LOVGIKOVS, AOYETEXVES, KaONYNTES KAT, evd Bempeitonl oG £vag and Tovg o
EUTOPLKOVG AVPAPNIES.
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Ddwr.14. Kootag Movvtdkng
IInyn: https://www.ert.gr/ert-arxeio/kostas-moyntakis-31-ianoyarioy-1991-3/

Xe oy£oMm LE TN CLUUETOYN TNG TOTIKNG KOW®VING, 0 MTAUTNG aVOQEPEL TWG KTO YWpPIo ExEl
UEYOAN TOPAIOGH T TOMTIOUO KOl EKONAWDTELS KO 01 KATOLKOL €Ival eCoIKEIMUEVOL e ToVS EEvoug. Tovg
ayKariaoay arod v apyn. Xe avto ovvéfole kor 1 drapln kKataoknvooewy kar camping ééw omd o
XWPIO €00 KL TOLAG YPOVION.

H vlomoinon &vdg tétolov oyediov Kot opapatog sivoar uoikd va otnptydel e dtoua mov
popdlovran tig id1eg okéyelg kat a&ieg: Ommg Aéet ko 0 Miyding Kovta&akng (00oKahog LavToAivov):

«Hrow mold riuntixo yio uéva, otow ot Avpwmol T0v TOTOD OV AVOYVIOPIEAY TH OOVAELG. LLOD, TIG OTODOES,
TG OV TAV® OTO UOVTOAIVO, EKTIUNOAY TOV HYO L0V, THPOY TANPOPOPIES WS ELLAL oav avOPWTOS Kol
Hov {Tnoav vo, aovepyooto. 11’ avto dev frav dovatov vo. un eyt edw otov T0mo Hov, otnv Kpny va
OVDUUETACY®W O EVO. GEUIVAPIO DOTE OA0 ODTC, TOV EY®W OTOKTHOEL VO TO, UOIPOOTO O EVO TAALGLO
oAnroextiunons. NiodOw modo toyepog yiati 1e TO VO, COUUETEY W 0TH IIOOIKACIA THE 010a0KOAAS Yivoual
KOADTEPOS HOVOIKOG, KOOWMS GOVELONTOTOI) TH YVWOH TOL XM, THV ATOKWOIKOTOL®, WOyV® Vo pw
TPOTOVGS VO, TH O10CCW KAl Vo, TH UETAOMO®, KOl UECO OO TIG EPWTHOELS KOI TIC OTOPIES TV UaBnT®Y va
wacw yio vo ubw kot GAlo mpdyua wov oev yvawpilwm.

e oyéon Ue TNV amodoyn K UEPOVE TG KOvOTNTOG, 0 MiydAng cuveyilet:

«H rowwvia tov Mépwva egivour modd Oetikny roi avoikty. Ymdpyer pio Oetikn adpa kor evépyeio.
Atobavouor ott amotelodue uépog s Kotvawviag avthg, kot otol 1Epog tov Aidackaleiov. Mag extipody,
eluoote Oikn tovg emidoyn. H povoikn tovg ueba, tovg woyoaywyel kol kepdilovv Kai ovTtoi onuUoVIIKES
euneipies. Kou pog, pag Pyalovv amod to mpofAuote e koOnuepivotntacy.

Mopddoon, avOevTIKOTNTO KOL TOMTIGUIKY] VI

O Baoiing (28 etov) katdyeton and 1o Aacif. Bprke éva AaovTo 6t0 onitt Tov mommov tov. ‘Héepe
WG 0 TOTTOVG TOL ENALE EPACITEXVIKA TO Opyovo owtd. OéAnce va pabet, yuo va ayyi&et tig pieg Tov.
[I7ye Aowdv ko Bprike Evav Aaovtiépn mov Emaile 6To Y®PLO Kot Tov {\TNoE va Tov pabel Ta TpdTa
napadoctakd «pfruatay. Tov cuvodeve HAAIOTO 0 KATOEG EKONAMGELC WE TNV EATION. VO AITOKOUIGEL,
OTIMG AEEL, KADTO TO KATL TOV EYOVY 01 TOALOT OPYOVOTOIKTES, OALG OV Agimel oTovg Karvovpiovey. Mall

Tov gival kot 0 ZNeng (26 etdv) o omoiog pabaivel kpntikn Apa oto Hpdixdero. Onmg Aéet ko o id10¢:
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«Tnv mpwy popa wov fpba e mprv ovo ypovia giyo wolAy Exapon. Eiuot kalog lvpapns —Etol miotevo-
kot woailw to. 2Zapfora to Ppddv aro Hpaxieio oe poyoalia ue mopadoaioxn povaixy. Moo apéoel n Avpo.
O nyog g wika péoa pov koi pe yopiCelr o€ TaAIOTEPO YpOvia, OTOV THYOIVOUE OIKOYEVEIOKWOS OE
TavnYOpLa, TOTE TOV 0 KOGUOGS YAEVTAYE 1Ee THY Kapoid, Tov. Otav Hpbho. OUws 0w, RTAY GAV VA O E0WTOV
xoorovki. O tpomog mov émorlo. eival Kal0S OV yia tofepvakio. kai yio, tovpiotes. Aelloteyvikny povotkn
0ALG yawpic kopoia. Eroila, alld dev arcBoviuovv. Ilwg va cog to Tw, oy yia uéva puia 00vAgld... 2ag
VO, HUOVY OTOKOUUEVOS, GOV VO. UNV ELYA TYECH UE TNV TOPAO0sH oTHY omoia NOeAa vo, avikw. Edam Eyw
odoxalo tov Xyovpo. Eivou eoupeticog odoxalog. Emikevipoveron oty ovoio kol T yvioioTyTo.
Meradioer v moria yvaon, Etal omws v Euobe kot v Eyale ka1 povog tov omo tovg moAodg. O fyog
700V €yl pia Agfevtid mov o€ CeoNK@VEL Va TPaYOVINTEIS Ko Vo, yopéyelg. Axodyovtag tov vo wailel kou
0K0DYOVTOS Kol T0, AL, Taudid pov HpBov uviues e modikns pov nlixias Twpa, otav Tnyaivew oo
XWPIO THS UAVOGS OV, TEPVM OO TO KAPEVEIO KAl OKOD® EKEL TOVS TOALODS Vo, Tailovy Kot mpooradw vo.
Habw oro avtovg. Kodn n teyviky, alla n Aefeviia mov Aéyoue eivor alro Tpayuoy.

O1 GVVEVTEDEELS AVTES AVODEIKVOOVY TN OITAN EVVOLQ TG TOPAS00T|G MG NG TPOKTIKNG 1 UG
dekromrag mov petaPifdletor otig emdpeveg Yevidc® ue ovykekpipévo TpOmo Kuplog UEcH TOV
TPLITOYEVAV (QOPEMV KOWMVIKOTOINGNG-TOANOT OPYOVOTOiYTES Kol XOPEVTEG, OUAOL, GUUUETOYN OE
KOWMVIKEG EkdNADGELG KA.~ Kol YIVETAL TO [HEGO LIE TO OMOI0 EMTVYYCEVETAL 1) TOMTIGUIKY GUVEXELD?.
EmmAéov @aivetar kabapd 6tL ) Ekepaon "Topadoctokds” Umopel va onUaivel OTO00TOTE TPOKTIKY|
TPOEPYETOAL OO TO TOPEABOV Kol ¥PNGILOTOLEITAL Y10 VO VTTOJEIEEL TNV TOWOTNTO [OIG TEXVIKNG 1 LLOG
yvdong mov Oswpeiton adompaypdrentn??.

Onwg avapépovy kot ot p@TOLUEVOL, KTOC amd TNV Kabapd mapadociakr Kpnrikn povoikn,
OV VANPETELTAL TAEOV OO TOVG TAPAOOCIAKOVS YVAOTESG KO TOVG EVOLGONTOTOMUEVOLS EPAGITEYVES
KOl EMAYYEALOTIEG LOVGIKOVG, VITAPYEL KO 1) EUTOPLKT EKOOYN TNGS, 1| omoia Tpowbeitar Evrova and ta
EUTOPIKA M TOL TOVPIOTIKA KUKADUOTO MG WO KEVTETTNY UE OMOTEAEGUO, VO OTEIAEL TOVG TAALOVC
TOPOUS0GLUKOVE TPOTOVE.

O Anuepng Zyovpdg, 6acKarog TG AVpag (PaT.15) avaeépel ex’ avTov:

«Amo éviera ypovav agyoroduar ue w Aopo. Lrovdaca folovtivy puoveixn oty AGyva ue tov Booiln
Novn. TapdAinia ue ™ dovieid wov — eiuor daokaios arov Ayio Nikoloo- mailovus oe yléviia, o€
wovnyopia, o ovovaviies. H kataywyn pov sivar and v Kpitad, ééw ono tov Ayio Nikoloo. To uépog
oVTO Elye MO HOVOLKN TOPAIOGH Kol £T01 ElY0. TOALG axoDouoTO.

2HUEPO. VTOPYOVY TOAAES TATELS TTNY TOPAIOCLOKY KOl AQiKH HOVOIKY. YTOPYEL 1] EUTOPIKI UEPLA,
n uooa, 1o veoxpntiko. To DYog €ivol uev evivmwoioko oALG kai svtelés. Eueic siuaote mo pouoavtikol
YI0TL EYOVUE YVHOL0, PIOUOTO KoL ETIKEVIPOVODLE OTHY ovaio, kot ath yviaiotnta. OAot o1 daokoldol 0
empEvovy ae ovto. O1 puodntés to EEpovv kot yi’avto Epyovior. Avto evOappivel Kou KIVHTOTOIEL KO EUAS
V0, EYODUE TIOIOTHTO, OE ODTO TOV KOVOVLEN.

26 John A. Clausen, 1986, cel. 5.
271 Edward Shils, 2006.
28 Eric Hobsbawm, 1983, ce). 1-2.
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Ddwt.15. O Anpnpng Zyovpodg mpoetoytdletl To padnud tov

Ye YEVIKEG YPOUUEG, OAOL Ol EPMTOVLEVOL OVAPEPOVTAL LE TOAAOVG TPOTOLG GE GLTO TOL
LTOPOVIE VO OVOUAGOVUE TOMTIGUIKY Uviun®™ Kol TV OMOTEAEL TNV TPOTAPYIK TNy GvIANONS
YVOGNS KoL TO Kupiopyo TAaicto OAmV TV avalntoewny tg. Me Tov 0po avtd EVVoEital T0 GUVOLO TOV
TOAMTIGUIKOV arwofépaTog mov petafiPaletorl amd yevid o€ YeVIH LEGH SOPOPOV KOWVMVIKMV TPUKTIKOV
6710 TAiG10 TG KOWmVIKS oAAnAenidpoonc®. Bacikd yopaktnpiotikd TG TOMTIGUIKC MvAUNG Efvorn
N oxéon NG HE TIS KOWMVIKEG OMAdec ot omoieg dlatnpoldv €va omdbepa yvdong mov Tovg €xel
KAnpodotnBel amevbeiog amd mponyodueves yeviég Kot cupPdiiovv otn Swathpnorn kot TNV
aVaTOPUY®YN NG, EE0cPAMioVTAG e CLTOV TOV TPOTO TN GUVEKELL TNG YVAOCTS, TNG LOVOITKOTNTOG Kol
g ToOTNTAG TSL. Te antd o onueio Oa mapabéom to Adyra tov Halbwacks copgmvo pe tov omoio n
GLALOYIKT KOl KOTE TPOEKTAON 1] TOATIGUIKY UV GUVOEETOL LE TNV KOVOTNTO TOV KOWVOVIK®OV
OUAd®V Vo dNUIOVPYOVV TO TOPOV TOVG EYOVTOG G APETNPIR TO ToPeABdV aAld Kol TIC SLAPOPES
dMuovpyKéc Tov avadouncelg Tov &xovy Tponyn s,

>0 810 TAio10 okéYng Kveital kKot 0 ddokarog Tov Brolov Ttpatig Zkapdakng (emt.16) amd
v [papBodoa®. Onwg Aéet kar o 1610¢:

«Eiuar avrodidaxros xar Euaba Proli koi mopodocioki povoixy fiwuatikd, oxws avvnbilotoy. Axovya
Srodia ko Aaodro oty Kiooouo kot ovvavtovoo. koouo omo Loikes opynotpes. Ilavio vmapyovy ddokalol
TPoBouol vo. 6ov TEPGOOVY TIC YVOOEIS TOVGS. Zekiviioa ue Tov mpwto ddokalo tov Miyain Kovvéln, o
OTOILOG NTAV KOl QVTOS EUTELPOTEYVHG, oty nlikia twv 9 etwv. Avty eival 1 Tapadooy Tov TOTOV UOG.
Yrdpyer o pvoikotyro. oty exudOnon xor oy axaonuoiouds. To, uabnuota yivovray kai yivovial oLo.
{wong o€ mpoyuoTiKG Ypovo kai xwpo. [lpocéyw mwoAd 10 viuoe mwov E¢w mApeL Kol Oyl TO UOVIEPVO
rpayuozo oo pabaivooue. To TopadooLoKc TPAyUeTa 6OV UIAODY OTWS VO TPOYOVOS, DIEPICYDOVY THG

2 Mapio @avomodrov, 2021.

30 J, Assmann, & J. Czaplicka, 1995, el 126.

81 Assmann, & Czaplicka, 6.x., ogA. 128-131.

32 Maurice Halbwacks, La mémoire collective, Presses universitaires de France, ITapict 1950, ce). 57-58

3 Tlepioodrepa otoyeion yo T Plohotiky mopadoon g Avtikng Kpfimge, BA. Apett| Kaunhdxm, Opyoaviki uovoiks
ropdooontys emopyios Kiooduov. Mo ewoaywyixy mpocéyyion (toyoxn epyacia), Havemoriuo Makedoviag, Tunpa
Movotkng, Emotung kon Téxvng, O@scoatovikn 2009. https://pergamos.lib.uoa.gr/uoa/dl/object/2976295/file.pdf
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oVYYPOVIKOTNTAS, 0AAG Kou o Bwpaxilovv, otav yvwpilels moiog gloal kar Tpog to. mov Paoilers. Exet
ONUaoio Vo, OIVEIS aTY KAOHUEPIVOTHTO, VOO, VO UETOPEPELS UIAY apuovia ue pooiko tporo. Onwg kai
VoL TO KGVEIS, T0 yovue péoo. pog. H povaoikn eivar 6w, o ddokalog eivai 0@ ...

Meropépw v ovaia, avto mov HIAG HECT. LOD, QVTO TOV EYEL UIANOEL KOI OE GAAOVG TIPLV OO UEVO,
Ko [ov To Eyovy mepaoel. 1liotedw 0TI 6101 01 GOUUETEYOVTES GVVEIGPEPOVY, UOIPALOVTOL KOl TVVOEOVTAL
uetald rovg. Kamoior Eyovv Cekivijoel e kKAAOIKES OTOVIES, dAAOL KaTevOEiaY e TOPAdOGIOKY HOVTIKH.
Dofouor 1t umopel va. yiver aro puéAlov. Lo uéva, avto mov dive eivar &vog Tpomos (wHg, avTod Tov
omotelel o mepIfarlov pov, v kabnuepivotnta pov. H eletdixevon eivar yia tovg aAlovg.. . ».

Dwt.16. Ztpatig Zrkapakng (ddokarog Proion)
Iyyn: https://www.meronasmusic.com/el/teachers/skarakis-stratis

Epgovovrog to mapehd0v oto Taplov
Kaf’ 6An tn didpketa Tov Adockoreion Kol UG Omd TIG EVOELEXELS GUVEVTEDEELS JAMICTMOGN TWOC
7060 01 0AcKaAOL OGO Kol 0L LOBNTES lyav G GTOYO TNV OVOGVGTAGT TNG LOVGIKNG Tapddoong Lo
amo TV avalnInomn TV ovbevTIKGOV TNYOV 6 GYECT LE T LOVGIKT, TO X0p9d, T0. EEXMPLOTA 1010 UATO,
KAn. H épevva avt ayyilel modAég mnyéc:

Mia, Tp@TN TNY YVOOTG KOl OVOGUGTAGTG OTOTEAOVV Ol TPOCMTIKEG ENTUPEC, TOGO OE ATOUKO
060 KOl 6€ GLAAOYIKO emimedo. Ot €pgLVNTEC, HOLGIKOL 1 YOPEVTEG, OamevBOLVOVTIOL GE TAALOVG
OeE10TEYVEG TOTIKNG 1| VIEPTOTIKNG EUPELELAG, Vi VO TOLS GLUBOLAEVTOVY Kot Vo udbouvv amd ovtovg.
H yprion tov entBétov «cuAdoyikdo» tovilel T dtdtkacio Tapay®YNg TS LVIHUNG, 1| 0ol Tpobmoétel
TN GULUUETOYN OAOV TOV HEADV UIOG CUYKEKPUUEVTG KOWVOVIKNG OUAONG, LG «KOWVOTNTOG UVAUNGY,
pog oAOTNTAG (vag GOAMOYOG, LOVGIKEG KOUTOVIEG, AAAA Kot AvOpwmot Tov £xovv eumelpia o€ «Quylécy,
OV £YO0VV GLVOJEVGEL ONAAOT T} TTOL £YOVV CLUTPAEEL LE Eva AALO GpYavo 1] LE KATO0 LOVGIKO Gy
K.AT.). H ovppetoyn avt etvat evepyntikn, yoti 1 cuykpoTnomn kot 1 HeTadoon g unung Paciletan
KUPI®MG TNV TPOPOPIKN EXKOVAOVIAL.

Ta tpécOTO 6T0 0TTol0. ATEVOVVOVTUL AVIKOVV TIG TEPICTOTEPEG POPEG GE JLUPOPETIKES YEVIES
KoL KOAODVTOL VO OVOTTOAT|GOVY KOl VO AVOKAAEGOVV TIG YVAOGELS KOl TIG EUTELPIEG TOV ATEKTNGOV OTNV

mopeia Tov ypoévov. H pvnun avty givar kateoynv Popatikng: gite pviun GUeEsov PLopdTov —0 TpOTog
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oL €pabay ot 10101, AVTé TOV AKOVGAV ATTO TOVG TAAMOTEPOVC— Eite EUUEST] HECH TOV PLOUATOV ALY
povoikdv kat yopevtadv. H Katepiva Bayyéha (pwt.17) givan poli pe tov Niko Tokovpdkn dackdio
¥0poY, LE e101KELGT 6TOVS YOopovS TG Avatoikrg Kpnmne. Onmg Aéet ko 1 id1ai:

«Middoxw tovg yopovs e Avarohikng Kpntng. IloAlol amd tovg Y0poidS avtns THE TEPIOYNS OEV
XOPEDOVTAL TTLQ, UE TPWTO O OAOVS TOV «ayKaAiaoToy. Hrow Evag yopog mov amavtodoe oTHY aVayKn T0D
Gvopa ko e yovaikag va minoialoviar. Kalé Oo fizav va axobdyate tov Bayyéln Bapddxn™ va nailer
TOV OYKOAI00TO, YIA VO, KATOLGPETE TL OHOpPoS yopog mov nrav. Koi Eépete, o Bayyédng éyel daomoet
T0AA0DG oKOTOVS Kol UedwleS amo TovS TaA100S Tov Ba. giyav yalei aAliws. Amo Tovs yopois mov EYovv
OTOUEIVEL KO TOVS YVWPILovUE €IVaL O «THONYTOSH XOpOoS TS avarolikis Kpntns o omoiog éxel o
oebdtepn evkaupio Tpa va. avafiacel, kabwgs eveypapn oto EOviké Evpetipio Aving loliticrikng
Kinpovoués e EMédac w¢ Zteioxos mnonktoc yopoc™. [...] Eépete, vmijpyav mévie yopoi otny
avaroliky Kpntyn mov tovg néepav ovouoaortixa, arid dev yvapilove mwgs tovg yopebave. Exavay loimov
EPEDVES OTTO YWPLO OE YWPLO KAl EVPIOKAV TOV 1EPEQ, TOV GOVHOWS GOUUETELYE G OAO. TO. KOIVWVIKA
opoueva. O 1gpéag eite Tov¢ Katevbvve o dALOVS gite UmopPovoE 0 1010¢ VO, ATOVTHOEL 0TI EPWTHOEIS
700¢/ ... . To oiyovpo §TaY TWS N OAN EPELVO, YIVOTAY OT0 YWPLO GE Y WPLO, GO GTOUO, OE OTOUA, OTTO GTOUO
o€ ATOUO ... ».

Dwt.16. Katepiva Bayyéha (daokdho yopo).
Inyn: https://dionellis.gr/%CE%B7-
%CE%BA%CE%B1%CF%84%CE%B5%CF%81%CE%B9%CE%BD%CE%B1-
%CE%B2%CE%B1%CE%B3%CE%B3%CE%B5%CE%BB%CE%B1/

210 Aoy g Katepivag mapatnpovie Tog 1 LOVGIKN Kol 1) TEXVIKY TOL ¥0opol tpoceyyiloviot
Vo 10 TPIGUO TNG TOPASOGIAKHC, GLALOYIKAG YVAOGNG 1 omoio omotelel To «Svuvaukd» ctoryeio® yia
v avacvotacn tov  mopeldovtoc®’. H  ovAloyikn auth Yv@OoN GUUTASKETOL pHE TNV
EMAVASIOTPAYIATEVGT, TOV TAPEADOVTOC Katl TG Tomikng Tantdttog.® Aéov va movpe mog 1M
“mpopopikn mapadoon” umopel va Bewpnbei vTOdEEGTEPT LOPTVPIO TOV YPATTDOV TNYDV MG TPOG TNV

a&lomiotio, kobmg dev Bempeitor 0Tt petagépel kob’ orokinpiav kol adiapinto v wopeAbovTikn

34 0 Bayyéing Bapdakng etvar yvootdg deElotéyvng tov napadostaxod Brorod ard my Iepanetpo Aacidiov. Hpbe o emagn
Le peydlovg PloAdTopeg TG mApPadOCLOKNG LOVOIKNAG omd v Avatodkn Kpntn kot Kotdeepe vo S100M0EL GKOTOVG Kot
LeA®IiEG, KOAMEPYDVTAG LIV WLA{TEPT LOVGIKT PLGLOYVMLLIOL.

35 Yrovpyun Anéeacn YIIIIOA/TAATIK/ANIIK/TATIKA®/672828/483330/2159/517 THX 27/12/2018

36 BA. Mapia Koxordim, 2021. Eniong, Mapia Kokoldxn, 2018.

37 Rosalind Thomas, 1992.

38 Mapio Kokoldxn, 6.7.
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VROGTACT] TNG TPAYLATIKOTNTOC, EVTOUTOLS OU®G EKAAUPAVETOL OO TOVG EPELVNTEG MG «OVOBELT
TNYN OlyEVEAKNG LETAS00TS, CLUPBEALOVTOG £TGL GTNV ONUOVPYIC HLOG WOOUTEPTG TOTIKNG TAVTOTNTOG.

Mo dedTepn TN LVAUNG KoL EPEVVAG ATOTEAOVV TOL OTTTIKA Kot ToL NN Tk texpnpo. O Oavng
Kapovoog (pot.18), 0 dGcoKaA0G TOV GaVTOVPLOD, HOG AEEL:

«To oavrovpr dev evidooetal oo ToPadoaloKs opyove. s Kpntng. Avto tovAdyiotov poivetor omo g
nyoypoapnoels uetd to 1950. Ouwg vrdpyovv nyoypapnoeis arxo to 1920, omov PAémovue mws vrnpyov
Kol dllo opyave, Omw¢ kKlopiva, cavrovpia, umovlovkia, oaxopvreov... llpokeitar yio dlokovg
ypauuopwvoo 78 otpopwv. OI dickot ovtol, otov 1006 EVTOTILOVY TOAAES POPéES oT0 eLWTEPIKO —KOIL ODTO
yivetal eite Toyola. Eite Ue TOLD KOTO- OIVOVY TH OVVOTOTHTA GTOVS VEOUS HOVOIKODS VO, GKODTOVY KAl VO,
ueietnoovy tov avbeviiko tpomo moulinaros s Avpog, v Pioiiod, Tov Aoodtov, Tov umovAyapi, TOV
HavTOAIVOD, THS LOVTODPAS, UEGO ATO TIS TPWTOTVTES UEAWDIES KO OKOTODS, KOOWS KOl TOV TPOTTO UE TOV
0010 TPAYOVAIODVTAY 01 UOVTIVAIES Kai Ta. pIlTTIKa, 0 QUOVESES, TO TAUTOYAVIOTIKS, TOD YOUOD KAT .
Onore, gueic avafiavooue gxeivy v exoxn. Aoyoloduo pe to oavrovpt o ko 20 ypovia. Apyioo va
mailw povog pov, ginal owtodidoxtog. Me avorxdivyay ouws kot éxaio kot pe ueydia ovouara. [...J

DOwt.18. ®dvng Kapovoog (54cKkaAdg GavTouplon)
Inyn: https://www.meronasmusic.com/el/teachers/karoysos-fanis

2vveldnTomoinoa wawe oev vHpye 0Alo covtoipt atny Kpntn kot #leka vo apnow ooveyiotés. Eekivioo
e &va uovo uabnty otov Mépwva kot twpo. eyw €€ Exw emapn koi pue dAAovg povoixods. Zovavyoa
ko1 tov Mapio Homoadéa™, o omoiog ue avuustodmos w¢ ivo, av ko siuon avrodidaxroc. [...] HOn éxer
evtay el o aovtodpt oty povoikn wapadoon s Kpnng. Eyw ppet to dixo pov atold kai mpocopudlw to
Tai1uo o aTo. KpNTIKG.

O A. coppetéyel oty opado TV Tvevstav. Agv BEANcE va Kataypayove T0 OVOUQ TOV, LOG
glne OUG TOG:

«Mov éGpeoe TAvVTO 1] HOVOIKY TV TOPAIOTIOKDV TVEVOTMYV, KUPLWG YIOTI MG OPYove, Ogv EYOVY TOAD
LEYGAO KOGTOS KO EIVAL TOAD «GVVIPOPIKAY UI0G KO UTOPELS Vo, To. Exeis pali oov. Amo pkpog eiyo pio
ovviibera, vo ualebw pwroypopiesc omo malid Pifria, ykpofolpes, avomopaoTtaoels, KAT. Taliwv

3% Méypt m Sexoetio Tov 1940, modhol Se€lotéyveg g Apac, Tov Proitod N Tov Aaodtov Myoypaednkoy ot dickovg 78
oTPOOGV, Ommg ot Aviovoylimpydkns, Xopyding, Koloyepiong, Kavtépng, Kapapfitng, Aayovddakng (Aayog), [Momaddkng
(Kapekrag), Podvag, Zopidakng (Mabdpog).

2. Kovpovong - K. Komttodvog (emp.) Mijdie pov Kprtny ax’ to. waid, loropixég nyoypaproeis 1907-1955, A’ tépog, Exddoeig
Orpheum Phonograph, A6fva 2016.

40 0 Méprog Tomadéag (A6Hva 1974- ) eivar EAMnvag deklotéyvng kot amd Toug TAEOV GNUAVTIKODS HOVGIKOVE TOL
0GYOAOVVTOL UE TO GAVTOVPL. ZTOVOACE EMIONG VIPAUS, KAAGOIKE KpovoTd Kot Oewpia Tng povowkng oto Qdgio AOnvav. Exet
GUUUETATYEL GE TOAAEG GLUVALALEG Ko GUVETPAEE pe KoATE veg 6mmg 1 Adpva Zopiov, 1 Mapifa Koy, kot dAlot.
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opyovav. Idiaitepa e ovYKIVODOAY OKNVES IO TOALG TEPTIKG YELPOYPOPO, OTOV KATOLES YOVOIKES 1
OUBOES HLODGLKMY TOILODY J1GQPOPa. OPYava. T, OTTOL0. 6TH GLVEYELD. TPOTTOHodaa vo. fpw Tws ovoudlovial
K1 Tw¢ TailovTal, Kol Kuplwg Toio, 6pyave. Topialovy UE Tola, HOVOLKA Kol akovoTikd. Eyw xoi mollodg
Tal100¢ diokovg amd moloromwieio. Tlodlég amd i amopies pod wov g élvee o Zoyoplrovdarng
(ddorolos mvevorwv) (pwt.19). Topo elookxoduor e 610 Kkai ueyalotepo apiBuo mwvevoTdv Ka
TPoomobw va kKavw T oikh Hov cviloyn uéoa omo talioio. Aev Exw karoinlel o pov opéael To ToADY.

Ta Bacwd otoyein ot dvo GuveVTELEELS gival TG £0TIALO0VY GE VAIKE GTOLYElD TG LOVGIKNG
TPAd0oNS, OTMG TO TAPAOOGIOKA LOVGIKA OPYave. ToL OTol0 TEPAV TG PLGIKNG SIGTAGNG TOVG KoL
0V POAOL TOVG MG HECHOV HOVGIKNG OMuovpyiag omoTeAobV QOPElG TOMTIGIIKOV VONUATOV Kot
TANPOPOPLDV, KAOBMG cuyva emevoboviol Le cuYKeEKPLEVES adieg Kot cvpfolicpovs. Ot pmtovpevol
€000V £UQOOT] OTIS «OUOTNAEG TNYECQH Yo TN HOVCIKY, OT®G elval ylo TOPASEIYUO TOAMES
NYOYPAPTOELS, TOALL OPYOVO OO TOAAOTMAELD 1) GTIV EIKOVOYPaPia TOV avortiydnke ce cuvapTNoN
pe Odpopeg HOPOES TEXVNG (EIKOVOYPAPNOT YEWPOYPAPOV, UIKpOTEYViO KAT.). Eéympo omd Tnv
KOAMTEYVIKY] OTEKOVIGT), 1] YEVIKT] EVIVTMGT] TOL LETOPEPETOL EIVOL OTL GTOA LOVGIKA GYNILOTA VITAPYEL
TEPLOCOTEPT] GUVOYN TaPd, TOIKAio. AVTO VTOVOel OTL 0 TLPNVOC KAOE LOLGIKOD GYNUATOG
amoTEAODVTAY OO KPS aptBpd Touplaetdv PETa&d TOVug 0pyavay, Le OAO To VTTOAOITO VO GUVIGTOVV
TEPLPEPEIOKA LLOVGIKE Opyave, OvVOAOYO LE TN UOVGIKY cvykvpic. Avtd emiPefoidverorl omd tnv
TEPIOTUCIOKT TOPOVGio Spop®V TOHTWOV opyavmv, aviioyo ue TO 7oL €EEAIGGETOL TO UOVGIKO

dpduevo,

Dwt.19. O IN'dpyog Zayaplovddkng He Tovg LobNTEG TOV TVELGTMV
Muo tpitn nyn Eppeong yvmong ivait ot S14@opot TOTOL GTOVG 0ToioVg EAAUPAVOY ¥DPO TETOLEG
Hovoikég dpactnprotntec. H vAkn povoikn mapddoon meptiapufavel Kot po nyntikn SliotacT) mTov

umopel va Siepevvndel pe 10Topikn eotioon 6Tn HEASTN TNG OKOVGTIKAC TV d10popmv Ydpmv?2.

41 Owen Wright, 2004. Tov 18iov, «On the Concept of a “Timurid Music”» (1996), ce). 676.
42 Nina Ergin, 2008, cel. 204, onp.4.
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Hopaféto tuqpa omd ™ cvvévievén evoc pabnm and to eEwtepikd mov Ba tov ovopdow Topas. Hrov
TOAD APYNTIKOG GTO VO LUAT|COVLE KOl AVEPEPE GLVEYEL TOL TPOSMTIKE dedopéva. Ovte Adyog BéPara
va tov potoypaeico(!). Me apketn evBdppuvon and évav dilov EABetd pobntr| pov eine xdmolo
oTotyela To omoia LoV PavNKaY TOAD GNULOVTIKAL:

«llp1v oo Kamoia ypovia. emaréPTNKe. T AVOYELO. KO Y10, TPDTH POPC, GKOVTO, KPHTIKH HoVOIKH. Oéinoa.
Aoiov va uabw va railw xarwoio opyavo. Aiddeéo to loodro, yrati o fyos tov pov Gouile to uépn omo T
omoia mpoépyouol. Avté mov e eVtvmwaldlel givor o eENG: 2T yWpa Hov, 01 TEPLOGOTEPES UOVDOIKES
EKONAMOEIS YIVOVTOL € KAEIGTOUS YWpovg, A0yw TV Koupik®v covOnkav. o 1o A0yo avtd vrapyel
YNTIKG PEAETH Ylo. TH UElwon THS HY0US Kol TV KaADTEPH ovadelln tov fyov. Edw ta mpdyuata sivor
owopopetika. H poveixy moiletar aro dmaibpo, oe avoiktods ywpovs, oldd ot povaixoi poialovy va
EEpovy eurmeipika Twg Tpémel va. kaBioovy, o€ TO10. UEPIC KO UE TTOLO. TEIPA DTTE VO, EYODV TO KOADTEPO
NYNTIKO OTOTEAEGUA KO VO OGOV TOVS AKPOOTES VO. COUUETEYODY EITE YOPEVTIKG, EITE pwvNTIKG. ETtiong,
VITAPYOVY TOOEG TOAAEG TOPOAALAYES TOV 10100 HOVOIKOD 0PYAVOD, DOTE 0 HYOS VO, OT0JI0EL KOADTEPD,
avdioya pe o wod woileioy (ewt.20).

Ddwt.20. Ilepyiévovtog va apyioet To Ladnuo Tov AoovTon

O Topog emkévipmoe T0 EVOLAPEPOV TOL OE TEKUNPLOL TOV PUOIK®YV YOPOV OV PIA0EEVODV
LOVGIKEG KOl YNTIKES OPASTNPLOTNTESG KOl GE LLal OETIKIGTIKT) TPOGEYYIOT] Y10 TV 0KOVGTIKY, TN LEAETN
TOV 10V Kot TOV NYotonmv (soundscapes)® . Eivar onuovtikd vo tovicovpe mmg 1 Aciky TOAMTIGUIKY
yvoon oyetileton pe pov eniktnTn 1 Kot TOAAES POPEG EUPLTN IKAVOTNTA TTOV APOPE OTNV OKOVGTIKN
Kol OTIG KOOMUEPVEG MyNTIKEG TPOKTIKEG TOL ypnoipomolovvtal. H povowkr eival amapaitnto
OLOTATIKO KATOI®WV EKONAMCE®Y. O CLVIVAGUOG LOVGIKAY OPYAVOV, POVOV, XOPIKNG KOl OTTIKNG
d1doTaoN S GLUPALOVY GTNV EVIOYLGT TOL GKOTOV TTOL EMTEAEL GTI) GLYKEKPIUEVT] TEPITTMOT 1] LOVGIKT,
OALG KOL OTIV KOTOVONOT) TOV TOATIGHIK®OV SOUGTACEMV TNG 0KPOOOTG KOl TNG GUUUETOYNG OE OLTIV.
Zouewva, ue tov TOuag 1 Tpocéyyion Tov yOPOoL, OVOIKTOD 1) KAEIGTOV i¢ «NynTikod gpyaieiovy (sound
device) vmeptovilel evdeyouévwg TNV AKOVGTIKY TPOCANYN TOL YOPOL GE OYECH UE OV

OMTIKOKEVTPIKY didotoon, 1 omoio moapatnpeiton e éva yopevtikd Spduevo®. Téroor Tpdmot

43 E. Kallimopoulou, P. C. Poulos, K. Kornetis, & S. Tsipidis, 2013 [nAextpoviky éxdoon: http://sonor-cities.edu.gr/]
4 A.Wood, 2014. B. R. Smith, 1999.
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TPOGEYYIONG AVOLYyoLV TOV OPOUO GE AAAN EMIMESN EUMELPING KOl TPOCANYNG TOV YDPOL TEPAV TNG
opoaong 1 or-acOnTNpLaKd.

210 TAAIG10 TNG CLVIVAGTIKNG EPEVLVAC, Ol EPOTOVUEVOL AVEPEPOV KO [0 TETOPTY TNYT| YVAOGNS
ePLocOTEPO dlousOnTikny Ko cvvelpuikn. XyetiCeton Oa Aéyape pe TG oaoBnoelg Ko avapoiveton
CULVEIPUIKG 6€ €TOQON HE To KoTdAAnAa epebiopota. O Pierre Nora mp®toctdtnoe otn oOVOEST TG
LVAUNG [E QUGTKEG Kol amtéc Tomofeaieg pe Tov 0po lieux de mémoire®. Av kot ETIKEVIPOVETAL GE [0
YOPIKN TPOGEYYIoT TNG avapvnong, o Nora 1101 EToNUAivEL OTIG TPDILUES IGTOPLOYPAUPIKES TOV Dewpieg
OTL M uvnun vrepPaivel TG amAEG OMTEG KO OTTIKEG TTVYES, KOL OTL Y10 TOPASEY A, GE oONTNPLOKO
enimedo, p ooun, €vog MYog M Mo Kivnon Umopel Vo OMOKTAGEL WOAITIOTIKY aia, AOYy®m Tmv
GUVEIPLIKDV OVOUVIGEDV OV PEPVEL OTNV EMPaveln. Oa avapépm to Adya g Katepivag Bayyéia
G€ OYECN UE TNV KoTaypae PNUdtev ToAdv Kot EeYacuévav Adikdv yopmv g Avatoikng Kpntng
(pot.21):

«Elyoue mold ueyaln dvoroiio va ovaficrcovue to. fruota. Or avopes atovg omoiovs amevBovOnkaye,
eite eiyav Eeyaoel eite eiyav Popivel moAd... Evtoyws vmdpyovy o1 yovoikes... Zépete, o1 yovaikes atny
Avarorikny Kpntn eivar to aotdpt tov yopoo, n axopaitnty faon oniadn. Mali ue avty, évag avopog
umopet vo, Qounbet to fripoco evog yopod. [...]2e yevikés ypouués oty Avaroiiky Kpntny ot yovaikeg
&yovv eépovaa Oéon aTo yopo Kar OTIC UAVTIVOOES.... ».

Mo devtepn poptopio Tpoépyetal and Tov X., 72 TV ofpuepa Kot KaAd Avpdpn ota vidta Tov,
OTaV 0OYOAELTO Y10 TPOCHOTIKY| EVYAPIOTNGN UE TN HOVOIKT).

«Eiyo  A0pa oniti. Xewpomointy kor kadogtiayuévy. Tlalid Qouduor émarlo moAd yia. oiko pov képt xai
Y100 T0US PILoVS 1ov Tovg Kpntikovs mov Euevay oty ABnva. Me Tic vTOYpEDTELS LoD, THY TOPATHOO, UE
TOPATHOE KO QDTH Kol TOPa 1e Ovokolio moilw kamoieg dolopiés. Exw onitt oto Mépwvo. kai emiatpépm
t0v Abyovoro. Aoirov 1o motedels; Mo mpwtdkovoo g doopléc amo 1o NTAOVO omitl, KAt OTVNoE
uéoo pov. Efyalo t Abpa amé to viovdam koi gpooralnoo va wailw kai eyad. Moo fpbav atn puviun to
alid axovouota. Av ogv vipemouovy mov Ba eiuat o ueyodvtepog, o THYaIVO, Kol YD VO, YpOPTD GTO
Aidaoraleio yia vo ta CavoBounBa».

H ovvévtevén e Katepivog avapépetal omny «evemdpatn uvhuny. Zoueove pe tov Paul
Connerton 10 oo uropei exiong vo Oempnel g popéag LvRung dV0 S10POPETIKMOV TOTMOV KOWVMOVIKNG
TPOKTIKAC: £YYpaeng Kot evooudtoonc’®. H mpdtn mpaktiky nepthopBavel OAeg Tic dpactnpiotnteg
7OV €lval ¥PNOIUES Vi TNV A0ONKELGN Kol TNV OVAKTNGN TANPOQOPLDV, OTTMG eKpadnomn, eEdoknon,
KA. H de0vtepn meprhapPdvet de€loteyvikéc oAld Kol TOPOPUNTIKEG KIVIIGELS TOV EKTEAODVTOL UECH
HL0G COUOTIKNG 0paoTNPOTNTAS. AVTEC TPAYLLATOTOIOVVTOL 0Td TO GTopo acvveidnta kot B pmopovoe
KOVEIG VO TTEL OTL QTN 1] VLN TOV PETOPEPETAL OO YEPOVOUIES, KIVAGELS Kot Oe510TNTEG Elval Lo

aLOeVTIKN OO TNV «EUUEST» LUVIUN LEC® EYYPAPNG.

45 Pierre Nora, 1989.
46 Paul Connerton,1989, ce\. 72—104.
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@Q REOMI NOTE 9 PRO

dwt.21. Ipdto pnabnua yopov oto toid oyoieio. H Katepiva Bayyéla deiyvet o frpata.

Kot o1 dvo cuvevtedelg avapépoviol 6Tov TpOmo pe Tov omoio firdverorl 1o mapeAbov oe oyéon
pe TG ekdotote ouvOnKeg Tov maPOVTOC, KABMG eivol TUHO TG AvOPAOTIVIG TPOKTIKNG. XTNV
TPOKEILEVN TEPIMTMON TPOKELTAL Y10 TNV OVAUOYAEVOT] TNG EUTELPLOG Le «vnuoviKa Bondnpato». Eite
TPOKELTOL Y10 AKOVGHOTA €ITE Yo ayylypota €ite Yo DMKO OVTIKEIPEVA, 1] WU €XEL OVAYKT o
VIOGTNPIYHaTA, Yo Vo VITepVIKNOel 1 avtimapdeon avdipeso oto mapeldov kot oto mapodv. Onwg o .
£Pyoie T AOpa TOL Vo TaUEEL Y10TE TO AKOVGLLO TOV YOV 07T TO YEITOVIKA 67TiTIo TOL BOIGE TaMATEPES
gumelpieg, €101 kot  Susan Stewart e€nyel TOG TO AVTIKEILEVO TOV GUVOEOVTOL UE OVOUVIGELG LOGC
TIOTOTOLOVV TNV AVOEVTIKOTNTA TOV EUTEIPLDV LLOG KOL AvadDOVTOL GTIV ETLPAVELY EITE HECH KATOL0V

gpediopatog eite péow g aerymong®.

Movoikn Tapddooon, TOTKOTNTO KOl TOVTOTNTA

O 0po¢ «TaPASOGLOK» LOVGIKT] GUVOEETAUL O)L LOVO LE CLUYKEKPIUEVESG EMTEAEGTIKEG GLVONKES, QAL
amotelel kol £va SUVOIKO PEGO Y10, TOVG OVOPOTOVG Y10 VO SLAPOPOTOTGOLVY KOl VO, EVOLVALUDGOLY
TNV TOTIKN TOVG TAVTOTNTO. AVTO GNUAiveEL OTL cLUPGAOVY GTN OMovpYic evog YoVIUoL Tediov
YVOGL0KNG GLYKPOTNONG TOL TapeA0OVTOC, OGOV 0popd TOV LOVGIKO TOAMTIGUO Kol TNV 16Topia. TG
EKAOTOTE YEOYPOUPIKNG TEPLOYNC. Meydin mpoondbeto enttedeitan oto va emttevybei n cuvéyela pe to
TapeA0OV kot va agalpebodv 1 TovAdyloTov va evtomiobobv To oTouyEin €KEIVOL TOV OTOTEAOVV
VEMTEPIOTIKEG TPOGHNKES AOY® TOAMTIKAOV 1] KOWOVIK®OV OTUDV, GKOTUUES TOPAAWELS 1] TOL apEdnKav
otV kowmviki ANon. H dwyeipion tétolov otoyeiov puropel va emipépel pnén pe to mapelBov 1 Kot
avoBinon TPOKTIKGOY Tov GLUPEAOVY 6TV TOVMGT TG TomKOTNTAC,

0O AMéEavdpog Znuavtipng (PmT.22) avapEpel GYETIKA Ue To BEpa avTo:

«Tnv mpawn ypovia wov Lexivioous ovth v TPWTOPOVAIR, HUATTAV AIYO EMYVAIOKTIKOL ¢ TPOS TOLA
opyova vo, faloue. Ocdaue TpayuoTikd va pépovue pio wvon omo to mopeddov. Hopdlinla Oéloue vo. o

47 S, Stewart, 1993.
8 TTpBA. Mapio Kokoraxn, 6.7
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Tpofdiovue yio. vo. TPofANUOTICODUE TOVS UaONTEG. ZVVEPYOTES OGS EKEIVH TH YPOVIG. HTAY O XYovpog, O
Zidepic xar 0 Zvkdanc® ue to paveodivo xar to umoviyapi tov. Apyétepa folous TvevaTG K GavTODpL.

O @avns Kapovoog Exel apiepaaerl ) {wn tov oto aavrovpl. To cavrolpt eiye elopaviorel omo
mv Kpny kou pe tig mpwtofovlies tov Davy apyiler n ovafimwon tov. Tyv mpwty ypovid npbe Evog uovo
nanng, v emouevy nrav ovo. Eépete, faloye 10 covtolpl yioTi omoTELODGE GTOLYEIO THS LLOVGIKNG
KPNTIKNG TOPpadoons. Avatoyag to. televtaio ypovia Kuplapyel i ovokpartopio ts Adpag. 2xepteite ol
70 Lol Omew¢ Kot allo. povoikd, opyava Bewpodvoy Eevopepta. H Lopa ouwes frav gxeivy mov #pbe ano
v Avarori®. To froi vripye t600 orov avatolixhi 6o kar oty dvtxi Kpijty. Ko yia to Aéyo avto,
oD VINPYE NON TTHY KPHTIKH LOVOLKY TOPAOOCH, OTopogicous vo, to eviacovue. Koi ue to rapadooiaxa
TVELOTO, OVOKOAEVTHKOUE Va. fpodue nodntég. Av ko dev eiyoue képoog, apod o apiBuos twv uabntwv
nrav aféfaiog, gueic Oélope vo. TPOGPEPOVIUE OVTH TH YVWON UE TELAGUO TOGO TPOS THY TOPEIOTH OT0
Ko oe oTobS Tov Hlsdav va éphovy oe emapi uali me>y.

Ddwt.22. AAEEAVOPOG ZNLLOVTIPTG.

Aoupavovtog vmoyn To TUPUTAVM, UTOPOVUE VO TOVUE OTL TO QUIVOUEVO TNG GLYKPOTNONG
HOVGIKNG TAVTOTNTOG Kot ovafimonc moloidv kot EEYacUEVOV EVIOTE LOVGIKOV TPUKTIKMY TOPOLGLALEL
TNV avaykn yio TNy 660 T0 SVVOTOV ELPVTEPT KOl TEKUNPLOUEVT] YVAOOT] TOV 1GTOPIKOV, KOWMOVIKOD,

TOALTIKOV, TOMTIGUIKOV TAOLGTI0L Vapéng ) Kot E£0PAVIOTG EVOG TOTIKOD LLOVGTKOD OIMUTOC,

49 T1élog Zukdxmg (1973-). Ae10téyvng TV VOKTOV 0pydvav (VOKTE AéyovTal To, £y0pda. LLovstkd, dpyava 6Ta omtoio, 0 (oG
Tapdyetat e T vo&n (toiumnpa) Tov yopddv Tov Tov yivetar gite e Ta ddyTVA it Le Téva) and To Atomdmovio Pebopvou.
Me emippoéc amd Tov Totépa Tov Kot To Bgio Tov oV NTaV CVTOSIdAKTOL HOVGIKOT Kot TpayoVLdloTEG, Eekivnoe podnuata
provlovktov Kot apydtepa Tvevotmv. Teleomonnke oto pmovlovkt Kot Tapakorovdnoe pabfipote Kot GAAOV eyxopdov,
onwg 6alt, Aavta Kot kKpnTikd Aaovto. Ot 6movdés Tov ot Pulavivi) LOVCIKN TOV £0TPOENY VO GTPOQPEL TPOG TN LOVGIKY
napdadoon. ['vapiletal, copmpdrtrel Kot cuvepyaletat e YvmOToOS LOVGIKOVS, GUULETEXEL OTO HOVGIKO OYL0 «AyOS» Kot 6T
vEn, S1oKOYPOPIKT SOVAELL TOL AnufTpn Xyovpov, e Titho «XKkomoi Kkl Tpayovdia g Kpnng and to apyeio tov [aviov
BAootot (1860-1910), 6mmg kot 6T0 POVGKd GAUTOVH « Avyeptvogy. O Zukakng Sievpivel 0A0EVEL TIG YVAGELG TOV GTO £YXOPSaL
Kot Topadidel pabnpote ce ddeopa dpyove, Oneg odll, pmovAyopi, tpixopdo umovlodkl, pmoylapd, LoOVIOAivo, KPNTIKO
A0OVTO Kot AOTO, EVD EYEL OTO EVEPYNTIKO TOL TANB0G eppavicewv oty EALGSa kat oto eEmteptko.

%0 0 XotQidaxig (1958) vmootpilel 6Tt T GUYXPOVE LOVGIKE OPYavE, EKTOC TMV TYELGTAOV KOl TOV TOUTOVPE Sev eivar
EMMNVIKG, evd oe oyéom e T Béom g Apag vrootpiletl 6Tt eonydn Tov 170 aidva Kot 6Tt péypt TOTE 01 Yopoi NTaV Kupimg
oovntikol. H Apa katdyeton amd v Ivéia odrd ) Bpickovpe otovg EAAnves tov [1ovtov kot oty Tovpkia.

51 Aymoiraog Alyiléing, 2010.
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ZNUAvVTIKO pOAO OT SIOUOPPOST YOP® Omtd TO TL BEPEiTAL «TTOPAOOGLUKT LOVGIKI OTOTEAEGOV
01 vl TEPLOGOVE TOALTIKES OLUYEIPIONG TNG «TAPASOGIAKOTNTAGH €K LEPOVS TOL KPATOVS. Ot TOMTIKES
QUTEG EKPPACTNKAV LEGH TOPEUPACEDMY GTIG O1APOPES LOVGIKES TAPAUETPOVS (Tparyohdta, HeAmOieS,
VOOAOYIKEG TAGELS, OpYavoLoYIKéEG 6Tabepéc) Kot guputepa 6To TL Bempeital Kot Tdg oplobeteiton M
«Uovoikn mopddoony. Me Alya Adyla, ot TOMTIKEG OVTEG CLVOLOVTAL PE GUYKEKPLUEVO KOWVOVIKA
oTpOPOTO 1 TOATIKEG TAGES Kot oyetilovtal OG0 [E TN ONUOcit TOV HOVCIKAOV dedopévmv OG0 Kot
TOV EMTEAECTIKMV TOVG TPOKTIKMV.

Xmv mepintoon g Kphtng, mapatnpodpe pov 010Tunn aiynon Tov 1GTOPKOD Kot
TOATIGUIKOD HOVGIKOD TANGTIOV TNG «AiKNAG» LOVGIKNG, TOV OYETI(eTaN OTEVA PE TNV avamrTLEN TMV
E0MTEPIKDOV TOTIKICU®DV, 01 070101 TPOPALOVY GLYKEKPIUEVEG LOVGIKEG TowTOTNTESG. [T10 cLYKEKPLEVA
AVOQPEPOLOOTE 6TO TANICI0 TOV Prodotikod Widpatog oto N. Xaviov pe emikevipo v emapyio
Kicoduov amd ) pio kot m «Brodotiky mapddoony meproymv tov N. Hpaxieiov kat tov N. Aacidiov®?,

H «uovoxparopio e Avpag», cOppmva pe to Ayl TOL INUOVTINPN TPOEPYETOL OTO LoV
NOeAnuévn TPOo®ON O™ €K UEPOVE TOV HOVCIKMDV TAPUYOVTOV TNG TOALTEING VO SNAMGOLY TO LOVGIKO
Wiopa g kevepikng Kpnme og aviimpoo®mnentikd Tov GUVOAOL TOL VIGLOD.

o v wrtopia Ba avaeépovpe 61t 10 EBvio Topupa Pasiopwviag (E.IP) (1945-1970) ko
apyotepa 10 EBvikd T8pvpo Padoewviag Tnieopdoewg (EIPT) (1970-1973) eivar ot Pooukoi
OUVTEAEOTEG OTN Onuovpyla avtig TG OVTIANYMG, kabdg amotelodoov TN HOVASIKY TTNyn
Slpope®oNg TG ooONTIKAG TOv OMUOTIKOL TPpayoLdlod, Kupimg pe TV ekmounmn «Movacikol
AvTiLodoy Ko T GLUPETOYN TNG OPYNOTPAS - XOPWdiag TOL GLAAGYOL Tov Tipmvo Kopd®,

O Kapbg ko n podnpid tov Aduvo Zapiov gpedvnoav, SE0OCAV, OAAL KOl EPUNVELCAV
TAPOd0CLOKE Tpayohdln, TPOSTOOMVTAG VO GUUTANPOCOVY KEVE Kol {GMG VO OUOYEVOTOUCOVV
exdoyéc™. Te avtn v nepiodo ypovoroyeitol kar N amaydpevon Adikdv pelodidv mg Kpimg mov
ektehovvTol pe Prodd, Oempodvtag esaipéve OTL 1| AP OTOTEAEL TO «YVIGLO» OPYOVO TNG KPNTIKNG
povoikne. To amotéAespo NTav 1 VIEOXDOPNGCT TG PLOAGTIKNAG TOPAS0CTG TPOG OPEAOG TNG KPNTIKNG
Mopog, mopdra to Stoffuara Kot Tig EKKANGES omd dtompeneic viomovg BloAdTopeg kot Hovstkodc™.
SV ovTiAnym oot ueydrlo poAo SLodPOUATICOV Ol EYYMPLOL TOTIKIGHOL Tov oyetiloviov UE TIg
TEPLOYEC OV TOULOVTAV TO EKAGTOTE OPYAVO Kal TOV OPloBETNGAV TIG TOTIKES LOVGIKEG TOVTOTNTEG.
Emum\éov, npémel va, AneOel vadym n mieon amd Tomikohe mopayovTeS, 1 E0KOAN 1 O0GKOAN TpOGRacm
TOV AVPAPNOOV 1 TV PLOAATOPOV GTIG O1GKOYPAPIKEC ETALPEiEC, 0 aplOudc TV NYOYPaENoEDY KEOE
0pY&vOV, TOL OVOLLOITO T®V PLodatdpmv )| TV Avpapndwy g kdbe emoyng kot BEPato To apyeloKd LAIKO
70V £)el S10owOEL HECH TV TPDOTOV KATOYEY PUUUEVOV NXOYPUPNGEDV oTIC 78 6Tpo®ég (Yo Ta froid

NYOYPAPNOELS EXOLUE HeTE TO 1929) Ko OV GLUVNYOPEL VITEP TNE HHOG 1 TG GAANG LOVGIKNG TOPAS00TG.

52 Aynoidaog Ahylaxng, 2011,

53 Nikog Atovusénovroc, Ziuwv Kapdg, 1999.
5 T. Koxxmvng, 2017.

5 K Iomodéxmge, 1989, oel. 44.
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iuepa ot diokot avtol Kuvkloeopovv oe CD. Ot véol povoikoi pmopodv vo 0koOGOLV Kol Vol
peretoovy Tov avbevtikd tpdmo mou&ipatog, Tig yvioleg pelmdieg kot Tov TpOmO pe TOV OMOio
TPOYoLIOVVTAV TO S1éPOPa TPAYOVId.

IMa va kotavoncovpe KOADTEPO TO TAOC N LOVGIKY| TOPAS0CT] GUVTIEAEL OTNV KATAGKELY LG
wWuitepng tavtdTNTOS, divovpe To Adyo otov ®dvn Kapovoo:

«ev peydlwoo ueg v xpntiky mwopadoon. Oi yovels pov #rov Mikpooldtes otny KaToywyn Kol
TaVIPELOVTOY UETalD ToVG. Meyddwao Aoimov uéoa. ota Tpayoddia Kal T HOVOIKH TV TPOTYLYWYV. 2TV
Kpntyn tov maidikadv pov ypovav drovya uovo koviodiég kair okviddiko. To axodouoro avtd v (oo
apeoav kobolov. Eiyo tdon mpog ) povaoikn ki eiuai avtodidoxtog amny kibapa. Metd. omo éva otoynua
oTPAPNKo. TPOS T Hovaikl kol oloxinpiav. Apyioa vo uoboivw odt, 6dlt kar Aaovro. Bpika opwms éva
oovtovpl kot kolinoa exel. To oavrodpt piinee péoo pov. O Hyog Tov KGADWE TO KEVO OV EYO. UE TIG
pilec pov, tov Lepilwuo and m Mikpooio. Nicvbw vo Covaovviéouar pe tovg mpoyovovg ov. Avto 1o
eviwoa mepioootepo otay wiyo oty Totdia. Eueva exsi yio 8 ypovia, émoilo otnv apyn o eAlnvika
£0TIOTOPLA K01 KOTEANCO v Tailw UE UEYOAES OPYNOTPES, EVOPYNOTPMTA KOL EUPOVIOTHKA O COVADAIES.
210 elWwTEPIKO EVIiwoo. UEYGAn GvYKIVHON Yio. T UOVGIKY uog mopddoon. Oi otiyol kai 1§ HOLGIKH
Karodaufavoy ueydio uépog e woyxns pov. H Eevitera ue fonbnoe vao ovveionromomjow t Exw. Exel
eviwoa Oyt uovo Mikpooidtng —kdtt wov Eviwbao A0ym TV yovidy Hov Kol THE KATOYwYHS 1ov-, 0ALG Kol
Kpnrikog. 'Hrav oav évag dimlos Eepilwuog. Otav yipioo aro to eCwtepixo émoulo Hovo HIKPOTIATIKO,
xai peuménika. Aev éxoulo kabolov kpntikn povoiky. Eiya moel ouws oe évo, yAéva oto Hpaxleio e tov
Dpayrdrn®. Avtéc émoule Mopa kai ey ovvOdeva. Aiyo kai Efpioke T peAwdia. Avtoc ue éfale vo moilw
nali tov. Ola ta kpnira to. Euaba Lovog Lov.

Ta onuotika ftav aovioedeuéva ue ™ Xodvia Kol T0 KOIVO ATEPPITTE THY TOPAOOTIOK]] UOVTIKT.
Evtoyde, avBpwmor émwe o Daly, 5 Zauiov, o1 Avvéueic tov Aryaiov®” pag éxavay va ayamicovus Eova
mv moapdooon. Xdpn arov Daly n mapadooioxy wovoiky pag Pyixe oto eCwtepixd. Na Gvuiow kor
ovvelopopd, tov Yopavravy ko tov Popoyiopyn...».

210 Aoyl autd givan mpopavég Tmg o Kapovoog e€dpet tn onpacia g Tapadostakig LOVGIKNG
YL TN SWUOPE®OT Kol IGYLPOTOINGT NG £vvolag Tng Tontotntog péca tov. H évvola avtr tavtileton
pe v ovalnmon epeicudtov kol piidv oto xpoévo kol oto ydpo. H aicbnon tov avikew oe pia
KowoTnTo avBpdnv Tov popdletal Tig 101eg LOVOIKEG TPOTIUNGELS (0TS TNV apyN 1 LIKPOGLATIKN
KOl PEUTETIKT] LOVGIKY], GOUPMOVO PE To AOYL0 TOVL) XPNOLUOTOIEITOL Oyl HOVO Y10 VO EKPPOCTOVV Ol
KaOnpepivég SloB€0ELS Kot GUUTEPLPOPES, AAAA YO TNV TAULGIOGT) TOL ATOLOL GTOV TPOTO LIE TOV 0010
emAéyel vo, mapovotldletar otovg GAAove. Ta HOLGIKE YOUGTO KOL Ol TTPOTIUAGELS UTOPOLV Vo
AmOTEAECOVV L0, GNUAVTIKT SPA®ON TeV aldV Kol TOV 6TAGE®V Kol T®V OTOYEMY KATOL0L Yo TOV
KOGLLO.

H 16é0 Tov £00T00 (¢ piag apeTdfANTNG PACIKNG TTUYNG TG TPOSHOTIKOTNTOG TOV 0vOpOTOL EXEL
dmaoel otadlokd ) 06on g o€ i TOAD AYOTEPO OTOTIKN GALA O SVVAIKY Amoyn ®G KATL TOL

GUVEYDG OVOKOTAGKEVALETOL KO TUYYAVEL SLOTPOYUATEVOTG VOOV, LLE TIC EUTELPIES, TIC KATAGTAGELS

%6 Avtmvng Opoykdkng. AsElotéyvng g kpnTikig Apag omd to Tlepuédo Aacidiov.

57 Movotkd GuyKpdTNpa TOPaSOGLUKNG LOVGIKHS Tov cuoTthinke ota péco g dekaetiag Tov 80 amd tovg Niko Ipédya, Tidvvn
Zevyon, Muydhn Khomaxn ko Xprioto TowapodAn, ot onoiot lonyoyav 6Ty HOVGIKN Topddoon Toid dpyava OTmg To oVTL,
70 641, 0 TOUTOVPAG, TO VEL, TOL KPOVOTA, TO KAVOVAKL, KA. ZUVEPYAOTNKAV e LEYGAOVS LOVGKOVS Kat cuvBETeg (Xatindakng,
YafPomoviog) kar kKukAo@Opnoav Té€coepls dickovg, («Avvdpels tov Aryaiov», 1985, «Hyog B'», 1987, «Avotolikd
napdfupor, 1989, «Okeg ot puépeg mov Eretman, 2002) pe Tpayovdia UTVELGUEVE T T LOVGIKN Tapddoon Tov Atyaiov, Tng
avatolkng Mecoyeiov kot Twv BaAkaviov. H cuvelopopd tovg ykettar otny enavaéloddynon kot avafioon g SnUoTKNAg
K0 TOPOSOGIOKNAG LOVOIKNG LE TNV évtaén Tovg ota Qdsia g xdpag. H cuvepyaocio tovg éAnée to 1992.
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KO TOV KOWVOVIKO epiyvpo, Oha dca emidpodv Snhadr otnv kadnuepvr (on.% Mopadétm to Adya Tov
Oopd (27 etov):
«Meyddwaoo, oty ABnve kou o1 yoveig pov ue éoteilav oe évav Xolloyo Kpnrwv yio vo pudbow
TaPadoclaxods yopois, OTWS GYeOOV Kol OAQ Ta Taudld, oL KoTayouootoy omo v Kpnty. Lo uéva n
Kpnty nrav ta kadokaipio otovg mammoddes wov (odoav oe Eva ywpid kovia. oty lepametpa. Apyotepa,
OTQY TNYO, € EVO, LODOIKO CYOAELO Kl d10AeCa LDpa. (S TOpadoaioxd opyavo, katdlafo. ot n Kpnty dev
eivar uovo odwaxormés xor yrévmo. Eivou éva uovoiko ko molitiouixo uwooiko. Xtov Mépwva
OVVELONTOTOINGA. Tl EIVAL ADTO TOV OIOPOPOTOIEL TO €V UEPOS UE TO GAAo. Aev gival ot giuaote 1000
oropopetirol uetald pog, aAld ot vrapyel Katl 10 AyIaTo TOV UG Ceywpilel. Orwg to daxtola TV
xepLod, aAlo eivar étoi, alra orhiwg. Twpa, 0tav ue pwTodY amo TOH KOTAYOUOL, Aéw amd TV AvoTolikn
Kpnty ka1 ovykexpéva amo v leparetpo. 1o oag mov épyeote amo v AOnva, ovto dev Aéel tiroro,
v évay Kpntiko opwe mov HEVEL €0, Exel UeYOAN onuocioy.
e auTn TN oLVEVTELEN AVOTTOOGETAL 1] £€VVOL0, TNG TOTIKOTNTOG LETAPPOCUEVT LEGH OO OPOVG
Qg taitepng Lovoikng mapddoons. Avtd dev givon kdtt to véo. Ta televtaia ypovia apbovoldv ot
peAéteg mov oyeTiloVV TIC TOPAOOGLOKES HOVGIKES WOUTEPOTNTEG UE TNV OVAOEEN OGS TOTIKNG
TAVTOTNTOG, £va £100G «YOPTOYPAPING) TNG LOVGIKTG OV GYETICETOL e LIt PAVTAGTIKN YE®YPAPio Kot
vonuotodotel Tnv aicbnon tov puoikod ympov®. MapdAiinia Topovctdloviar HEAETEG Yo, T GVGTACN
TOV HOVCIKOV TPOKTIKOV YOPp® ond TOMKEG KOWOTNTEG KOl TIC TWUPEUPUCELS TOVG GE OVTEG TIG
kowotnteg (Frith, 1989; Cohen, 1991; Guilbault, 1993; Pacini Hernandez, 1993; Bennett, 2000; Craig
and King, 2002; Hesmondhalgh and Negus, 2002,) TG HOVGIKNG ®G GTOEID TPOCMOMIKNG OGO Kot
oLALOYIKNG TanTdTToG Kot Tavtonoinong (Manuel, 1998; Hawkins, 2002; Waxer, 2002; Young 2002),
NG HOVGIKNG MG aviXVELON TAVTOTNTOG «TICM GE» CUYKEKPIUEVE UEPT, TOAES Kot TepLoyEg (Street,
1993,1995; Stokes, 1994; Negus, 1996; Cohen 1998) kot g Hovoikng 0nmg TpoPaiietal 6€ TOMKO Kot
npowbeitan og €0VIKO eninedo LEG GKNVAOV, S10OIKTVOD Kal EUTOPIKOV KukAoudtov (Finnegan, 1989;
Cohen, 1991, 1994; Straw, 1991; Shank, 1994; Leyshon, Matless & Revill, 1998; Roman-Velazquez,
1999; Kassabian, 1999, 2004).To tomiko kot n tomwikotnta (localism) gaiveratl va Stopopedvovior og
éva €l00g cupmAnpoong N Kot avtifeong ¢ ToyKOGUIOTOINGNG OUOLOYEVOTOINGNG, TOPOUEVOVTOC
®GTOGO O HKPOTEPOG OPOG TOV OGVLUETPOV SVASICUOV TOYKOGHL0/TOTIKO. 100 To AdY0 anvTd Kot yio va,
EMLTPEYOVV GTO DITOJEETTENO TOTIIKO VO, KEKQPAGTED, Ol LEAETNTEC TPOGTAON GV VO ATEUTANKOVY TOGO
o TNV TOMTIGTIKY] TOATIKY OV ETLYOPNYEITAL 0 TO KPATOG OGO Ko amd TaL epumoptkd kKukAmpora®,
Aot n TAndOpo LEAETMY TTOV GLVOEOLV T LOVGTKN TTPOKTIKT UE TOV TOTO OOTEAEL L1, EVPVTEPT) TACT
0TI TPOCPATEG UEAETEG YO TIG UIKPOKOWOTNTEG KO TIC «TOMIKES) EUTAOKEG (€lTE «mpaypHOTIKE 1
EIKOVIKA) GTOVG TOATIGTIKOVG TOPOVG,.

Mévet v, 000LE TO TMG 01 EPMTOVUEVOL AVTIAAUPAVOVTOL TNV £VVOLD TNG TOTIKNG TOVTOTNTOG Ko

pécm moldg dtodikaciog TpofdAovy Kot avoamaploTody T0 TapelBoV g TopadosiaKn TPOUKTIKY| OV

58 TIpPAr. Mapio Koxordin, 2021.
59 Chris Gibson & John Connell, 2003.
60 Jan Biddle & Vanessa Knights, 2008.
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oyetileTan pe T pvnun Koty e€davikevon. Emumiéov, TL meptypdpouvv Kot Tt 0empohv m¢ mopadocilokn
LOVGIKY KOl T®G 0VTIAAUPAVOVTOL TOV EKGUYYPOVIGUO Kat T peTafoin.®t
O Zotmpng (62 etdv) epydletan og évav peydro opyavicpd oty Abnva. Katdystor and to
Koaotéh Kiooqpov oto vopud Xaviov kot 0nmg Aéel kat o 1010¢ €xel mébog pe 10 Adackaieio kot
opovrtilel kdBe xpovo va maipvel v doeld Tov apyés AvyoHGTOL Y10 VO GUUUETEXEL KOl TO KUPLOTEPO
Vo QEPVEL TO Y10 TOL VO aKoVEL kol va pabaivel. Onog e&nyel,evolapépetol evepyd yio Tn LOVGIKN
totopion g Kpnng kot meptocotepo yuo to voud Xaviov. O id1og tovilel mmwg n HOVGIKY TopadooT
omv Kiocoapo givor modv aitepn. Onwg mapadéyetol, BEAeL va amodobovv ta «tov Kaicapog tmv
Kaicapw kot va oAlaEel n vootpomia mov 0€Ael T Lovasikr Tov vopov Hpaxieiov va givar mov-ipntikn.
2NV EPMTNCN LOL, 0V 0LTO dEiYVEL KATOLOV TOTIKIGUO O£G0UEVOL OTL VO YVOOTN O OVTUTAOTITA
OV LILAPYEL OVAIESTH GTOVG dVO VOLOVS GYETIKA LE TO TPMTELQ, O 110G amavTd:

«ev gluot evavtiov e A0pog kot Hadioto Bewp Oti eivai 10100TEPA CHUAVTIKI] OTO KPHTIKO PETEPTOPIO,
0AAG drapva ue ™y vootporio. mov BéAel 10 Opyovo avto Vo amotelel TOV HOVAOIKO EKPPATTH THS
KPHTIKNG HOVOIKNG Topa.ooons. Tliotedw O0t1 avtd ovVERN Ox1 HOVO OO Gyvolo. 0AAG KoL YIOTE n TOTIKN
elovaio ka1 o1 d10pOPOL POVOIKOL TOPAYOVIES ELYOV TOUPEPOY VA TOPOVIAGOVY TH LDpo. Tov Hpakieiov
oy 1o Hovadiko opyavo ¢ Kpntne. I'vopilw kald mws to fioli kazeiye ty Oéon ovth kou o€ ueyoivtepn
YEWYPOPIKT] EKTOTN OO TIG OPpxES Tov 2000 a1Vo. WG KO UETG. TOV TOAEUO TOTO OTHYV AVOTOLIKI] 000 KOl
oty vtk Kpnty, omwg kai 10 yeyovog ot oty emopyio. Kiococuov 1o SLoll ftav cvvopaousvo ue tov
XOPELTIKO TAODTO THS TEPIoyns. Avta dev eivar Loyia tov aépo. Eyd yevwibnko edw kai miyo opyotepa
oty ABnvo. O matépog pov, o Tarmodg Hov kai o1 Beiol pov RTav o1 KaADTepol TANPOPOPNTES YIo, T
radid. O Aoyog Tov Exm ypawel TO Y10 TOD OTO TUNUA YOpov eival yioti ekel Oa Exel Ty JVVOTOTHTA TOGO Va.
0€1 000 Kal Vo KATOLGPEL TIS OLOPOPES OVAUETO. OTIS ODO YOPEVTIKES TAPAIOCELS TOV VIGIOD, THY OVATOALKH
Ka1 T OVTIKY KOL VA KATOAGPEL T ONUAiVEL Vo, KoTayeoal om0 T0 KaotéA.

2 ovvEVTELEN 0T O TOTIKOC TPOGAOPIouog «Avtik Kpnmn» meprlopiletar otadiakd oty
enopyia Kisoduov kot tedikd oto KaotéAt. [Tapatnpodue Aomdv 0TL T0 TOTIKA Oplo UTopEl va yivouv
TOAD pevoTd, Kabmg 1 opltofétnon Tov ydpov Kabopiletal kdbe popd amd S1APOPOLG TAPAYOVTES OTMG
N cvvalsOnpatiKy EOPTIoT AALA KOl 01 GLUYKPOVGELG EE0VGT0G, TOALTIKNG KO OIKOVOUIKNG GE TOTIKO KO
KEVTIPIKO EMIMEDO.

O Awpavrrg, 21 etdv, acyoieiton pe tn Avpo.

«Mov apéoel avto TOVL KAVW KOl EUOL AYOTIMUEVOS OTH OoVvaIKH Tov Tailw. Meietd ko Oédw va
eufaldove oug amapyés e mapadooiaxhs povoikns. Euobo eumeipixd moporxolovfwvias kAmorovg
0pYoVomaikTeS 010 Ywpld nov. Exavo koir moAln eloornon. Eyw maparxolovbnoer uobnuoto xai oo
Xovoéro. Exel Eyovv wa dropopetixn mpooeyyion. Illpoomabodv va mpooeyyioovy Tig OUoIOTHTES OVAUETT.
OO, OPYaVe, Kail TIG HOVOIKES TOPOIOTEIS THS aVOToLIKNG Meooyeiov kot oyt uovo. Edw divovv onuacia
o710 10l Oyt TG0 aTHY TEYVIKH 000 070 10iwua. Avto pov apéoel wodd. Kotdyouor arxd v Avatodixn
Kpntn kor 0w va yvopilo 1 givar avtd mov uog 010popomoiel and t povoikn e Avtxne Kpnng.
Etuon Kpnrixog, alda n ke wepioyn eda Eyel ) Sikh THS QLGIOYVWUIOY .

Ta Ady1a Tov Alapovt miotorolovy avtd mov o Nicholas Cook 0£tel GuVOTTIKA: «XTOV ONUEPIVO

KOGLO, TO VO, 0o@ucilelc Toto Lovotkn Oa akoOGELS sival GNUAVTIKO HEPOC TOV VO OVOKOIVMVELC GTOVC

avOpmmTovg OY1 LOVO To10¢ BENELS va elcat... oAAG TTo1d¢ gioat. H «Movoikny eivar pia ToAd puepn AEEN

81 TIpBA. Mapio Kokohdxn, 2018, 2021.
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OV TEPILAUPAVEL KATL TTOL TOIPVEL TOCEG LOPPEG OCEG KAl 01 TOMTIGTIKEC 1] VTOTOALTIOUIKEG TOVTOTNTES
7OV VLAPXOVV»®Z. AvTH 1 £vvolo TS TaLTOTNTOG pag Sivel Th SuvatdTnTo Vo SOVUE TIG EKTETOUEVES KOl

TOWKIAEC OAANAETIOPAGELS HETAED TNG LOVGIKTG KOl TOV OTOLOV.

Movoikn Tapadoon Kot yuvalKeio Tapovsio

Tnv tétapm pépa cuvavmmOnrape pe v EAévn kot ) INidta. Qo nyaivape vo tapakolovbncovpe
10 padnua eevNTIKNG Ko Tparyovdiod e Mapiag Kdm® kar 0éhape vo udicovpe Alyo pe owtd to
Kopitown yio Tig epmelpieg mov glyav péypt exeivn tn ottypn omd 10 Adackorelo, aALd Kot Yo To Adyo
OV OMOPACIOOV VO GULUUETAGYOLV oTO ovyKekpluévo tunquo. Ot Koméheg Mrtav 1diaitepa
gvaicOnTomonpéveg Kot Tpdveg va pog LANGoLY:

«XTO TUNUO. POVHTIKNG NUOOTE OAES YOVaIKeS €KTOS om0 Tov I1wpyo A10vddkn, oty avi] 0V 0Toiov
yivovtai ta. nodnuoto. Avto 0ev 1og EKTANOOEL. 2Ta OUAOIKG. EYYELPTUOTO KOL 0TIV TEXVH EIVOL ODOKOLO
YLOL TOVG AVOPES VO, EvomuoTwBodv oe opado. To povaixo opyovo givai otouiko koi «fByclery yrAéve. I’
oTO TO TPOTIUOVY 01 AVIpeS. To dpyavo tovg fonba. emions va avyypovieovy ) wvi tovs. Ao TV GAAY,
70 TPOYOLOL Bewpeitar KATI PLOIKO KOL EUPDTO, KOL Ol YOVAIKES GEAOVV Vo OTOKTHOOVY YWV Kol VO
KpaTHoovy 1o fiwua yia vo, 1o «mepaoovvy... Ot avopes nabaivovy uéoo amo avopikes OUAOES, UETO, AT
YAEVTIO oY Eva. E100¢ Kotvavikomoinong. O1 yovaikes Oume, kopiwg uetd tov covid Géinoay va otpapoiv
TPOS Ta. EC, TPOS TOV KOGUO KAl Y1 AVTO OTPAPHKAY TPog TI¢ TEveS. Tldve oe yopwdieg, dev pofodviar
mv éxbeon kou Gedovy v aoumpoly.

Eépete, 0J0. 00Ta T0. TPOLYOLO10. TOPOVGLALOVY TOV TOAVGYLON pOLo TV yovaikav. H yovaiko yivetor
UNTEPQ, TOLOOYWYOS, EYEL TPWTOPYIKO POLO GE OAES TIG eKOnAwaels TS (wHg. Aev givou puovo avty mwov
KpPOTa 10 OTITL, AALG KOl QUTH TOL EPYOLETAL OTA Y WPAPLL, GALG TOD OUMS OEV UTOPEL VO, OIEKOLKNOEL TH
Oéon mov ¢ avikel. H yovaiko mopdyer koi puetadioer tov moMTIGUO, OUMS O POLOS THS EIvol
vrofabuiouévog, devtepog, abopofog 1dtaitepo atny Kpitn 0mov vmapyovy 1GyvpES TOTPIOPYIKES OOUES.
o pog to tpayodor, eivor wio pwvy vIeVIOULONS KoL KOTAYYEALOS TOD POLOD TWV YOVALKMDV.

H Koty dev eivor daordia, alia ovuuadntpia kor giin ko oioBaviuoocte wwg paboivovus amo
o idy. Eivor onuovtixo mov Eyovue daokada yovairka. Xtnv Kpnrn nrav Aiyes, 0AAd 040 kou minBaivooy,
Maliota extog omo tpayodol, yovue eCoipetikés Avpaplooes kai aAleg mov wailovv Lol kor laodro, i
KaOeuia OUWS UE TO OKO THE VYOS OAAG KO UE TO DYOS THE TEPLOYTIS KATAYWYHS THS, YWPIS VO UIUEITOL
TOV TPOTTO TWV AVOPADVY.

2 ouvvéxeln ouvodeboapEe TO. Kopitolo otov Ttomo Tov poabfupotog kot kobicope va
napokorovOncovpe to pdbnua. H Mapio Kot (pmt.23) tovg pilnce oty apyf yuo To yuvoikeio
TPOyoVdL oL elye KaBapd TEAETOVPYIKT oNpGio, KAOMG TPUYOUIIOVTAY GE GUYKEKPIUEVEG TEPIMTMOCELS,
onwc, yauot, oppafovidopata, kndeieg, k.At. O poAog ™G yuvaikag etvor va yiver 1 Kipwtodg mov
LETAPEPEL TN YVAOT amd YEVIO GE YEVLY, VO JLOMOLOOY®YNOEL UE TO VOVOUPIGHO, TO KOVOKEUD, TO
TOVELOTO Kol Oyl Lovo, vo ovafpéyel Ta maidtd. '’ antd ot yovaikeg oxedov moté dgv Tpayovdovoay
onuodcta, mapd UOVo OE OIKOYEVELNKO KUKAO. XTI GUVEXELN TOVC WIANGE Yo TNV TOAD YVOOTH

gpunvedTpra Aavpevtio Mrepvidaxn® kot tovice 1o yeyovog OTL Ol Yuvaikeg dev emTpémovioy vo.

62N. Cook, 1998, o). 5.

83 H Mapio Ko yevvidnke kot peydiooe oto Hpdicheto g Kping. Znoddace Khaoum eioroyia kot Bulavtivi povotkd.
Yvppeteiye oty opddo T@v Xaivndov og tpayoudictplo TO60 6 SoKOYPUPLKES d0VAELEG 000 Kutl 68 {MVTAVEG ELQAVICELG.
"Exel ovppetdoyetl o€ cuvovlies pe yvootods kodtéyves oty EALGSa kot oto e€otepikd. Alopyavavel aArd Kot SiddoKel
£PYOOTNPLOL POVITIKNG KoL GEULVAPLOL TALPAS0GAKOD Tpayovdion otnyv Kpftn, oAl kot oty vtorowrn EALGSa.

84 H Aavpevtia Mrepviddaxn (P£€0vuvo 1915-2012) frav tpayondictpla KpnTikng Tapadoctakhg HOVGIKAG LE TAODGIN QmVY
Kol 1 TPOTN yovoike Tov ovéEPnke o€ KPNTIKO TOAKO Vo Tpayovdnoel. Zuvémpase kuplmg pe tov adep@d g [dvvn
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nyoypaenoovy, aArd n Acavpevtia frov Toyxepn ywotl glye v Adeln, T oTHPIEN KoL THYV TOPOTPLVCT
TOV OOEPPOV TNG. XTN GLVEYELN TPOETPEYE TIG KOTEAEG TNG OPLAdAG v Unv Hipovvtot, oAAd va PBpet n

Kkafepd Tovg To S1kd NG VPOG.

Dwt.23. To tufpo Tporyovdiov Kot eovnTikov. Aptotepd, 1 Mapio Kot kot o I'idpyog Atovdakng

Onwg pog Aéer n Katepiva Bayyéha (dackdra xopov),

«AV Ka1 01 KOIVWVIKES OVTIAWEIS GYETIKA UE THYV «EKOEGN» TV YOVAIKDV ATOTEAODGOY TPOYOTEON T KGOE
Tpwtofovlia, evtovroig, otnv Avatolikn Kpnty, o1 yovaikes giyav eééyovoo Oéon otic pavuvades. Ot
YOVOUIKES TPAYOLIGVE KUPIwS pilitiKa, OUOVEIES KOI GUPTO TWV TPWTOUATTOPMV THS TOPAOOCLOKNG
Hovaikng, orws o Mralefavns kair o @ovotaliépns kou pdAioro eTAEYOLY dlAa Opyavo. EKTOS THS ADpog
VIO VO TIC GOVOOEWOVY. YTOpYEL TAVTO. EVIOVH 1 AVAYKN ECEDPETNS VEWY TPOTWY KOl YWPWV EKPPATHG,
Kai Y10, 10 A0Y0 00TO KOTOI01 EPUNVEVTEG OAAG KO HOVOIKOL GVOPES ETIAEYOVY VA, OPHEOVY Y10, AIyo TOV
TPOTAYWVIOTIKO TOVS POLO KO VO, EVIALOVY GTO TYIILO. TOVS TIG YOVOLKELES PVES. AV 0K0DGETE O€ yoVvaiKa.
va wailel ADpo. ) KAmo10 TVELATO, KOTOLOPAIVETE OUETWS TH JLapopd oTo mailiuo Kot Ty epunveiot.

O ®avng Kapovcog (ddorkarog cavtouptod) eEaipel Tn LLOVGIKT TOPELD KATOI®V YUVOIKOV OTTMG
N Nikn Eviobpn kot n Eprvyn Agpépmnen kot mpocBEtel Tmg «madia vaipyoy moALES YOVOIKEIES PVES,
apyotepa. yalnkav, oida twpa teAevtaia dpyioav ko moAL Vo, eupovi{ovial YovoikeS OTO UOVOIKG
opwueva. Maiiota y0sg o1 LavTIVOES EYIVaY amo YOVOIKES, EVE TEPVOL 00 GVopes. Towe sivai To yeyovog
ot i dookalo givar yovaika. H véa yevid kopitoiwv PAETEL THY KOTAOTAOH EVIEAWDS O10POPETIKG, TEPQ
OTTO TOV PEULVITUOY.

Tnv avénon g yuvoikeiog Tapovoiog emonuaivel kot o ['dpyog Zayopiovdakng (ddokarog
TVELGTMV):

«H raraywyn pov givar and to Hpdxlero, omo ta ywpia Noppitog kou Ayia Bopfapa. Tlopoio wov eiya
Siopaza, dev evorapepouovy yra v kpnTiky povoik. ¢ portntis nov fynke to evorapépov. H mepioyn
OV Elye UEYAIN HOVGIKY TOPAOOCH OTO. TVEDGTC, KOL 0T0 YWPLO 1ov Toilove malid. Zovavineo uoiioto
Kai ToAA00¢ nAikiwugvoug. 2o, kpntika Tvevotd, elual avtodioaxtog. Me fonBnoav ouws or omovdés oo
0T0 QAGOVTO KOou otV KAaolkl povoikrn. Mov KGveEl eVIOTwon WOV 01 UIKPES NAIKIEGC GPYIOAV VO

Mrepviddkn, yvootd og «Mra&eBavny, o omoiog a&lomoince T Qv Kot TO THAEVTO TG KOl TNV TOPOTPUVE VO YOYPAPNOEL
T Tparyovdia Tov og diokovg 78 otpoedv oty etarpei Columbia. H ewvi g Aavpevtiog Kot 0 povoikd TaAévto Tov
Mmno&efdvn onuadeyov Ty Topad0GIoKT KPTTIKY LLOVGIKT.
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aoyolovviar ue avta. Me exmAnooer kor to yovoikeio oroiyeio mov Oéler vo. eviaylel. Ilpémer va
oVVTHPHOOVUE OVTH TV TdoN. YTapyovv udriora wolrés koméles mov avtiloufdvovior oroiyeia otny
KODATOUpO. OV EpyYovTol Omo TOAIC KOl EIVOL OCHUAVTIKG YLo. THY TAVTOTHTA pag. Tlaiid vahpyov povo
avopeg ota wvevord. H povoiki frav wio onpooilo ekoniwen kot apo. avike ato yapo twv avipav. Ot
YOVOUKES TOALG COUUETELYAY GTO YOPO KA1 GTO TPOYODOL, OAAG OTTAVIO, EXOILAY KATOLO UOVTIKG Opyovo Ao
70 2014 mov épyouor arov Mépawva PAérem wiav advénon ato kopitoio. Mmopel va givoi kot puoda. Ymopyet
EVOS KIVIUOTIKOS YOPOKTHPOGS GE OO ODTON.

211 ovvevtehEELG OVTEG QOIVETOL APYIKA 1 GLVEWONTONOINGCT €K UEPOVS TOV KOPLTGLDY TNG
EMPPOTNC OV SNUIOVPYEL N LOVGIKT] BTNV KOVATOVPA. Kot T VooTpomio®.

Apyikd, avoeEPOVTIOL OTIC EUMELPiEG TV avOpOT®V (ToL UTopel Vo SLOPEPOLY GTUAVTIKA
AVAAOYO LE TNV TAVTOTNTO GVAOV) KOl KATH GUVETELY, GTNV ENXLPPOT] TOVS GTOV TOAITIGLLO TOL OTOVPYET
N povotkt]. To TpdTo Prior amoTeAEL 1] AVTIUETOTION TG EALEYTG EKTPOCMINOTG TV YUVUIK®DV, TOV
Eexivnoe yovopkd yopw otn dekaetio tov *50 péypt mepinov ta téAn tov 2000 oidva.

Agbtepov, avaeaivetal o pOAOG TNG LOVGIKNG KOl 01 TNG TAPUSOGLUKNG LOVGIKNG GTO VO, KAVEL
0p0OTO TO PAGLO TOV EUTELPLDV, O)L LOVO QVTAOV TOL GYeTiCovTal Le YeYovATa TOL TOPeABOVTOG Kot TOV
TAPOVTOG, OAAG KOl LE OVTIANYELS KOl GTAGELS OV JloPEPOVY HeTaly TV atopwy. ['ivetar eppavng
€vag YeVIKOG SLo(PIGUOG HETOED TNG AETTOUEPOVG HOVGIKNG TTopeing Kot froypapiog TV avopdv Kot
g TEPOMPLOTOINUEVIG GPOAIPAG TV YOVOLK®V, LE Uit TopAAINAN Tpoomdlelo amokaTdcTAoNG TMV
YOVAIKOV O SIUKPITOV KOWVOVIKOV Kol TOMTIGHKOV Tapaydvimve®. To Tig véeg oautég yuveikes, oA
K0l TOVG LOVGIKOVG eV (AIVETOL VE VTLAPYEL O1aKPIoT UETAED PLoA0YIKOD Kot TOAMTIGHIKOD VA0V GTO
g0vopovotkd meptPdiiov tov Adackaieion®’.

"Eva. tpito onueio mov emonuaivetar gival n omddoom TG LOVGIKNG CLUTEPIPOPAS Kot 1dtaitepa
v évvolo ¢ copatikdtNToc® o auth ™ cvpmepLpopd, OnwG emiong N oYEcN TOL ATOUOL UE TO
OPYOVO KoL TO VQOG TOV TA&IHOTOS, GE GYECT UE TOAITIGUIKODG Kol GAAOVE TopayovVTEG oV EnNpealovV
™V epunvedTPLo. AmodekvieTal £T01, OTL N EUPLAT @OON NG emitédeong ennpedletal amd TOAAOVC
GAAovg mapdyovteg, OTMC 0 TOTOC TNEC TOPASTACTG, 1) TAVTOTNTU TOL EPUNVELTY, 1| KATAGTUOT, Ol
oVVONKES, AKOUT Kol TO Koo, T0 omoio Sev &xgt AdPet apket tpocoyr péxpt topass. To ciyovpo sivor

TOC TETOLEG TAPOVGIES KOl TPMTOPOVAIEC EUTVEOVV TIV EXOUEVT YEVIA LOVGIKDY YUVOIKOV.

Movoikd Ardaockareio kKot fraciun avartoln: 6UYKAIGELS KOl 0TOWELS
H tovpiotikn fropunyovia amoterel éva maykdsuo eavouevo. ‘Exet dpwmg damiotmbel 6TL Kot ot 7o
gumeipor Talididteg emOvupodv vo PiOGoVV S10PopeTikone TOMTIGHOVC Kat OTL 1 KOLATOVPO, EVOG

TOTOL 1 CAMMG 1 VAN KOl VAIKY] TOATIGTIKY KANPOVOLULE ammotelel onpavTikd molo EAENC Yo peydlo

8 Angelika Tracz, 2020.

% B\. P. Golde, 1986. Eniong, M.Z. Rosaldo, L. Lamphere & J. Bamberger, 1974.
67 E. Wood, 1980.

68 J. Blacking, 1977.

69 P, Moisala, 2001. P. Moisala, H. Jirviluoma, A. Vilkko, 2003.

0p. L. Pearce, & U. I. Lee, 2005.
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apdud tovprotdv’t. Tétowov eidovg eumeipieg evOappivVOLV Gyt HOVO THV OIKOVOUIKY KOl TOAMTIGTIKY
avémtuén evog tOmov, oG va cupPdAlovy BeTikd Kot dNUOVPYIKE TpdTa o dAd 6T JECMOT Kot
KATOMV 6TV avadelEn g v AOY® TOMTIGTIKYG KANpovouag'.

Amd Vv dAAn mhevpd, Tig dekaetieg petagn 2003 kat 2023, ) évvola TG PUOGIUNG TOVPIGTIKNG
avamtuéng emkpifnke évrova amd €101KOVG Yol TNV AGAPELD TG EpuNVEing Tov dpov «Agipopion, TV
EQAPLOYTH TOV apy®dV, Tov Kabopiopd kprrnpionv, o pétpa Kot thv EAAeyn kpunpiov a&lohdymong”™.
Yrdpyel pio av&avopevn avnovyio oe TOAAEC TEPLOYES GYETIKG, UE TO TMG Umopel vo e&icopponnOel 1
HOVOSIKOTNTA TOV YAPOKTNPICTIKAV EVOG TOTOV LE TNV EUTOPEVATOTOINGT TOVG MG TOVPIOTIKOG TOAOC
ENENG. Z10 kePdAoto avTd B £ETACTOVY OL ATOYEIS TOV EUTAEKOUEV®V 6TO0 Movcikd Adaokoreio mg
7Pog TN Olayeipion TG HOLGIKNAG TOPASOCTG MG TOAITIGUIKOD ayafoy LE GTOXO TNV OIKOVOMIKN
EVOLVAU®GT] TOL TOTOV KoL TNV TPOMONGT| TOV TOAITIGTIKOD TAOVTOV GE GYECT) TAVTO UE TNV avVOdEEN
TOV TOTIKAV WOIUITEPOTHTMV KOl TO GEPAGIO OC TPOG UI0 EKAOYIKEVUEVN OVATTLEN KoL dlayeiplon TV
QLOIKOV Kal avOpOTIVOY TOPp®V.

Tnv nuépa évapéng tov Awdackaieiov (pwt.24) mdcape kovPévta pe ™ Zavtpa (62 eTdv) amd
v OAravdio. Midovoe apkeTd kKaAd To EAANVIKE. MEvel Hovipa €d® Kot TOAAG xpoOVIa G Eva YmPLO
Tov vopov Hpaxieiov kot etvar 1 téraptn popd mov Epyetar oto Adackaieio:

«Euabo yio. to Aidooxaleio omo pav apioa. Eiyo épBst mpiv kaumooa ypovio. atnv Kpnty yia draxomés
Kxar aioBavlnko. oov ato ormiti pov. Amopaocico vo. EpBw koi va eykatootaldo 6. Me evoiopéper va
KaTovonom Thv KODATOUPO, TOD TOTO Kol Va. evioyBw evepya oe oth. 11" avto eiuat ypouuévy oro Tunuo.
xopod. T'ia va waipvw uépog ota yAévtia wov yivovial. Petog uéva oo koumivyk. Tic mponyodueves popég
guevo, oe kamolo omniti. O1 1010KTHTES §TOY TOAD evyevikol. Tpyoue oAor pali kor fonBovaoo. Aiyo kot otyy
xovliva. AioBovouovy Etol UEPOS EVOS OVVOLOD KOl ELY0. THV EVIDTWON TWS GUVELGEPEPO. KOTO. KATOLOV
omo. Mov apéoet n {wviavia kot 1 povoikn wov Ceyvvoviar amo wovrod. Edw {w v kabe otryun ue
rabog xor yopa. Ilépvor Péfora dvoroievtnrous Alyo yiati eiye mold koouo, alra n eumeipio oy
LOVOOIKI.

Ddwt.24. H mpo pépa prpootd amd 1o [Taaid Xyoleio.

1B, McKercher & H. du Cros, 2003.
2 Li Yang & Geoffrey Wall, 2009.
3 R.V. Bianchi & F.de Man, 2021.
Zhenhua Liu, 2003.
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Aimho ot Zavtpa kabioe 1 EAévn, moAd ikpdtepn o€ nhkia, 1 omoia BEANGE Kol avTH Vo
rkatabéoet T Sikn g epmepios

«Eiuar aro m fopera EALGOO. kot Epyouor 0 apketa ypovia. Moo apéoel mov oia kvlovv offiacta. Agv
orgBavouou va. Cemovdiétar  moroTnTa YLo 10 KEPJOG. O KOGUOGS €IV TOAD PLAIKOS Kol HOG KOAOOEYTHKE.
O1 VOIKOKDPES LOS TPATAPODY KL OAO TO YWPIO TOIPVEL UEPOS aTO YAEVTL OV YiveTal oTo TEA0G. AVTO TOD
amokouilovue gueis eivar owbevtiro, tiuio, owoto. Kot o1 ddoralor divovv v kapoid tovg. To vikwGovv,
7O OYOTODV KO EYOVV UEYOAN UETAOOTIKOTHTON.

Kot ot dvo avtég suvevtentels €éBecav kdmowa BEpata
Koazapynv, To 0€pa e d1460ong TG TOATIGTIKNG KAT|POVOLLAS KO TG 6MGTHG a&lomoinong e
MOTE VO, amoTEAEGEL TTOAO EAENC Yot 000VG TNV avalntovv. Zopenva pe tov Oavn Kapovso:

«H pviun avtic e povoikng Go. gixe yalbei, av dev vmnpyov mpwtofovlics orws to Aidockaleio. Otav
o1 Kowvwvies Ppiokoviar oe kpion, avolntody v TO0TOTHTO. TOVS OTHY Tapaoooy. Eidika yio ta véa
raidia, 1 povoikn BeopobetiOnke aro oyoleio ws uabnua, Eyive Hodo kKai TPa 01 véor avalntody 1o polo
7006. AVTO PaiveTou ko1 Ao TO EMITEDND. XTNV apyT], TO ETITEOO HTOV YOUNAD, GHUEPO. TO. TOLOI0, TAI{OVY
o0V ETOYYEAUATIES.

2 ocvvéyela, tibetor to 0o ™G avBevTIKOTNTAG TG KANPOVOULAG OTHG KOl TNG OTOQPUYNG

EUTOPEVHOTOTOINGNG TNG KATA TETO0V TPOTO, OGTE 1 SLopVANEN, dloXEiplon Kat 1 LETABOCT TG Va

4

yiveton pe ogPoopd,” kabdbg pmopet vo Oswpndel wg n avalhmon g oAfdeiag otov Touén TOL

noMTiopov’>. Onog kotapaivetor kat o Ndpyoc Zayaptovddkng:

«O, 11 THpao. to THPO a6 TOVS TOAD nAikiwuEVovs. Apyotepa dlot avtol wébavay. Av dev to ékava, 11 yvwon
Oo. yavorov. T'a péva nrav mold onuovuxo. HOelo va udbow t onuaiver va eioon Kpnrikog. Edw
PUTEDODUE EVOL GTIOPO V1oL vaL YIvovY ToIAd, Tpdyuate, Omws oty Xnteio ato Xopéli™®. Avth n mpwtofoviio
Cexivnoe amo 0w, omo tov Mépawva. HpbOoy, eidav, Tipoy v evépysia Kol ovTh o1y, o1y eEOTADVETOL.
Zovue xa1 gueic m {wVviavio. mov PEPVEL 1] HOVOIKN Kol 01 10100TEPOTNTES THG. Ilpoomabodue vo unv
oAloiddoovue, va unv yoldoooue, oria vo dratnpnoovue. H avfevtikdtyo. avadeiytnke wc n kevipikn
évvolo. oty owayeipion tov Aidackaleion. Eépete, n ONUOTIKY LOG HOVOIKN EIVAL TPOTIKY, 0KOAOVOEL
OnAadn opyoiovs IpOToVs, OPOUOVS 1 LOKGUIA, CEKIVOVTAS ONAAON A0 pia VOTO TOV ETIAEYEL O LOVGIKOG
Kol wov kabe popa umopel vo. eivou drapopetiky. E, odo avta élovue vo. to kavovue yvwaord, koi vo, To,
adiomomoovuey.

Tpitov,  avayKn GUUUETOYNG TNG VTOTOG KOWVMVING 0T dladikocio TG dioyeiptong, xwpig v
VrEPPOMIKT] EUPACT] GTNV TOVPLOTIKN avarntuén Tov Ydpov. Onwg emeonuave kor o AAEEaVOPOg
INUavTAPNG 6€ OXECT UE TOLE TOAVOVG KIVOUVOUG Kol TIC SUGKOAIEG oL avtiuetorilovy Kabe popd ot
SLoPYOVOTEC:

«Xe ayéon ue  popen wov Ba giye 1o Aidackaleio avto, Huaotav Cexabopor amd v apyn: o arnpilotov
oe ebelovuikny foon, ywpic KeEPOOTKOTIKO YOPOKTHPO, KoL HE XOUNAO KOOTOS UOONUATOV, Yior Va
KoAvmrovial andag to E€oda. Twv dookalwv. To ayédio nrav va épyoviar 0w ol nadntes w¢ feloviég

" H avlevuidtyra xodiephOnke emonung ot S1e0vég eninedo pe v viodémon g ZopPacnc g Hoykdomag Kinpovoudc.
210 mhaicto g ZopPoong g Haykoouag Kinpovopdce, n avbevarotnro pmopei va evvonbel g «tpoonddeia va PePoarwbel
ot o1 a&ieg exppalovtar pe tpémo aEOTOTO 1 YVIOL0 OId T YAPOKTNPOTIKE oL PEpovv Tig aieg avtégy. Mohammed
Bedjaoui, The World Heritage Convention and the Convention for Intangible Cultural Heritage: Implications for protection of
living heritage at local level, Museum international, LVI, 1-2 / 221-222 (2004):150-155.

75 J. Jokilehto, Joseph N. King, 2000, ce) 33.

76 MMpékettar yio. to PeotiBéd Xapeliov mov mephopfavel Gepvapta TopadosLaKTS LOVGIKY Kol Tapadostakdy teyvadv. To
Deotfar Aapfavel ydpo oto yoptd Xapélt tov Anpov Inteiog kot teptiapfavel pobnuoto Kot eEGoknoe e TopadoctaKd
opyava, OTmG 1 A0pa, To PLoAi, To AooVT0, TO HLaVTOAIVO, TO OlapTOAL, 1| 0CKOUTAVTOVPO., KAT, LOONLOTO TOPASOGLOKDY XOPDV,
VOAVTIKNG OALG KoL UGIKOV BoOOV.
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xar va Pfonbovv atn dropydvewon koir otov kobopiouo. Oclaue o1 daokalor vo Exovv uiav allompeny
opoifn, wote kot o1 podntég vo amorxouilovv pioy aliompenn yvaoy. Eiyoue vmoloyioel to pobnuozo. va
yivovtai g€ SHUOGLOVS YWPOLS (PT.25) yio VoL EpyoVToL GE ETAPH UE TOVS KATOIKOVG, (OGTE VO. EUTAEKOVTAL
HETALD TOVG, Y100 TOPAOEIYUO, Ol KATOIKOL VO. TPOTPEPOVY OLAPOPO, PIAEUOTO. ZKEPTOUATTOV ETIONG
Habnuaro ge avlég omiTiOV Kot ekkAnGL@Y. 26 oo Pilolevioag elyaue KOTG VOO TO. O169O0PO. OTITIO DTTE
o1 nalntég vo pilolevodvror alia kor vo tpwve ta viomia paynta. O okomog pog yrov vo fonbnoovus
TOV TOTO YWPIC OUWS VO, QALOIDGOVUE TNV OIKOVOUIG. TOD KOl TEPCOOVUE EVA 0101000L0 UNVOUO.
oVVOTOPENS Kol 0AANAOTTOOTHPIENS OTOL EUTAEKOUEVA UEPT».

Dwt.25. Mabnpo cavrovplov oty mroteio Tave and t1g Ppvcec. Aptotepd o Pavng Kapovooc.

o pag frav moAd onuavTike vo, amopivyovUe THY EUTOPEVUATOTOINON Kol TV kepdookoTia. Eiyoue
oel TeT016C TPOOTADEIES OALOD, OTAV TO KEPOOS VREPKAAVTTE THV TOIOTHTO. KAl (POLOUACTAV OTL O
ovéavouevog opiBuoc Twv COUUETOXWV AgLTovpyodoe g1¢ Pfapog The yvaons. Ocloue vo armopdyovus oo
mov &yve oto Xovoérot. Aniadn to ot o1 vromiol giday tov Aafipivlo we evkoipia yio mhovtioud. Krilov
AOITTOV OTITIO KOl KOTAADUOTO Y10 VO OTEYAOODY OA0 KOl TEPLETOTEPOVS uabntés. Kotalre ouws mwg
épyovror ta mpayuata! Meta tov osiouo tov 2021, o Afjuos Apkoloywpiov émobe toc0 cofopés
KoTaoTpopés mov o Aafopivlog uctapéplnke ota Avayeio. Oéioue LoImov vo. OmoOPOYOVUE ULG TOTO
EVTOVH oVATmTOEN KO EUTOPEDUATOTOINON IOV Bo. aAloiwVve THY E1KOVA TOV YWPLOD UOG.

Evtoywg kdn tétoio dev éyive, kopiwgs yiati 1o Aidackoleio diapket povo uia fooudoo. Iia 1o
DTOAOITO TOL YPOVODL KOL TOVS OTOIOVS TOVPIOTES TG TOVPIOTIKG KOTOADUATO. EmOPKOVY. Béfaia
avapaivovtal kot GAAa mpofliuoto mov oyeti{ovial we THY QDTOOLOYEIPION UIOS TETOLOS TPWTOLOVALOG.
Ly molAéc popéc Eyel vo, kavel ue to PaynTo yiati TolAoi ovuueTéEyovTes eival Vegan kai 0w 1 VIOTIa.
rapadoaon evvoel to kpéag. H apyn pog eivar va mpoomabodue va to. fydlovue mépo. ue 6,11 Tpofinua
mpoxdyel. O, Eyovue, avto Oa pouc! o mopdderyua pia ypovid siyav épbet kamwoior véor wov dev 70slav
10 Kpéag. O1 Kvpies TOV ywpiod mPoopéptnkoy vo. fonbnocovy ™y KaTaoTaon, EXIONS 0 KOOUOS 00
Kivnromoieitol e0edoviikd, oto ovybpioua xar 10 kabdpiouo. Tovldyiorov yovue avartolel oe usyalo
Labuo to aicOnuo tov Korvotiouov».

IToto givar dpmg 10 TPoPiA TV avOpOT®Y TOL GVVOILALOVY EKTAIOELGT KO TOATIGUIKO TOVPIOUO
010 Mépava katd Tt ddpkela Tov AdacKoieiov;

Tn debtepn pépa tng épevvog cvvavinoape tov P. amd v EAPetia. Onwg pog gine og apretd
KOAG EAANVIKAL:
«HpbOo. yia. mpartn popa atnv Kpny yia tovploud e tovg 0ikodg (o, otav fuovy waidi. Metd npba oc
nhixia dexoédl ety ue kot pilovg koi usivoue oto Hpdrleio. Ano 20 etdv pabaiva to eAnvika ko
evorapépouon yio, ™ povoiky. H mpwty pov emapn nrov ue évav ablloyo EAAvawv e EAfetios omov
TPWTOYOPEWO. KPHTIKOVS X0poile. Ed eiuor evioyuévog oto tuijuo. tov Aaovtov. Eivar éva opyavo mov
il otnv woxn uov. Xty E)fetia dev épovue ddokodo kor kavew uobiuota uéow Skype. Otav éxw
owoxomés korofaivw oy Kpnry. @étog avvavinoa dvo Kpntikovs kor pov cootnooy tov 2idepn. O
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210epns (daoralog Laovtov) (pwt.26) oéfetar ) povaoikn mopadoon e Kpntne axoua kar otav wailel
L0 aOYYpoveS ueAwoies. Exel o 010 100 DPOS Ko ypmuo.

Dwt.26. O Anunrtpng Lidepng (0e0TePog 0md aplotepd) Kot ot LobNnTég amd To TUN LA A0oVTOV.

O Ztavpog (27 etdv) pog Aéet:

«H yevia twv yoviow 1ov giye v 1060 T00 YPHUOTOS. ZEPETE, EMOOTHOELS, UEYOAO OTITI, OVO OVTOKIVITO.
2KEQTOVTOY UOVO TOV TOVPIOUO KL TO KEPOOS KOl [0 UETA KoL TNV OVATTOEH TOV TOTOV. Agv elyav
mpoywpnoel 1010itepa 10 Géuo. tov molitiouov. To idio ékavo ko eyed. Me tov covid duwg ta mavra
arhaav. Eida tov koo mov éfyaive ae mAateies kai mOpKo, Kol EXTOILAV HOVOIKI KOL OpYaVO, KOL YOPEVAV.
Kari aldale uéoa pov. HOedo kou eyad vo evioy B kot vo katoAafm Tt eival avto mov To0E EVWOVEL, TOIL0,
eivar n ko yAwooo. mov wilave. Eivor n dedtepn ypovia mov Epyouot €0 kai vouilw mws Bo ovveyiow
VIO 000 UTOPWD».

H onuocio kot 1 kevipikn 0£61 TOV TOMTIGHUKOV KIVATPOV GTNV ETIA0YT TPOOPICUOD TOIKIAAEL
peta&y Tov emokentdv. [ opopévoug givar 0 KOptog Adyog Tov Ta&idiov, Yo KAToloug GAAOVG OL®G
amotelel amAd To Evavopo Yo éva €100¢ avtoyvaciag, £pguvag, epnelpiog Tpomov (mng Kot Drapéng.
Onwg avapépel kot 0 Mrapunng Ayyeldkng o onoiog pali pe tov adeped tov Kdota eivarl amd tovg

Sopyovatég Tov AdackaAeiov:

«H onuotikn povoikn eivar oto DNA twv avBporwv. Oclovy va aovdeBodv ue v mpwtoyovy wvii e
HOVOIKNG, TOLAGYIoTOV THS eVpTOiKNS povoikhs. Tlopdlinlo. cvvdéovtar e to mepifiallov kar v
KOIVavIo.

Xe oyéon pe ™ povoikn mapddoon g Kpnmg, Oa éheyo 6tL owtd to €id0G TOATIGUIKOD

TOVPIGHOV amoterel TOGO Yo TOVG YNYEVEIC 0G0 Kot Yio ToVg EEVOLG €val e100G AveEDPESTG LG YOUEVTG
TAVTOTNTOG, TNV Onuovpyios TG «péco amd e, opdda mov popdletal tov id1o TPOmO oKEWYNG,
avtiinyng, cuvalsOnudtov Kot coumeptpopdo»’’. Tuvdvdler mapdAAnio yvaon, eumelpio Kot
EKPAON oM HECH PLOUATIKAG TPOGEYYIONG, EVOUPPUVEL ETIOTG TNV OUKOVOUIKT] KOl TOALTIGTIKT OVATTTLED,
KaObC emTpénel T petddoon mapaddcemy Kol TG Yvdong and to maperdov oto mapdv’e. Amavtd

TOVTOYPOVO, GTNV OVAYKT KATOIWV GUUUETEXOVIMV VO LOPAGTOVV TNV OyATN TOLS Y1 TN LOVGIKN Ko

7 Jean S. Phinney & M. J. Rotherham, 1987, ceh. 13.
8 Mopia Bpaylovidov, 2021.
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va evtayBodv oe oy opdoa, oe €vav KOKAO ovOpodmwv pe Kowvd evotapépovta. Onwg Aéel kol o
Muyding Kovta&akng, 6GokaAog Hovtorivov. (emt.27):

«Ta woudia wov Epyoviar ato Aidackaleio Exovy (eoth T pLOYa uéETo, TOVS Y1’ AVTO WOV BewpPEiTaL KpNTIKY
HOVOIKY KO OTL KIVEITOL YOP@® OO OUTH THV EMTELEGH TOV TH GVVOOIEDEL, YOPOG, TPOYOVOL , TOPEQ..., YIOTI
&yovv Prouora. Blémovy tovg avOpwmovg yopw tovg, THY 01KOYEVELD, TOVGS, Vo eKppaloviol Kal va gival
EVTUYLOUEVOL UETO. ATTO OVTO Kol BEAODY KO DT, VO, COUUETEXOVV, EITE YOPEDOVTAS EITE TAILOVTOS LLOVTIKH.
O1 otiyor piday yia tov épwta, to Bavaro, tov movo, oda doa vrapyovv atny ovlpwmivy {wn. O véor
o160avovtal piow OIKELOTNTO, EYOVV 10EEC KOl GKAWEIS TOV EKPPALOVTOL UETO. OTO OVTH TH UOVTIKH, UEOT.
0o aVTO TO OTiY0. AVTH N LOVGIKY UTOPEL VA TOVS EVIGLEL KO VO, KAVEL OTOJEKTOVS GTO KOIVWVIKO GDVOAO,
OTOKTODY EVAV POAO LETOA. TTHV KOIVWVIQ, KOVODY TIOPEES, ONUIOVPYODY CYHUOTA... ).

Owt.27. Miyding Kovta&axng kot Nikog [Noxovpdxng.

Koatd ™ dudpkelo g mopopovig pog oto Mépmva giyape Tnv evkKapio Vo GUVOLUAGOVE Kot
LLE TOVG KOTOTKOVG, Y10 TO TS aloBAvovTol Kot TG avTIAapBavovTol autn Ty TpoToBovAio.

H xvpia AreEavopa Koaroedd- Enuoavimpdxn (ewt.28) pével 610 KEVIPO TOL Y®PLOH KOl HOG
KkéAeoe va avéPovpe 6To oTtiTL TNG KAOMG pog £10e va tepvode. BLATOL TO TG TO GTTITL TNG TV TAVE®
omd TV ayopd, Téca poyalld vmpyay Kot 1660 (@vTovog 1ToV 0 TOTOC.

«Xaipouar ToAD OV TOVAGYIGTOV Wi0. POPE TO Ypovo, T0 Ywplo pog (wviavevel tooo mold! Eivor ko
EVKALPIO. VA O KoL TOAMOVS YVWETOVS, O00VE EYODV 10N OTOUEIVEL, PIOTI OAOG 0 KOOUOG UOLEDETOL KOl
xoipetar. Ta mwoidid dev ue evoyrovv. Too- ioa wov divovv (w1 oo ywpid. Eivai 0Aol tovg moAd svyevikol
K1 pag koAnuepiCovy uoMg pog 6oovy.
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Ddwt.28. Ahe&avopa Karoedd- Znpovinpakn kot Mopio Kovpopiovoo.

H x. Tobra péver ohoypovic oto Mépmva kot and nEPLGL VOIKIALeL LEPOG TOV GMITION TNG OF
o8 IOV EPYOVTAL VA TEPOLV UEPOG 6TO AdaoKAAELD.

«Ta woudid tov Tohitiotikod Exkavay ExkAnon o€ 0A0DS TOVS KATOIKOVS VLA TO TOL0G UTOPEL VO, pLl.0Levioel
nalnteg. To oxéptnra, eiya 0gl Kol TIC TPONYOVUEVES POPES TL YIVOTAY, KOl OTOPAsIao, Vo, fonbnow.
Nouilw o1t éxavo moAd koda. Extog omo éva puikpo evoikio mov pov divovv, Eym ™ yopd va fonbnow tov
7010 pov. Iloté dev miotevo, 611 Too01 TOALOL AvBpwmot extog Kpntns — omwg goeig- o, evdiapépoviay va
épBovv ka1 va yvwpioovy Tov T0T0 UG, TH HODOIKN UOG, VO LWOS 0YOTHE0VY Kol va Belovy va. ueivooy puali
Hog. Eépete, Otav gedyovv To WOLOIG TNV TEAELTOUO UEPQ, KAaIVE, QIAIOOVTOL KOl DTOCYOVIaL Vo
CavapBovvy.

Onwg cupmAnpmvet Kot o Nikog INaxovpdkng, ddokarog xopov, (ewt.27):

«TO IPAUEVO aVTO JeV Elye oKOTO Vo allalel T (wn TV KoTolKkWY Kol Y1’ avT0, OV Kol TPOKEITOL YL
OPEIVI] KO GUVTNPNHTIKH KOIVWVIQ, TO OEXTHKAY KOI TO AYKGALAOAY, YIOTI EVOWUATOVETAL 0TH {Wh TOVG Kal
TPOTPEPEL OVayvPLaluotnTa. Oxi HOVo 08V YPEIGOTNKE VO, KTLOTODY VEQ KOTAADUATO, KOl VO, YGOEL TO
XWPIO TOV UOVOOIKO YPOPIKO TOV YOPOKTHPO, OALG Kol o1 katoikol mpoldvuomomOnkoay va. fonbdicovy
OGS UTOPODY TO EYYEIPNLUO. ODTO.

H Buocipotta dev vpictotor poévo oty avamtoln, aAld kot ot yvaon. Eviotoon pog ékave n
opaon g Katepivag Bayyéha, dackdrag yopod, v tpdt uépa t@v padnudtov, étav axsvfovonke
GTOVG pobntéc:

«Kamoror wadioi oxomoi kair tpayodoia dev gyovv yxpovoloynlei, alia diopoppwbnkoy ortadiaxd oo
Tépaao. Tov xpovov. Xopevtikd Qo mopete 0Tl mepLoaoTepo umopeite. Oa avlntioovus ka1 Oélovue va
OKODOOVUE TNV ATOWH GOG YIG. T HOVOIKN KOl TO Y0opo, Tw¢ eival anuepa. oty Kpnty, mws Prémete va
eleliooetau, 11 Oewpeite 0TI EIVOL COYYPOVO KOI EUTOPIKO KA TL TOPA00TI0K0. Oa udbete ToAAG Ocwpntird,
YLOL TOVG YOPOVGS, QLG TAVTOL [UE OPODS TOV GHUEPQ Kot Oo. amopaocioete eoeis T Oélete vo. dlatnproeTe Kkal
w vo, amoppiyete. Oa gog HIAGOVUE Y10, TOVS YOPODS TOGO THS OVATOMKNS 000 Kol TS ovTikhS Kpnyg.
Oa 10 deite kK otic ovouaoiss: “Xvptoc Xaviwtikog”, “2vptoc Kiooouitikog”, AmokopwviadTikog
2vptog”. OAec avTES 01 OVOUATIES POVEPDVOVY EKTOS OO THV EVIOTIOTHTO, THY EUTOPIKY OLGOTOOH KOl
oamedBovon o€ Evo, KOTAVOAWTIKO KOIVO TEPAY TOV TOTIKOD TAoiaiov. Edw Oo uabovue tig mapallayss, tig
OVOEVTIKES OUMGE, ODTES TTOV YOPEDOVTIAY OO TOVG TOALOVGS UE TOV TPOTO TWV TOALDVY.

O T. onovddlel eBvopovaikoroyio kot 1pOe evieAmg Tuyaio 610 AdackaAeio.

«Huaotov otnv mepioyn kot 1o axovooue. Me evilapéper 1010itepa  oOumpoln kot o1adpacy oveueoo.
OT0 OAUA, TOV H)Y0 Kl TO 0pyavo. TOGo omo Ty TAELPA, TOL HOVOIKOD 0G0 KAl TOV YOpevTH Kol PEfaio kol
n uetald tovg emikorvavia. I1od ‘onpayvel’ 0 Evag kKol TWS OVIATOKPIVETOL 0 GALOG. YTTapyel v, i00¢
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LGONTNPIOKNS AVOTPOPOIOTNONS KOL GUVEKTIKNG OVIIANWHG OVOUESH OTO GWOUA, TH HUOVOIKY KOl TOV
KoAAtéyvy. Me evoiopéper 101aitepa OUmS Kot ) oTouIKy oAANAETiOpoon HeTalD Hovaikod Kol 0pyavou.
O1 TPWTOUCTTOPES KOl UEPOKANOES LLOVOIKOL OV TEPIOPILOVTaL OTNHYV TUTIKY OVOTOPOYWYH THS POCIKNG
ueAwdiog, alrd, ovaioyo kol pe TO TOTHUOTO. TOL YOPELTH KO TH OIKKH TOVUS Wuyikh oOidbeon,
avtocyeoialovv. To (010 Kal o yopevTHs Toparoiovlel, yopedel, aKoDoel Kol TPOYODOC, GDVOOELOVTOGS TO
HOVOIKO.

Eyxw wéet ka1 otov Aofopivlo. Exel eivou kat teleiws drapopetind. Eva opdlyoua Hovotkwy kot
0el10THTWY TOL OTOYEDEL OTOL KOWVG OTOLYElo, YyOpw amo T Aekavy e Meooysiov. Edw ouwmg
EMIKEVTIPAOVOVTAL OTHYV KPHTIKY UOVTIKH KOl 1010UTEPA aTH O10pOpPOTOINa. Zekivhoo, amd kibopo. yia va
railw pe v mopéa pov. Topa kdvw pabpuato cro pavrodivo ue tov Kovralokn xoir oto ovt. Or
odoralol eivar oAb kAot ota Opyova Kol oTo Yopo, EIVOL GTOVOAYUEVOL, O0LAG KOl OWTOJIOOKTOL, OAAG
Eyovv ypovio, uodnteiog Kol TpokTikns. MITaivovy oTtyv ovoio 1wV TPayUGTOVY.

Eivar yeyovog 611 modhol glvar avtol mov metevovv Ot Exovv ydocet 1 Ppiokoviol ota Tpdhupa
Vo XGGOLV TNV TOALTIGTIKT] TOLG KANPOVOLILA Kot TaPpAEd0oct) AOYm TG EAAENYNG GLVEXDY TPOTOPOVAIDV.
Bewpodv poMoTa 0TL aVTO gival 10104TEPA EMGPUAES Y10 TIG VEOTEPES YEVIEG O1 OToieg gite delyvouv
LELOUEVO EVOLULPEPOV EITE ALyVOODV TOV TOMTIGUO KOl TIG TOpadOoELS Tovg. [ Toug peyadvtepovg ot
EUTEIPIEC AVTEC OLOUOPPOVOVY TO KOWE TPOTLTO, TOAMTIGUOV, OPYAVMGNS KOl KOWMVIKNG GLUVOYNGC.
Ouwg 0lot ave&aipétmg cLUEMVOLY OTL O TOTKOG TOPAOOGLUKOC HOVGIKOS TA0DTOG Ppioketol o
emKivouvo onueio va, dtaypagel 6TV TPOoTAdED, TS TOVPIGTIKNG Prounyaviag vo Tpowbnocel piov
OLLOYEVOTIOMNUEVT] «OWOEVTIKT» KOVATOVPO, 1010ATEPO, LECH TOV ETICTIUOV KOVAADV TNG TOVPLOTIKNG
Brounyaviog, 1o PoOUO TNG OIKOVOUIKAG AvATTUENGS.

INo va emtevybei kdTL 61010, 0 EMOKERTNG €ivol amapaitnTo vo ival Tapdv yio va Pudcel, vo
a1c0aviel kot vo ayyi&el To, omTd Ko GUAC GTOLYEIR TOV £YOVV VO, TPOCPEPOLY TETOLO, TOAITIGUIKA
potovta. Ot onueptvol eTOKENTEG OgV EYOLV KivTPO va PAETOVY TaONTIKG TOVG TOAMTIGUIKODS TOPOVG
otav 1a&1dgbovy o€ Evav TPooptoud, aAdd extBopovy va fubictody evepyd pHéca amd dPACTNPIOTTEG
otov Tpémo {oMg Kol TNV TOMKY KOLATOVpa TOV Katoikav’®. Avaugiopitnta, tétoleg mpoomddsieg
ATOITOVV [0 KOAOKANPOUEVT TPOGEYYIoT» amd OAa To. evolapepoueva puépn. H mpodbnon poviéav
TOMTIGUIKNG EUTELPTOG EMEKTEIVEL TOL OIKOVOLLKG OQEAT] GTIG TOTKEG KOWVOTNTEG, KaBdg 01 vIomiot ivat
ocuvnBmg avtol o1 omoiot dayepilovor Tig avbeviikég gunepieg mov avalntovy ot Ta&unTeg He
Kivduvo BéPata va HETOTPATOVV GE EMLYEPTUATIES.

Amd avtd mov Eyovpe pExpt topa exbéoel, goaivetar kabapd To Wiaitepo evOlOPEPOV TOL
Tapovctilel o Mépwvag amd TAEVPAS PLOCIUNG TOMTIGHIKNAG avATTLENG, KaBdg 1 opdda droyeipiong
NG OTO10G TPMOTOPOVAING TPOEPYETAL OO TNV TOTIKT KOWV®VI Kol EUTAEKEL OAOL TNG TOL LEAT. AvAuEsa
GTOVG GTOYOVLG TOVG OTOI0VG LANPETOVV glvar a) 1 avofimon, 1 d1aTHPNOoT Kol LETAS00T TG LOVGIKNG
KOl YOPEVTIKNG TOATIGUKNG KANPOVOLLAC HESH At LOVGIKES KOl YOPEVTIKEG OPACELS Kol PLoUOTIKA
oepwvapta. B) H evaucbnronoinomn g tomikig KooTNToG MOTE VO, GUUUETEXEL SUVOULKO Kl EVEPYE GTO
oMo eyyeipnua. v) H viomoinon dpdoewv Prooyung avamntoéng g meploynsg, Ommg TPOETOUNcIi

TOTIK®V QAyNTOV, EMIOEIEN TOAUIDV TPOKTIKMV, K.AT.

1. Yeoman, 2012.
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T v enitevén TV oTOY®V QLTOV, 1) TOTIKN OUAd0 dlayeiptong avénTuEe cuvepyaoieg e ™
Anpotikn, ™ Nopapyrokn kot v Ilepipepeiaxn Apyn xoi giye ™ otpiEn 1ov Ymovpyeiov
IToMtiopob, Kuping ta tedevtaio ypoévia. Xkomdc BéPata elvar Oxt 1 Kepdopopia aArd M Pudowun
VIOoTNPIEN TOV OAOL GYEdiov, HEGM TOL TEPLOPIGLOD TOV KOGTOVG Kol TOV TEPLOPIGHOD GTOV aplduod
TOV GUUUETOYDV.

O IToltiotikdg ZVALoyoc Tov Mépmva mg Tomik emtpont| dlayeipiong avayvopiletor onpepa
MG OTUOVTIKOG UNYOVIGHOG Y10, TNV KIVITOTOINGT KOl TOV GUVIOVIGUO avOpOT®V Kol dpACEDV Kol Yo
1 SIKTOMOT) G TOTIKO KOl TEPLPEPELNKO EMIMEDO. XTO TAPAdEY A TOL AdacKaAEIOL, 1 VI0OETNON TOV
HOVTEAOL «((DGOC TOATIGUIKNG KANPOVOLLACH TPOTEIVEL 6T0 TAXIC10 TG Prdcung avartuéng: o) v
gvioyvon kot mepoTEP €EEMEN NG UOVCIKNG TOPAdOoTNG, HE OMOUAKPLVOT Omd  TAGELS
CEUTOPEVUOATOTOINGNG» KOl UE EUPACT OTIC apYEG TOV GEPAGHOD TG avbevTikdTNTag, KaODC Kot B) Tnv
guoloOnTomoinon Kot GAA®V TOTIKOV QOPEMV (OGTE VO OTOTEAECOVV EQOATAPLO YO TTOPOUOLEG
TP®TOPOLAIEC. TO TANIGLO OVTO, 0L KUTA TOTOLG OUddeg Ba £xovv Tov KUPLO AOYo oTN avAdeEn Kot
UETAOO0GT TOV LLOVGIKOV TOATICUIKOD TAOVTOL TOV VNG00, VIO TN dtopkh kaBodynon twv vrevdivev

Srayeipiong kou pe TV evepyd cvppetoys] ™G Tomkng kovoviac®,

Tehevrtaio pépa

Tnv HMapaockevn 11 Avyovotov 2023 ftav 1 tedevtaio uépa 1oL Movcikod Adackaieiov YU avti
ypovid. To PBpddv Bo yivoviov 1 mopovcioon Tov £Pyov TOV SACKOA®V KOl TOV HaONTOV oTnv
Koot ATd vopic To mpmi 6A0 To YoPd NTay avactato. Na yivouv ot mpoundeiec, vo otnbodv ta
tpomélia, vo yivouv to pabfuota, ot mpdPeg, va eEacPaAloTElL 1 YV®OGTOTOIMMGN TOL YAEVTION, VO
VIoAOYIoTEL O UEYIGTOC apBude, vo Kabapiotel o xdpog, kK.AT. [pw otig 9 to Ppdadv myope pe
Mapia. O dpdpoc npog to Iard Xyodeio frav kKAeGTOG Y10 va eAEyyeTon 1 €lcodoc. Elyav vroloyicet
nepinov 900 dropo. Kavovikd émpene va éxovue kKAgioel tpaméll 1 B0€on, aAld guTumG NTaY EKEL O
Mndunng Ayyeldxng kot pmopéoape va umovpe. Duoikd, ovte Adyog va Ppovue Béomn oe TpamélL.
Ymipye €va ovveyég myoy’ Ao aVAUESO OTIS WYNOTOPLES, OTOV KOGHO TOV EMAIPVE VO POEL, GTO
OTHOO NG £EE0PAC, GTOVG AOYUPETICUOVG. Mabntég Kot ddokarot Ba £detyvav T dovAeld Tovg. H
Bpadid dpyioe TILMOVTOG TOVG LEYUADTEPOVG KOl EUTELPOTEPOVS KAAATEXVES, Ol OTTOT0L ELY 0V TPOTKANOEL

va Tai&ovv.

Tnv exdNioon dvoi&av ot ITavayog Mabiovddakng pe T Avpa tov kot Aoyovdakng omd 10 Ave
Mépog pe 10 pavtoAivo tov (¢ot.29). O Mabovddkng Hog WANGE Yo To TUALY, Y10 TOV TOTTOV TOV

7ov émaile Kot ovTdg ADPa, Yo TOV TPOTO TOL YOPELOY TOV TEVTOLOAN He apyd Ko emPANTIKA Brpota

80 |_S. Sebele, 2010.
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Ko Oyl e TO0VE OTTMG £Yve apydTEPQ, YO TOV CLPTO Evay Yopd Le xdpn Kot avarlaepa ritoto cov

va YMGTPoUv.

=
[ 18] v[r:\:*ou 3

CO Al qualEAVERR'

Dwt.29. Iavaydc Mabovddakng, Aopa kot Aayovdakng (Lavtoiivo).

Kabopovv dimho oe po veapn koméha mov koitale ekotatikn. To ovoud ¢ Aavdm kot fTav
onovddotpio oto Hpakielo. Eiye axoboel mog Bo yvotay kdmolo yAévtt 610 Mépmva kot pOe yroti
oAt g éAeyav va unv 1o ydoel. [ptv dvo pépeg eiye maeL o€ pia YlopTh Kpaotoh UE TOPASOCIOK
HOVGIKY Kot iy amoyontevtel moAd. T dwuPePainca 6T Ba POYEL TOAD vyOPIGTUEVT.

210 KEVTPO giye NON avEPEL TO YOPELTIKO GLYKPOTNHA TV Bpoako@opmv kat £yive 1 mapovcioot
oV oAV mpwToxopevt Kvupidkov EmvBovpdxn. Metd v emidelén tov dapoOp®V Yopav, ot
SAOKAAOL EVYAPIGTNOOY TOVG SVO LOVGIKOVE TOV giyav EpBeL va mai&ovv Kal ANGAY Yo TNV EUTELpia
Tov Adaokoreion. To yAévtt apyilet pe Tov k. Mooyovd and tov Mépmva kat tn Adpa, Tov. O kdGHog
onkovetor va yopéyel. O kabévog mepiével tn oepd Tov Yo va cupel 10 Yopd. Ol va
TapoKoAovOo® aAAG TOo avTl pov glvarl e pio TopEn VEAPDY OV GYOAALOLV KOl GLYKPIVOLV TO
Toi&Lo Tov EVOG Kot ToV dALovG. O1 AEEEIS TOV KOTAYPAPW ... a0TOIId0KTOG, IO GOSAPOS, Exel poOUO...,
EYEL EKPPOOT ..., KOITO TO TOULIUO TOV..., TO OTHOIUO TOV, ...UETOUOPPMVETOL OTAY TOIlEL. .., fyaivel omo
70V €070 T0V... 'BEva Lguydpt I'ddlhov €xel onkwbel va yopéyel. Mov Kavel eviumwon 1 emde&lotntd
tovg. Ileppévem va tehetdoetl 0 opog Kat Toug TV TV KovPéva. Mov Aéve Tmg avtidapupdvovtol 1
LOVGIKT ®G TO LEGO GLUVILOAAAYG e TNV opdda. ' avtovg dev amotelel amAd @OAKAOP, OAAL TNV 1010
TN duvapkn g kKowotnrag. ‘Epobov yia 1o Adackolelo apketd ypovia mpv, 0tov iyav £pbet ya
SLOKOTTEG GTO KAUTIVYK, Kol o TOTE Epyovtat KAOe ypovo.

"Eyet yivel 10M 1 topovcioon Tov Slo@opmv TUNUATOV. ZEKIVA E TO TUNUO TOL GOVTOVPLOD OTTOL
Aappdvooy uépog Kot Tpelg apyaplot padntéc mov mailovv 1o «I1dte Oa kdvel Eootepid». To kowod
YEWPOKPOTEL TNV eMTVYNUEVT TPpooTadela. Akolovbel o Pavng Kapovcog e 1o Tapadostokd tpayoddt
«Tov Aac1Bob 1 otpdTon Kot cvveyilel N Mapia Kot pe ™ yopwdio g oto tpayoddl « Eyspav ta

KA@VAPLO LOVY. ..
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To emdpevo Tuua gival tov Miyydin Kovtagdxn pe to poavtoAiivo tov. H yopwdia mhaicidvel 1o
maigpo Tov TppaTog e vavovpiopata Kot potporodywo. Exel pabaiveo mog to kpntikd povioiivo dev
€xel Kovpuma yio vo oredel oto mai&ipo.

AxoAovBel To Tppa Tov Xtpatr] Zkapdkn Le ta fold o pa oepd amd XovidTiko cuPTH Kot
éva mevtoldi. Eivar 1 oepd tov Anuitpn Zwdepn pe ta Aaovta. ITailovv koviviiég tov Kaloyepion
Kol GLPTA TOV XKOoPdaAoD. AkoAovBel To Turua Tov Anuntpn Zyovpov pe tic Apes. Iailovv kKovtuAlég
amo v avatoAtkny Kpntn kot tpayovdovv ot id1ot. Zuveyilet o ['dpyog Zoyoplovdakng L To TVEVOTA.
O ko66p0¢ gival evOoLGIOoHEVOG KOl OV Umop®d Vo akoVow® Kobopd v mapovciaor. Nopilom mog
nailovv KovTuAEg g kevepikng Kpntne. H mapovoicon tov Tunpudtev TEAEIOVEL TO TURILO TOL YOpPOoD:
Ipwiavoc, Kovrodée, Apapiavog cuptdc... O kOoUog Tapainpel amd Tov evOoLGLaGHO TOV.

211 GUVELELN 01 SIOPYAVMOTEG EVYOPLGTOVY OGOVG GUVEIGEPEPOY GTIV EKONA®AN: Tov [ToATioTIKG
2OAAoYo oL veioTaTal €00 Kot 40 ¥povia, To AcTuvoutko Tuqpue Apapiov, to ITvpooPeotikd KApdkio,
10 KTEA Pebduvng —Xaviov yio ) dmpedv PeTaQopd TV 6TovdacTt®dv, Toug 0eAOVTEC Kot TOVC
poontéc.

O1 6dcKaAoL Taipvouy Tig B€0E1g TOVG TNV 0pYROTa, TNV 0ol TAALGIOVEL 0 MavmAng [dykoalog

and to Aacid Tov Epepe 0 Zyovpdg yati n opynotpa xpetdletat Tpmto Kot de0tepo Aaovto (pwt. 30).

L by
@O REDMINOTE 9 PRO -
QO Al QUAD CAMERA 1

®wt.30. H opynota eni 1o £pyov: And apiotepd Kapovsog, Kovta&akng Zayaplovddkng, Xyovpog, Zidepmg,
éykorog

O yopdc apyilet kot 6TOV KOKAO umaivouy Kot ot virdAoumol. Paiveton 6AoL va, EEpouv Ta
Prurota. H Mapia Byaler potoypapieg, eyd mpoonadd va ANcm 6€ G0VG TEPIGGOTEPOVG LTOPD

(po1.31 a& B).
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Dwt.31 a & B. Xopdg Kot CLUTOGLUGHOG
H dpa éxer nepdoet kKo vopic to pwi gevyovpe yio to Apdvt tov Xaviov. To yAévtt et avayet
kot o evBovolaopdg glvor petadoTikdc. Avotuyde dgv umopovue vo Kobicovpe mePGGOTEPO.
Amoyapetodpe 660vG PpicKov e UTPOSTA pog Kot Katevhuvopaote oto avtokivinto. H Mapia (pwt.33)

e evyapiotel Beppud yio v gumelpia g épevvag. Eyd vidbm cuykivnuévn. Tov ypodvou mait. ..

dwt.31. H Mapia Bpaylovidov pe padntég tov Awdackaieion

Enihoyog

H pelém avt emkevipdvetal oty Topovcioon evoc HOVIELOD 1G0PPOTING OVALESH OTIV TOMIKY
avamTuén Kol TV TPOCTAGIO TNG TOATIGTIKNG YVAOONG Kol KANPOVOULAG. ¢ TOMTIGIKY YVOOT,

TEPLYPAPETOL 1] OVTIATYN TTOV EYOLV 01 AVOP®TOL GYETIKG e TO TOATIGUIKO ToLg VIOPadpo. H yvidon
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vt €ivol TPOPOPIKE HETAOIOOUEVT], EUTELPIKT, OTUTN KOl EMITEAEITOL OE GUYKEKPIUEVO TACIGLOL.
Toyydvel eniong cuveyovs dwumpaypdrevons, kobmg petafdileTor Ko tpocappoletor avéioya pe tnv
nepiotaon, TV eumelpia kol v oAAnAenidpacn twv avOpdrov pe o meptPdiiov Toucd. Qc pelétn
nepintoong emiéytnke N tpomtopfoviia tov [ToAtioTikow XvAldyov tov Ywplod Mépwvag otny emapyio
Apopiov, vopod PeBbpvng ywo ) omuovpyia evdg Movowold Atdackoielov pe tnv enmvopio
«Mépavaoy.

"Eyxovtag wg 6to)0 TV avadeién, aAAd Kupiog TV TPOcTAcio Kot T LETAG00N TN LOVGTKNG Kot
YOPELTIKNG KANpovoudc e Kpftng, n enttponn dtopydvaong avérape v tpotofoviio dnpovpyiog
&vog Movoikob Adackareion, dNAadn (og oelpdg oepvapiov Kot pobnudtov mov arxgvddvovrol 1660
6€ VIomo TAnBuoud 660 Kol GE YVOGTEG Kol AATPELG TG TAPUSOGLUKTG LOVGTKNG Y10l VO, LOPUGTOOV TIG
YVOGELS Kot To frdpotd tovg. Aedopévov ot 11 Kprtn mapovotdlel peydin avamtuén 6to Topén Tov
TOVPIGUOD, Ol SLOPYOVMTEG, £YOVTAG VIOYNV TOPOUOIEC TPOTOPOVAIEG TTOL 00T YNCOV OTI LETOTPOTN
TOV TOMTIGUIKOD ayafov og emtyeipnon, Ehapav coPapd voyn evdeydueveg ermTOoelg 6T (oN TOV
YOP0V, OTT®G HOlIKOTNTO, EUTOPELIOTONOINGT Kol amdAele g avdevtikomtag. H pelém avty
EMKEVTPMVETOL GTOVG OVO PacIKOVE TOAOLG EMTLYIOG TNG TPMOTOPOVAING AV TAG.

A) Z1ov fLrdoipo ToMTIG KO TOVPIGUS e EREACT) 6TO GEBAGHO TG TAPAOOGNC, TNG SOPOAAENG
NG KOl TNG LETAOOGNG TNG Kot

B) Zmn ovppetoyn g TOmMKNG KOwOTNTag oTIS d1001KOciEG ANYNG OMOPACE®MY TOL ATOTEAEL TO
KAEWT Yol TN SLUGOAAMGT TV ATOTEAEGUATMOV TPOG OPEAOG TOGO TNG TOATIGTIKNG KANPOVOLLAS OGO Kol
ToVv TomKoV TANBLoHOV. O 6TdYX0C TOV PLOGILOV TOMTIGTIKOV TOVPICHOV gival Vo SLGPAMGEL KOAEG
TPOKTIKEG Orathpnong pall pe avbevTiky| punveia Tov Vo LTOGTNPILEL TNV TOMIKT OLKOVOULICL.

To eBvoypapucd vAKO amoteleitol 6TO HEYOADTEPO HEPOG TOV OO TIG GUVEVIEDEELS UE TO
EUTAEKOUEVA LEAT] KO TIG KATAYPOPES TNG EMTOMIOG £PEVVOS. ZKOTOG NTAV 1) OVAALGT EVOG GOUOTOG
TPOPOPIKAOV LLOPTLPLDV TOV GYETILOVTAL UE TV EMIC OTTIKY TOV VIOKEWWEVOV OG TPOG TO VIO e&ETaoN
0¢ua. AvaAdOnkav ot 6Tdyol Kol To OPAUOTO TOV JOPYUVOTOV Kol EEETAGTNKE OV QLTOL Ol GTOYOL
pooeyyilovtal Kol EMTUYYAVOVIOL OC TEAIKO OmOTEAEGUO HEGO amd T Olopydveon. Oiot ot
gumhekopuevol aivetar va polpdlovtol To 1010 Opapa «va TPooeyyioovy Ti¢ Piles THS HOVOIKHS KOl TIG
ave axouo. woparmépay. OVGLOGTIKO POLo 6 0T dladpapatilel n avalTnon g «avdevTIKOTNTUD)
7ov oyetiCeton pe MTALOTO TOTIKIGHOD Kot TanTodT TG, otnpiletal 08 amd Tovg LOVGIKODE TOL £X0VV
otpogel oty avalTnon TOV TOAMOV Kol TepUd0CIHKOV CKOTMV Kol TpOTeV molEilatog Kol mov
mopevovtal pe ogfacud oTo SLETPOCITO, LOVOTATIO TNE CLOTNPA Topadoctakng Kpntikng Lovotkng
napddoong, ue Tig WotepdTeg TOoL Kébe TOMOL. H KOovmvikn avOpwmmoidyog Barbara H. Rosenwein
amokoAel avTég TIC Opddeg «ouvatcOnuatikéc kovotntee» (emotional communities) 8. TIpoxeiton 1o,

OYECLOKEG OHAdEG avOpOT®VY oL polpdlovTal Ta i1 evAlaPEPovTa Kol £OVV TOVG 1610VG GTOYOLG,.

81 R. Ellen & H. Harris, 2000, o). 1-3.
82 Barbara H. Rosenwein, Emotional Communities in the Early Middle Ages, Cornell University Press, Néa Yopxm 2007.
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TNV TPOKEIUEVT TTEPIMTOON AVAPEPOUOOTE GE OUASEC TOV, HEGM TNG LOVCIKNG, opapatilovrol kot
alcBdvovton tpaypata poli, dSiddokoviot 1o mopeAddv Tovg Kot avadopobV TO TOPAV.
Onwg tovilel kot o AnpnTpng Xyovpdc:

«To mailuo exeivawv twv avBparwv frav Aito kot avipikio. Taipralov ue g ovvinkes twv avlpamwy.
Kai 0 yopog tovg «xovumwvey oe owth ) wovoikn. Awo kel kol TEPa, 0Tav ExElS katoktHoel 10 H00¢ Kol
™V 0VoI0. QVTHS THS LODGIKNG, UTOPEIS Vo CEKIVIITEIS VO ODTOGYEOIGLELS, Va. PAlEIS TO TPOCWTIKO GO
otoryeio kot vo, wewpouatileoar. AAa uovo tote! Otav éxeig d1doybei ko1 oefooTel TIC TVYKEKPLUEVES
HOVGIKES HOPPES!».

Ba TELEIOO® TN HEAETN avT e To AdYla Tov Miydin Kovta&dxm, o omoiog tovilel pe T oepd
TOV TN onpacio «tov #Bovg KAl THS ovOIA) TNG LOVGIKNG TOPASOOoT|G KOl TNV EMIOPUCT] TOVE GTOVG
EUTAEKOEVOVG:

«O1 avlOpwmor TPETEL va EYOvV UEPGKL KOL QYT YI0. TH UOVOIKH OUTH, Va. T PAETOVDY oav UEPOS THG
KOIVWVIOS HOG, VO, TH O10GOKOVY UE YVDon Kol kKoHopt Kapdla kol Vo, GTEKOVTAL UE OELACUO, ATAOTHTA KOl
TOTELVOTNTO, OTEVAVTL OTOVS Hodntés. Avth eivor 1 oT6on TV O0OKGAWY TOVL KAVEL TH Ol0QYOPA.
Ipoowmixa arov Mépwva yivouor koAvTtepog avOpwmog, To TamEIVOS (e ToVS avBpamovs yopw rov. Aev
eivar viporn) va ww ‘dev Cépw . Thotedw wwe eivar ToAD onuavTiko vo ELUOOTE TOTEIVOL YIOTI UE QDTOV
TOV TPOTTO UETAOIOOVUE QAL Kol VIWOODUE THY Ayamn YOP@ UOCH.
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Xovropo Buoypagiké Xnpeiopa

H Mopio Kovpapravov civar poviun kednyntpia Fodlikng Adocag oto [Havemomuokd Kévipo Eévav
INwoodv tov ITavemompiov Abnvov. Amogoitoe and to [oavemotiwo Adnvov (Failun Ohoroyia) Kot to
I6vio TMavemompio (Metdopaon kot Aepunveia). Exnévnoe petontoyioakés omovdés otn yoaAlKy @rloloyio
(Université Lumiére Lyon 2), otmv Kowwvikn AvBponoioyio (ITavemotmiuio Atyaiov) kot otn ®goloyia
(EAAvikd Avowktd TTavemompio). Etvatl Suddktop kowvovioroyiog tng Aoyoteyviog (Université Lumiére Lyon 2)
Kot dwaktowp AvBpomoroyiag Tov actikov ymdpov (EOvikd Metcofio ITohvteyveio — Zyohn Apyirextovaov -
Mnyavikdv). ‘Exet 610GEet oe moAdd moavemotnuokd wWwpdpata (ITavemomipio Atryaiov, Komodiotprokd
Moavemiomo, Mavemotiuo Kompov) kot £xel cuvepyaotel Yo meplocoTepo amd déka ypovia pe To EAANviko
Avoikt6 TTovemotIIo 6T0 TPOYPOLLLO LETATTVYLOK®OV 6TovddV «Awaktikn g ['adikng g Eévng I'Adooagy.
Eivat ovyypagéog entd Bpriav yio t YOAAOQ®VN 0QPLKaviK) AOYOTEXVI KOl TNV KOW@VIKT avOporoloyia. Exet
emiong dnpooctedoel TolvapBues peAéteg yio v avBpmmoroyia Kot ) Bewpia tng petdppacng. Ta emotnroviKa
TOV eVOL0QEPOVTA EGTIALOVTAL GE TPELG TOUELS: TNV 0vOPOTOAOYID TOL AGTIKOV ¥DPOVL, TN Bempia TNG LETAPPACTG.
Kot 1 oyéon eBvoroyiag kat Aoyoteyviag. AwateAei [Ipdedpog tng EAAnvikng EBvoloywnc Etapeiag.
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YoriékTng Prvoriov: Hlpooceyyicelg 6TV KATAVAL®OGT] KOl TV VAIKOTITO
TOV HOVGIKOV TTPOIOVTOC.

Yrvopioov [patilag
Mepiinym

‘Evag and tovg kAGdovg mov €xovv deytel koboplotikn emidpoon omd 1o yeyovag ¢ paydaiog €EEMENG TG YNOLOIKNG
teyvoroylog kot g evpelog S1ddoons TV SSIKTLOK®VY EQApPUOYDV gtvol avtdg g diokoypaeios. H gvkorio pe v omoia
TAEOV O HECOC KOTOVOAMTHG OTOKTE TPOGPOOT| OTIC HOVGIKES KATAYPAPEG EXEL OONYNGEL GE VEOLG TPOTOVG OKPOAUGNG TOL
amEXOVV TOAD amd TNV TOANIOTEPT TPOKTIKY TNG OVATOPAY®YNS TOL dickov frvuriov 1 akdpa Kot Tov ynelakov dickov (cd).
Avto Pabpuaio £xel TPOKAAEGEL [0 GYETIKY ATOVAOTOINGT TOV HOVGIKOD TPOIOVTOS, KAOMG 01 KATAVAAMTEG EXOVV TAEOV TN
duvarotnta vo. 5100£ToVV TEPAOTIEG GLAAOYEG LOVGIKNG GE YNOLUKT LOPPT), TPAYLLO TTOV GLYVE LELOVEL TNV IKOVOTOINGT TOV
0o cuvodeve o aicbnua WlokTNGiog Kot ToPAAANAa ONLOVPYEL [ YOOTIKY OYEOT OVAUESO GTOV 0KTITN TNG LOVGIKNG
GLAAOYNG KOt 0T EKATOULDPLOL TPOYOLOLO TOV UTOPEL VO KATEYEL OTNV YWOPKE GUUTVKVOUEV GLALOYN TOV. ZVVEREW TNG
e€EMENG avTNg glvan 1 emavaKapyT TOL KAAGTKOV 616Kov BtvuAiov Tov omoiov 1 LopEn GaiveTol TWG GLYKIVEL VOV GNULOVTIKO
apOpd HoVoUKOPIA®MV aALE KOl GLAAEKTAOV avd Tov kKOG 0. O dickog fvuiiov, g TOAVGNLAVTO AVTIKEIUEVO TG VEOTEPTG TTOT
KOVATOVPOG GUYKEVTPAOVEL OTOLYEIN EIKAGTIKNG ONUIOVPYING O TPOG TO EEMPVALO KOl TIC VITOAOITES AETTOUEPELEG TNG VAIKNG
TOV LOPPNG OAAG KOl TOPAUTEUTEL GE OVTO TOL OPKETOL Dol TEPLEYPAPAV (OG KTEAETOLPYIKN AKPOOCT). G 0TOTEAEGHLN O dioKOL
oYL LOVO PAVTALOVV GOV AVTIKEILEVE TTOV VTOSNADVOLV TNV AVAYKT Y10 LEYOADTEPT TPOGTIAMGT] GTO LOVGIKO TOVG TEPIEYOLEVO
OAAG Ko EPOVV Eval GLLPBOAKO POPTIO LOVGIKNG KANPOVOULAS GUVIESEUEVO e OTTOVIAIEG XOYPAPNOELS KO 1EPG. TEPATOL TNG
veoTepPNG LOVCIKNG toTopiog. H mapovoa pekétn acyoleiton pe ta mopandve 0épata péca amd PpAoypaeikn avaivon oAl
Kot emMTOmO EPEVLVO. LEGW TNG OTOL0G EPEVVMVTOL KO OVALOEIKVOOVTOL TTUXES TNG TOAVTAELPNG OXECTG TOL UmMOpEiva EYeL O
KOTOVOADTNG TNG NYOYPUPNUEVNS LOVGIKNG LLE TO TPOTOV, TV GUUBOAKMV S1UGTAGE®MV OV TPOCAAUPEAVEL 1] LOVGIKT (G VALK
N vhomomuévo ayobd oAAG KOl TOV TPOKANCEMV TOL EMPEPOVY Ol EVKOAEG TV VEMV TEYVOAOYIDV CYETIKA WE TIG
VOMHOTOSOTNOELS TNG ATOAOVGTG OV SVVOTOL VOL TPOCPEPEL 1] AKPOOCT) TNG LOVGIKNGC.

A£Eerg KAEWOWA: YNnOLoKN LOVGTKY, VAKOG TOMTIGHAG, 01oK0G BvuAiov, Lovoikég cLAAOYES, amobAomoinon/emavavioroinon
LOVGIKOD TPOTOVTOG, TEAETOVPYIES KATOVAAMONG.
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Vinyl collector: Approaches to the consumption and materiality of the
musical product

Spyridon Pratilas

Abstract

One of the sectors significantly impacted by the rapid evolution of digital technology and the widespread adoption of internet
applications is the music industry. The fact that many consumers can easily access music recordings has led to new ways of
listening, far removed from the old practice of playing vinyl records or even CDs. As a result, numerous mobile applications
and similar devices have gained popularity among the general public. These applications allow users to enjoy music more
affordably and store it in the memory of their devices or on high-capacity hard drives. This shift has gradually led to a relative
devaluation and dematerialization of the musical product, as consumers can now amass vast digital music collections. This
often diminishes the satisfaction associated with the sense of ownership and creates a chaotic relationship between the music
collection owners and the millions of songs they may have in their densely packed digital library. Consequently, there has been
a resurgence of interest in the classic vinyl record. Vinyl records, multifaceted objects of contemporary pop culture, encompass
elements of visual art in their cover designs and other material details. Moreover, they evoke a sense of "ritualistic” listening,
as playing them through a turntable and needle, combined with a good sound system, requires more time and attention compared
to more modern methods of listening. As a result, vinyl records not only appear as objects symbolizing a need for deeper
engagement with their musical sound, but they also carry a symbolic content of musical heritage associated with historical
recordings and music legends. Nostalgia, care, passion, rarity, and uniqueness are just some of the keywords that describe
aspects of the relationship between the listener and the vinyl record, especially when this relationship involves collectors.
Furthermore, this phenomenon has led many contemporary music bands and artists to release their work in limited editions of
vinyl records, aiming to attract the interest of music enthusiasts and enhance the prestige of their musical production. This
study explores these topics through literature analysis and on-site research, investigating and highlighting aspects of the
multifaceted relationship that consumers of recorded music can have with the product. It also examines the symbolic
dimensions that music takes on as a material or realized good, as well as the challenges posed by the conveniences of new
technologies in relation to the meanings of music enjoyment.

Keywords: digital music, material culture, vinyl record, music collections, dematerialization/rematerialization of musical
product, consumption rituals.
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Ewayoyn

H napovoa epyacia £xel 6TOY0 VO TAPOVCIAGEL Ui 10104TEPT) TTTVYN TNG £VVOLUG TNG KOTAVAA®DOTG TNG
LOVGIKNG, LECA OO TO TOPAdELY L TG GLAAOYNG diokmv Bvuriov. H Bewpnrikn mpocéyyion exkivel
amd TOLG TPOPANUATIGHOVS OV dNHIOVPYEl N GUVOEST TOL HOVGIKOD TTPOIOVTOG KOl TNG EYYEVOVGS
apeonpiog Tov HE TOV TPOTO TOV TPOGPEPETAL KOl TPOCAQUPAvVETIL ®G KaTAvaAOTKO ayofo. H
apeonpio avty éxer 0o dwukprtég oyels: H mpdt avagépetor otov TpOTO MOV 1) TOAITIGHIKY|
TANPOPOPIN KOl EKPPACT] TOV EVOMUATAOVEL Kol SLUYEEL 1) LOVGIKT] GUVOLALETAL LLE TNV OIKOVOLLKEG KO
EUTOPIKES EMOIMEEIS TNG LOVOIKNG Prounyaviog, mpokewévov va mapoyBel, va vonuoatodotnfel, va
mpowOnBei ko va katavarnbel to Tpoidv. H dedtepn €xel va kdvel pe 10 GuvoLaopd TG QLANG KoL TNg
VAKNG 0146 TACTG TOV LOVGIKOV YOV, EWIKOTEPA VIO TO TPIGUA THG GVYYPOVNG TEXVOAOYINS.

H eotiaon g epyaciog autng yivetol TAvm 6T TOPASELY IO TG OVAKAUTTOVGOS 0yopds dioKmV
Buwviiov kot ed1KOTEPQ GTOV TPOTO TTOV 0 dicKOG Acttovpyel MG TEPILNTNTO GVAAEKTIKO avTikeipevo. H
EMTOMIOL EPEVVO. TPOOTAONGE VO GLYKPIVEL TO, Be@pPMTIKA dedopéva e To. EvpNUaTe Kot vo, Ogi&etl pia
EVIOTIGUEVT] TNV GOYYpovn ABNva oy tov 0épatog. To amoteAéoHOTO AVadEIKVOOVY TV 1010iTEPQ
GUVOETT KO TOAVETITEDT VTOGTAGT TOV SIGKOV (O KOTAVOAMTIKOD ayalfoD KOl EUTOPIKOD OVTIKEYWEVOD
OAAG KO TNV O TOPO OVTOYT TOV AEVOVTL GE OVTOYOVIGTIKG VEN TpoidvTa. AAlmote oty ABnva, To
GYETIKO EVOLAPEPOV TOL KOOV TO TEAELTOLO XPOVIOL OEYVEL VO, KAMULOKOVETOL.

O1 000 TPAOTEG EVOTNTEC, EMYELPOVY VO, TOPOVGLAGOVY 0KPOBIydS, KAmoleg Be@pnTIKEG OYELS TOV
0¢uatog Kot g avaeepbeicoc aueIonUiog Tov LOVCIKOD TPOIOVTOC, EVM 1) TPiTN EVOTNTO €6TIALEL OTN
oUVOEGT TV avOTEP® e Tov Oloko PrvoAiov. Ot dvo televtaisc, KAM®G eKTEVESTEPES, €KOETOLY
GUVOTITIKA TO VAKO KOl TIG TOPATNPTOEL OV TPOEKLYOV OO TNV EMITOMIO EPELVO, Kol OlabéTouv
GKOTLLO 10 7O TPOCMOTIKT /0PN YNLATIKT YPOPT].

210%0G NG epyaoiag elval, HEGO OTNV TEPLOPICUEVT EKTACT TNG, Oyt TOGO TO Vo eEAVTANGEL TNV
TapABEST) KL AVAADOT] TOV VAIKOV TTOL TPOEKVYE Ol TN LEAETT) KOt TV €pevva aAAA KLpig TO v dMCEL
po Bepntikny Kotevbuvon kol EMOKOTNON, UESO omd Lo avOP®OTOAOYIKY ONTIKY|, €VOG TPOTOL
TPOGEYYIONG TNG OYOPAS /KOTavAAmong Tov diokwv PirvoAiov, Aopufdavovtag vIoyn TV CLUAAEKTIKN
dvvapukn tovg. Tapott divovtan kdmola amapaitnta otoygion 10660 BepnTikd 060 Kol EUTEIPIKA G
VOEELG TAV® GE YOYXOAOYIKEG TPOEKTAGELG TOV BEUATOC, YEVIKA MG TPOG TNV 0yOopd /KATOYY| TOV TPOTOVTOC
Kol W01KA ¢ TPOG TO aichnpa Tov CLAAEYEWY, 1| TAPOVGO AVAAVGOT) OV PLA000EETL VO TPOCAVATOMGOTEL
o€ oUTHV KatevBuven aAAd Vo, GUVEICQEPEL GTIV KATAVONGT| TOL 0iokov BrvuAiov @g avBekTikol oTto
¥POVO LOVGTKOD /KO KOTOVOIA®TIKOD TPOIOVTOG, TO 0TTOI0 EVEMUATOVEL VEX VONUATO GTIV TAPOOO TOV
xPOVOVL, EvEPYOTOLEL GLAAOYIKE (KOl GCLAAEKTIKG) QAVTAGLOKG, CAANAETIOPG GAANAOEVIGYVTIKA UE TNV

avOpmmvy KovoTTa Kot eueaviletot agldaiéc akdpo Kot 6e GLVONKES OIKOVOUIKNAG KPioTC.
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1. H povokn ®¢ KaTavoA®OTIKO TPOIOV
And v mopoadooiokn cuvinkn g (OVTOVIAC HOVGIKNG OTNV KOWOTNTO UEYPL TIG EVIVTMOLNKES
GUYYPOVES GLUVAVALES Kol atd TIG TAPTITOVPES HEXPL TIS YNPLUKES NYOYPAPTGELS, OL TOTOL KOt 01 TPOTOL
OV 1 LOVGIKY amevfhvovTal GToV KOTAVOAMTY] TopoLclalovy eEPETIKN -KOL OAOEVA ALEAVOLEVT)-
nowopoppia, gvbémg avaroyn pe v avamtuén g teyvoroyiag (Taylor 2007). H 1diopopeia g
HOVCIKNG TEYVNG v pmopel vo @Tavel oto Kowod péca amd Sdeopovg Tpomovg kol Pabuovc
SlopecoAdpnong g texvoroyiag Kot Tng Stoelplong e Topaymyns e, TV kKafiotd po Eexmpiot
TEPIMTOON KATAVOAWOTIKOD aryaBov, kabdg cuvdvdlel cvpPolkés Kot eUmopevaTIKEG 1010TNTES. €25
EUTOPELILO, TO HOLGIKO TTPoidV pmopel va mapaydel palikd, vo tomomombei, vo katnyoplomomel, va
OWTpaplotel 6TOVG ATLTOVG KAVOVEG TTOV EMPAAAEL 1 Ayopd Kot TO UAPKETVYK, VO TOVANBel ®g
GUALEKTIKO KOl TOALTEAEG | G EVKOIPIOL KOl TPOGPOPA TOVTOYPOVO TPOCPEPETUL (G TOAMTIGUIKO
ayafd kol BuOVETOL MG OKOVOTIKY EUTMEPIO amd TOV EKAGTOTE AYOPOOTN O 0moiog avayvopilovrog
TOLOTNTEG GTOV MY0, GLVOEETAL, EKPPAlETON KaL, EvOgyouévmg TavTileTon pe avtd (Beaster-Jones 2014).

'Eto1, 10 povotkd mpoidv péoa amd Tic GUUBOAIKES TOV SLOGTAGELS, TNV ONYNOT TOL GTO KOWO,
NV a1eOnTiKn KL EKPPOCTIKT TOL dLVOUIKT OAAG Kot Tn pebodikn emelepyacio Kot ¥prom TOv TOV
EMUPLAAGGOVY Ol AELTOVPYIEG TNG HOVGIKNG Prounyoaviag, Tng S0QNUONS Kol TOV HAPKETIVYK, UTOPE]
TaVTOYPOVE Vo, cuvapmalel to. TARON 0AAG Kol Vo VTOSULAILEL CMUOVTIKA TIG AELTOVPYiEG TOV
kamitodouob (Taylor, 1997, 2007). EEGALov, Evd 1 LOVGIKY Propnyavia SOUEL THV Tapay®Yn TG, UE
PBacwkd kivntpo TV Kepdo@opia, EMPLAAGGOVTOG Kol KOAMEPYOVTOC POAOLS YO TO KOO, TOV
KOAATEYVN Kol TO 1610 TO €PYO0, TAPUAANAQ, GTOV TVPNVA CVTAG TNG CAVGIONG TAPUYWOYNG OVOTTOGGETOL
Kot  avoloyia, pio ooOnTIKy TPOGAVATOMGUEVT], POCICUEVN KOl TPOGOPLOGLEVT] GTNV KATAVAA®GON
(Peterson, 2001; Brennan, 2001; Pratt, 2008; Negus, 2011). Tlohg vogitoar Oumg M KOTOVAA®ON TNG
HOVGIKNG, EQOGOV 1 1d10 1 apPionpio TOL TPOIOVTOC EMTPETEL SIPOPOVUEVES EPUNVELES;

Eivar oAnfelia 611t n évvolr g Kotavaimong, Kot Wimg tng palikng, onpovpyel cuyvd
OPVNTIKOVG GUVELPHOVS Y10 TH GYECT] TOV VTOKEWEVOL LE TO EUTOPIKO TTPOidV, o1 omoiol oyetilovton
YEVIKOTEPQ LE TIG 10TOPIKEG KATAPOAEG TNG EVvOlag aALG KOl E0KOTEPO LLE TNV OTTIKN OV AVOLEE 1)
oyun avtikatovorotikn Osdpnon (Miller, 2013). O tpdmog mov 10 TOMTIGTIKO TPOidV OUMG TaPAYETAL,
vonpatodoteital, dtifetonr 6TOV KOTOVOA®MTY, 0AAG Kol TpocAapuPdvetol amd avtdv, Tapovctilet
Eeympiotd evilopépov. H Bewpio mov avamtdydnke tig tedevtaisg dexaetieg (consumer culture theory)
emyepel pol TOAAOMAY] OMTIKN] TMOV® GTO KOTOUVOAWMTIKO YEYOVOS, OMOPEVYOVTIOS YEVIKEVHEVEC
dwmotdcels. Kot avtdv tov 1pdmo EVIAGCEL TNV TUPATHPNGCT OTIS KOWVMVIKOTOATIOUIKES, EUTEIPIKEG,
GUUPBOAKEC Kol 10£0A0YIKEG TPOGAAUPAVOVGES, £YOVTS O 6TOYO OYL TOGO TNV AVAALGT TOL TAUIGIOV
aALG KUPI®G TOV TPOTO TTOL 0 KATAVUAMTNG, ¢ duvnTikd eunpodbeto dpmv vrokeipevo, tomobeteitan og
avTo dapopemvovtag embvpies, aotnTikég Taoelg kat TowtoTikég ovvdéaelg (Arnould & Thompson,
2005). H ocoumeptpopd 100 Katavol®wt) pmnopel va emidéyetal moAamAig epunveieg kKabmg 1 dmola

TPOTIUNGON TOV UTOPEL VO, GLVOEETAL UE TOV TPOTO OV KUTOVOEL KOl TOPOVGLALEL TOV EQVTO TOL
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E0KOTEPU TTAVM GE OVTO, TAPUTNPOVLE OTL 1) KOTAVAA®GCN TNG LOVGIKNG 0&V ONUOIVEL ATOKAEIGTIKE
aKpOOoT CALG TOPATEUTEL GE LU0 GEPE XPNOEDV TNG, TOV UTOPEL VAL EXOVV KOWVMVIKO XOpaKT P (OTTmG
.. G€ KATO10 YOPEVTIKO KAOUT) 1} TPOSOTIKO (TT.X. OTOV 1) LOVGIKT AglTovpyel evioybovtag tnv aichnon
TOL avikew o€ e opdda) (Larsen, Lawson & Todd, 2009).

EmmAéov, OGOV Kol 1 EMOEIKTIKY] ATOPLYN €VOG LOVGLKOV €idovg pmopel va Aettovpyel mg
otoEio avTonpPocdloptopol (m.y. Onmg 0tav Kamowg dNAMVeEL 0Tl ameyxbdvetal Tov Nyo g metal
HOVGIKNG 1] OTL OEV TAEL TOTE GTO AEYOUEVOH, «GKVAASTKO), LITOPOVUE VO, DTTOBEGOVLLE OTL AKOUO KL (LT
N U KATAVAA®GT) TOL NYNTIKOD /TOATICUIKOD TEPIEXOUEVOD CUVIGTA EVOEXOUEVOS 0L AAANG LOPPNS
KatovaAmon /ypion oto cvuPoiikd medio. e LTV TNV OKEYN UTOPOLUE va Topafdiovue tnv
napatipnon tov Branch 6t odugpova pe ™ petopoviépve Bedpnon, 1 KATavIA®OT TOV TPOTIOVTOG
glval 6TV TPOyUATIKOTNTA TPAEN TOPAYOYNS, L0 KOl TO VTOKEIUEVO EVOMUATOVEL Kol KOOIKOTOLEL TO
vONUo TOV TPOTOVTOG MG GTOLYEID TNG OVTO-EWKOVAG TOV 1 TNG TPOCAOTIKOTNTAG TOV, UEGH GE o
gvepyntikn dtepyacio. dnuovpyikng wpdécinyng (2007). Eivar méviog mpogovég OTL GUGTNUIKOL
napbdyovieg omwg to life-style eppaviCovv duvapkd polo otn dlapkn avVEVONUATOSOTNGT TG
KATOVOADTIKNG TPAENC, aKOAOVODVTOG PNTOPIKEG TOV £PYOVTOL VO, VTTEPTOVIGOVV TIG OUOLOTNTEG METAED
TOV KATOVOIADTOV, cLyva emokldlovtag daupopés oe Bépata QLANG, BvotnTag, EOAOL, TAENG KAT.

(Maycroft, 2004).

2. YMKEG Kol QUAES OL0OTAGELS TNG LOVGIKNG

‘Evag amd toug AOYoug Tov TEPITAEKOVY TOV TPOTO TPOGEYYIONG TNG KOTAVAAMOTG TOL HOVGIKOD
TPOTOVTOG €lvar Kot M 01Tt €kd0YN TOL. AQPEVOG TO HOVGIKO TPOIOV YIVETOL OVTIANTTO MG GUAN
KOAMTEYVIKY] EKQPOCT] TOL avTovakAd o1eOntikods Kot aflokoug KMOIKEG, OPETEPOL GUVOEETOL
Gppnkto pe NV amopoitmtn kot afpoa VAWK mopoywyn (OioKol, HOLGIKA OpPYOVa, GUOKEVEC
AVOTOPOYOYNG KOL TEXVIKOD €EOMAGUOD 1 KOO GTOVVTIO KOl YM®POL GLUVOLALDV). H dittotnta avt
TOPUTEUTEL GTNV OVAGTOXAOTIKY potid tov Miller (2013) ya v eyyevi vAkdnTo TG avOpdITIVIG
VIOGTAONC, OTMOC QLTI UVIUVAKAGTOL GTNV TOALTIGLIKT TOPOY®OYN KoLl TV KATAVAA®oT), eved Bupilet
KOl TN XopoKTplotikn dotvmwmon tov Tilley ot «moMtiopog kot vAKOS ToMTIGHOS amoTE OV TIG 30O
oyelg Tov 1810V vopicpatogy (2006: 61). To vAKO poLCIKO avTiKeipevo PpiokeTon og o AvadpacTIKY
oY0M HE TOV KOTOVOAMTY MG TPOG T1) VONUATOSOTNGN TOV KOl T SUVOUIKT] TOV XOPAKTNPICTIKOV TOL
npocAappavel. Ag mopoafdiiovpe oe avtd v mopotipnon tov Gell yuoo ™ Sudkpion peragd
TPMOTOYEVOV KOl OEVTEPOYEVAOV dPOVIMV TAPOUYOVTOV, OOV 0 EVEPYOG POLOG HECH TNG AVTILETOTIONG
amd TOvg avOpMITOVE Kot TNG EMIOPACG TOVG GE ALTOVG OMOOIOETAL HEVTEPOYEVAS KOl oTO 1010 Tal
avtikeipeva (1998). O diokog Pvvriov etvar pio TETOLO YOPAKTNPIOTIKY| TEPITTAOOT).

Q¢ yvwoto, ot dickot firvuoriov wov 10N 0md T0 TPMTO W6 Tov 2000 aidva S1E6MGAV 6TO TAATH
KOO TNV NYOYPOPNUEVN HOVGIKT, PTAVOVTAG GTO amdYEL0 TNG ONUOPIALIOG TOVG KOTA TIG OEKAETIEG TOV

50, Tov 60 ka1 Tov 70, £dwoav T 0€om Tovg ooV YNELakd dicko (CD) mov amd 1o 1983 mpowbndnke
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®¢ Mo avOEKTIKOG, Ue PHEYOADTEPT YOPNTIKOTNTO Kot pe dtovyéotepo Nyo (Sarpong, Dong & Appiah,
2015). X cvvéyelo OUMS, KOt Le TNV ELPEVIoN TOL SadtKTVLOL, Ta dedopéva dAla&ay dpapatikd. Tnv
vAOTTA TG HOLGIKNG PBav Katd Ta TeElevTain xpovia vo apeiePntioovy ot véeg texvoroyiec. Ot
duvatdTEg TOL KOOV Vo akoveL ElevBepa ko ONnline T pHovoikT| HEGH 0o SIUSIKTVOKEG TAUTPOPLES
o6mmg o YouTube 1 to Spotify, va éyel npdoPoon og éva 1€pdotio TANOOC LOVGIK®OV TPOIOVTIOV K,
BéPara, va «kotePfdlery kot va amobniedel yopic | pe pikpd avtitipo 6on povoikn embupel,
TPOKAAEGOV LEYAAN KPIOM OTIG SIGKOYPOAPIKEG ETOIPIES KOl SNUIOVPYNOAY EVO VEO TOTIO GTI LOVGIKN
AYOPa KoL Lo VEQ KOLATOVPO SIOTKTVOKNG LLOVGIKTG KATOVOIA®ONG.

To 2003, détav Bynke 0 Tp@OTOG VOUUOG LoVo1kdc Kotdhoyog Tng Apple yia to iTunes, ot etholeg
noloelg Tov CD otic HILA. éptavav mepimov to 800 exatoupdpla’ o aptBudg avtdg oTadiokd
pelmdnke, tavovtog ato 125 exatoppipio yuo to £€1o¢ 2015 (Bourreau & Dogan, 2018: 106). Avtifeta,
uévo yuo 1o €tog 2014 ta £6000 amd GUVOPOUNTEG OLASIKTUOK®DY EQPUPUOYDY TOL TANPMVOLV Y10, VO
gyovv ¢ avtictoreg premium versions!, avéndnkov katd 39% @tavovtag to 1,57 Sicekatopuipio,
doldpia, aplBudg mov ueyaddvel kébe ypdvo (Sinclair & Tinson, 2018: 1), eved yevikotepa 1 avénon
TOV €600MV GTOV TOUEN TNG YNELOTOMMUEVNG MOVoIkNG katd tnv e€oetior 2004-2010, onueiooe
KAMpdkmon mov vrepPaivet o 1000% (Aguiar & Martens, 2016: 42).

Extdg Opmg and T1g 0kovopkég avaKaTOTAEELS GTN HOVGIKN Propmyovic, ot aAlayég avtég
£QEPOV KoL VEEG KATAVONGELS YOP® 0t To BEpa TG KOTOYNG EVOG LOVGIKOD TPOTOVTOC, U0l Kot TAEOV
évag TePAOTIOg OYKOG LOLGIKNG TANPOQOPlag Umopel vo omoBnNKeVLETOL YNQLOTOMUEVOS Kol Vol
AVOTOPAYETAL OO GLUOKEVEG OT®G Kvntd tmAépmva 1 MP3™ og avtég Tig ouvOnkeg to aicOnua
1010KTNGI0G, OMOGUVIEOEUEVO  amd  KATMOW VAIKO avtikeipevo (Omwg évav  dloko  dniodn)
ATOOVVOUMVETOL EVA TAPAAANAQ 1| GYECT] TOL KOTOYOVL LE TO TPOIOV UTOPEL VO YO PAKTNPIOTEL MG Lo
popon peta-dloktoiog (Sinclair & Tinson, 2018).

Av kot oty avé@ivon tov Magaudda (2011) yiveton eavepod, 0TLn yneomoinom g LOVGIKNG dev
GUVETAYETOL KOl OTO-VAOTOINGT TOV HEGOV, POV VEEG LOPPEC VAIKDV TTPOIOVIMV OTTMC 0 e£MTEPIKOG
okAnpdc diokoc 1 to iPod, avtikadiotoV TI¢ TAAOTEPES, MGTOGO, OTME TOPUTNPOVY GTHV EPEVVA TOVG
ot Sinclair ka1 Tinson (2018), mapdyovteg Tov entkuP®VOLY TO aicOnua dlokTnoiog, OTw 0 EHKOAOG
KoL TANPNG ELEYYOC TOV AVTIKEUEVOL 1 1] EVYPNOTIA KL 1) SILOESIUOTNTA TOV, AEITOVPYOVV SUGKOAOTEPQ,
OTIG YNOLOKES TAATQOPLEG 1 OTIS amodnkevUéveC AMOTEC TOV YIMAO®YV TPAYOLOLDY GE GYECN WE TOVG
diokovg. Evoeyouévmg mpokTikéc O TO Ol0UOIpOcUE, TOV DAKOD OTIS EQUPUOYEC KOWMVIKNG
SIKTVOONG Vo SIELKOADVOVTAL TTAPa TOAD OO TIC VEEC TEYVOAOYIES, TOPOAL QUTA 1 EVKOMO KOl 1

ToXOTNTO UE TNV OTOoi0 TPOGPEPETAL GALA KOL OVOTPOPOSOTEITAL 1) LOVGIKT WETO-1O10KTNGI0 TOV

! TIpokertar yio cuvdpopnticég exd0yEC LOVGIKOY EQUPLOYMY TOL TPOGPEPOVY ATEPIOPLETH TPdSPacn e
HOVoK, dev TEPLEYoLV drapnuicels, emtpénovv to downloading kAz. (Sinclair & Tinson 2018).
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KOTOVOAMTY, LITOPOUV VO TPOKOAOVY OOTEAEGLLOLTA, TOV TOV YOMVOLVY Kol Suayepaivouy v e£otkeimon

TOV Ue To mEPEXOLEVO G (6. m.).

3. Néo axpn ywo po Torord Texvoroyia

Zoppova pe t pedétn g Styvén (2010) n aeOnmpilokn cOVOEST TOL KATOVOA®MT UE TO HOVOIKO
7TPO1oV dgv mepropiletal povo oty axpodoot. H artdémra mov yapakmpilel évav 6icko HOLGIKNg ival
d0oKOoAO Vo ovTiKaTaoTadEl amd TV S1adIKTLOKN EKO0YT TOV TPOIOVTOG 1 épevva £J€1EE OTL OL Mo
OLGTNUATIKOL KATAVOAMTES TNG LOVGIKNG, 68 OAEG TNG TIC £KO0YEC (Siokot, Streaming, cvvaviisg kAm.)
amodidovy peyokvtepn o&io ota antd pHovotkd wpotdovta. [apdiinia, cOuP®VE Le TNV EPELVA TOV
Bourreau xat Dogan (2018), mapd v mtdon mov €00V GNUEIDGEL Ol TOANGELS TOVG KOl TOPE TNV
ELOAVIOT TNV AYOPA YNOKOV dmPOKAPTOV HOVOIKNS (Ontmg m.y. 1 iTunes gift card), paivetot 61t ot
S{oKOl LOVGIKNG TOPAUEVOLY LD 0T TIG ONUOVTIKEG EMAOYES Y10 SIOTPOSOTIKE SDPA, CTUEUDVOVTOG
péAIoTa SloKplth avénon TOANCE®V KATA TIg TEPIOO0VG TV XPIoTOVYEVVMDV. YAIKA /omtd Tpoidvia
OTmG 01 6ioKol GLVOEOVTAL le GLVAIGHNUATIKN KOl GLAAEKTIKT a&ia, EVE 01 YNeLakég ekdoyES, fonbovv
KaTd Kavovo oty e€gpebvnon, TV EMICKOTNOT Kol afpoa avamapay®yn TS LOVCIKNG KukAopopiog
(Styvén 2010). Kat, cbppova pe tig peréteg twv Sarpong, Dong kot Appiah (2015), Magaudda (2011),
Shuker (2004) ka0mg kot Twv Bartmanski kot Woodward (2016), pia ard t1¢ mAéov embouuntég emA0yES
AoV HOVGIKOV TTPOIOVTOC Kot pe av&avopevn pdiota {Rtnon katd tnv tedevtaio dekaetia eivat o
dlokog Pwvvriov, o omoiog, ekepalovtag éva €idog avtiotaong omv TayVPpLOUN 7TPO0do TNG
TEYVOLOYIOG KoL TOV TPOTO TTOL CLOKEVEG EUPOVILOVTOL GTNV ayopd dloypaeovTag mopeio dIITTOVTOC
aGTEPOG, TEPVA GE U1 VEQ, PAOT KATAVOAWMTIKNG CHTNONG KOl TOPAY®YIKAG /EUTOPIKNG OKUNG.

Ov Sarpong, Dong kot Appiah (2015) avagepduevol otn coynvn Tng PETPO-TEXVOLOYING,
STGTOVOLY OTL TO BIVOAL0 Y€l BOLUOOTEC MMV TOV NAIKIOV KL Ol LOVO TOPUTEUTEL GE UI0L LOKPA
KOVATOVPO Kol 16TOPi0. 0AAG Kol TO pEAAOV TOL dlapaivetal Aourpd’ To otolyeio mov mapaditovv
delyvouv Tmg TG0 01 TOANGELC OGO Kot 01 EI6TPAEELS KoTa TV epiodo 2006-2013 e&amlacidoTnKoy.
Ot ayopaotég pumopel va 1o Tpoceyyilovv pe 01406 POUOVTIKN 1) GLAAEKTIKT, Va. Plidvovy péca amd
TNV OTOKTIOY] TOL L0, EVIOVOTEPT] GUVOEST LIE TN LOVGIKT] OV TEPIEXEL KOl LEGA aTd TN (PO TOV L
O TEAETOVPYIKT aKPOAOT] 1] AKOMO Kot Vo TO PAETOVY @G EMEVOLOT, TO GlyoLpo givol OTL GTNV ETOYN
NG S1adIKTLOKNG TEYVOLOYiNG, 0 diokog Pvuliov avaPudvel kot eEgliooeTol o€ Eva eUPANIATIKO TPOIOV
(Sarpong, Dong & Appiah, 2015; Bartmanski & Woodward, 2016). Zoupaovo emiong pe tovg
Bartmanski ko1 Woodward, o1 Adtpeig Tov frvoriov emkaiovvor {ntApate ctonTikng Kot modTnTog
TOV MOV, EVA TOPAAANAO OgV amomolobVTaL TNV TeYVOAOYin Kot UTopel vo. cuvdvalovv T xp1on Tov
LLE VTEPGVYYPOVA KOt aKpIPa nyocvotiuata (6. ).

"Eva evéiopépov otoryeio mov toviletl tov Sui generis yopaktipa tov frvoriov givar Kot to 6Tt yia
KAmOolEG EMOPACTIKEG KOVATOVPES, Ommg Yo mapdderypo avti tov hip hop, ypnoipevce g Pacikd

eKQpooTikd uéco ota yépa. tov DJS maipvovtag 0éom povcikod opydvov” € TOAAEG TETOLEC
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TEPUTTAOGELG 1] YP1|ON TOL AMEKTNGE WOEOLOYIKES TPOEKTAGELS Kol O1LLoOVPYNGE 60evapEg aVTIOTAGELS WG
TPOG TV ovtikatdotaot Tov and to CD (Contre Tech 2018). Tétoov €160VG «PLOYPAPIKES AVOPOPES
€UVOOVV OVALVOT|LILTOSOTIGELG TTOL TPOKPIVOLV TN GLUPOAIKT), CUVULGONUATIKY KOt EV TEAEL GUAAEKTIKT)
a&ia tov frvuriov (1d1kd av mpdkettar yio oAl Kot Gévia avTiTuTa), TOPATEUTOVTAS 6T JOTICTMON
tov Kopytoff (1986) 6t oe k@be kowwvia, kot mapdAinio pe thv ovaykn vo mpocdiopiletat
avtodhaktikn a&io ota Tpdypata, vdpyovv (1 paAov xpetdleTor va vapyovy) ayadd mov amroKTovV
£va yopakTpa lEPOTNTAG Kot povadikotntag (Singularization) kot teivovv va Bempovvtat avextipnto,
Kot €KTOC EUTOPIKNG cLVOALoyNC. Zoupova eEdAiov pe tov Appadurai (1986) 1o kdBe avtikeipevo
QTOKTA TOAAOTAOVG POAOVG KOl OMUOGIEG, HEGO GTO EKAGTOTE KOWMOVIKOTOAMTIGUKO TAXIGLO, TOV
Eemepvohv TNV APYIKN TOL VONLOTOdOTNOT KoL EXOVASIAUOPPOVOLY TNV avTidnym epi ¢ a&iag Tov.

¥t perétn tov Shuker (2004) to Pwvoiio avadsikvoetor kor e€etaletor og kot eEoynv
GUALEKTIKO OVTIKEIHEVO Kot M 10 1 TPA&n ™G GLALOYNG MG TLPMVIKO GTOLEID TNG KOWMVIKNAG
TOVTOTNTOG TOV OTOLOL 7OV GUAAEYEL ZVUTEPAGUOTO KOl TOPATNPNCELS TNG UEAETNG OVTNG, OT®S
gmiong Ko VAKO amd to gvsvvomto dpbpo «Collectors and Collecting» (1988) twv Belk, Wallendorf,
Sherry, Morris Holbrook, Scott Roberts, 0o mapoatefobv ot cuvvéyeln, e GUVOLOCUO UE TIC
TOPOTNPNCELS TOV TPOEKLYOV OO TNV TPMTOTLTY| EMTOMLA EPELVAL.

H mpocomkn eumepio g emromog €pguvag meptédafe mévie OapOopeTkoVs TPOTOVG
TPocEyyons tov BEPatog: emioKeyT G€ 16TOCEAIDEG TOANCEMV-aVTAALOYDV diokwv, culftnon ue
OWIKO TPOCHOTO-01DTN oL GLAAEYEL diokovg Pwvvdiov Kot koTd OMA®ON Tov «lgl amd TS
ayoponwAnciesy, cvintnoelg pe tpita TpodcOTa Tov YVopilovv 1| cVVIEOVTOL GTEVA LE GUAAEKTEC,
OTLTIKO VAIKO OTO GUVEVTEVLEEIS TTOL TPOEPYOVTAL AO TO VIOKIHOVTEP «To diokdadiko» tng oelpdg «Ta
Ytéku: Iotopieg ayopaiov moiticpov» tov Nikov TpravtaguAdion (2014) kot Téhoc, TPOCHOTIKY
eniokeyn og dokomwAeio Kot ou{TNON LE TOV 1O10KTNTN, 0 0T010G Eival TOVTOHYPOVE Kol GLAAEKTNG.
"o v owovopio Tov TaPOVTOG KEWEVOL GALA KOl ETELDN 1] TPOCOTIKN EMICKEYT GTO YDPO TAPTYUYE
TIG EVTOVOTEPEG EVTVTIAOCELS, 1] TAPOVCINON TNG EMITOTIOG O EGTIAGEL GTNV TEPLYPAPT| TNG GUVEVPECTG
Kol ™G ou{NTNONG OVTHG, EVM Ol TOPUTNPNGELS TOL TPOEKLYAV amd TIG VIOAOITEG TPOGEYYicelS Oa

mapotedohy epPforua.

4.  Emiokeyn 6710 016KA0K0: 06 TN YonTEia Tov frvoriov otn pavia Tng cviioyng

O 0pog «doKAdKO» OmMOTEAEL YOPOKTNPIGUO 7OV TPOTLHOVV Ol GLAAEKTEC OVTi Yt TOV OpO
«O1oKoT®AEL0». OTt®mG PaiveTal Kol GTO OUMVUIO VIOKIOVTIEP, LE TOV TPAOTO OPO amodideTan KaADTEPQ
N onuacio Tov Prvviiov oA Kot 1 avaliTnoT ToL AYOpPaosTH O 0TOI0g TEPVA MPO. GTO YMPO, GVLINTA,
cvvevpioketor, padaivel. TNV TEPLYpoP TOL VIOKIHAVTED YOPAKTNPIOTIKG opiletan oc? © «Xdpog

OVVEDPETHS TV «APPWTTOVY UovaIKopiAwv. To pdplo Tov opilovy TV «amolvTH POVIacUayopio TOD

2 To vrokipavtép sivar Stoféoipo oto YouTube, amd 6mov kat 1 GuYKEKPLUEVT TEPLY PoPT
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ETWTEPIKOD YWPOLY, eV 01 TPodnKes Tov uotalovy ue opbavoryta mopabopo wov PrEmOvY TPOS Evay
HOayeDTIKO 1ovaixo koauo. To diokadiko eivar 0 T0TOS TV avTiféaemvy

Avrtifeta 0 6pog «O1oKOTOAEIO» TOPATEUTEL KUPIMG GTIV GUVOAANYT KOL TNV OVTOAAOKTIKY ol
OV OloKOL Kot amo@evyetal. Avt akpiPdg NTav Kot 1 YEVIKN EVIUIOON TNG EMICKEYNG OV GTO
Underflow, éva diokadiko otnv KaAlipdng mov €vag @ilog Hov TpOTEVE Yl EMITOMO. EPEVLVA. LTOV
ympo dev giya EavaPpedel ovte yvopila tov Wokthtn. Ot Adyotr Tov emérea T0 GUYKEKPLLEVO YDPO
NTOV TPELS: TPDOTOV, TAV TOAD WO10HTEPOC APOV AEITOVPYOVGE TAPAAANAO G YaAePT, glxe Tpamélio Kot
TOALOPOVES Y10 KAPE Kol KOVPEVTO, EVD OTO VTOYELD LANPYE YDPOS SOUOPPMUEVOSG Yo {OVTOVES
GUVOVAEG-TIOPUCTACELS OEVTEPOV, NTAV KAIVODPLOG, AVOIEE TTPLY TEGGEPQ YPOVIN EV LEGD OLKOVOULKNG
Kpiong —kon et amd 6,TL aiveTal KOAG- amoTEADVTOG EVOEIEN Y10 TV avaKauy” TS ayopas Pivuiiov’
Kol TpiTov, dev eiya Eovamdet Kot LOAGTo ayvoovsa Ty Ve pén TOL, OTOTE 1] OVTIANYN OV Y10, TO YDPO
Oa NTOav «PpéoKion Kot, OempnTikd, 6TEVOTEPU GLVOESEUEVT LE TOL {NTOVUEVE TG TOPOVOAG EPYACINGC,
G€ OY£0T LE AL, SIGKASTKO T OTTO10L GUVOEM |LE OVOUVIGELS.

O BaciAng, 0 1010KTNTNG TOL YMPOV, VITOOEYTNKE AVALEST G€ KOVTEG YEUATES SIOKOVG EUEVO KoL
TOV GILO TOV LoV TTPOTELVE TO UEPOG, LEGOLAPTGE Y10 VO Kavovicovpe pio ou{ftnon kot gixe épetl pali.
Tnv opa ekeivn avotye pio mapaiafn kot ta&vopovoe to LAKO. 'Emeita amd Alyo, £ptiade KoQEdEs,
éPaie povoikn (LExpt TOTE GTO YDPO EMKPAUTOVGE P LAALOV ataiplootn novyin) Kt ékatoe poall pog.
Xe avtd To PeTaY, Elyo TNV gVKOIPlO VO TOPATNPHCM TNV EVIVIWOGCLOKT GLALOYY| UE LACKES OO OAO
TOV KOGUO OV KOGUOVGE TO TAV® LEPOG TOL ¥DPov. To kbT® pépog NTav yeudto amd pdola pe dickovg
EVO € KAmoleg peptég vanpyav kot Atya CD, 6mwg emiong ko kamowa Bifiic. O potionds, S1okpiTikdc,
TOPENEUTE OE HOLOELD, 0 YDPOS SATNPOVCE EVav YOPOKTNPA TOAVTEAEING KOl Giyovpa Ogv NTOV
KaBOAOL TVIYNPOG KO «TTAPAYEUGUEVOCH OTOC 0 AAA d1oKddIKa TT.Y. 6T0 Movaotnpdxt.

Onwg etvar gvAoyo 1 ovlrtnon ypryopa Kotevbuvinke otnv atla Kot tnv évvola Tng GVAAOYNG
Bworiov. Ztayvohoydvtog KATOolES YapaKTNPIoTIKEG PPAcel; Ba mpootanom eSapyng Vo LETAPEP®
Kmoleg amdWYELG Ko SITVTIOGELS TOL Baciin, mpiv mpoywpiom 6TV Kupimg Teptypaen:

«H ovAloyn sivan mabog kar eliipio veotntag, eivar olvyovoy

«H ovlloyy givor exévovan, Ba thv apnoeis to waidi oov kot Oa Exel meviardaoiaoet Thv alio They

«dev pov apéoet va Oewpm TV £a0TO HOD CVALEKTY, TS OPILETAL 0 CVAAEKTNG, OO TOGOVS OLOKOVS
Kl TOVW UTOPOVUE VO TTOVUE KATTOLOV GUAAEKTY, EIVAL ) TOTOTNTO. TOV UETPGEL, KOL VIOTL VO, UV
ehvor ) OmOVIOTHTA, TO VO WOYVEIS OVYKEKPIUEVA KOUUATIO. 0. EKOOONG, €YD TOPOyyEAV®™ 0,11
AYOTA®, K1 OO TIG TOPOAOPES Y10 TO KOTATTHUA, TOVTO. KPOTAW TO TPWTO AVIITOTO. »

«O1 TPATES EKIOTEIS EYOVY GAAN JOVHGN, GAAO Y0, 01 EXOVEKOOTEIS UTOPET VO, EIVOL KOAES GAAG
oev umropovv va. picovv v alia g TS EKOOTHSY

«Oo #Oeha vo, Exw amEIPOE TEPLETOTEPO, KOUUATION.

210 poyali vmapyovv 8 pe 9 ylddeg diokol OAwV TV €8OV (exTd¢ amd «umoviovkiay). O

Baoilng éxel dAiovg tO60V¢ 6T0 OTitTL TOV, ayomdet Wioitepo Vv free jazz xon eivon emiong HovGIKog
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mopaymyos otpilovtog véeg diokoypapikéc mpoomadeiec. Anlmvel aiclodoéio yio To pEAAOV NG
ave&aptnng diokoypapiog kot fERara, Tov Prvuriov, d1eBvdg oArd kot oty EALGSa e1dkdTepa. Avoite
0 paryadi yio vo «kalomepvaer kot vo. KoloyepVeEeD KaTd SNAMGT| TOv, Tael KOAd, oV KOl TOPATOVIETOL
OTL TOL TPOEL YPOVO Kot Ogv TpoAiafaivel va akodel 6on povoikn Béletl kot Onwg BEAEL: I akpoOAoT TOL
Bwoiiov cuvictd tedeTovpyia. ‘Exel evorapépov 0Tt T0 TEAETOVPYIKO KOUUATL TNG AKPOUONS, OMOTEAEL
KOowd TOmo Y. OAOVG OCOVE PMTNCE T GKOLCGO GTO VIOKIHOVIEP, VD ewWwdTEpE 0 Baociing
OTOVOALOAOYNCE O10UTEP TNV OKPOACT] (OC LOVOYIKT O10dIKOCIN «CLYKEVIP®ONG, OPOLOAOYNONG KOl
avtomapatnpnone». Exave ®otdco 1010itepn pveid OTO NYOGVOTAUATE KOl GTIV 6uvATOTNTO VO
AYOPAGEL KOVEIG TOVAKPIPO Kot (yoyo, Uy oviUaTe Tov UTopel va, 1 Ty toug va etdvet to 1.000.000
EVPD, OTMG EITE, EVAD AVEPEPE LE EPPACT] TO OTL VITAPYOLY PeAdVEG TTIK-AR TToL KooTilovv 15.000 gvpd
Kol 0modidovy «TEAELO» MNYO.

Amd Vv GAn upepld, M GLALOYN OloK®V OamoTEAEl OTMWOGONTOTE Kol JpacTNPOTNTA
Kowmvikomoinone. Ot cvAAékTteg €rovv oTéK, Yvopilovtal, ovOTTOGGOLY CUIAAN OAAG Kot
aAAnAeyydn pe évav Tpomo TOL TO XOUTL Kol 1 PAio. aAANAOTPOPOdOTOVVTAL. ANUovpyodv Eva dtkd
TOVG WKPOKOGUO TTOV TOVG GUVOEEL KOl AEITOVPYEL MG OICPUAEC KATAPDYLO. XTO VIOKIUAUVTIEP 1| 0yopd
KOl GUAAOYT GUYKEKPLUEVOV OTAVIOV OMUOPA®OV dlokwv eugavileTar va Agttovpyel oG evtaglok
GUVONKT G KATOlEG MOPEES, OVAAOYMG TPOG TNV CTOLOAOTNTA TOV ATOKTNUATOV. O ayopaoTrg TOV
dloxov «avtied» amd tn d0&a Tov KAAMTEYVN Kol TNG TEPGOVASG TOL (OT®G T.Y. OTaV TPOKELTAL Yo
ovopata-Opviovg 6mwg o Frank Zappa). H éllewyn oyetikic yvdong Kot Kotdptiong Hotdlel 6Toug
KOKAOVG avTovg averitpentn. Ot mododtepol, oG Pabutepol YvadoTeg, EAEYXOVV Kol TEPALOVV TOVG
veodTEPOLS OAAA Kot Tovg KaBodnyovv. H aydnn yuo T povoikn Agttovpyel cuvektikd. ‘Evag culhéktng
YOPOKTNPLOTIKA ONADVEL OTL 0V Kot TAEOV aryopdlel amd To tVTePVET, deV UTOPEL MGTOGO VO GTOLOTHGEL
T1G POATEG OTA O1OKAIIKA.

e 0,TL apOpa OTIG TIUES, TO TPAypaTa eivon mo mepimioka. H omavidotnta ko n {tnon propel
va avefdcovy v T o€ dvcbedpnta VyM. To Ak TPOG®TO [LE TO 0T0i0 GLLNTNOA [LOV TOVIGE Kl
N onuaocio g KoANG Katdotaong Amd 0,TL LoV €ImE VAAPYOVY Y. UNYOVILOTO TOV WTOPEL va
1G1OGOLVY Evav oTpafmuévo dicko adld £xel cUUPEL Kol VO TOV KOTOGTPEYOLV (GE QLT TNV TEPITTOOT)
400 gupd mov glyav dobel yio TNV amdKTNOT TOL, TYAV YOUEVE) O 1010¢ TPoGEYEL TOAD T ayopalet. Ot
TIEG pmopel va ivar d1ampoyLatedGIUES ) VO YIVOVTOL OVTUALOKTIKOL GUUWYNPIoUOTL, TTOV 0t O,TL OV
gime, gival oAb cuyvn Taktikn. O 1010¢ aoyoAsital MG O1DTNG o€ oTadepn PAGT UE TI AyOPOTOANGIEC
KOL TIC OVTOALOYEG, avTA®vTog omd ekel Tn Pactkn mnyn KEPOOLS TOL  TOV TPONYOVUEVO UNVa Eiye
Byaier kot Tapamive amd 1700 svpmd. Ag onuelwbel mopeUmITTOVI®OG OTL GTO VTOKLLOVTEP AVOQEPETUL
TOC Y10, XAPT TOV GLAAOYDV EXOVV KUPLOAEKTIKA YaOel meplovoies.

Eovd oto diokddiko, o Baciing kieivovtog v kovBévta, pog Eevaynoe ota paplo [LE TOVG
dloxovg. Ot tipég exel kopaivovtay omd 10 mg 1000 gupd. (Tig dvo mpeg Tov NUoVY 6To paryali prnKoy

évte meAdTEG amd TOVG 0Toiovg 01 800 £Kavay Kol ayopés /udvo o évag eiye €pbel pe cuykekpiuévn
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otoygvon, Frank Sinatra /o Baoiing édeiyve mog yarpdtov vo tov pmtovv). Ot akpiBotepot diokot oy
QLGIKA Ol TTOAD TAAL0T Kot SVGEVPETOL, OGS T.). i 6e1pd dickwv Calypso g rapiog DECCA and
10 1939. EmunAéov, giye Waitepa koppdtio dnmg tov dicko Sideways tov Steve Lacy, and 1o 1974, o
omoiog elye kukhopopnoet o 399 apBunpéva avtituma pe dStopopeTikd kot {oypapiouévo oto xépt (1)
t0 k@B eEDPLALO (1 Tur| Tov NTav ota 300 gvpd). [lapatpnoa v TepnPdvia OV £viwBe Yo TOVG
diokovg Tov kat eivar aAnBela 6TL KL €YD Evimaa Bavpacpd yia T GVALOYT| ToL, KaBdS TeplepyalopovV
TNV TOKIAle TTOL €ixe ot pagla Tov. Tov potnoa av avtd To akplPd To Eovaéyel 6To 6Tl TOV  HOV
glme TG Oyl KOl TOG «TOVAEY OTAV KATO10 TOLANDEL.

Eida moALotg diokovg mov ta eEMPLALG Tovg Epotalav e Epya TEXVNG, APEDNKO G GUVEIPUOVG
OV €QPEPAY OTO UVOAO LOV MYOVLE, TOTOVC, EMOYES KOl EIKOVES KOl KATAAMPBO aKOUN KAAVTEPH TOVG
GUALEKTEG TTOV GTO VIOKIUOVTEP EQELVAY Vo, TEPLEPYALOVTUL OTEAEIDTEC DPEG TO papla’ Buunonka TV
aKpoio TEPITTOON €VOC GUAAEKTI TOL OEV OVOiYEL TOTE TOLG SIOCKOVG TOL Ayopdlel. EavaoKEPTNKA
OGO TOAVGNUAVTT KL ELOGTIKT YIvVETOL 1] £VVOl0 TNG KATavAAmong 0tav [WAdue yuo frvota. O Baciing
mpe évav dicko omd T dekoetior Tov 50 Kot pov gine va Tov KpaTHG® Yo vo. 0icBavid o Papog Tov”
ntav Papdc, HE EVIOVO YPOUA KOl EiYE €LYXAPIOTN HVP®OLE TAALOD YopPTIoD. TKEQTNKO Eova TOGO
Katovontd givan 6T 1 yonteio Tov dickov Prvuriov, oG AVTIKEILEVO TOV TEPTEL TIG 0IGONOELS, deV Umopel
va ovuykpifel pe to CD 1 pe tig vedtepeg texvoroyieg” dev eivan Tuyaio To pe moéon ana&imon pikncov
OMoL aveEPETMS Yol TOV YNOLOKO d1d0y0 Tov Pirvuriov, akdpa Kot Yo To vEd, KoAd pev oAld
pikpotepa oe péyebog, nyeito. To {viepver dAAwoTE TO YPNCIUOTOOHV KLPIOS YO EVUEPMON KoL
(BeBaime) yia ayopéc, kpoTdvTag pe Kayvmowyio TavIms, Houotikég T tnyés tovs. O Baoiing dniwoe
ot maipvel oe CD povo 6,11 dev vapyel o€ PVOAL0, EVD GTO VIOKILAVTEP TO HEGO QVTO YopakTnpileTon
«ayopo» Kol KATOAANAO KUPIMG «Y10 KPEUAGLO GTO UTOAKOVLA, OG CKLAYTPO Y10, TO TEPLTTEPLO.

Ye OMEG TIG MEPWMTMOELS TOL TOpaTHpPnoo otdbnke G&lo mpoooyng 1o mdbog 10 omoio
(QOVEPMVOLV KOl OLOAOYOUV Ol GUAAEKTEG. AQNoa Yol TO TEAOG QNG TNG TEPLYPOPNG ML ETUTALOV
piKp avBoAOYNOT EKPPACEMY TOV ¥PNGIUOTOLOVY Y10 VO TEPTYPAYOLV QLTH TN 6YEoT TABOVG UE TIC
GLALOYEC TOVC KO TIC GUAAEKTIKEG dpaoTNPLOTNTES, DemPOVTAG OTL 1] EVYAMTTIO TOVG GUUTANPOVEL UE
GOQNVELX, TO. OG0 KEVE alNVEL 1] GOVTOUT Q.QTYNCT LOL: Tt €lval 1) cLAAOYN Pvodiov;

«taliony

«uayyaveion

«OVGUVION KoL VOGTTOAYIO
«OPPOOTIO. KOl KOAAUOY
«eBiouocy

«QULAOKI»

«QIAIES KO TOOKWUOLY

«POVPA. EVEPYELD. /0TVEL EVEPYELON

2023 © EAAHNIKH ETAIPEIA EONOAOTIAZ - GREEK SOCIETY FOR ETHNOLOGY
ISSN: 1792-9628 138




EOvoloyia on line 13 * Ethnologhia on line 13
ZUAAEKTNG BvuAiwv

«OVOLHTHON KOl TEPITETELON

«NOOVH KO TOVOSH

«EYW»

5.  Amotipnon, copmEPASNOTA, TEPULTEP® TPOPANNOTICHOL

Sopeovavtog pe v avoivon tov Shuker (2004), Ba propovcope va movpe 0Tl 0 GLAAEKTNG dioKmV
Swakpivetal yo Tnv aydmn Tov yio T HOVOIKT GAAL KOt TNV TOPOPUNTIKY, EULOVIKT GUUTEPLPOPE TOV,
EVO M TEPLEPYELN Kot 1) PrAopdBela entl Tov avtikelévov Ba tpénet eniong va Bewpovvton dedopéves. Ot
GUALOYEG AElTOLPYOLV @G €MIOEEY] OKOVOLIKOD, KOW®MVIKOD KOl TOMTIGUIKOD KePOAQiov Kot
HOpTUPOLV €vay KTNTIKO ATOMIKIoUO, 7OV PAAIGTO €UVOElTOl GTIS GLVONKES TOL GLYYPOVOL
KATTOAIGHOL (0. .). Agv givat iomc TVY0i0 TOV 01 TEPIGGOTEPOL GLAAEKTEG TPOTLLOVV E101) TOV YAIPOLY
€01KOL  KOpovg, Aoym 1tng odefloteyviog o610 TaiSo, TG KAAGIKOTNTOS /SloypoviKOTNTOG
/EMOPACTIKOTNTAG TOV KOAATEYVT), TOV 0EMV OV GLVILOVTAL LE TOVG GTIXOLS N TS Proypapieg Tmv
dnuovpymv. v £pevva eavnke Ot €idn Ommg 1 jazz, n rock N axdpo Kot 1 KAaoiky povoikn (o
Baciing oto payali tov gixe 1500 pe 2000 dickovg KAAGIKNG Kot LaAloTa Evay epeTIKG GTAVIO TOL
1953, ue v Eroica tov Beethoven, tov 61é0ete ota 1000 gvpd) KuPLOPYOVV GTIG TPOTIUNGEIS TOV
povotk®mv. O Shuker onueidvel 6Tt 01 TEPIGGOTEPOL GVAAEKTEG aGyOAOVVTAL UE T FOCK, oTnV gupeia,
£kd0yN NG KoL T Stapopa cuvaen €idn ommg blues, 50s rock n’ roll, reggae, metal, hip hop aALa ko
jazz ka1 khaokn (2004: 313-314).

O1 OKEWYELG AVTEC TOPATEUTOVV GTIG TPOOVAPEPDEITEG EMOTUAVGELS YOP® OO TNV KOTOVIA®GT
g povoikng emPePfarmtikd, atilel mot660 va mpocteldel 0TI 0 OPOG «KKATAVAANDCT EIGTPATTETOL
APVNTIKG 00 TOVG CLAAEKTEC Ko Oempeiton 0Tt LVTOVOEL YaAopn), EAMMIT N TEPLGTAGLUKT] GUVOEGT] LIE TO
HoVoIKO €pyo/vomuo. Ag onuelwBel 6t omv épevva @dvnke ¢ o Boaoiing mpoondbnce va
GYETIKOTOWGEL TNV €VVOLl0 TOL GLAAEYEWV, OKPIP®G Yo va Tovicel To 1daitepo aicOnuo aydmng Kot
EVOPEPOVTOG TOV TTPETEL VAL sLVOdEVEL TNV TPAEN. H ovsia dev PpiokeTol 0Ty cuscd®pevorn aALd o1
Babid oyéomn Tov GLALEKTN LE TN LOVGIKT, ETOUEVMG 1] KATAVAAW®GT) eV Elval Lo £Vvola Tov GUVADEL
pe v moldtnTo avty|. 210 dpbpo twv Belk, Wallendorf, Sherry, Morris Holbrook, Scott kot Roberts
(1988) paiverar 6Tt 0 CLAAEKTNG OVTIAAUPAVETAL TO YOUTL TOV OC POAO TTOL EMNPEGLEL TNV AVTO-EKOVA
TOV KoL SNADVEL TPOCHOTIKOTNTO EVa EVOLPEPOV GTOLYELD Elvar OTL 1] 1010 1) TPAEN ATOKTNON G/ KUTOYNG/
101oKTNoiog, eKAQUPaveETal €d® ®G OTOYXEID OMOVPYIKOD KUAAMTEXVIKOD YOUOTOL Kol eU@avifeTol
eEayviopévn.

210 1610 ApHPO GLVAVTAUE KoL TIC EVVOIEG TOV TOVOL Kol TNEG NOOVIAS OV VOldOel 0 GUAAEKTNG
otav amoywpiletol | omoKTd 10 TOONTO AVTIKEIUEVO, EVD EMONUAIVETOL KOl POPOC OV EAAOYEDEL Ko
oyetiletal pe T GLUTANPOOT TG GLALOYNG, évo aicOnua, Oo Aéyaue, mov polalel pe to POPo ToL
kevos. Eivol mpoeavég kot amd OAn v épevva, OTL o cuAAoyn dnuovpysl v €N dvoKoAN

Suyelpioun avtipoaon: 1 OAOKANP®GT TNG VO TPOKAAEL T TOYPOVA 6TOYO Kot eOfo. Onwc avapépetan
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KOl GTO VIOKIAVTEP VILAPYoLvV dvBpwmotl mov £yovv 50.000 dickovg Kot TapoOAo Tov pdAlov dev Ba
TPOLAPOVY VO TOLG BKOVGOLV TTOTE, MGTOGO GLVEYILOLY va TaipvoLvy Kt GAAOLG,.

Khetvovtog, Ba mpénet va 1e800v kdmola {ntiparta mov Oa Expnlav mepautépm Epevvos N/Kon
HeALOVTIKNG emkarpomoinong tmv dedopévav. To tpmdto oyetileTan pe tov Euepuio poro. Ontmg edvnke
KOl TNV EMITOTLA, GOV OA0L OGO pUIiKav 1| avapépOnkav oto poyali frav avopeg (avticTorya Kot 6To
VTOKILAVTEP, oXEOGV OO TAV AVOPEG), 1] KOLATOVPA TG GLAAOYNG SICKMV EAKVEL KATA KAVOVA AVOPIKO
TnOvopd. LT0 VIOKIHOVTEP, WAMOTOA, Ol YUVOIKEC OVOPEPOVTIOL OO GULAAEKTN ®C OVOCTOATIKOL
TAPAYOVTEG TTOV 10MG KAVOLV TOV GVTPO. VO, TEPLOPIGEL TO TABOC TOV, E101KA péca o€ pia otkoyéveta. O
Shuker onuetdvel 611 o1 yovaikeg emiong 0oyoloOvToL e GLAAOYEG, MGTOGO EMAEYOVV AAAL GUALEKTIKA
€iomn. Evogyouévac Oa eiye evoiapépov o Epguva mov o cuoyétile To pOAO TOV EVEPYOTOLEL 1] EKAGTOTE
GLALOYT GTO VTOKEINEVO, LUE TOV EUPLAO POLO TTOV VTO ekPPdlel kKot oy Ba e&étale TIC KOWVWOVIKEC
GUVONKEG OV AVOLOY®OG EVVOODLV 1 OYL TNV KAAMEPYELR TG CLAAEKTIKNG emfupiog Kot acyoAiag. To
TG AEITOVPYEL 0 GANEC TEPIMTAOOCEL T.Y. TO GULUPBOAKO TEPIEYOUEVO KOl 1] GUAT O1GGTAGT TOV
AVTIKEWEVOD M 1) TPOAVAPEPHEIGO KOIVMOVIKOTOINGT) TOV GLVOEEL TOVG GUAAEKTEG.

‘Eva emumhéov {ftnpa eivon exeivo mov cuvdcetal pe Tig eEEMEEIC TNE TEYVOLOYIKNG ETAVAGTUCNG
KoL TOV TpOTO oL ennpedlovv T povoikn Propnyovic. O Baciing otn cvlftnon mov eiyope tovice 6Tt
01 PeYALEG SIOKOYPOPIKEG ETULPIES £YOVV KTEAEUDGE, OTL 1] AYOPA EIVOL ATOAVTOC KATUKEPLATIGIEVT
Kol OTL TOV TOPay®YKd poro Exovv avardfetl pikpég aveEdptntes etaipies. Xperdletor Aourov va Sov e
THG 60 avTd Bo emnpedosl TOV TAOVPOAIGUO TNG TOPAYM®YNG, TO Star System kot tnv HEAAOVTIKY
avadelln EmMEAVOV HOVCIK®OV €0OA®V, ovtioToy®v He ToL mopelBovioc. Xto Pabud mov n
EAKLOTIKOTNTO, €vOG Olokov €apTdTol amd TO KVPOG KOl TV OTNYNCN M OVOYVOPIGILOTNTO TOL
KOAAMTEY VY, TO VEO YOOTIKO TPOGMIO TNG LOVGIKNG 0ryopds iomg aAldEet To dedopéva 6T SUVOLLKT TOV
pOLoL €101KA TV VEOV SIOKWOV Kol oTa KPTipla v cvAlektdv. H cuvoyn kot n {€om g pkpng
KOWOTNTOG TOV LOLGIKOPIA®V Ba peivel dpaye avennpéaotn; Kot eivar 0vtwg oiyovpo 6t 1 mopaymyn
Bwokiov Oo avrome&éAOel pe emttuyion oe OAEG TIC VEEG TPOKANGELG TOL M TeYvoAoyio, (Ba) g

EMUPVAACGEL,

Bipioypagia

Aguiar, L., & Martens, B. (2016). Digital music consumption on the Internet: Evidence from clickstream
data. Information Economics and Policy, 34, 27-43.

Appadurai, A. (1986). Introduction: Commaodities and the Politics of Value. The Social Life of Things.
Cambridge University Press.

Arnould, E. J., & Thompson, C. J. (2005). Consumer Culture Theory (CCT): Twenty Years of Research.
Journal of Consumer Research, 31(4), 868-882.

2023 © EAAHNIKH ETAIPEIA EONOAOTIAZ - GREEK SOCIETY FOR ETHNOLOGY
ISSN: 1792-9628 140




EOvoloyia on line 13 * Ethnologhia on line 13
ZUAAEKTNG BvuAiwv

Bartmanski, D., & Woodward, I. (2016). Vinyl record: a cultural icon. Consumption Markets and
Culture, 21(2), 171-177.

Beaster-Jones, J. (2014). Beyond Musical Exceptionalism: Music, Value, and Ethnomusicology.
Ethnomusicology, 58 (2), 334-340.

Belk, R. W., Wallendorf, M., Sherry, J., & Holbrook, M., Roberts, S. (1988). Collectors and Collecting.
In M. J. Houston (ed), NA - Advances in Consumer Research, Vol. 15. Provo, UT: Association
for Consumer Research, pp. 548-553.

Bourreau, M., & Dogan, P. (2018). Gains from digitization: Evidence from gift-giving in music. Journal
of Economic Behavior and Organization, 149, 106-122.

Branch, J. D. (2007). Postmodern consumption and the high-fidelity audio microculture. In R. W. Belk,
& J. F. Jr Sherry (eds), Research in Consumer Behavior, 11, pp. 79-99.

Breidenbach, J., & Zukrigl, 1. (2001). Up and down the music world — An anthropology of globalization.
In A. Gebesmair & A. Smuditis (eds), Global Repertoires — Popular music within and beyond the
transnational music industry. Ashgate, pp. 105-117.

Brennan, T. (2001). World music does not exist. Discourse, 23(1): 44-62.

Contre Tech. (2018). To yxéto ko1 10 GaAdvL: Zvti, PrvdAia Kot TevoLoYieg avamapaymyng yov, 1970-
2000. Bring the Noise — 15 keiueva yio. 1o yirr yom. Teplov - Apyeio 71

Gell, A. (1998). Art and Agency — An Anthropological Theory. Oxford. Clarendon Press.

Kopytoff, 1. (1986). The Cultural Biography of Things: Commaoditization as process. The Social Life of
Things: Commodities in Cultural Perspective. Cambridge University Press.

Larsen, G., Lawson, R., & Todd, S. (2009). The consumption of music as self-representation in social
interaction. Australasian Marketing Journal, 17(1), 16-26.

Magaudda, P. (2011). When materiality “bites back”: Digital music consumption practices in the age of
dematerialization. Journal of Consumer Culture, 11(1), 15-36.

Maycroft, N. (2004). Cultural consumption and the myth of life-style. Capital & Class, 28(3), 61-75.

Miller, D. (2012). Katavalwon. Yixoc Iolitiouos - H avBpwmoloyia oty yawpo twv mpoyudtov. Emp.
INoiovpn, E. Exd. Ale&avdpela, o. 319-353.

Negus, K. (2011) Producing Pop: Culture and Conflict in the Popular Music Industry. London:
Goldsmiths Research.

Peterson, R. A. (2001) Globalization and communalization of music in the production perspective. In
A. Gebesmair & A. Smuditis, Global Repertoires — Popular music within and beyond the
transnational music industry. Ashgate, pp. 119-133.

Pratt, A. C. (2008). Cultural commodity chains, cultural clusters, or cultural production chains? Growth
and Change, 39(1), 95-103.

2023 © EAAHNIKH ETAIPEIA EONOAOTIAZ - GREEK SOCIETY FOR ETHNOLOGY
ISSN: 1792-9628 141




EOvoloyia on line 13 * Ethnologhia on line 13
ZUAAEKTNG BvuAiwv

Sarpong, D., Dong, S., & Appiah, G. (2016). “Vinyl never say die”: The re-incarnation, adoption and
diffusion of retro-technologies. Technological Forecasting and Social Change, 103, 109-118.

Shuker, R. (2004). Beyond the “high fidelity” stereotype: Defining the (contemporary) record collector.
Popular Music, 23(3), 311-330

Sinclair, G., & Tinson, J. (2017). Psychological ownership and music streaming consumption. Journal
of Business Research, 71, 1-9.

Styvén, M. E. (2010). The need to touch: Exploring the link between music involvement and tangibility
preference. Journal of Business Research, 63(9-10), 1088-1094.

Taylor, T. (1997). Global Pop — World Music, World Markets. Routledge

Taylor, T. (2007). The commodification of music at the dawn of the era of “mechanical music.”
Ethnomusicology, 51(2), 281-305.

Tilley, C. (2006). Commodification. Handbook of Material Culture. Sage.

Nroxipavtép

TpravtaguAridng, N., (2014). Excicddio: To diokddiko. And ) oeipd. Ta otéxia — Iotopics ayopaiov
rolitiouod. (Awbécipo ot dievbovvon https://www.youtube.com/watch?v=Ejp0c90Chig )

IoTtooghioeg

https://www.discogs.com
http://matsgus.com/discaholic_corner/

http://vinyl-market.gr/
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2Xovtopo Broypa@iko enpeiopa

O Xavpog Ipatirag eivar vroynelog dddaktopag Ebvopovosikoroyiog oto Tunpuo Movcikdv Zmovddv tov
EBvikod Koamodiotplakod IMavemictnpiov AOfvog kot amdeortog tov diov tufuotog pe Iltvyio omv
EBvopovoikoroyio kot tnv [oltiopikn AvOpororoyio (2018). Katéyet emiong [Truyio Iomavikng I'Adooag kot
doroyiag and to 8o mavemopio (2011). Eivar kdtoyog Tov Metamtuytokov tithov cmovddv tov «I1.M.E.
Kowovikn kot [HoArtiopikn AvBpomoroyioy and to [lavteio [averioto Adnvag (2021). Exet dinhopa IMidvov
kot dimhopo Zovheong amd to Qdgio «Movoikdg Xovoespog AOnvavy (1999) kat epydletol g kabnyntig
LOVGIKNG TNV dnpdota eknaidevon and to 2003.
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KateMg Biykhog, Mo mapacevn ehridoa yio Tov koopo. 'Epgvva oto Bio Tov
Inood Xprotov, ekd. Exdotikog Oikog K. & M. Xtapovrn, Ococarovikn
2023, ogh. 172, ISBN: 978-960-656-177-1.

Moapio Kovpapravoo

®élel TOAD KOLVPAYLO KOl PLEYOAT TappNoia Yo va KOTomaoTel kdmolog pe éva 0épa 1060 owkelo aArd
K01 T060 avoikelo 660 to [Ipdsmmo Tov Incov Xpiotov. Kot 6pmg avtég ot dvo 1810t 1eg yopaktnpilovv
tov ovyypapéa Kated Biykia o omofog pe tn SutAf tov 1810tT10 O 16TOPIKOG Kot BgoAdyog
npooeyyilel avtd 0 aueieyopevo Bépa, Bétovtag mapdiinia wg Kopro d&ove tov Pifiiov Tov TO
ototyeio tov mapdéevov ot Lon tov Incov. EEdAlov, ta TapdEeva patvopeve Kot Ol OVTIANYELS TOL
AVTA YEVWOUV GTOV A0, AIOTEAOVV [1aL EK TMV MV OVK AVEL EMGTNHOVIKY Bepatikn g EOvoioyiag.

To Birio avtod dev amotedel po emimAéov OepnTikh TPocEyyion Tov INcod, aAld 0Tmg Aéet Kot
0 1010¢ 0 CLYYPAPENS «OTNV £PELVA OV OLTH cuvavTHONKa e S1APOopeS EPELVNTIKEG 1 1OLITEPEC
amoyelg gite avtéc NTav e&vuvntikég tov Inocov eite NTav akoua kol avtifesg, abseg AmoTec Kot
yplotiovopdyes» (ogi. 10).

Yy Ewooywy tov épyov, pe titho «Iaykdouia Iotopia kot Pédov 1o Apdpaviovy (ogh. 13-26),
0 GLYYPAPENS EKKIVEL OO TA AOY10 TOL 0mocTOAOL [TavAov «Xp1otov evmdia eGUEV T Oed v TOIC
cwlopévorgy (B’ Kop. 2,15), oniadn 6t1 o Xpiotog eivar «To Poédovy» to omoio 660t T0 mAnoialovy
aicOdvovton pio. ovpavia gvwdia. O Incovg eivar 10 P6dov g compiag mov PAdotnoe omd v
[Mopbévo Mopia, ympic To KANPOVOUIKO LOAVGLO TOV TPOTUTOPIKOD CLULOPTHUATOG,

YKOTOG TOV GLYYPAPEN Eival va KATAOEIEEL TMG 0 SLUPEUEVOS AOY® TOV IOTOPIKMY GUYKLPLDV,
TOV TEYVOLOYIKOV emTELYUATOV Kol NG €&ovotootikig dudbeong tov Buvoviov kdopog Teivel
ndernpuéva mpog v avedpeom Tov OLov amd T0 0Toio TPOEPYETAL KO VOL OTOKTIGEL L0 GUVEKTIKOTI T
‘Etot to avBpdmvo mpoécmmo mov avtimpocwnedel o OAOV, GuYKeQOAOIDOVOVTOS dNAadn To KOwd
yvopiopata g avBpodmvng ebong, v kabolkn ovOpomOTNTO, OAAG Kol TN HOVASIKOTNTO TOV
GUVOLOAAOYNG TNG POVTAGING KO TNG OKEYNG UE TPOTO LOVAOIKO KO AVETOVAANTTO.

210 pdTO KeEPAAoo pe titho «O Inoovg wg wotopikd mpoécwmo» (cer.27-34) divovron ev
TEPIAMYEL Ol ATOYELS Y10, TNV OTOPIKOTNTO TOL TPOCSAOTOL TOV INcov, 6T®g Yo Tapddetypo T0 mOTE
akpifog yevwnonke (3 p.p. otig 3 Ampidiov tov 33 u.X.) oOuemva pe TN GOYYXPOVN EPELVOL.
Emonuaivetar 6t1 o1 myég mov ypnoipuomomonkay eivat Kupimg EGmYPIOTIOVIKES, EVD VTTAPYOVYV Kol O
eEoyploTiavikég TYEG, kah’ OAo amodeKTEG Kal £YKVpec. AMAMOTE, OTTMG onueidveTol 6to PipAio, o
Inoovg, katd tn dudpkela ¢ {ong Tov VIAPEE Evag aoNUOVTOS VITNKOOG TG Popaikng Avtokpatopiog

70V £0p0icE KO TEDAVE GE UL ATOLOKPLGUEVT] KOl OTOYIKN emapyio TG katd tov 1o aidva p. X, Zyetikd
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He To Tpdommo Ko TN Bk pHon Tov Incod Xpiotod, n AvBpordtmta Bo TAnpopopn el Lovo petd
duadoon g ¥PLoTIVIKNG BpNoKELNG GTOVG KATOTIVOUG OLMDVEG.

To dgbtepo kepdhato pe titho «To otoyeio tov mapdéevov otn (on Tov Incov» (oek. 35-42)
yivetar Adyog v Tig apgionpieg mov tpokvTovy amod T {on Tov Incob 1600 o¢ gpdg mov daPdlovpe
ta Bvayyéha kot 11¢ exdiotote Proypapieg mov xovv ypagtel 060 Kuplwg 6Tov TpdTO Le TOV 0moio ot
GvBpmmol TG EMOYNG TOL 10V Kot OVTIHETOMOAVY TIS TPAEELS Kot To Aoyl Tov. To ciyovpo eivar mog
OAo1L cuveTapONKaV amd avTd T0 «1O1ALOV VIEPPLCIKO» UE TN LopPn Bavudtov —otkeio Kot avoikelo
TAVTOYPOVA— Kot Elyov pia Bropévn avtiAnyn tov Ogiov Tov TN GLVEXELN TOV OLOVOV GUVTEAEGE GT1|
GUYKALGT TOV «16TOPIKOVL INGod» e Tov «INcod Tov eKKANGLOGTIKOD KNpOYLOTOS), dNAdT TNG YVOONC
KoL NG oG,

To tpito kepalaro TitAopopeitar «O peydrog “yvmoTtog dyvootog™» (oel. 43-48) Kot avapépeTan
ot Topadoéa ¢ Proypaeiog Tov and Tovg Evayyelotéc, ot omoiol GuvEypayay Ge o YADCCH TOL
dev NTav d1K1 TOLG (EAANVIKN) Y10 VO APTIGOVV MC TOPAKATOONKN TIG AYVOGTEC TTLUYEG KATOLOV TOV TOV
yvoploav apocomikd. E&aipeon amotedel 0 Aovkag, 0 0moiog Katéypaye 0Tl AKOVGE €K UEPOVE TOV
ATOCTOAOV.

Ta endpeva Vo KEPAAOLO AVOPEPOVTAL GE QTN TNV OYT TNG TPOSOMKHTNTAS TOV INnGov Tov
Beopnnke emkivovovn: apeiofritnoe v eni g yng dvvaun g e&ovoing, Bewmpndnke duvvapet
GTOCLO0TNG Kot eykAnpatiog, angvfivinke otic ndleg kot emtédnie evavtia oe OGAOVG aWTOVE TOL
Bewpovoav Tov 0VTd TOVG AYEYASIUGTO, YOPIG OH®G TNV ovadloyn Tvevpatikn ovéMEn (oer.50). Av
Kol TéBave pe Tov TAEOV ATIUOTIKO TPOTO, EVIOVTOIS TA AOYLH TOV £YVaV TN yN SlpOP®V PIAOGOPIKOV
avalntnoemv.

Me 1o otoryeio tov mopda&evov ot N tov INcov Guvveaivovtal Kol 0l EYKANUOTOAOYIKEG
andyelg tov Itadov matépa e obyypovng eykAnuotoroyiog Toélape Aopnpdlo (Cesare Lombroso,
1835-1909) xor M évvowa tov un Koavovikov tewv I'éAlwv otoyactdv Zopl Koavykiépn (Georges
Canguilhem, 1904-1995) kou Micél ®ovkd (Michel Foucault, 1926-1984). Qo1660, 1 S1000peTIKOTNTO,
Tov Inoov dev tawtiletar pe kdmola Taboroyia.

H évvoia tov ovelpikod oe oyéon pe v avayyeiio g Baciieiog tov Ovpavav ot didackoiio
Tov Incov (cer. 61-66) pnopei vo waporAinAiotel pe Tovg uobovg, Ta Topapvdia, TIg TUPUSOGELS, TIG
TPOAYELS TOV S10pOPOV AadV, GALA Kal LE TNV 101a T yproTiovikn Opnokeia (mpPA. v Evvola Tng
eovtaciog 6to £pyo tov EAANva ¢ilocogov g dtacmopds Kopviiiov Kaotopiadn (1922-1997).

To portifo g «vootalyiag Tov yapévov mapadeicovy o1o E£Bdouo Ke@alolo (cel.67-72)
CUUTITTEL UE TO QIAOGOPIKO {TNUO TG VTOPKTIKNG eAevBepiag Tov avOpdTOv TEPO TG IGTOPIKNG
TPOYUOTIKOTNTOC, EVED OTO EMOUEVO KEQALOLO GYETIKA LE TNV Tpikoroinon tov Incov (oeh. 73-82),
TEPLYPAPETOL 1] EIKOVO TOV «TOPAO0E0D PO, LOVAITKA JOUPOPETIKOD TOL EV VITOKELTOL GE KAVEVQL
©Vo1Ko vopo. [ToAd evdiapépovaeg gival ol avapopEG TOL GLYYPAPEN GE YeveEaloYieg Tov Mecaimva

OV EUTVEOVTOL OO TO TPOGMOTO KO TIC TPAEELS Tov INco.
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H xowwovikin-avBpomorloykn emovootatikdtnto Tov Incod cvvoyiletar otnv mpotponmn Tov
«Bumpog ot tamewvol» (oek. 83-92): o Inocovg mpoépyetar amd tov Aad Kot amevfhveTor oTov ANO.
Qo1660, 0 Inocovg dev Ntav €vag KOWOVIKOS HeTappLOMOTHS, apoy 0modexdTav TNV KOWMVIKY
avicoTa Kot dgv mBovce Tovg akoAovBovg Tov va GAAAEOLY TIG KOWVMVIKEG JOLES YPNCLOTOLOVTOG
Bia. O Incovg, cupewva pe tov cuyypapéa Tov PiPriov, karlovoe Tov Kabéva Eexmpiotd va aAAAEEL TIg
Skég TOV E0MTEPIKES dOUES, VO apovYKpaoTel TOV AALOV Kol va eMCNTIOEL KOWMVIKT] O1KALOGUV.

Ocov agopd ) yA®oca Tov Incod (ceh. 93-98) avth NTav 1 APOUOIKT KOl CUYKEKPIUEVE LIl
SUIAEKTOG TNG 1OVOAIOTUANIGTIVIOKNG OPAUATKNG YADGGOS, TNG OTolog oTapdyato enplovouy oTny
Kavy A1o6nxn, topdlo mov ta knpOyuatd Tov kot 1 (o1 ToL aroTuTo0nKey 6TV EAANVIKN TNG ETOYNG
Tov. [ToAV evdlopépovceg eivat ot TANPoPopieg Yia Eva TP®IUO ¥P1oTlovikd Evayyéiio mov ovoudletol
Aoyra tov Inood.

To xepdroto yio TNV aoteyia, TV wepmAdyvnon kol v épnuo (oek. 99-104), apopd oe Eva
QUVOLEVO TNG EMOYNG TOL oyeTileTOL [E TIG oKpaieg doKHaoieg, TN VNoTein, TOVG TEPAGHOVS KoL TIC
TPOANYELG TTEPT dUUOV®V KOl TOV ZaTOVAL.

270 KEPAANLO Y10 TO VIEPAVOPAOTIVO G VITEPPLOIKO (0eA.105-110), 1 onuelTikn Bewpia TOL
Itorod ovyypagéa Ovumépto 'Exo (Umberto Eco, 1932-2016) exdumidvetor kot epapudletar ota
Evayyéhia, yio va avoipebel Opwg ota cvpnepdopata g evotntag avtig. Ot Bacikég cuvinkeg g
Swdpapdriong e fong tov Incov Bupiovy v katdratn tov ApiototéAn oto lepi Homntikng, dnhodn
™V apyn, TNV €viaon, TNV KAMUAK®oN, T Avon Kot Ty kdbapon. 201060, 0 Incovc NTav éva vIapkto
TPOCONO KAl Oyl LVBOTANGTIKOG YOPOUKTAPOS. XTO KEQAAMO ovtd o Incovg cuykpivetar pe dArovg
pobieTopnpatikovg Npweg mov Bewpoldvral vrepdvOpomol Aaikdv apnynoswv. O ovyypagéas
KOTOANYEL OTO OTL UE Tr AOYIKY] OKEWYN OEV UITOPOVUE VO KOTOVONCOVUE TANP®G TNV LIEPPLGIKN
dudotaon g Cmng Tov Incov, dnwg yio mapadetypa ta Bovpoatd Tov. o tovto, oto onueio avtod
VIEICEPYOVTAL 1] TLOTY], O HVUGTIKIGHOG, TO 0icOna TOL LYNAOD, TO VIEPAVOPAOTIVO MG VIEPPVOIKO, 1|
vrépPaon TV opiwv.

O1 emomuovikol KAGOOL NG KpaviopeTpiag kot g @pevoroyiog (oeh.111-116) ciyovpa
EVOIPEPOVY TOV KOWVOVIKO avOp@moAdyo m¢g mopd- Kot yevdo-emothuec. Emiong, to nog éuowale o
Incovg oy e€mtepikn oL gUPAvion gival Eva BEpo oV TPEMEL Vo amAGYOANGEL TN PLOAOYIKT Kot
QLo avOpwmoloyia, yopic OUMS vo gival ekt 1 e€oy®yn 0GPUADY GUUTEPUCUATOV. TNV 0VGia
T0 «TOPTPETO» TOL INcoy mov yvwpilovpe pe oryovpld apopd mepiocodTEPO otV Vmapén vynAoD
TVEVLLOTOG KO YOPIGULATWDV.

Ta Oadpota it tov Incod (oer.117-122) étol 6mwg meprypdpovial oty Kown Awebnkn
ATOTELOVV Y10, TOLG CLYYPUPEIC TNG CRTNUA BLodUEVNG, TPOCMTIKNG EUTELPING [LE TOV OEd, UiaG EUTEPIOC
ov Eemepvd oTIONTOTE UmOpeEl Vo GLAAGPEL M avBpdmvny vonuoovvn eite pe eénynoelg &ite pe
ovAloyiopd. Ouwmg, o ouyypapéag Tovilel mwg o Incovg Tpémel va doywplotel omd TOLG HAYoVG Kot

Tovg Beovpyolg Keivig TNG EMOYNG, TOL cLVEdEay T poyeia pe tn Opnokeia. [Tapdro mov | chyypovn
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EMOTAUN TPOGIOKA VO dDGEL EENYNON OE TOALA KHLVOTIHPLO TOL TAPEAOOVTOG, EVTOVTOLS L0 LLOVOOIKT
Kol TEAEGOKT aAnfgta cuveyilel va pag dlapevyet.

Yyetikd pe v evotta tov Piriov mov tithopopeitor EX Oriente Lux (ceA. 123-128), 1o €pyo
0V Apgpikavo-rodatotiviov dtovontr ‘Evtovapvt Zaivt (Edward Said, 1935-2003) amotéhece éva
Baocwd xabBodnyntikd viua g okéyme tov ovyypoeéa. Etot vmoypappiletor 6tL poe dyn g
TapaEevng OlapopetikotNTog Tov INcod amoterel yio Tov Avtikd dvBpomo 1 TPoéAevot| Tov €€
AvotoAnc. AAAG Kol ol aQNYNGELS TEPL TOV PAUVTOOTIKOV Ta&dtmv tov Incov oty Ivdia emteivovy
VT TN SLPOPETIKOTNTO, OTOKTMOVTAG ACoypaPiky a&ia.

To mpoécoTo Tov INcov eupavileTor oe VOUPELEG ERMOTNUOVIKNG PAVTOCING, OTMG GE VTN TOL
Apepikoavod Aoyotéyxvn Makd Movpkok (Michael Moorcock, -1939) 7de o dvfpwmog (Behold the Man,
1969), mov oyoraletor amd tov Biykha oto opdtitho kepdhato (oek. 129-132) kon mpokaiei 1diaitepo
evolapépov, agov otnpiletarl o éva evium®GIoKO LBoTAaGTIKO Opnua. O TPOTAYOVIGTAS LUE TO
ovopo KapA I'choykdovep ta&1d€0€l 610 ¥povo 600 YIAddeg xpovia miow amd T dexoetio Tov 1960 kot
KATOANYEL VO avoamaplotd — vo (el Yo Tpdtn eopd— ™ o1 tov Incov, cupmepthappavopuévng g
otavpwong Tov. O cuyypaeéag mapatnpetl 6Tt o1 GvOp®TOL TOL PEPOVTAL OTTOC O TPOTUYOVIGTNG TNG
voufélag Tov Movpkok dtakotéxovtat oo to «Xoumieypa tov @cod» (God complex, Messiah complex,
Christ complex, Savior complex) kot emdudkovy va ToTieTodv pe Tov Meooio 660 mo aAndwé oavtd
glvar duvatdv. QotdG0, 1| ahaloveio Kol 1) TPOCTOINCT TGV ATOUMV AVTMV OVIEUIN GYECT) £XOVV LE TNV
TAMELVT KOl OVOTTOKPLTT GUUTEPLPOPE TOV TPAYUATIKOV INcov.

210 dékato £Rdopo kepdAialo avaivetal to Béua tov Mubuiopov (ceh. 133-138), oniaon g
Bewpiag 611 0 Bilog Tov INcoV amotelel amokinpa aviaciog kot podomiaciog. [Ipoxetton Yo Bewpieg
ouppoiioudv N Taykocuag Opnokeiog mov TavtiCovv tov Incod pe kamowo nAtakn BgotnTa. to 6<pa
aVTO 0 GLYYPAPENS OOKEL EVTOVT KPLTIKY], 1O10UTEPA GE GYECT LE TO £PYO0 TOL LKWOTGELOL avOp®TOAGYOL
TCéwg Dpélep (James Frazer, 1854-1941), O Xpvoog Kidvog (The Golden Bought, 1890). Qotdco, o
ovyypapéag copumepaivel 61t N Bewpia copEova pe TV omoio 0 Incovg Xpiotodg dev vINpPEe TOTE (¢
1GTOPIKO TPOGMTO Kot OTL EXLPOKELTO Y10 Evay NAlako uobo, mov eunintel oto potifo tov Bviiokovtog
Kol avaoTdvtog Bgov, eivar avedaptkn kot mepiwpilaky]. Eximiéov, av kamolog aplepmaost Eva ueydlo
UEPOG NG LONG TOL 1 TNG EMGTILOVIKNG OTOII0dPOUING TOV Y10 Vo armodei&el tnv avumapéia tov Incov,
avTd onuoaivel 6Tl katd wepiepyo TPOmO EAKETAL PE TAOOG amd TNV TPOCOTIKOTNTH TOV OeavOpdmov,
avalntd Kt avtdc Ui, mopdaéevn eAtida yio tov kéouo kot T {on Tov.

H éxeppaon «Ta pabnuotikd tov Oeod» omodidetor €d® yio TPOTN QOpd 6TOV KAUSO TNG
Bulavtivig ®1hocopiog (oeh. 139-148). 1o 1010 kepdrato, kabictatol Tpoomadeln. Vo pOTICTEL 0
TPOTOG e Tov omoio yevvinke o kKLadog tng Bulavtviig d1hocopiog amd toug Baciieto N. Tatdkn
(1897-1986) ko Aivo I'. Mmevaxn (1928-2022) xatd tov 200 kot 210 oidva. ‘Etotl Bewpeitar 611 o B.
Tatdkng TpoéPr 6ToV GLGYETIGUO dVO UEYPL TOTE SLOPOPETIKMV KMITKMV GKEWYTG KO EMKOVMVIOG, TOV

YVOG10A0YIKO Y®po Tov Bulavtiov pe v Iotopia g Ohocopiog. H onpovpyikn avty mpdén tov
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Tatakn dabétel svplotikn a&io pExpt onpepa. 1N cuvéyeln, mopnydn o vEog EMOTNUOVIKOC KAAOOC
g Bulavtiviig O1hocopiag mov Ndn €xel TPOY®PTOEL TNV TPITH YEVIA £pELVNTAOV Kol peretnTodv. H
Bulavtivi) D1hocopia og KAAO0G GTOYEVEL GTIV EMAVEPUNVEID KO TPOGEYYIOT] TNG XPIOTIOVIKNG OKEYNG
péca and mo cuyypoveg ontikés. Extdg tav dAAwv, 0 cuyypagéag emtyelpnLatoroyel, g Tpog To 0,1t
0 KAddog ™ Bulavtiviig Oihocopiag mpoékuye mg tpoomdbela va yvopicovpe to «Mabnpotikd Tov
®eov», Vo KATAVOT|COVLE 0TO HETPO OV oG to Emtpénet to peyaieio g Anpovpyiog.

Ev xotax)eiol, to facikcd 0épa tov PifAiov gival n mapdéevn Kol pooTnpidONG EUEAVICT) TOV
®eavOpomov oty lotopia, mov dpmG amotelel po adompayudtevtn aAndela, T6co PGALOV OGOV

emPrdvel OpropfevtiKd amd Ty apyoudTNTU LEYPL GTILEPO.

Xvvropo Broypagiké Xnpeiopa

H Mopio Kovpapravov sivar poviun kabnyntpio Fodliknig TAoocag oto [Havemomuokd Kévipo Eévav
TINwoodv tov ITavemompiov Abnvov. Aropoitnoe and to [ovemotio Adnvov (Failum Ohoroyia) Kot to
I6vio TMavemompio (Metdopaon kot Aepunveia). Exknévnoe petontoyiakés omovdéc otn yaAlKy @rloloyio
(Université Lumiére Lyon 2), otmmv Kowevikn AvBponoioyio (ITavemotmiuio Atyaiov) kot otn ®goloyia
(EAAvikd Avowctd TTavemotpio). Eivat S1ddktop kotvoviodoyiag tng Aoyoteyviog (Université Lumiére Lyon 2)
Kot dddxkTop AvBpomoroyiag tov aotikod ydpov (E6viké MetcoPio IMoivteyveio — Xyxod ApyLtekTOvVOV -
Mnyovikedv). ‘Exer d1dd&er oe moArd mavemotuakd Wpopata (Ioavemotiuo Atyaiov, Kamodiotplakd
avemotuo, Mavemompio Kdnpov) kot £yl ocvuvepyaotel yio meptocdtepo omd déka ypovia pe 1o EAAnvikd
Avoikt6 TTovemoTNIIO 6TO TPOYPOLLLLO LETATTVYLOK®OV 6ovddV «Awaktikn g ['odlikng g Zévng I'Adooacy.
Eivat ovyypagéog entd Bpriav yio t YOAAOQ®mVN 0QpIkaviK) AOYOTEXVIQ KOl TNV KOW@VIKTY avOporoloyia. Exet
eniong dnuociedoel ToAvapBueg peréteg yio Ty avBpmmoAoyio Kot tn Bewpio g petdopaons. Ta exiotnpovikd
TOV eVOL0QEPOVTA EGTIALOVTAL GE TPELG TOUELS: TNV ovOpTOAoYin TOL AGTIKOD ¥DPOL, TN Bempia TNG LETAPPAOTC.
Kot 1 oyéon eBvoroyiag kar Aoyoteyxviag. Awaterei [Ipdedpog tng EAAnvikng EBvoloyiknic Etapeiag.

%13
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IHETPOIIOYAOY XPIXTINA, Ta Eyyéovia tov Opnfjpov. Mvijun, Xvyyévea,
Tavtotnte oto I'keihtowvoe g Korofpios. Emikevrpo, Oecoaiovikn
2023, och. 344. IIporoyog: Antonino Colajianni, gikoveg €vrog Kepévo,
napopTiprata, frpioypagio. ISBN 978-618-204-196-3.

Moapio Kovpapravoo

‘Eva Bacikd ototyeio ot avamtuén Tov upomaikon e0viKiopod fTav 1 dadikacio Snpovpyiog pog
TavtoTTag 1 omoia Pacilotav oe pav eviwaia YAd®ooa. H évvola tng yYA®GGIKNG TouTdTNTAG TOL
VITOGTHPLEE TOVG OVOOVOUEVOLG EVPOTATKOVE EOVIKIGHOVE TOV 190V aidva, £ytve o eEapeTikd 1oyvpn
TOALTIKY] dOVOT, 1 ool ONUoVPYNGE EK VEOU TOV TOMTIKO XApTn NG Evpdmng kot peydlov pépoug
tov Koopov. Ot yiAdooeg kaBoplov opddeg avlpdnwv mov &ptavav oto Vyioto Pabud g
OVTOEKPPAOTG KOL TG BLTOGLVELINGIOG TOVS HEGH OO T OVEEAPTNTA KPATN.

‘Eva 1€1010 Kpdtog vnpée ko M [torio oty omoia Katd tnv emoyn tng Evomoinong g (1859-
1862) porg 1o 2,5% tov mAnfucpod g IAovGaY TNV 1TEAKY YADCoO — GTNV 0vcia T SIGAEKTO TNG
Tookdévng- 0nwg v E€povpe onuepa. Kot 1 Katdotaon avt cuvexioTnke LEYPL TNV TPMTI dEKOETIOL
Tov 2000 aidva. Avapeca ota Kpatidlo Kot 6Tig €0voTiKES opddeg TOL GQEIAAY VO GUUHOPPMOBOVY e
mv véa katdotoorn Ppiokovrol Kot ot «etepdylmocol manbuopol g KoaiaPpiog» otovg omoiovg
avikay ot EAAnvogmvot kot ot omoiot Brdyvouv éva SImAO Kovavikd otiypa: Avijkouy 6Tov ¢Toyo NOTo
g YOPOg Kat eivar oAy macot (GeA. 295).

O EAMnvogmvot g kato Itaiiog kKo cuykekpipéva, tg teployxng e Koalappiog sivat to 0épa
NG TOAVETOVG £pguvag g Xpiotivag [letpomodviov. Me Aaunpég 6movdég otnv AvOpomoloyio Kot
TA00G10 EMOTNHOVIKO £pY0, 1 [leTpomoviov cklaypagel oto Tdvnua awtd o mopeia mepimov 40 etdv
7ov Eekva to 1984, amd ™ oTiyu Tov ¢ peTamTuylak veoTpoeog Tov IKY oddd kot tov Itakikov
Ivotitovtov mpaypotonoince emttomia £pgvva 6T0 EAANVOPmVO Yopld ['koAlttolovo, tov ARpov
Kovtopovpiov, otnv emapyio tov Pryiov Korappioc. [Ipoxeitan yio pio OAMGTIKY TPOGEYYION MLOG
Kowmviag 1 omoio puéypt T0TE €lxe TPOCEYYIOTEL OMO TOVE EMOTHUOVEC TEPIGGOTEPO Y10, TN YAMGGIKN
NG 10101TEPOTNTO, EVAD EAGYLOTN onuacia gixe dobel og Ahdeg dyelg TnG.

To Biprio Tporoyilet o kabnynthg Kou pévropag g Xpiotivag [etporoviov Antonino Colajanni
0 0T010G TOAD EVGTOY O EMLOT|LALVEL TG 1] YADMCGIKN 1010TEPOTNTA TOV GUYKEKPILEVOV XOPLDY 001 yNOE
otV «aQOTTVIoN NG EAANVIKOTNTOCH» LE OMOTEAECUN TNV KOTOOKELY] HIOG «TOLTOTNTOG) UE
ONUOVTIKOTOTO OTOTEAEGUATO OE EMIMEDO TOGO KOWMOVIKO OGO Kol TOALTIKO Kot outkovoptkd. Tig motkideg

(QAGELG ALTOL TOL PAIVOUEVOL OVOADEL GTO £PYO TG 1] GLYYPAPENG.
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To Biprio extog amd v Ewcaywyn kot tig Evyapiotieg ympileton oe €&1 kepdiowo o, omoio
KAeivouv pe cvpmepdopato.

Xmv Ewsaywyy (ceh. 21-27) n ovyypaeéag pog mopovstdlel to Adyo mov v ®dnce ot
ovykekpipévn épevva. H elmng avBpomoroyikn Biploypapia yio tn cvykekpévn eBvoylwooikn
opada, To pKpos g péyebos, To yeyovog OTL 1 KOWOTNTA TV KAELGTI KO 10104TEPA EVOOYOLIKT], TNV
kafiotoboov o Wovikd avrtikeipevo épgvvag yuo ™ SatpiPn g cvyypaeémg pe titho Mviuy,
2vyyévera, Tavtomra oe évo, eAdnvopwvo ywpio e Kalofpias (I'katlitoiavd). Onmg Oumg oporoyel
Kol 1 01 «n vd peAéTn Kowvavia kabopilet kot eTPAAAEL TO AVTIKEIUEVO PHEAETNG TOV EPELVITI KL
€161, 1 YAOOGIKN 1O101TEPOTNTO KOt 01 S1APOPEG GLYKVPIES, OT®S O dovpe 6T GLUVEKELD, AVESEIEAY TO
YEYOVOG OTL 1| YA®GGOC NTav TOAD GTEVA GLUVOESEUEVN LE TN UVAUT TOV TTaperBovTog Kot {ntpata
TantoTTag (0gh. 23). AkoAovOel KaTaAOYOYPAQONOT AETTOUEPOVS APYELOKOD VAIKOV, TO OTOi0 GTNV
ovcia otnpilel Kot ovVadEIKVOEL TV «1GTOPIo OV TaPoLGLAleTal LEGO amd TO AOYO Kol TIC TPAEEIC TV
UEADV TNG €V AMOY® KOW®OVIAG.

210 TPOTO KeEPAAOO U Titho Emtomio épevva (el 33-58) 1 ovyYPAPENS OMOTUTAOVEL TIC
SVOKOAIEG TNG EMTOTIOG EpEVVAG, EEKIVOVTAG 0td TN 6VCKOAN TPOGPACT, TNV EMPVAUKTIKOTNTO TOV
KATOIK®V, TNV KOYLIOWio Yo TOV TPAYHOTIKO oKomd g £peuvag. Opmg 1 dwodikacio g enttomiog
€peuvag ovvioTatal oyl LOVO GE TOGOTIKY] —0 GUVOAMKOG ¥POVOG TTOV OOUTEITAL Y10l TNV EPEVVA— OAAYL
K0l TOLOTIKN TPOGEYYLON Y10 TH SLUVAYT GYEGE®V, OnAadN TN dnpovpyia kKolol KAMpTog Kot apoaiog
EUMIGTOCVVNG OVANEGO GTOVG KOTOIKOLG Kol oty €6voldyo. Znv ovcia Tpokeltal and pio Guvexms
doxpalopevn dvvapukn oyxéoewv. Avtd OUm¢ Ogv onNuUOiveEl TOG T €PELVATPIO PplokETOl OTO
amupoPfinto Kol mwg moapatnpel omd 0éom woyvog o Kabnuepwd textowopevo. I[oArég popég n
[leTpomovAov oporoyel TmG ATOTELODGE KOl avTH OVTIKEIEVO UEAETNG KO TTPOGOYNG OO TNV TAELPA
TOV KATolK®V, 010G ToV TPOTO Kopd, 6Tav dgv NToV KATavonto To Ti akpipdg epguvovcs, Kol £ToL
S€YTNKE UE TN GEPA TNG TIS TAPOTNPNOELS, TIC EPMTNOELS KO TO GYOALN TOV KOTOTK®V.

ZNUHOVTIKEG EIVOL 01 TPMTEG TOPATNPNOELS TNG OYETIKA UE TN «YADGGO», TNV EVOAAAYT KOJIK®OV,
otV pAovoay HETaEd TOLg Kot Otav HAODGOV oTny i0le, TN YPNoN TOV «YKPEKO» MG KMOKO
EMKOVOVING Y10 VoL U YivovTol KatavonTol eite oe aAlodand gite o€ 1tardpmvo mepPdilov kot BERata
TNV KOWOVIKT ora&ioon mov Biovay ot opANTéS TGS SIHAEKTOV AVTHG, 0Td TOLES VIOAOUTOVE KOTOTKOLG
OV WAOLGAV KOl OVTOL oy GAAN SldAEKTO, TEPOV TNG LTOAKNG YA®ococ. To mpdto Ke@Ololo
KotoAyel pe v molvonuavtn évvola g AEEng  “rispetto”-eidia, aflompémeia, evBOTTA,
VIOUTPOGUVY, GEPAGLOG- G PACT Y10 ETIKOVMVIO, KO KOWVOVIKEC GYEGELC.

To devtepo keparato TitAopopeital O Tomos xar o1 AvBpwrmor (ceh. 39-90). H Ietpomodrov
AVOQEPETOL EMYPOUUATIKG otnv totopio. ¢ KaAafpiag, otnv meplopicuévn owovouio Kot tnv
eEAPETIKN PTOYLOL TNG TTOV OVAYKOGE TOVS KOTOIKOVG Vo HETAVOoTELGOLY 0T Bopewa Itorio 1 ot
yerrovikn EAPetia. Xt cvvéyeln emkevipdveTol 610 ['kaAAMTO10VO KOl GTO TOPAKEILEVO Y®PLE TOV

Anpov Kovtopovpiov. AvopEPETal AETTOUEPELOKA GTNV TOTOYPUPI TNG TEPLOYNG KOl OTIG SOVOKOAIES
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TOV KOTOTK®OV TOV TPOEPYOVTAY Ao TO EAMITEG 001KO STKTVLO Kol TNV AToVGia VOPOOHTNONG GTO YWPLO.
X ovvégela divel otoeion Yo TG OAAOYEG OTA TOTMOVOULL KOl TO. TOTOCT|UO TOV YOPLOV UE
TpOTOPOLAID. TOV TPDTOV EAMANVOP®VOL ZVvAAGYov [ lonica, MoTe Vo TOPOTEUTOVY GTOV «OPYOio
eMnvikd moMtiopno» (ogh. 68). H Iletpomodiov avapépetat 6t OpnoKevTIK S1UGTACT] TOL YMPLOV TOV
QaiveTal LAV avOTOPKTN EKTOG 0O KATOIEG 1010iTEPES E0PTES, OTT™S TO Ayio Luci v ITopapovi g
€opti¢ TV Nekpov kot tov Xprotovyévvav. TEtoleg eoptéc, Ommg kot 1 mapapovi e [potoypovidg
dtvouv v evKopio KOWOVIKNAG GLUEIMMGTG KOl GUUTOCIUGLOD TNG KOWVOTNTOGC.

2 ovvéyeln Topovctalel KAmolw KOWmVIKG ototyeia, Ommwe v dmapén Kol Tov polo TV
HEYOA®V YOLOKTNUOV®OV YL, TOLG Omoiovg epyaldtav 1 TAEOYNEio TOV KATOlK®V, TN ohvaym
GUUPOVIDV OVALEST GE ayPOTEG Y10l TNV KOAAEPYELD TNG YNG KOl TN GPOVTION TV {DOV, TNV GTAOL0K
KATAPYNOT) TOV TOTIKOV GYOAELOV, TIg OVOKOAEC GLVOTKEG dlafimonc.

O Elnviouog ¢ Notiag Itodiog, XOe¢ kou Zijuepo. €ivar o TiThog ToL TpiTov Ke@oraiov (oel. 91-
107). To ke@AANLO AVTO AVOPEPETAL GTO IGTOPIKEG GToLyEln OV oYeTilovTal He TNV EAANVIKN TTapovcio
o Notw [taria, apyng yevouévng amd v idpucn Tov EAANVIKOV arotkidv HeTtald 8ov Kat 60V aidvo,
NV avOnon peyaiov TOAE®V, TNV POUATKT ETOYN , KAT. ZOUQ®VA UE TOV ZTPAPmvo 6TV TEPLOYN VTN
ToL EAANVIKGE OAOVVTOY PEYPL KOl TOVG TPMTOVS YPICTLOVIKOVG OLdVESG. MeydAn dvOnon tov eAAnviKdv
maponpeitar and tov 90 £wg tov 110 amdva. Baoikd otoyeio otn dtotnpnon g EAMANVIKNG YADOGGOS
amotelel 1 VmapEn TOAADY eAANVOppLOL®Y poVAOVY, Tov aKkoilovBovcsav To 0pBodoLo TumiKd, GALG
déyovtav mg apyn tovg tov [lana. Tov 130 cudva pali pe v avacyeom Tov povaylopol Tapatnpeiton
KOl OVAGYEON NG EAANVIKNG YAMOGOG, M omoia emdewvmvetor and v emppon g Kaboikng
ExxAnciag, n omoia katapyei otadiokd to opfoddo&o tumikd. H yAdooa paivetal cOpemva pe poptopieg
va weplopileTarl og kKamola xwpld Tov Pfopeiov AGTPOUOVTE.

ZNUOVTIKY €lvol 1 «OVOKAALYT TOV EAANVOP®VOL KOGV GTIS apyEs Tov 190v cudva amd Tov
Tepuavd gpgvvnty Witte. Xtic apyég tov 2000 aidve povo o€ evvéo yopid opleiton 1 ypekavikn
OLIAEKTOG, EVD TEPUITEP® EMOEVMON TPONADE OTAV KATAGTPOPIKEG KATOMGONGEIS ovAyKaoHY TOVG
KATOIKOVG TV YOPLOV v ueteykatootofobv oe moapdktiec meployés. Omwc oavagépel kal 1
[leTpomovAov, 1 ATOUOVEOOT] TOV YOPLOV Bondnce ot SlaThpnoT TOL WIOUOTOS, N LETEYKATACTOOT)
OUMG TV KATOIK®V (HONGE TOALOVE 0td anToHE VoL oo dovy T YAMGGA TOLG Y10, VO, LTOPEGOLV VL,
YivouV KOWW@VIKE 00deKTOL 6TO VEO TEPIPAALOV. TYETIKA UE TNV TPOEAEVCT] TOV OIDOUATOG, Y10 TOAAG
xpovioL vpye dtopdyn petald tov EAAVoV YA®GGoAOY®mY TOL NTOV TPOCAVATOAGUEVOL TPOC TNV
apyoio eAAnvikn kot tov Itaddv yAoocoldywv mov vmootipilav ™ Pulaviivi) Tpoérevon Tov
Wiwpatoc. Mia tpitn Oswpio wov vroompilel v Hmapén Kol TOV VO VIOCTPOUATOV EYIVE TEAKA
ATTOOEKT.

To tétapto kepdAoo Tithogopeitor H 2viloyikn Mviun (oeh. 109-159) n omoio eivon
GUVLEUCUEVT OO TIG OPTYNOELS YEYOVOTMV, TPOCHTWOV KOl EUTEIPLOV TOL OTOTEAOVY YPOVOCTLLO Yid

v Kowotnto. Extog amd ta 10topikng onuaciog yeyovota, onmg ot Iaykoouol [Tolepot, didpopeg
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(PLOIKEG KOTOGTPOPES TTOV ElYAV MG EXAKOLOVOO LETEYKOTACTAGELS GE AALEC TEPLOYEC, OL PN YTOELS TTOV
ouvéLeEe 1 €BVOLOYOG emiKEVTPOVOVTAL GE EUPANUOTIKE PLOIO0YVOUiES ToL Elncav ekel, dOTOS 0 ANoTNG
Musolino 7 ot mhovotol yoroktipoves kot gvepyéteg «Mikpdg Baotmdgy kot «Iotpdgy. Amd ta
ONUOVTIKOTEPQ YEYOVOTO, VI PEE 1) LEYOAT LETAVAGTEVGON TPOG TV AUEPIKAVIKT NTTELPO TOL APNGE TIGM
TOAAEG YOVOIKES e JUKPA TOOL8 KOl KATO TPOEKTAGT] 00N yNoE 6T YEVVNOT TOAA®V vOBwv. [lap’ dleg
TG O0VoKoAeg ovvOnkeg Owafimong, kowd oTolxeio TV APNYoe®v &ival 1 ®PALOTOINGTN TOV
mapeABovTog mov, 0mmg eényel ko ) [letpomodrov, pe avTdV TOV TPOTO VoppoToteital kot otnpileton
0 dvokoAa Provuevo mopodv. o 1o AO6Yo ovtd o1 aeNYNoEl Tuyxdvouv emefepyaciog Kot
avadLOTPUYUATEVOTG OTO AOYO TV VITOKEUEV@DV.

Ta 0éuata tng Oixoyévelag, Zvyyéveiog kor 1ouov OmMOGYOAOVV TN CULYYPOQPEN GTO TEUTTO
kepdAato (oel. 161-200). Iapoio mov To KLPioPYO LOVTELD EVVOEL TNV TUPNVIKT] OIKOYEVELN, EVTIOVTOLS
1010itepo evOlapEPOV Tapovoldlel N VIOPEN SEVPVUEV®Y OIKIOK®DV LOVAS®MY TOL a0V TNV Drapén
vobov (ceh. 162). H xatoaywyn uvoel Tnv appevoyoviKn YPOUUN KoL 0L S1AQOPES YEVIEG 1| pATOES KOTA
TO TOTIKO 1WOI®O GVVOOEVOVTAL KOl OO TO TOPMVOULO TOLG TOL 0KOAOVOEL Tar LéAN TG opddag. XT0
I'coAtoavd vrdpyovv Tpelc PeYGAeg patoeg mov oyetilovionl Ue TG EUPANUATIKEG LOPPES TOV
ToPELOOVTOG OV AVOQEPOLE TPONYOLUEVMG, ONO TIG OTOIEG TPOEPYOVTIOL TOAAEG TOTPOYPOUUIKES
opddec katayoyns. O pdrtoeg yopilovioar ce koAég eOmopec kol OTOYEG Ko €ival OVOLAGTIKOG
TOPAYOVTAG Yo TN cOvayn entyoudv. Idwitepn pveia yivetar yio v vmopén tov vobwv moididv,
OTOTELEGUO GYECEMV TMV OEVTEPOTOKMY KOl TPLITOTOK®V OPCEVIKMV TOWIDV OGS OIKOYEVELOG
YOLOKTNHOVOV LE Yovaikes, cLLDYOLS LeTavaoTdV Tov dev enéatpeyay. O TpwTdTOKO0G 0pceVIKOS KODE
owoYévelag opifovtay KANPOVOUOSC TNG OWKOYEVELNKNG KTNUOTIKNG TEPLOVGING, GUVOTTE YAUO KoL
dnpovpyovcoe voppovg KAnpovopovs. Kdamrowa amd ta voba modid avayvepiloviav, kémola divovtay
G€ TPOPOVG £VAVTL KPATIKNG EMLYOPNYNONG, KATO0 GAL ELUEVOV LE TN PUOIKT UNTEPCL.

EEapetikd evdapépov mapovcstdalel n oporoyia g ovyyévelag, Kobmg Kot To yeyovog OTL ot
YOOl GUVATTOVTOL KUPI®G OVANESH GE UNTPOTAELPIKY E0dEPPLO, YLOTL 1) cLYYEVELD 0Td YOAw Oempeital
KATOTEPT 0O TN GLYYEVELR amd aipa (ToTpomAevpikd Eadéppia). Tnuetmtéov OTL 1 EVvOola TOL OPOV
«EQdePPOCY elval TOAD M0 VPEinl ATd TA GTEVA GNUEPIVA OPLaL Kol KOADTTEL TOAADV EL0QDV GUYYEVELEC.

H Ietpomodrov divel ToAAEC TANPOPOPIES Y10 TOVG BUOUOVE GUYYEVELNG OVAUEGO GTOVE OTTOIOVG
EMLTPETOVTOL OL YANOL, Y10l TO KPLUThpla EXAoyNG cvlhy®v , To BEpa TG TPOiKaG, TN YOVOIKOTOTIKOTNTO
NG UETAYOUNALOG EYKATAGTOONG, TOVG OTAODS YAUOVS (SVO adEPPLO. TOVTPEDOVTAL SVO AOEPPES), TOVG
TAAY1I0VG YAOLE (YALOG e TOV Y10 ) TV KOp1 ToL/TNg TpdTov/ g Eadéppov/ng). To ciyovpo sivarl mwg
OAEC OVTEC O1 TPAKTIKEC oTNPIlovTol Omd GTPATNYIKEG KOl ELVOOVV TNV EVOoyauia, apod 0 VIOTIOG Kol
YVOOTOG EIVOL TPOTIUNTEOS OO TOV 0TTO100NTTOTE «EEVOX.

To televtaio kepdrato dwayepileTor Oépata T TOLTOTNTOG KOl PEPEL TOV TiTAO [ Kperavor,
Einves e Kodafpiog n EAnvopwvor. Ilpofinuota mpoaoiopiouod uiag tovtotnrog (oer.201-309).

Me peydin evépyeia n Xpiotiva [letpomodiov avalvel To TdS To apyETLTTO TOL aypoikov Notiov Itaiov
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oL eKEPALeTOL [E Lo SIAEKTO o€ Lo [todio 6oV 1 NYEUOVIKT YAMOGCO, KOl OLKOVOLLIN TPOEPYETOL AT

t0 Boppd petatpénetat xapn otnv o&EudépKeld KATOI®V AGY10V EKTUOEVTIKOV € BepatopOroKa gvOg
apyaiov Kot EvooEov maperddvioc mov £dmwae Tov moALTIopd otV Evpdnn: g apyaiog EALGSaC.

Amd ™ otrypn ekeivn mov KAmolol Adytol enavaSioldyncav avtd 1o Egxacuévo wimpa, mAnbog
GLALOY®V GpyLeaY Vo dNUoVPYoHVTaL, ELAGONTOTOIMVTAG TNV KOWT| YvduUN Kot tovilovtag o ototyeio
exeiva mov mapovsiolav tov Egxacpévoug EAANVOQ®VOLS ¢ amoyovoug TG mo VYEVOVS GUANG M
omoia avtege 610 61aPa Tov Ypdvov. 'Hon amd ta péca tov 2000 awdve EAAnveg yAmwcocordyor kot
KOWV®VIKOL EMIGTILOVEG GPYLOAV VO, GUPPEOLV GTO EAAVOPOVA Y®PLH, VO, OTOVPYOVVTOL VITOOOWMES
v TN oxéon tov EAAnvoemvov pe ™ «Mntépa —EALAS0», TOAAEC popég otnpilOUeEVES GE AVTO TOV
KoKdot g Mntépoc EALGdag embupodoov va cuvavinoovy avaioyo pe TNV EKAGTOTE PNTOPIKN:
aADTPMTOVC OUOYEVELG, GMOUEVAPLO TOV ToPeABOVTOC, YOUEVA adépelo. KAT. QG amoTéAeoua, M
EMMVIKT KOWOViK GYNUATICE U0 KOTE ToAD eE@TPYUATIKT KOV Y10, TOV KOG avTo. H «apidmvieny
VT KOAAMEPYNONKE amd VTOTIOVG AOYI0VE, OAAG KOt 0T TOAITIKOVE KOl OIKOVOULKOVG TOPOYOVTES Y10
va TPoceEPOLY TNV €lkova wov 1 EALGSa glye On oynuatiost yr'avtovg. Ta&idio and kot mpog to
EMMVOP@VO YOPL& GpYIoaY VO, 0pYavOVOVTaL, dGCKAAOL GTAAONKAY Yia va Tovg d10GE0VY TN YADGGH
TOVG — HOVO OV 1] YA®GGa oL didackav NTov 1 véa eAnvikny. Metd 1o 1999 pe tn Béomion tov
Evponaixod Xaptn ywo v tpoctacio tov [eprpeperokdv kot Meovotikov ['Aowcodv, 1o Bépa g
TAVTOTNTOG TEPEAUPE KOL [0 OIKOVOULKT S1AoTOoT), OO TV OToio Kol GAAQ ympld OLopa UE TO
IN'codtoavd BEAncav va erweeAnboiv. IdpHovrar oyoreia, arrdlovv To ToT®VOLA Yio va Toplalovy
HE TO VEO EAANVIKO TPOPIA OV TOVG 0modideTal, ONUOVPYOVVTOL DTOGOUES Y10 TOVPIOTIKY] AVATTVEY,
gykawvialovrar véo Opnokevtikd Wpdpata. [Tapdrinia ko n OpBodoén Exkincia avrikatéomoe
Agrtovpyios 6TV VIO OLGAEKTO HE TO EAANVIKG, GLUUPGAAOVTIOGC 10MG OTOV APlEPOTOINCT TNg
KOWOTNTOG, 1) OTTOi0 OEV UTOPEL TTLOL VO KOTOVOTGEL TO TL AKOVEL.

Telewwvovtog, Oo avoeepfd ota Adya Tov peydlov Kowvmvikov entotiuova Michael Herzfeld
Katd T O1dpKeELn TOPOoLGiaong Tov PiAiov g [Tetpomoviov oty ABva. «H 16éa g dtdomwong pag
YA®OoGOG givol avedo@ikn, kabdc po YAdooo aAldlel cvveyms. To onuoviikdtepo dev eivar 1

ddackaAio Tng, aAAG 1 xpNom TG GToV KAOnUEPIVO AOYO aTd TOVG PLGIKOVG TNG OMIANTED.

Yvvropo Broypagiké Xnpeiopa

H Mopio Kovpapravod eivar povipun xkodnyntpia Foddiknig F'Adocog oto [Hoavemommuokd Kévipo Eévav
TMwocov tov [avemommpiov ABnvav. Amogoitnoe and 1o [Mavemotyo Adnvav (Foaiiik @1horoyia) kot To
I6vio TMavemompio (Metdopaon kot Aepunveia). Exndévnoe petontuyioakég omovdéc otn yoAlKn @rloloyio
(Université Lumiére Lyon 2), omv Koweviky AvBponoroyio (ITavemotmiuio Atyaiov) kot ot ®goloyia
(EAAvikd Avowktd TTavemiotpio). Eivatl 1ddktop kotvovioloyiag tng Aoyoteyviog (Université Lumiére Lyon 2)
Kot dWdktowp AvBpomoroyiog Tov actikov ympov (EOvikd Metodfio Tloivteyveio — Zyohn Apyltextovav -
Mnyavikdv). ‘Exet 6106&et oe moAldd mavemotuokd Wpdpata (Ilovemomuo Atryaiov, Komodiotplokd
Hovemomo, [Havemotiuo Kompov) kot £xel cuvepyaotel Yo meplocodTepo amd déka ypovia pe to EAAnviko
Avokt6 TTavemioTiUIo 6TO TPOYPUULO LETATTUYLOKAOV 6ToVdDV «AdokTikh TG ['aAlikng g Eévng Awocagy.
Eivai cuyypagéag entd BipAiov yio ) YoAAO@@VN a@piKoviK) AoyoTe)via Kot TNV Kowvmvikh avipomoroyia. Exet
emiong dnuoocievoel ToAvdpOpeg peAéteg yio v avBpomoroyia kol Bewpia e petdppaons. Ta emoTnpovikd
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ToV eVOLPEPOVTA E0TIALOVTOL GE TPELS TOUELS: TNV avBpmToLoYia TOL AGTIKOV YDPOoL, T Bempia TG LETAPPAONG.
Kot M oyéon eBvoroyiag kar Aoyoteyviag. AwateAet [Ipdedpog tng EAAnvikng EBvoloyumc Etapeiag.

IR
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YHMEIQMA ITPOX TOYX XYTTPA®DEIX

H EfOvoloyia on line givat £vo nAEKTPOVIKO, vVOLYTO EMIGTNLOVIKO TEPLOSIKO UE KPLTEC, TTOV EKOIETAL
Swdkrvaxd ond v EAAnvikn Etaupeio EBvoloyiag, mapdAinia pe to évruomo meplodikd Efvoloyia.
A76 10 2019 exdideton g dVo TEHYN €TNCiMG.

H E6voloyia on line dnpooiedel mpoTOTUTEG HEAETEG OTNV EMGTAUN TG avOpOTOAOYiNG KoL TNG
gbvoroyiag, kabmg Kot o cuvapn mtedio. EmmAéov, anoPrénet oty tpombnon vémv epeuvay, Kabng
Kol 671 O1EPEVYNON VE®V DEUATIKOV KOl GTO GVOLYLO TV CTOLOMV OVTMOV GTO EVPVTEPO KOWVO.

H E6voioyia on line 6éxetar ovpPorég amd ta pén e EAAnvikng Etapeioag EOvoloyiag, alld kot
amd VEOLG EMIGTNLOVES/EPELVNTEG Kal OOKIWOVE GLYYpopeic un wéAn g Etoupeioc. Anpocigvel os
Tpes YAoooeg: EAMnvikd, Ayyhka, I'allka.

O dnpocievodpeveg epyacieg mpémel vo Exovv, amapoitnta, Bewpntikn Kot pebodoroyikn vrmodoun
KkaOdg Kot gupdtepn mpoontiky. Ta wpog dnuocicvorn apbpa dev mpénel va €xovv vroPAndei yio
dnpocigvon N va €yovv dnpoctevbel aAlov. Ot dMUOCIEVOUEVES EPYACIEC VTOYPAPOVTOL OO TOVG
oLYYPAPELG TOVG, Ot omoiotl &xovv kal TNV gvBHVN Gg O,TL APOPA TO TEPIEYOUEVO TOVG. AVAOVLUEG M
YeLdMVLUEG HEAETEC, PIBAloKpioieg N avdAoya KEIEVH dEV ONUOGIELOVTAL.

To «keipevo  vmoPdrlovtor  miektpovikd, o€ apyeio Word (doc 1 .docx), oto
societyforethnology@yahoo.com 7 oto alexethn@otenet.gr pe v évdeién «Epyacioa yo to
niextpovikd meprodikd EBvoloyio on liney. Emiong, amootéAlovtar Vo évtumo avtitvma o1
devBovvon: EAnvuc) Etarpeio EBvoloyiog (vdyn EAevd. AleEdxkn), Epescot 43, 10681, Abrva.

H péyiom éxtaon apbpov eivar 14.000 Aé&eig (Yo To Keipevo, TIg VTOCUEIMGELG Kot T BiAloypapia).
O tithog TOV KEWEVODL KOL TO OVOUOTETMVLUO TOV GUYYPAPEN YPAPOVTIOL GTNV EAANVIKN KOl GTNV
ayyAlkn 1N YoAAKY YAdooa. Kabe dpBpo cuvodedetar amd: o) pia nepidinyn pe péytot éxtaon 250
AEEgIC, OTNV EAANVIKY KOl OTNV oyYAIKT 1] YOAALKN YA®Goo ) émg 10 AéEeig-kAeldid oty EAANVIKNY Kot
OTNV AyYAIKN 1] YOAAIKT YADGGA, ¥) £VO GOVTONO PLoypapiko onpei®Lo 6TV EAANVIK KOl GTNV Oy YAKY|
N yoAlkn yAoooo (émg 200 AéEeig).

To éyypago Bo mpémel va éxel dwotdoeig A4, pe ypoupoatoosipd Times New Roman. To nepifdpio.
TpENEL VAL glvat: embve 2,5 K., Kot KATo 3 K., optotepd kot de&id 2,5 ex. H ecoyn tov mopaypdewv,
KaBdg Kt o1 ec0yEC (aprotepn Kot de€1d) Tov Tapabepdtov Oa mpénet va givan lek. Agv umoaivel ecoyn
OTNV TPDTN TOPAYPAPO UETE TOV TITAO EVOTNTOG 1 VTOEVOTNTOS. XTO GMOUN TOV KEWWEVOL TPEMEL VO
ypnoponoteiton péyebog ypapuparooepdg 11ot., pe mAnpn ototyion ko 1,5 ddotiyo. Ot fipitoypapucég
avaPOpPEG £XOVV LOVO S1AGTLYO0, LE TpoeLoyn 1&eK. (xwpic ecoyn oty TPOTN YPOoUUT KAOE avopopas Kot
pe e ecoyn lek. otig vedroneg Ypoppésg). Ot VTOCTUEIDGELG £XOVV LOVO SIACTLYO, LLE YPOULUOTOGEPA
peyébouvg 9ot. Kol TPEMEL VO YPNOIHOTOO0VTAL HE PEW®. Aev pmaivouv onueimcelg téiovg. Ot
EMIKEPUAIDEG TOV EVOTNTOV YPAPOVTOL UE YPOUUATOGELPE peyébouvg 1261, Kot Evtove YpapuoTo, evm
TOV VTOEVOTHTOV 126T. kot TAGyLL Ypappoto (ywpis avtouatn opibunon 1 ecoyn).

SV mpdOTN GeAda, umaivel 0 TITAOG TOL KEWEVOL, e Ypoupatooepd peyébovg 14ot. kot £viova
YPAUUOTO, HE GTOlYIOT GTO KEVTPO KOl LOVO OLAGTLYO GTO EAAVIKA KOl Oy YAIKA 1 YOAALKA. AkolovBel
TO OVOLOTETMVLLO TOL CLYYPUPED LE EVTOVA YPALULATO, LE OTOTY10T GTO KEVIPO KOl YPOUUUOUTOGELPA
12671, Ko évtova YpAUpHoTo, oTo EAANVIKG Kot oyYAKE 1 YOAALKA. XTI GUVEYELD, UTOIVEL 1] TEPIANYT
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Kol ot AEEe1g KAeWd1d e ypoppatooepd 106T. Kot TANPT 6ToiyIoN OTo EAAVIKA KOl Ay YALKE 1] YOAAKA.
'Oeg o1 oeAideg Tpémer va pEPovV apifunomn kato Se&id.

[dwiitepeg poppomomoelg, Omwg avtoparn opibunomn, mpocoHBNKn SCTHUATOS UETA/TPY ATd
TOPAYPOPO 1) CVTOUATT CAAAYT] TOPOYPAPOL, KOAG Elval va amoeedyovtatl. Emiong, ot cbvdespot mov,
evoeyopévmg, mopatifevtar (ot Pipiioypapic M aArod oto  Kelpevo) mpémer va  elvan
QIEVEPYOTOULLEVOL.

DoTOYpaPIKO VAIKO 1| XAPTEG KOl SIAYPAUUOATH TPETEL VO ETGVVATTOVIOL OC EEXOPLOTA OpyEia.

INo 1i¢ mapamopnés ko ™ Prploypagio ypnoyomoodue t0 cdoTue Toporopnmy Harvard.

Evdeiktikd:

A) Evdokeylevikn Topamopny|
[...] (AAe&bxmg, 2006: 50) | cOpemva pe tov AreEdxn (2006: 50)

B) Avapopd ot Biproypagpio/Aicta BPAOYpaeikdv avapopdv

Ale&axmg, E. (2006). Tavtotnteg kou etepotyres. 2oufola, avyyévela, kowvomyro otyv EALdda-Baikavia.
AMva: Awdovn.

Dalton, G. 1969. Theoretical Issues in Economic Anthropology. Current Anthropology, 10 (1): 63-102.

Charmaz, K. (2000). Grounded Theory: Objectivist and Constructivist Methods. Zto N. Denzin & Y.
Lincoln (em.), Handbook of Qualitative Research. Thousand Oaks, CA: Sage, oc. 509-535.

Keipeva mov vmofailovrol Kou 0&v GCORROPOAOVOVTOL PE TIS 001YieS 1] 0EvV EUMITTOUV GTOVG
OKOTOVG TOV TEPLOOKOV Oev Oa e&eTdlovTan.

Agntopepeis 00nyieg Yo v vwoPforn apOpov oto mEPLOOIKO Ppickovior 6T GEAIdG TOV
aeprodkov  Efvoloyie on line etov w6totomo g ElMnvikiic Ermpeiog EOvoloyiag
(https://www.societyforethnology.gr).
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NOTES FOR CONTRIBUTORS

Ethnologhia on line is an online open-access, peer-reviewed academic journal published by the Greek
Society for Ethnology, in addition to the print journal E@voloyia. Since 2019, it is published
semiannually (two issues per year).

Ethnologhia on line publishes original studies at the forefront of anthropology and ethnology and
related fields. Moreover, aims at promoting new research, exploring new themes and opening up to a
broader public.

Ethnologhia on line welcomes contributions from the members of the Greek Society for Ethnology as
well as from new and established scholars and researches from all over the world. It publishes
contributions in three languages: Greek, English and French.

Contributions should have theoretical and methodological foundation and broader perspective.
Ethnologhia online publishes original contributions, not previously published elsewhere. Articles for
publication should not be under consideration elsewhere. Authors are responsible for the content of their
published work. Anonymous or alias essays, book reviews or similar contributions are not to be
published here.

Articles  should be submitted asWord documents (.doc/.docx) to the emails
societyforethnology@yahoo.com or alexethn@otenet.gr, with the indication “Paper for Ethnologhia
on line.” Authors should also send two copies in paper form to the following address: Greek Society for
Ethnology (for Dr Eleftherios Alexakis) Eressou 43, 10681, Athens, Greece.

Acrticles should be no longer than 14.000 words, including references and notes. The title and author's
name should be written in Greek and English or French. Each article should be accompanied by: a) a
summary of approximately 250 words in Greek and English or French, b) up to 10 keywords in Greek
and English or French and c) a brief biographical note in Greek and English or French (up to 200 words).

The document should be in A4 paper size. Please use Times New Roman throughout, with margins
2.5cm (top), 3cm (bottom) and 2,5cm wide (left/right). Indents should be 1cm throughout. For
guotations use indents of 1cm on both sides. Use no indent in the first paragraph after a
heading/subheading. In the main body of the text, use font size 11pt, with full alignment and 1.5 line
spacing. References/bibliography are single-spaced with a hanging intend of 1cm (no indent for the first
line-indent of 1cm ofr the rest). Footnotes must be single-spaced in 9pt font and should be kept to a
minimum. Please use footnotes, not endnotes. Section headings should be in 12pt bold, while
subheadings in 12pt italics (without automatic numbering or indentation). All pages must be numbered
at the bottom right.

The first page must contain: a) the title of the text, in 14pt bold, single spaced and centered, in Greek
and English or French, b) the author's full name in 12pt bold, centered, in Greek and English or French,
¢) the abstract and keywords in 10pt, full alignment, in Greek and English or French.

Avoid using any other complex text formatting (e.g. automatic numbering sections/subsections,
paragraph spacing etc.). Make sure that all links listed (in the bibliography or elsewhere in the text) are
disabled.
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Illustrations, tables and figures should be supplied as separate files.

For referencing and bibliography use the Harvard Style (See sample below).

A) In text reference:
[...] (Leach, 1961: 50) or according to Leach (1961: 50)

B) Bibliography/References:

Leach, E. 1961. Rethinking Anthropology. Aovdivo: Athlone Press.

Charmaz, K. (2000). Grounded Theory: Objectivist and Constructivist Methods. to N. Denzin & Y.
Lincoln (Eds.), Handbook of Qualitative Research. Thousand Oaks, CA: Sage, pp. 509-535.

Dalton, G. 1969. Theoretical Issues in Economic Anthropology. Current Anthropology, 10 (1): 63-102.

Sumbitted contributions may not be accepted for peer review, if they do not comply with the
instructions or with the aims of the journal.

Detailed instructions on how to submit to the Journal are available on the Ethnologhia on line
page at the Greek Society for Ethnology website (https://www.societyforethnology.gr).
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